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Preface
A general review of the Islamic system demonstrates that rituals and acts of worship play
an important role in deeds, behavior, words, ceremonies and anniversaries.
Rituals and acts of worship in Islam are inseparably related. Rituals (sha‘ā’ir)—defined as
ceremonies, rules of etiquette, and activities that distinguish the Muslim nation from other
nations—are mixed with the Islamic practice of worship in both form and content. Islamic
practices of worship are rituals, such as prayer, fasting, Hajj, and zakat, and Islamic rituals
are practices of worship, such as the celebrations on the feast days and other days related
to Islamic occasions.
Even social ceremonies, such as marriage and the like, not to mention social activities, such
as offering salutations and beginning with the basmalah (i.e. utterance of bismi-llahi-rahmanir-rahim), are originally acts of worship through which nearness to Almighty Allah is
sought.
In the Holy Qur'an, acts of worship during the Hajj Pilgrimage have been described as
rituals on more than one occasion, such as the following:

َإِنَّ اﻟﺼَّﻔَﺎ وَاﻟْﻤَﺮْوَةَ ﻣِﻦْ ﺷَﻌَﺎﺋِﺮِ اﻟﻠَّﻪِ ۖ ﻓَﻤَﻦْ ﺣَﺞَّ اﻟْﺒَﻴْﺖَ أَوِ اﻋْﺘَﻤَﺮ
َﻓَﻠَﻼ ﺟُﻨَﺎحَ ﻋَﻠَﻴْﻪِ أَنْ ﻳَﻄَّﻮَّفَ ﺑِﻬِﻤَﺎ ۚ وَﻣَﻦْ ﺗَﻄَﻮَّعَ ﺧَﻴْﺮًا ﻓَﺈِنَّ اﻟﻠَّﻪ
{158} ٌﺷَﺎﻛِﺮٌ ﻋَﻠِﻴﻢ
Behold! Safa and Marwah are among the RITUALS of Allah. So, there shall be no

blame on those who visit the House in the Month or at other times and go round
them. And if anyone does good deeds voluntarily, be assured that Allah is He
Who recognizes and knows. (2:158)

{36} ۖ ٌوَاﻟْﺒُﺪْنَ ﺟَﻌَﻠْﻨَﺎﻫَﺎ ﻟَﻜُﻢْ ﻣِﻦْ ﺷَﻌَﺎﺋِﺮِ اﻟﻠَّﻪِ ﻟَﻜُﻢْ ﻓِﻴﻬَﺎ ﺧَﻴْﺮ
As for the camels, We have made them RITUALS of the religion of Allah for you.
For you, therein is much good. (22:36)
Discussing the obligatory practices of the Hajj Pilgrimage, the Holy Qur'an says:

{32} ِذَٰﻟِﻚَ وَﻣَﻦْ ﻳُﻌَﻈِّﻢْ ﺷَﻌَﺎﺋِﺮَ اﻟﻠَّﻪِ ﻓَﺈِﻧَّﻬَﺎ ﻣِﻦْ ﺗَﻘْﻮَى اﻟْﻘُﻠُﻮب
Such is his state. And whoever holds in honor the RITUALS of Allah (in the
sacrifice of animals) this is surely from piety of heart. (22:32)
Discussing the situation of al-Muzdalifah, where we are commanded to mention Almighty
Allah, the Holy Qur'an calls it al-mash’ar al-haram (the Sacred Place of Rituals) saying:

ۖ ِﻓَﺈِذَا أَﻓَﻀْﺘُﻢْ ﻣِﻦْ ﻋَﺮَﻓَﺎتٍ ﻓَﺎذْﻛُﺮُوا اﻟﻠَّﻪَ ﻋِﻨْﺪَ اﻟْﻤَﺸْﻌَﺮِ اﻟْﺤَﺮَام
{198} َوَاذْﻛُﺮُوهُ ﻛَﻤَﺎ ﻫَﺪَاﻛُﻢْ وَإِنْ ﻛُﻨْﺘُﻢْ ﻣِﻦْ ﻗَﺒْﻠِﻪِ ﻟَﻤِﻦَ اﻟﻀَّﺎﻟِّﻴﻦ
When you pour down from Mount ‘Arafat, then celebrate the praises of Allah at
the Sacred Place of Rituals, and celebrate His praises as He has directed you,
even though before this, you went astray. (2:198)
The distinctive battle cry upon which all the individuals of a party in a war agree and which
distinguishes them from the other party, is called shi’ar (i.e. a slogan). This word is derived
from the root sh-’-r, which is also the root of the word sha‘ā’ir (rituals).
Imam al-Sadiq (‘a) is thus reported to have said:

ِ وَﺷِﻌَﺎرُﻧَﺎ ﻳَﻮْمَ ﺑَﺪْرٍ ﻳَﺎ ﻧَﺼْﺮَ اﻟﻠﻪِ إﻗْﺘَﺮِب.ُﺷِﻌَﺎرُﻧَﺎ ﻳَﺎ ﻣُﺤَﻤَّﺪُ ﻳَﺎ ﻣُﺤَﻤَّﺪ
َ وَﻳَﻮْم.ْ وَﺷِﻌَﺎرُ اﻟْﻤُﺴْﻠِﻤِﻴﻦَ ﻳَﻮْمَ أُﺣُﺪٍ ﻳَﺎ ﻧَﺼْﺮَ اﻟﻠﻪِ إﻗْﺘَﺮِب.ْإﻗْﺘَﺮِب
َ وَﻳَﻮْمَ ﺑَﻨِﻲ ﻗَﻴْﻨُﻘَﺎعٍ ﻳَﺎ رَﺑَّﻨَﺎ ﻻ،ْﺑَﻨِﻲ اﻟﻨَّﻀِﻴﺮِ ﻳَﺎ رُوحَ اﻟْﻘُﺪُسِ أَرِح
ِ وَﺷِﻌَﺎرُ ﻳَﻮْمِ ﺣُﻨَﻴْﻦٍ ﻳَﺎ ﺑَﻨِﻲ ﻋَﺒْﺪ،ُ وَﻳَﻮْمَ اﻟﻄَّﺎﺋِﻒِ ﻳَﺎ رِﺿْﻮَان،َﻳَﻐْﻠِﺒَﻨَّﻚ

 وَﻳَﻮْمِ ﺑَﻨِﻲ،َ وَﻳَﻮْمِ اﻷَﺣْﺰَابِ ﻫُﻢْ ﻻَ ﻳُﺒْﺼِﺮُون،ِاﻟﻠﻪِ ﻳَﺎ ﺑَﻨِﻲ ﻋَﺒْﺪِ اﻟﻠﻪ
 وَﻳَﻮْمِ اﻟْﻤُﺮَﻳْﺴِﻴﻊِ وَﻫُﻮَ ﻳَﻮْمُ ﺑَﻨِﻲ،ْﻗُﺮَﻳْﻈَﺔَ ﻳَﺎ ﺳَﻻَمُ أَﺳْﻠِﻤْﻬُﻢ
 وَﻳَﻮْمِ اﻟْﺤُﺪَﻳْﺒِﻴَﺔِ أَﻻَ ﻟَﻌْﻨَﺔُ اﻟﻠﻪِ ﻋَﻠَﻰ،ُاﻟْﻤُﺼْﻄَﻠَﻖِ أَﻻَ إِﻟَﻰ اﻟﻠﻪِ اﻷَﻣْﺮ
ِ وَﻳَﻮْم،ٍ وَﻳَﻮْمِ ﺧَﻴْﺒَﺮَ ﻳَﻮْمِ اﻟْﻘَﻤُﻮصِ ﻳَﺎ ﻋَﻠِﻲُّ آﺗِﻬِﻢْ ﻣِﻦْ ﻋَﻞ،َاﻟﻈَّﺎﻟِﻤِﻴﻦ
ِ وَﻳَﻮْم،ُ وَﻳَﻮْمِ ﺗَﺒُﻮكَ ﻳَﺎ أَﺣَﺪُ ﻳَﺎ ﺻَﻤَﺪ،ًاﻟْﻔَﺘْﺢِ ﻧَﺤْﻦُ ﻋِﺒَﺎدُ اﻟﻠﻪِ ﺣَﻘّﺎً ﺣَﻘّﺎ
ِ وَﺷِﻌَﺎرُ اﻟْﺤُﺴَﻴْﻦ،ِ وَﻳَﻮْمِ ﺻِﻔِّﻴﻦَ ﻳَﺎ ﻧَﺼْﺮَ اﻟﻠﻪ،ْﺑَﻨِﻲ اﻟْﻤُﻠَﻮَّحِ أَﻣِﺖْ أَﻣِﺖ
.ُ وَﺷِﻌَﺎرُﻧَﺎ ﻳَﺎ ﻣُﺤَﻤَّﺪ،ُﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻳَﺎ ﻣُﺤَﻤَّﺪ
Our shi’ar (war cry) is ya-Muhammad ya-Muhammad (O Muhammad, O Muhammad). Our
shi’ar in the Battle of Badr was ya nasrallahi iqtarib iqtarib (O victory of Allah, come nigh!
Come nigh!) The Muslims shi’ar in the Battle of Uhud was ya nasrallahi iqtarib (O victory of
Allah, come nigh!) Their shi’ar in their battle against Banu’l-Nadhir was ya ruha alqudusi
arih (O Holy Spirit! Give us rest!) Their shi’ar in their battle against Banu Qaynuqa’ was ya
rabbana la yaghlibunnaka (O Our Lord! Let them not overcome You!) Their shi’ar in their
battle in al-Ta'if was ya ridhwan (O All-pleasing!) The shi’ar in the Battle of Hunayn was ya
bani ‘abdillah ya bani ‘abdillah (O sons of Allah’s Servant! O sons of Allah’s Servant!) The
shi’ar in the Battle of al-Ahzab (the Allies) was hum la yubsirun (They cannot see!) The
shi’ar in their battle against Banu-Qurayzah was ya salamu aslimhum (O Source of peace!
Make them surrender!) Their shi’ar in the Battle of al-Muraysi’ (i.e. their battle against
Banu’l-Mustalaq) was ala ilallahi al-amru (Verily, Allah’s is the whole command). Their shi’ar
on the Hudaybiyah Encounter was ala la’natullahi ‘ala alzzalimin (Verily, the curse of Allah
is on the wrongdoers). Their shi’ar in the Battle of Khaybar (the day of the phalanx) was ya
‘aliyyu atihim min ‘aliyyin (O All-high! Come to them from above). Their shi’ar on the Day of
Conquest was nahnu ‘ibadullahi haqqan haqqan (We are the servants of Allah; truly, truly).
Their shi’ar in the Battle of Tabuk was ya ahadu ya samadu (O One and Only! O Eternally
Besought of all!). Their shi’ar in their battle against Banu’l-Mulawwah was amit amit (Cause
to die! Cause to die!). Their shi’ar in the Battle of Siffin was ya nasrallahi (O Allah’s
victory!). The shi’ar of Husayn was ya Muhammad (O Muhammad!). Our shi’ar is also ya
Muhammad (O Muhammad!).1
About the exegesis of the following holy verse:

{2} َﻳَﺎ أَﻳُّﻬَﺎ اﻟَّﺬِﻳﻦَ آﻣَﻨُﻮا ﻟَﻼ ﺗُﺤِﻠُّﻮا ﺷَﻌَﺎﺋِﺮَ اﻟﻠَّﻪِ وَﻟَﻼ اﻟﺸَّﻬْﺮَ اﻟْﺤَﺮَام
O you who believe, violate not the RITUALS of Allah nor of the sacred month…
(5:2)
The author of the Arabic-Arabic dictionary of Lisan al-’Arab has quoted al-Zajjaj as saying
that, the rituals of Allah stand for all practices through which Almighty Allah is worshipped.
Almighty Allah has made these practices rituals (i.e. symbols) for us. They thus include all
rituals of the Hajj Pilgrimage, such as the situations whereon a pilgrim should halt, perform
sa’y (walk between al-Safa and al-Marwah), and perform dhabh (slaughter animals offered

as sacrifice for the sake of Almighty Allah)… etc.2
This concept of rituals shows that Islamic rituals stand for all the acts of worship that
require a special and distinctive congregation by which Muslims are distinguished from
others, such as the ritual Hajj Pilgrimage, the Friday Prayer, and other congregational
prayers.
There are some rituals that Muslims alone celebrate that distinguish them from other
nations, such as the feast days, especially the Lesser Bairam (‘Id al-Fitr) and the Greater
Bairam (‘Id al-Adhha). Then there are those rituals performed at certain places dedicated to
Islamic litanies and devotional acts which Muslims deem sacred and reverential—such as
mosques, especially the Sacred Mosque in Makkah, the Prophet’s Mosque in al-Madinah,
and the Furthest Mosque in al-Quds (Jerusalem). In addition to these, are places whereon
pilgrims are commanded to stop, such as Mount ‘Arafat, al-Muzdalifah, and the Hills of Safa
and Marwah. Other religious acts, both verbal and practical, on which Muslims agree
unanimously and use to get to know each other and be distinguished from other
communities, include forms of salutation and greeting.
Acts of worship are the formulae and special practices that Almighty Allah has established
for His servants to express their relation with Him and bring them nearer to Him. These
include prayers, supplications, fasting, almsgiving, defraying of the zakat and khums taxes,
and expressions of praise that glorify and magnify the Lord within certain formulae and at
certain times.
Almighty Allah, out of His grace and favor, has opened the door wide for human beings to
dedicate all their acts to seek nearness to Him and worship Him. In turn, they respond to
the divine command and appeal for divine guidelines. The acts of worship mentioned in this
discussion are specific prescribed formulas.
Before we start, let us refer, albeit briefly, to the significance of rituals and acts of worship,
as well as their roles in Islam and the logic for their legislation.3

Significance of Rituals
Rituals are one of the consistent strategies in the religious code of Islamic law because they
point out invariable social needs in human life. For this reason, such rituals are not subject
to variability when the methods of social lives or the circumstances of civil progress in
human life change. This becomes clear by pursuing the following four needs:
First: These rituals signify a framework that safeguards the virtuous community from loss,
and guarantees its persistence and unity against breakup and disunion. This, of course,
indicates an invariable social need in the existence of humanity.
Second: These rituals pinpoint the genuineness of the Muslim nation and its identity
among other nations and enhance the feelings of glory and dignity in relation to Islam, such
feelings being the invariable need of humanity.
Third: These rituals play a role in the achievement of the essential objective of the divine
mission of Islam. This objective is to grant success to the processes of divine enlightenment
and bring about a social shift towards righteousness. The rituals, at an individual level,
through sustained verbal or practical repetition produce an effect on the mental (i.e.
sensory, emotional, and rational) substance of man, creating conformity of the interior with

the exterior, the form with the content.
They also play a role on the social level, by creating a general tradition that can influence
people more than laws and enactments. In other words, these rituals contribute effectively
in creating a state of constancy, steadiness, and public harmony in both the individual and
society.
Fourth: The rituals influence numerous immutable needs.
In the field of education, they create a public custom that contributes to controlling the
social behavior of individuals.
In the field of politics, they manifest the power, coherence, dignity, and honor of the Muslim
community through collective practices, such as the congregational prayers, Friday prayers,
and the Hajj Pilgrimage, which build the confidence of insecure individuals by participating
in collective movements with others.
In the field of social relations, they strengthen social relations among Muslims and create a
spirit of collective responsibility, cooperation, mutual understanding, and cordiality among
them, in addition to reciprocity of benefits and interests, as is in the Hajj Pilgrimage about
which Almighty Allah says:

{28} ْﻟِﻴَﺸْﻬَﺪُوا ﻣَﻨَﺎﻓِﻊَ ﻟَﻬُﻢ
…That they may witness benefits for them. (22:28)
In the field of propagation, these rituals provide doctrinal contents and intellectual and
moral concepts. In addition, they can provide the best means of expressing political and
social ideas.

The Role of Acts of Worship
In the religious code of Islamic law, acts of worship do not change when social lifestyles or
the circumstances of civil progress in human life change.4
This indispensable invariability stems from the fact that worship gives expression to the
relationship between man and his Lord, which is an invariable, perpetual, and innate
relationship. This urgency can be better manifested through the following points:
First: Humanity is in urgent need of association with Allah, the Perfect in excellence, so
that people can continue to progress and avoid exposing themselves to deviation due to a
state of aloofness or stagnancy. Sometimes, people fall in the swamp of paganism and
immoderation when they change their relatively tight allegiances into boundless
allegiances, thus causing the advance towards perfection to stop.
Representing a balanced practical expression of affiliation, worship develops a belief in
Almighty Allah by means of devotional acts that strengthen affiliation and, at the same
time, give a boost to refutation of all other boundless allegiances and deities.

Second: For practical (i.e. social) progress, humanity is required to do certain acts intended
for the good of the community as a whole. However, at times, individuals carry out other
acts for their personal interest. In the former acts (i.e. acts intended to achieve public
interests), the matter is the opposite. In these acts, the efforts exerted may not be
compatible with the personal advantage that one might be able to gain within the
community; rather, they can be at the expense of personal interests. Such being the case,
acts of worship play a significant role in urging human beings to act for the sake of
Almighty Allah alone, thus playing a significant role in encouraging people to do things for
the sake of public interest, leaving behind egoism and personal interests.
Third: Human society is always in need of undertakings that bind individuals to abide by
the system that rules their society. These undertakings, at times, take the form of material
and physical punishments enacted by society against those who violate its regulations and,
at other times, they take the form of an inner feeling of responsibility towards these
regulations and laws. However, the penal law has limited influence since it is impossible for
this law to pursue all the actions and movements of individuals, whereas an inner feeling of
responsibility is always present. Worship can develop this feeling of responsibility because
worship can enhance in man his relationship with Almighty Allah and his feeling that he is
under an incessant monition of Him “from Whom is not hidden the least little atom in the
heavens or on earth.”

Distinctive Features of Worship in Islam
There is also another set of distinctive features marking worship in the religion of Islam.
These distinctive features are as follows:

All-inclusiveness
In the religion of Islam, worship includes all aspects of human life—personal, social, and
political. In addition, Islam expects its believers to demonstrate devotion to divine worship
in every act (drinking, eating, enjoying entertainment and appetencies, etc.), opening the
door to seek nearness to Almighty Allah and confirming one’s connection with Him in all his
deeds and activities.

Transcendentality
For each act of worship, there is a psychological and spiritual, visible and observable,
external and material, or generally social explanation. Sometimes, scientific advancement
proves this fact because it presents new horizons of understanding the transcendental role
of acts of worship.
In addition to this, in the ritual acts of worship, like prayer, fasting, and Hajj, we observe an
aspect of transcendentality in devotional behavior, the objective of which is to strengthen
people’s relationships with the unseen world and escalate belief in it. For instance, such
transcendental aspects can be witnessed in the number of the cycles (or units) of each
prayer, as well as the circumambulation of the Holy Ka’bah (tawaff), the walking between
Safa and Marwah (sa’y) and other acts, which cannot be explained by any word except
devoutness or compliance with divine commands.

Physical Awareness
In addition to transcendentality, we observe physical awareness in the Islamic acts of

worship, since man is a compound of spirit and material. In order to bring the acts of
worship within the fold of these two aspects, Islam has laid much emphasis on intention
and sincerity on one hand, and compliance with Allah’s commands on the other. Attention
to Almighty Allah (i.e. presence of heart) and compliance with His commands represent the
spiritual aspect of the human self.
Islam has laid equal emphasis on the aspect of physical awareness in acts of worship, as is
noticed in the performance of the ritual prayer and Hajj Pilgrimage. Details like the
necessity of directing the face towards the Holy Ka’bah, standing erect, genuflecting,
prostrating in prayers, circumambulating the Holy Ka’bah, walking between Safa and
Marwah, and throwing pebbles at the statues of Satan in the ritual Hajj Pilgrimage, explain
this aspect, which is also visible in other obligatory and supererogatory acts.
Islam is a religion unlike the other two extremist trends seen today. One of these cancels
out the physical embodiment of devotional acts, supposing them to be a purely spiritual
and psychological state, while the other trend considers worship to be no more than an
external, physical practice that is devoid of any intentional and spiritual significance, thus
changing it into a pagan state.

Social Aspect
In addition to those things mentioned, a social aspect can be observed in the majority of
Islamic devotional acts which intends to establish and cement mutual relationships
between the individuals of society. It is true that the basic objective of worship is to cement
the relationship between humanity and the Lord, but the social aspect is still a secondary
yet vital objective in some acts of worship, such as the ritual Hajj Pilgrimage, the
congregational prayers, the Friday prayer, the ‘«d prayers, jihad, zakat, and others.
Additionally, the rituals themselves have a social aspect. They aim at unifying the Muslim
nation and establishing its identity by acts such as turning ones face towards the Ka’abah
in prayer, celebrating two feast days, and participating in the Friday prayers.
In keeping with the Islamic theory, the Ahl al-Bayt (‘a) encouraged their followers to pay
much attention to this aspect and emphasized it in an exhaustive and splendid way. They
presented examples and models and explained details of these rituals and acts of worship
to make them encompass the daily, weekly, and annual life of every Muslim individual.
Through such means, the Ahl al-Bayt (‘a) have been in a position to strengthen the spiritual
and social structure of the virtuous community, deepen the Shi’ite Muslim’s connections
with Almighty Allah, and build a righteous entity inside the Muslim community.
In the coming discussion, I will not deal with such well-known Islamic models of devotional
acts like the ritual prayer, fasting, Hajj Pilgrimage, zakat, and jihad, or such rituals like
celebrating the two feast days, the ritual offering of salutation, or like matters, which are
obviously familiar to all. I will take up the rituals and acts of worship exclusively discussed
by the Ahl al-Bayt (‘a) in their endeavors to build a virtuous community.

The Ahl al-Bayt (‘a) and Public Rituals
The Ahl al-Bayt (‘a), through their discourses and methods of education, took much interest
in the congregational rituals of Islam. They are thus reported to have said:

ِّ ﻋَﻠَﻰ اﻟﺼَّﻻَةِ وَاﻟﺰَّﻛَﺎةِ وَاﻟﺼَّﻮْمِ وَاﻟْﺤَﺞ:ٍﺑُﻨِﻲَ اﻹِﺳْﻻَمُ ﻋَﻠَﻰ ﺧَﻤْﺲ
.ِ وَﻟَﻢْ ﻳُﻨَﺎدَ ﺑِﺸَﻲْءٍ ﻛَﻤَﺎ ﻧُﻮدِيَ ﺑِﺎﻟْﻮِﻻَﻳَﺔ،ِوَاﻟْﻮِﻻَﻳَﺔ
Islam is based on five things: salat (performance of obligatory prayer), zakat (poor-rate),
hajj (pilgrimage to the Holy House in Makkah), sawm (observance of fasting), and wilayah.
Nothing stands confirmed like the confirmation of wilayah.5
According to an authentic narration that is reported from ‘Ali ibn Ibrahim, Zurarah has
reported Imam al-Baqir (‘a) as saying:

ِّ ﻋَﻠَﻰ اﻟﺼَّﻻَةِ وَاﻟﺰَّﻛَﺎةِ وَاﻟْﺤَﺞ:َﺑُﻨِﻲَ اﻹِﺳْﻻَمُ ﻋَﻠَﻰ ﺧَﻤْﺴَﺔِ أَﺷْﻴَﺎء
.ِوَاﻟﺼَّﻮْمِ وَاﻟْﻮِﻻَﻳَﺔ
Islam is based on five things: salat (performance of obligatory prayer), zakat (poor-rate),
hajj (pilgrimage to the Holy House in Makkah), sawm (observance of fasting), and wilayah.
Zurarah asked, “What is the best among these things?”
The Imam (‘a) answered:

.َّ وَاﻟْﻮَاﻟِﻲ ﻫُﻮَ اﻟﺪَّﻟِﻴﻞُ ﻋَﻠَﻴْﻬِﻦ،َّ ﻷَِﻧَّﻬَﺎ ﻣِﻔْﺘَﺎﺣُﻬُﻦ،ُاﻟْﻮِﻻَﻳَﺔُ أَﻓْﻀَﻞ
The best of them is the wilayah, because it is the key to the others and the wali (divinely
designated leader) is the guide for them.
Zurarah asked, “What is next in being the best?”
The Imam (‘a) answered:

ُ اﻟﺼَّﻻَةُ ﻋَﻤُﻮد:َاﻟﺼَّﻻَةُ; إِنَّ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻗَﺎل
.ْدِﻳﻨِﻜُﻢ
Then comes the prayer, for the Messenger of Allah (S) has said, ‘Prayer is the pillar of your
religion.’
Zurarah asked, “What is next?”
The Imam (‘a) answered:

ِ وَﻗَﺎلَ رَﺳُﻮلُ اﻟﻠﻪ. ﻷَِﻧَّﻪُ ﻗَﺮَﻧَﻬَﺎ ﺑِﻬَﺎ وَﺑَﺪَأَ ﺑِﺎﻟﺼَّﻻَةِ ﻗَﺒْﻠَﻬَﺎ،ُاﻟﺰَّﻛَﺎة
.َ اﻟﺰَّﻛَﺎةُ ﺗُﺬْﻫِﺐُ اﻟﺬُّﻧُﻮب:ِﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ
Zakat. Almighty Allah has coupled it with prayer and mentioned prayer first. The Messenger
of Allah (S) has said, ‘Defrayment of the zakat relieves one of sins.’
Zurarah asked, “What is next?”
The Imam (‘a) answered:

:َّ ﻗَﺎلَ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞ،ُّاﻟْﺤَﺞ

َوَﻟِﻠَّﻪِ ﻋَﻠَﻰ اﻟﻨَّﺎسِ ﺣِﺞُّ اﻟْﺒَﻴْﺖِ ﻣَﻦِ اﺳْﺘَﻄَﺎعَ إِﻟَﻴْﻪِ ﺳَﺒِﻴﻠًﻼ ۚ وَﻣَﻦْ ﻛَﻔَﺮ
{97} َﻓَﺈِنَّ اﻟﻠَّﻪَ ﻏَﻨِﻲٌّ ﻋَﻦِ اﻟْﻌَﺎﻟَﻤِﻴﻦ

ٌ ﻟَﺤِﺠَّﺔٌ ﻣَﻘْﺒُﻮﻟَﺔٌ ﺧَﻴْﺮ:َوَﻗَﺎلَ رَﺳُﻮلُ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ وَﺳَﻠَّﻢ
 وَﻣَﻦْ ﻃَﺎفَ ﺑِﻬَﺬَا اﻟْﺒَﻴْﺖِ ﻃَﻮاﻓﺎً أَﺣْﺼَﻰ،ًﻣِﻦْ ﻋِﺸْﺮِﻳﻦَ ﺻَﻻَةً ﻧَﺎﻓِﻠَﺔ
َ وَﻗَﺎلَ ﻓِﻲ ﻳَﻮْمِ ﻋَﺮَﻓَﺔ.ُﻓِﻴﻪِ أُﺳْﺒُﻮﻋَﻪُ وَأَﺣْﺴَﻦَ رَﻛْﻌَﺘَﻴْﻪِ ﻏَﻔَﺮَ اﻟﻠﻪُ ﻟَﻪ
.َوَﻳَﻮْمِ اﻟْﻤُﺰْدَﻟِﻔَﺔِ ﻣَﺎ ﻗَﺎل
Hajj. Almighty Allah has said,
‘Pilgrimage to the House is incumbent upon men for the sake of Allah, upon
every one who is able to undertake the journey to it. Whoever disbelieves, then
surely Allah is Self-sufficient above any need of the worlds. (3:97)’
The Messenger of Allah (S) has said, ‘One accepted Hajj is better (in reward) than offering
twenty supererogatory prayers. Whoever circumambulates this House seven times and
follows it with offering a correctly-done two-unit prayer, Almighty Allah shall forgive him his
sins.’ He (S) has also said many things about the ‘Arafat Day and the Muzdalifah Day.
Zurarah asked, “What is next?”
The Imam (‘a) answered:

اﻟﺼَّﻮْمُ.
Then comes fasting.
”?Zurarah asked, “Why has fasting come last of all
The Imam (‘a) answered:

ﻗَﺎلَ رَﺳُﻮلُ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ :اﻟﺼَّﻮْمُ ﺟُﻨَّﺔٌ ﻣِﻦَ اﻟﻨَّﺎرِ .إِنَّ
أَﻓْﻀَﻞَ اﻷَﺷْﻴَﺎءِ ﻣَﺎ إِذَا ﻓَﺎﺗَﻚَ ﻟَﻢْ ﺗَﻜُﻦْ ﻣِﻨْﻪُ ﺗَﻮْﺑَﺔٌ دُونَ أَنْ ﺗَﺮْﺟِﻊَ إِﻟَﻴْﻪِ
ﻓَﺘُﺆَدِّﻳَﻪُ ﺑِﻌَﻴْﻨِﻪِ .إِنَّ اﻟﺼَّﻻَةَ وَاﻟﺰَّﻛَﺎةَ وَاﻟْﺤَﺞَّ وَاﻟْﻮِﻻَﻳَﺔَ ﻟَﻴْﺲَ ﻳَﻘَﻊُ ﺷَﻲْءٌ
ﻣَﻜَﺎﻧَﻬَﺎ دُونَ أَدَاﺋِﻬَﺎ .وَإِنَّ اﻟﺼَّﻮْمَ إِذَا ﻓَﺎﺗَﻚَ أَوْ ﻗَﺼَّﺮْتَ أَوْ ﺳَﺎﻓَﺮْتَ
ﻓِﻴﻪِ أَدَّﻳْﺖَ ﻣَﻜَﺎﻧَﻪُ أَﻳَّﺎﻣﺎً ﻏَﻴْﺮَﻫَﺎ وَﺟَﺰَﻳْﺖَ ذَﻟِﻚَ اﻟﺬَّﻧْﺐَ ﺑِﺼَﺪَﻗَﺔٍ وَﻻَ ﻗَﻀَﺎءَ
ﻋَﻠَﻴْﻚَ .وَﻟَﻴْﺲَ ﻣِﻦْ ﺗِﻠْﻚَ اﻷَرْﺑَﻌَﺔِ ﺷَﻲْءٌ ﻳَﺠْﺰِﻳﻚَ ﻣَﻜَﺎﻧَﻪُ ﻏَﻴْﺮُهُ .ذُرْوَةُ
اﻷَﻣْﺮِ وَﺳَﻨَﺎﻣُﻪُ وَﻣِﻔْﺘَﺎﺣُﻪُ وَﺑَﺎبُ اﻷَﺷْﻴَﺎءِ وَرِﺿَﺎ اﻟﺮَّﺣْﻤَﻦِ اﻟﻄَّﺎﻋَﺔُ
ﻟِﻹِﻣَﺎمِ ﺑَﻌْﺪَ ﻣَﻌْﺮِﻓَﺘِﻪِ .إِنَّ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ ﻳَﻘُﻮلُ:

ﻦ ﺗَﻮَﻟَّﻰ ﻓَﻤَﺎ أَرْﺳَﻠْﻨَﺎكَ
ﻣَﻦْ ﻳُﻄِﻊِ اﻟﺮَّﺳُﻮلَ ﻓَﻘَﺪْ أَﻃَﺎعَ اﻟﻠَّﻪَ وَﻣَ ْ
ﻋَﻠَﻴْﻬِﻢْ ﺣَﻔِﻴﻈًﺎ )(80

أَﻣَﺎ ﻟَﻮْ أَنَّ رَﺟُﻻً ﻗَﺎمَ ﻟَﻴْﻠَﻪُ وَﺻَﺎمَ ﻧَﻬَﺎرَهُ وَﺗَﺼَﺪَّقَ ﺑِﺠَﻤِﻴﻊِ ﻣَﺎﻟِﻪِ وَﺣَﺞَّ
ﺟَﻤِﻴﻊَ دَﻫْﺮِهِ وَﻟَﻢْ ﻳَﻌْﺮِفْ وِﻻَﻳَﺔَ وَﻟِﻲِّ اﻟﻠﻪِ ﻓَﻴُﻮَاﻟِﻴَﻪُ وَﻳَﻜُﻮنَ ﺟَﻤِﻴﻊُ
أَﻋْﻤَﺎﻟِﻪِ ﺑِﺪِﻻَﻟَﺘِﻪِ إِﻟَﻴْﻪِ ،ﻣَﺎ ﻛَﺎنَ ﻟَﻪُ ﻋَﻠَﻰ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞَّ ﺣَﻖٌّ ﻓِﻲ ﺛَﻮَاﺑِﻪِ
وَﻻَ ﻛَﺎنَ ﻣِﻦْ أَﻫْﻞِ اﻷِﻳـﻤَﺎنِ .أُوﻟَﺌِﻚَ اﻟْﻤُﺤْﺴِﻦُ ﻣِﻨْﻬُﻢْ ﻳُﺪْﺧِﻠُﻪُ اﻟﻠﻪُ
اﻟْﺠَﻨَّﺔَ ﺑِﻔَﻀْﻞِ رَﺣْﻤَﺘِﻪِ.
The Messenger of Allah (S) has said, ‘Fasting is an armor against Hellfire.’ The best of all
things is a duty that if you miss it, you do not need to repent; rather, you can later carry it
out exactly as you are required to do. As for the prayer, the zakat, the Hajj Pilgrimage, and
wilayah, nothing can compensate for them when they are missed, while you can make up
for the fasting if you miss it, fail to observe it, or travel during its days. Such being the case,

you can recompense the sin of missing fasting with almsgiving, without need for fasting
during other days as compensation. As for the other four pillars, nothing at all can replace
them and save you from failing to do them. After recognition of Almighty Allah, the prime
act, acme, key, door to all things and the pleasure of the All-beneficent Lord is the
obedience to the Imam. Allah, the Exalted and Majestic says,
‘Whoever obeys the Messenger, indeed he has obeyed Allah, and as for those
who turn away, We have not sent you as a keeper over them. (4:80)’.
Verily, if one spends his nights in acts of worship, fasts during the days of his lifetime, gives
his entire fortune as alms, and goes on Hajj Pilgrimage every year of his lifetime, but does
not recognize loyalty to the Representative of Allah on Earth, and does all his deeds without
this basis, he will not have any right to receive the reward of Almighty Allah nor be
regarded as one of the people of true faith. The doers of good among these people (i.e.
those recognizing the loyalty to the Imams) will enter Paradise by Almighty Allah’s mercy.6
Sulayman ibn Khalid reported Imam al-Baqir (‘a) as saying:

ُ ُأَﻻَ أُﺧْﺒِﺮُكَ ﺑِﺎﻹِﺳْﻻَمِ أَﺻْﻠِﻪِ وَﻓَﺮْﻋِﻪِ وَذُرْوَةِ ﺳَﻨَﺎﻣِﻪِ؟ أَﻣَّﺎ أَﺻْﻠ
ﻪ
َ إِنْ ﺷِﺌْﺖَ أَﺧْﺒَﺮْﺗُﻚ.ُﻓَﺎﻟﺼَّﻻَةُ وَﻓَﺮْﻋُﻪُ اﻟﺰَّﻛَﺎةُ وَذُرْوَةُ ﺳَﻨَﺎﻣِﻪِ اﻟْﺠِﻬَﺎد
،ِ وَاﻟﺼَّﺪَﻗَﺔُ ﺗَﺬْﻫَﺐُ ﺑِﺎﻟْﺨَﻄِﻴﺌَﺔ،ِ اﻟﺼَّﻮْمُ ﺟُﻨَّﺔٌ ﻣِﻦَ اﻟﻨَّﺎر.ِﺑِﺄَﺑْﻮَابِ اﻟْﺨَﻴْﺮ
:ِوَﻗِﻴَﺎمُ اﻟﺮَّﺟُﻞِ ﻓِﻲ ﺟَﻮْفِ اﻟﻠَّﻴْﻞِ ﺑِﺬِﻛْﺮِ اﻟﻠﻪ

(16) ﺗَﺘَﺠَﺎﻓَﻰ ﺟُﻨُﻮﺑُﻬُﻢْ ﻋَﻦِ اﻟْﻤَﻀَﺎﺟِﻊِ ﻳَﺪْﻋُﻮنَ رَﺑَّﻬُﻢْ ﺧَﻮْﻓًﺎ وَﻃَﻤَﻌًﺎ
May I inform you about the foundation, branch, and pinnacle of Islam? The foundation of
Islam is prayer, its branch the zakat, and its pinnacle jihad. I can also inform you about the
doors to goodness, if you wish… Fasting is a protective shield against Hellfire. Almsgiving
and spending the late hours of the night in remembrance of Almighty Allah, remove sins.
Almighty Allah says,
“Who forsake their beds to cry unto their Lord in fear and hope…” (32:16)”7
It seems important to consider the fact that jihad is a branch of the pillar of wilayah, which
is one of the foundations of Islam, as has been mentioned in the abovementioned tradition.
The same is applicable to the duty of enjoining the right and forbidding the wrong.
Moreover, the duty of defraying the khums tax is also a component of the pillar of wilayah,
even if it is not attached to the zakat. The one who alone has the right to command jihad,
enjoin the right and forbid the wrong is the religious referential authority, and the basis of
paying the khums tax is loyalty to the divinely designated leadership of the Holy Imams
(‘a).
We, thus, understand why jihad is the pinnacle of the religion in the same way as wilayah

and obedience to the Imam is its pinnacle also, because jihad is one of the examples of
obedience to the Imam (‘a).
In fact, various statements confirm this about each of the other Islamic public devotional
acts as well.

Prophetic Tradition and Sectarian Rituals
In the sphere of rituals and devotional acts in which the Ahl al-Bayt (‘a) took great interest,
the following question arises:
Can the mentioned rituals and acts of worship be considered innovations (bid’ah) because
they are not familiar to Muslims in general?
Such questions have been raised by some people, especially the Wahhabi sect. They are
answered in detail within the sectarian aspect of this discussion.8 However, let us present
two brief synoptic answers here:
First Answer: As has been confirmed in many Prophetic traditions that are reported by both
Sunni and Shi’ite narrators, the Ahl al-Bayt (‘a) represent the other Weighty Thing, besides
the Holy Qur'an, that interprets the Holy Qur'an and explains the Prophet Tradition
(Sunnah) and the religious code of Islamic law. They are also the one and only referential
authorities of Islam in its genuine form, to whom the Holy Prophet (S) explained all the
details of the code of Islamic law and the Holy Qur'an and ordered Muslims to refer to them.
As has been proven in my research about the referential authority of the Ahl al-Bayt (‘a) in
the field of the exegesis of the Holy Qur'an,9 they are the most acquainted with the Islamic
mission, the most truthful of all people, the most knowledgeable, and the most accurate in
understanding and recognizing the religion of Islam.
In this field, Shaykh al-Kulayni, through a valid chain of authority, has reported Imam alBaqir (‘a) as saying:
Archangel Gabriel brought down from Heaven two pomegranates to the Holy Prophet. Imam
‘Ali (‘a) met him and said, “What are these in your hand?” He answered, “This one is for
Prophethood; so, you have no share in it. The other is for knowledge.” The Holy Prophet (S)
then split the second pomegranate into two halves, gave Imam ‘Ali (‘a) one half, took the
other half for himself, and said, “You are my partner in knowledge and I am yours.”
Accordingly, each single item of knowledge that the Holy Prophet (S) received from
Almighty Allah was taught by him to ‘Ali. This knowledge then came to us.
While saying ‘us’, Imam al-Baqir (‘a) put his hand on his chest (i.e. referred to himself and
the other Holy Imams).10
Rituals and acts of worship exclusively practiced by the Shi’ah have been mentioned and
highlighted in many traditions of the Ahl al-Bayt (‘a). They enjoy the highest level of legality
and consideration in their capacity as genuine Islamic traditions, because the Ahl al-Bayt
(‘a) are more knowledgeable than anybody else regarding Islam, its fundamentals,
secondary issues, traditions, and etiquettes.
Second Answer: The rituals and acts of worship exclusively practiced by the virtuous
community include no single item that violates Islamic rituals in form or content, nor
deflects or draws them away from their goals, roles, or previously mentioned features.

Rather, these rituals have come to confirm, deepen, and follow other Islamic rituals in
method and manner.
These rituals and acts of worship represent a general line of conduct approved by Islam,
such as in the different varieties of prayers, supplications, and ziyarah (a body of
statements uttered while visiting the tomb of a holy person, usually reported from the Holy
Imams (‘a)). They also commemorate and celebrate any occasion that is firmly connected
to Islam and its events and figures, such as the anniversaries of the Holy Prophet’s
birthday, the Holy Prophet’s Mission, the Day of Ghadir, and the like. They often confirm
and sublimate an Islamic thought or missionary activity, such as dedicating to worship the
months of Ramadhan, Sha’ban, and Rajab, and the Nights of Qadr (the Nights of Power on
one of which the Holy Qur'an was first revealed; 19th, 21st, and 23rd of Ramadhan).
The Ahl al-Bayt’s interest in these special rituals was concordant with the general role of
these rituals. They wanted the virtuous community and their followers to be distinguished
in particularities and identity at least at the physical, spiritual, and mental levels. In fact,
the Ahl al-Bayt (‘a) wanted their followers to coexist with people without blending in with
their conditions; rather, they wanted them to be distinguished from others by acting as
excellent exemplars. However, the followers of the Ahl al-Bayt (‘a) were not allowed to
practice the general rituals and devotional acts of Islam freely and efficiently because of
certain political factors. We have referred to some of these in the previous book of the
security system of the virtuous community.
In the coming pages, we will discuss the system of rituals used in the building of the
virtuous community, dividing our discussion into a prelude and two chapters. The first
chapter is dedicated to discussing the rituals of the Ahl al-Bayt (‘a) while the second to
discussing the general rituals of Islam.
1. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 11:105, H. 1.
2. - Ibn Manzur, Lisan al-’Arab 4:414.
3. - I have discussed in some detail the role of rituals within my thesis on the Basmalah in my exegesis of Surah
al-Fatihah and Surah al-Jumu’ah, which is now in print. Our mentor, Martyr Sayyid al-Sadr, has also discussed
the acts of worship in an independent thesis attached to his Risalah (a thesis on the practical laws of Islam)
entitled al-Fatawa al-Wadhihah under the title of ‘A General Glance at Acts of Worship’. For more information in
this regard, it is advisable to refer to these theses.
4. - In the discussion of this topic, it may be useful to benefit by the essay of our mentor, Martyr Sayyid
Muhammad Baqir al-Sadr, which is included in his Risalah in the chapter entitled, A General Glance at Acts of
Worship.
5. - Shaykh al-Kulayni, al-Kafi 2:18, H. 1.
6. - Shaykh al-Kulayni, al-Kafi, 2:18-19, H. 5.
7. - Shaykh al-Kulayni, al-Kafi, 2:23, H. 15.
8. - Such topics are discussed in the volume dealing with the doctrinal aspect although they have also been
discussed in many other books, especially the writings of the Sunnite and Shi’ite writers who have considered
the doctrines of the Wahhabi faction.
9. - For further details, the reader is advised to refer to my book of ‘Ulum al-Qur'an, Chapter: al-Tafsir wa’lMufassirun fi ‘Ahdi Rasulillah (Exegesis and Exegetes of the Holy Qur'an in the Age of the Holy Prophet).
10. - Shaykh al-Kulayni, al-Kafi 1:263, H. 3.
There are also tens of traditions demonstrating the same topic about the knowledge of the Holy Imams (‘a).

Prelude
A general review of the books of traditions, supplications, and formulas of ziyarah, as well

as the actual practices of the Ahl al-Bayt’s followers, gives us a set of major rituals that the
Ahl al-Bayt (‘a) were concerned about and urged their partisans and followers to practice.
These rituals rally around the Ahl al-Bayt’s confirmations regarding practicing the general
rituals of Islam and were also confirmations of the Ahl al-Bayt (‘a) themselves.
As true defenders of Islam and the natural extension of the Islamic Mission, the Ahl al-Bayt
(‘a) emphasized the practice of the general rituals of Islam, considering them the most
significant foundation in building a virtuous community. They (‘a) expressly and widely
maintained the practice of the general rituals of Islam (including prayers, Hajj Pilgrimage,
zakat, and fasting) and commanded their followers to establish them under all
circumstances, no matter how difficult it might be.
As for the second confirmation, it is founded on the Ahl al-Bayt’s view of Islamic theory
which is based on five pillars: prayer, zakat, fasting, Hajj Pilgrimage, and wilayah. The most
important of these five pillars is the wilayah, according to the Ahl al-Bayt (‘a) because no
confirmation has been made on any of these five pillars that compares with the
confirmation made on wilayah, which is the protector of the other four pillars and the wali
(authority) is the guide towards the other pillars being conversant with them. Moreover,
prayer, zakat, fasting, and the Hajj Pilgrimage depend upon wilayah to be accepted.
The Ahl al-Bayt (‘a) are the pivot and purport of wilayah. Many verses of the Holy Qur'an
confirm this— the Verse of Mawaddah (love),1 the Verse of Tathir (purification),2 the Verse
of Khums,3 the Verse of Wilayah,4 and many others—in addition to many traditions of the
Holy Prophet (S) that were reported without interruption, such as Hadith al-Ghadir,5 Hadith
al-Thaqalayn,6 Hadith al-Safinah,7 and many other Hadith.
Hence, expressing love, affection, and loyalty to the Ahl al-Bayt (‘a) becomes one of the
devotional pillars of Islam and one of the Islamic rituals when and if it is practiced within the
legal and reason-based formulas and methods prescribed by the Ahl al-Bayt (‘a).
For this reason, the Ahl al-Bayt (‘a) have not left the virtuous community and the other
Muslims without identifying and explaining a set of general formulas and methods to be
used as rituals expressing this love as a sign of loyalty to them.
With respect to the two major kinds of rituals, we must discuss a set of topics including the
rituals of the Ahl al-Bayt (‘a), the activities on general days and nights, etiquettes and
manners, mosques and holy places. Independent chapters will discuss each of these topics.
1. - The Holy Qur'an reads:
(ﻗُﻞْ ﻟَﻼ أَﺳْﺄَﻟُﻜُﻢْ ﻋَﻠَﻴْﻪِ أَﺟْﺮًا إِﻟَّﻻ اﻟْﻤَﻮَدَّةَ ﻓِﻲ اﻟْﻘُﺮْﺑَﻰ23)Say: I do not ask of you any reward for it, but love for my near
relatives. (42:23)
2. - The Holy Qur'an reads:
( إِﻧَّﻤَﺎ ﻳُﺮِﻳﺪُ اﻟﻠَّﻪُ ﻟِﻴُﺬْﻫِﺐَ ﻋَﻨْﻜُﻢُ اﻟﺮِّﺟْﺲَ أَﻫْﻞَ اﻟْﺒَﻴْﺖِ وَﻳُﻄَﻬِّﺮَﻛُﻢْ ﺗَﻄْﻬِﻴﺮًا33)Allah only desires to keep away impurity from you, O
people of the House, and to purify you a thorough purifying. (33:33)
3. - The Holy Qur'an reads:
( وَاﻋْﻠَﻤُﻮا أَﻧَّﻤَﺎ ﻏَﻨِﻤْﺘُﻢْ ﻣِﻦْ ﺷَﻲْءٍ ﻓَﺄَنَّ ﻟِﻠَّﻪِ ﺧُﻤُﺴَﻪُ وَﻟِﻠﺮَّﺳُﻮلِ وَﻟِﺬِي اﻟْﻘُﺮْﺑَﻰ41)Know that whatever thing you gain, a fifth of it is for
Allah, and for the Messenger and kinsmen of the Messenger… (8:41)
4. - The Holy Qur'an reads:
َ( إِﻧَّﻤَﺎ وَﻟِﻴُّﻜُﻢُ اﻟﻠَّﻪُ وَرَﺳُﻮﻟُﻪُ وَاﻟَّﺬِﻳﻦَ آﻣَﻨُﻮا اﻟَّﺬِﻳﻦَ ﻳُﻘِﻴﻤُﻮنَ اﻟﺼَّﻠَﻼةَ وَﻳُﺆْﺗُﻮنَ اﻟﺰَّﻛَﺎةَ وَﻫُﻢْ رَاﻛِﻌُﻮن55)Only Allah is your real leader and His
Messenger and those who believe; those who keep up prayers and pay the poor-rate while they bow in prayer.
(5:55)
5. - The Holy Prophet (S) is reported to have said:
ْ وَأَﺑْﻐِﺾ،ُ وَأَﺣِﺐَّ ﻣَﻦْ أَﺣَﺒَّﻪ،ُ وَاﺧْﺬُلْ ﻣَﻦْ ﺧَﺬَﻟَﻪ،ُ وَاﻧْﺼُﺮْ ﻣَﻦْ ﻧَﺼَﺮَه،ُ وَﻋَﺎدِ ﻣَﻦْ ﻋَﺎدَاه،ُ اَﻟﻠَّﻬُﻢَّ وَالِ ﻣَﻦْ وَاﻻَه.ُ ﻣَﻦْ ﻛُﻨْﺖُ ﻣَﻮْﻻَهُ ﻓَﻬَﺬَا ﻋَﻠِﻲٌّ ﻣَﻮْﻻَه،ُأَﻳُّﻬَﺎ اﻟﻨَّﺎس
ُﻣَﻦْ أَﺑْﻐَﻀَﻪ.O people, whoever has taken me as master, ‘Ali is now his master. O Allah, (please) be the friend of him
who takes ‘Ali as master, be the opponent of him who antagonizes ‘Ali, give victory to him who supports ‘Ali,

disappoint him who disappoints ‘Ali, love him who loves ‘Ali, and hate him who hates ‘Ali.Al-Hakim al-Hasakani,
Shawahid al-Tanzil 1:191.
6. - The Holy Prophet (S) is reported to have said:
 وَﻋِﺘْﺮَﺗِﻲ،ِ ﻛِﺘَﺎبُ اﻟﻠﻪِ ﺣَﺒْﻞٌ ﻣَﻤْﺪُودٌ ﻣِﻦَ اﻟﺴَّﻤَﺎءِ إِﻟَﻰ اﻷَرْض. ﻛِﺘَﺎبَ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞَّ وَﻋِﺘْﺮَﺗِﻲ:ِ وَإِﻧِّﻲ ﺗَﺎرِكٌ ﻓِﻴﻜُﻢُ اﻟﺜَّﻘَﻠَﻴْﻦ،ُإِﻧِّﻲ أُوﺷَﻚُ أَنْ أُدْﻋَﻰ ﻓَﺄُﺟِﻴﺐ
أَﻫْﻞُ ﺑَﻴْﺘِﻲ.َ وَإِنَّ اﻟﻠَّﻄِﻴﻒَ اﻟْﺨَﺒِﻴﺮَ أَﺧْﺒَﺮَﻧِﻲ أَﻧَّﻬُﻤَﺎ ﻟَﻦْ ﻳَﻔْﺘَﺮِﻗَﺎ ﺣَﺘَّﻰ ﻳَﺮِدَا ﻋَﻠَﻲَّ اﻟْﺤَﻮْض. ﻓَﺎﻧْﻈُﺮُوا ﻛَﻴْﻒَ ﺗُﺨَﻠِّﻔُﻮﻧِﻲ ﻓِﻴﻬِﻤَﺎ.I am about to be called,
and I shall certainly respond. I am thus leaving behind amongst you the two weighty things—the Book of the
Exalted and Majestic Allah and my progeny. The Book of Allah is a rope extending from the heavens to the
earth. My progeny are the members of my household. The All-subtle and All-aware Lord has informed me that
these two shall never separate from each other until they join me on the Divine Pond. Now, consider how you
shall regard me through these two things.Ahmad ibn Hanbal, al-Musnad 3:17.
7. - The Holy Prophet (S) is reported to have said:
ٍإِﻧَّﻤَﺎ أَﻫْﻞُ ﺑَﻴْﺘِﻲ ﻣِﺜْﻞُ ﺳَﻔِﻴﻨَﺔِ ﻧُﻮح:َ ﻣَﻦْ رَﻛِﺒَﻬَﺎ ﻧَﺠَﺎ وَﻣَﻦْ ﺗَﺨَﻠَّﻒَ ﻋَﻨْﻬَﺎ ﻏَﺮِق.Verily, the parable of my Household is like the parable of
Noah’s ark—whoever embarks on it shall be saved, but he who fails to join it shall be drowned.Al-Muttaqi alHindi, Kanz al-’Ummal 6:216.
For further details, refer to al-Fayruzabadi’s Fadha'il al-Khamsah fi’l-Sihah al-Sittah.

Chapter 1: Rituals of The Ahl Al-Bayt
The majority of private rituals practiced by the virtuous community directly or indirectly
relate to the Ahl al-Bayt (‘a). However, in this discussion, we aim at dedicating our
discussion to the rituals that basically focused on the Ahl al-Bayt (‘a) in their capacity as
persons of a superior standing with Almighty Allah and enjoying the position of Imamate
and divinely designated leadership of the Muslim community. Thus, the following topics fall
under this title:
1. Commemorating Imam al-Husayn’s Martyrdom
2. Commemorating Anniversaries of the Holy Infallibles (‘a)
3. Visiting Tombs and Shrines of the Holy Infallibles (‘a)

Ceremonies of commemorating Imam al-Husayn’s
Martyrdom
Besides expressing loyalty to the Ahl al-Bayt (‘a) in general and Imam al-Husayn (‘a) in
particular, the ceremonies of commemorating Imam al-Husayn’s martyrdom, as well as the
anniversaries appertaining to the Holy Infallibles (‘a), are actually meetings which discuss
doctrinal, moral, social, historical affairs, and issues related to the daily and current affairs
of Muslims. In one aspect of their content, the social aspect, these ceremonies resemble
the Friday Prayers during which Muslims gather to listen to the sermons delivered by the
preacher who usually discusses various aspects of their current affairs and reminds them of
Almighty Allah.1 In another aspect, these ceremonies are held to deliberate knowledge and
ethics.
We have previously discussed the ceremonies commemorating Imam al-Husayn’s
martyrdom in the Second Book of this series which discussed the cultural aspect of building
a virtuous community. We have also discussed the philosophy of such ceremonies, their
spiritual, cultural, and political outcomes, rituals recommended by the Holy Imams (‘a) and,
other rituals invented by people.
Although the ceremonies commemorating Imam al-Husayn’s martyrdom, represent an

anniversary of one of the Holy Imams (‘a), an independent chapter has been dedicated to
discussing this anniversary due to its significance and particularities. The Ahl al-Bayt (‘a)
gave this anniversary so much importance and consideration that it has turned into a
cultural, spiritual, and behavioral school for building a virtuous community.
Hereafter, I will briefly discuss the ceremonies and the times when the followers of the Ahl
al-Bayt (‘a) solemnly commemorate Imam al-Husayn’s martyrdom. These ceremonies can
be classified into five major classes:

1. The First Ten Days of Muharram
The followers of the Ahl al-Bayt (‘a) hold special ceremonies on the first ten days of
Muharram (the first month in the Islamic Calendar). Wherever they are, the individuals of
the virtuous community gather to condole with and weep for Imam al-Husayn (‘a) as well as
discuss current cultural and doctrinal issues. For them, the commemoration of this
anniversary is almost a doctrinal duty, since some individuals of the virtuous community
may not participate in any other doctrinal celebration the whole year, but never miss
commemorating this anniversary. During this commemoration, they concern themselves
with serving others with food dedicated to this occasion, meeting together, and expressing
their grief for Imam al-Husayn’s martyrdom by a demonstration of sorrow.
The focus of the individuals of the virtuous community, in commemorating this anniversary,
varies according to the variety of their cultural, intellectual, and social levels as well as the
surrounding political circumstances. Therefore, some of them hold ceremonies and spend
large amounts of money to gather as large a congregation as possible. They select the
most skillful orators, speakers, and lecturers. At the same time, the virtuous community
attends and participates in such sessions to benefit culturally, spiritually, and emotionally.
At the same time, there is immense desire to become close to Imam al-Husayn (‘a) by
presenting oneself at his holy shrine or, from afar,2 by offering him salutations and
greetings, complaining to him about personal problems, pledging allegiance to him, and
renouncing his enemies, cursing them, and rejecting their barbarian acts.
On such days, both the ordinary and the elite media of the individuals of the virtuous
community weep for Imam al-Husayn (‘a) and demonstrate grief and pain on the cruelties
perpetrated upon him and his companions in Karbala.
Another practice that manifests itself particularly in this season and on these days is the
pubic serving of food and drink dedicated to Imam Husayn (‘a) in remembrance of the three
days and nights of his thirst and hunger.
Traditions from the Ahl al-Bayt (‘a) report these practices in the first ten days of the holy
month of Muharram.
Some other practices through which the Ahl al-Bayt’s followers express their grief for Imam
al-Husayn’s tragic saga bear no supportive evidence from the Ahl al-Bayt (‘a). They are:
• organizing public processions and marches
• roaming in streets to express loyalty to and grief for Imam al-Husayn (‘a)
• holding theatrical performances aimed at representing some aspects of Imam al-Husayn’s
tragic saga—his journey to Karbala, the burning of the tents of the women and children

after massacring his companions, the journey of those who were taken as captives after the
battle, or other grievous events to which Imam al-Husayn (‘a) was exposed—or all the
events that took place in Karbala
All of the above are inventions of ordinary people to express their emotions and feelings.3
On the tenth day of Muharram, these rituals and ceremonies attain their climax when
markets are shut down and almost all the individuals of the virtuous community participate
in the condolence ceremonies and food is prepared to feed all the participants.

2. The Months of Muharram and Safar
The rest of the days of Muharram and Safar (the second month in the Islamic calendar)
have a secondary place of importance for holding sessions for condolence ceremonies of
Imam al-Husayn’s martyrdom. Public condolence meetings are organized by individuals and
communities in private and public places. Each ten days of these two months are taken as
a new term similar to the first ten days of Muharram, dedicating each day and night to a
certain occasion for which its special ceremonies are held.
These terms end on the twentieth of Safar, the day of Arba’in, which is the fortieth day after
Imam al-Husayn’s martyrdom. Hence, the last ten days are dedicated to the occasion of the
arrival of the captives in Madinah, followed by the demise of the Holy Prophet (S), which
falls on the twenty-eighth day of Safar and which we shall mention later.
The general mark of the ceremonies held on the rest of the days of Muharram and Safar is
the holding of assemblies (majalis; sing. majlis). The ceremonies on the day of Arba’in,
include processions and marches organized and destined for the two holy shrines in
Karbala, Imam al-Ridha’s holy shrine in Mashhad, the shrine of Lady Fatimah, the daughter
of Imam Musa al-Kazim (‘a) in Qum, or for public places of worship, such as mosques,
Husayniyyahs, and religious places. These processions and marches are organized for the
purpose of commemorating Imam al-Husayn’s martyrdom, pledging allegiance to him, and
commemorating the anniversary of the captives’ return to Karbala, as maintained by some
reports.

3. Weekly Sessions
The third category are weekly or monthly assemblies that the followers of the Ahl al-Bayt
(‘a) hold regularly in public places or in their houses, as a response to the Holy Imams (‘a)
who, according to many traditions, called their followers to hold such sessions and
meetings.
The issues of Imam al-Husayn’s martyrdom and loyalty to the Ahl al-Bayt (‘a) have become
the pivot of these sessions, as instructed by the Holy Imams (‘a). However, discourses in
such sessions can also be about a variety of doctrinal, ethical, behavioral, historical, erudite
topics, etc.
Communities and individuals choose a certain day or night in the week or the month for
holding such sessions as much as their conditions allow. These sessions and meetings have
thus become a continuously open school throughout the year. The individuals of the
virtuous community and the followers of the Ahl al-Bayt (‘a) arrange days and times among
them so that everybody can benefit from these meetings although the majority may choose
Thursday nights and Fridays because these nights and days enjoy a special significance

among the other days of the week.
By virtue of these meetings, social relations among the followers of the Ahl al-Bayt (‘a)
become well-established and positive and many religious and worldly benefits are gained.
For instance, after orators mention the Ahl al-Bayt (‘a) and discuss religious topics, the
sessions for knowledge-seekers turn into scientific researches, for men of letters into
literary forums, and for merchants into exchange of commercial viewpoints.

4. Sessions in the Month of Ramadhan
The fourth category of ceremonies commemorating Imam al-Husayn’s martyrdom are
assemblies during Ramadhan, when nights of this blessed month of devotion turn into
educational seasons. During the public sessions, the most distinctive feature is the
remembrance of Imam al-Husayn’s martyrdom in addition to discussion regarding, most
comprehensively, Islamic issues and topics concentrating on ethical, spiritual, and
behavioral issues, the laws of Islam and the recitation of the Holy Qur'an. However,
intellectual, doctrinal, and historical issues are also discussed in such sessions.
From a cultural aspect, there can be found an equipoise between the sessions of Ramadhan
and the sessions of Muharram and Safar. The latter sessions concentrate on political issues
and the uprising against oppression, tyranny, and corruption, and their historical goals,
factors, and causes, in addition to the sentimental and emotional aspects of Shi’ite beliefs.
The former assemblies concentrate on ethical and spiritual issues, laws of Islam
appertaining to human behavior, especially the issues of prayer, fasting, almsgiving, and
the like. In addition to the recitation of the Holy Qur'an, doctrinal aspects regarding the
fundamentals of religion, such as monotheism, Prophethood, divine revelations, and
eschatology are discussed. The common points between these two types of sessions
pertain to the general conditions of the virtuous community and the issue of Imam alHusayn’s martyrdom and uprising.

5. Private Occasions
The fifth and last grouping include assemblies held on special occasions to commemorate
Imam al-Husayn (‘a). The Holy Imams of the Ahl al-Bayt (‘a), in their plan of building a
virtuous community, took great interest in the issue of holding meetings to gather their
followers on various occasions. In these meetings, discourses revolve around the issue of
Imam al-Husayn’s martyrdom and uprising. For instance, in funeral eulogies ceremonies are
held for solacing the relatives of the deceased. In these ceremonies, the Holy Qur'an is
recited and the tragedy of Imam al-Husayn (‘a) and his companions is mentioned to seek
nearness to Almighty Allah and alleviate the grief of the bereaved.
On other occasions, such as returning from the Hajj Pilgrimage or long journeys, moving to
a new house, opening a private or public foundation, recovering from a disease, or private
issues that socially require the holding of a meeting, assemblies are held to seek nearness
to Almighty Allah, to gain blessings by mentioning Imam al-Husayn (‘a) and to
commemorate Imam al-Husayn (‘a). Thus, such meetings have become one of the
distinctive features of the virtuous community.

Commemorating The Anniversaries Of The Holy

Infallibles
Commemoration of the anniversaries of the Holy Infallibles (‘a) is of two kinds:
Commemorating their deaths and martyrdoms
Celebrating their birthdays and their joyful occasions

Commemorating the deaths and martyrdoms of the Holy Infallibles
(‘a)
The Holy Imams of the Ahl al-Bayt (‘a) counseled their followers to keep their memories
alive and memorialize their anniversaries. The individuals of the virtuous community,
therefore, commemorate the deaths and martyrdoms of the thirteen Infallibles; namely, the
Holy Prophet (S), Lady Fatimah al-Zahra, and the eleven Imams, before Imam al-Mehdi (‘a),
who is still living. The anniversaries of some eminent figures among their followers such as,
Lady Khadijah al Kubra, Muslim ibn ‘Aqil, Lady Zaynab bint Ali, Zayd ibn ‘Ali ibn Husayn,
Abu-Talib, Umm al-Banin, and others are also commemorated.
According to the belief of the virtuous community, Imam ‘Ali ibn Abi-Talib (‘a) and his son
Imam al-Husayn (‘a) were slain by the sword, while the other Holy Imams (‘a), with the
exception of the Awaited Imam al-Mahdi (‘a), who is still alive, were poisoned to death.
Although this general concept has not been proven through historical events except for
Imam Hasan, Imam al-Kazim, and Imam al-Ridha (peace be upon them all), orators and
preachers accept it as truth on the basis of a validly reported tradition that quotes Imam alRidha (‘a) as saying:

.ٌﻣَﺎ ﻣِﻨَّﺎ إِﻻَّ ﻣَﻘْﺘُﻮلٌ أَوْ ﻣَﺴْﻤُﻮم
Not one of us—the Ahl al-Bayt—died, except that he was slain or poisoned to death.4
Another fact is that there is not complete consensus upon the dates of their martyrdoms
and deaths. Nevertheless, the individuals of the virtuous community have generally
committed themselves to certain traditions in this respect, relying upon the inference of
their scholars and historians.
More or less, the dates of the Holy Infallibles’ deaths and martyrdoms are distributed over
the months of the year (on the Islamic calendar) except for the month of Sha’ban5. Thus,
associated ceremonies form an annual cycle, soundly entrenched in the social milieu of the
virtuous community.
The related assemblies concentrate on the life of the commemorated Imam and the
injustice he had to encounter. In addition, an analysis of the historical events that took
place during his lifetime is presented. Other Islamic or Shi’ite beliefs and some of the
ethical instructions and sermons of the commemorated Imam are also recalled. Usually,
such meetings end by recounting the martyrdom of the commemorated Imam or some
tragic aspects of Imam al-Husayn’s saga.

These meetings are another form of commemorating Imam al-Husayn’s martyrdom (alMajalis al-Husayniyyah) with some concentration on the life of the commemorated Imam
(‘a).
In the general milieu of the virtuous community, there is special interest in commemorating
the Holy Prophet, Imam ‘Ali, Lady Fatimah al-Zahra', Imam Hasan, in addition to Imam alHusayn—peace be upon them all. Special commemoration rituals of the other Imams (‘a)
are often performed in the regions where they are buried. For instance, there is special
interest in commemorating the anniversary of the martyrdom of Imam al-Kazim (‘a) in the
city of al-Kazimiyyah, Iraq, whose people, on that day, hold special ceremonies and rituals,
shut down the marts, and participate in public processions. The same thing is applicable to
the people of Mashhad, Iran, when they celebrate the anniversary of Imam al-Ridha’s
martyrdom and the people of Samarra' on the anniversary of Imam al-Hadi’s martyrdom.6
Let us now mention a list of the familiar dates on which the deaths and martyrdoms of the
Holy Infallibles (‘a) have been recorded and are well known by the individuals of the
virtuous community:
1. Death of the Holy Prophet (S): 28th of Safar
2. Martyrdom of Imam ‘Ali ibn Abi-Talib (‘a): 19th-21st of Ramadhan because he was injured
on the nineteenth of Ramadhan and passed away on the twenty-first
3. Martyrdom of the All-veracious Lady Fatimah al-Zahra' (the Luminous) (‘a): 8th of Rabi’ II,
15th of Jumada I, and 3rd of Jumada II. There are several traditions mentioning various
dates of her martyrdom. Ceremonies of commemorating her martyrdom are usually held on
the last two dates although, sometimes, such ceremonies continue for twenty days
between these two dates. In Iraq, some ceremonies are held on the earlier date.
4. Martyrdom7 of Imam Hasan ibn ‘Ali (‘a): 7th of Safar (in Iraq) and 28th of Safar in Iran,
(which falls on the same date of the anniversary of the Holy Prophet’s demise).
5. Martyrdom of Imam al-Husayn (‘a): 10th of Muharram.
6. Martyrdom of Imam ‘Ali ibn al-Husayn Zayn al-’Abidin (‘a): 25th of Muharram. This
anniversary is also commemorated on the twelfth of Muharram.
7. Martyrdom of Imam Muhammad ibn ‘Ali al-Baqir (‘a): 7th of Dhu’l-Hijjah.
8. Martyrdom of Imam Ja’far ibn Muhammad al-Sadiq (‘a): 25th of Shawwal.
9. Martyrdom of Imam Musa ibn Ja’far al-Kazim (‘a): 25th of Rajab.
10. Martyrdom of Imam ‘Ali ibn Musa al-Ridha (‘a): 17th of Safar (in Iraq), or the last day of
Safar (in Iran).
11. Martyrdom of Imam Muhammad ibn ‘Ali al-Jawad (‘a): the last day of Dhu’l-Qa’dah.
12. Martyrdom of Imam ‘Ali ibn Muhammad al-Hadi (‘a): 3rd of Rajab.
13. Martyrdom of Imam Hasan ibn ‘Ali al-’Askari (‘a): 8th of Rabi’ I.

Celebrating the Birthdays and Glad Occasions of the Holy Infallibles
(‘a)
In addition to commemorating the anniversaries of the deaths and martyrdoms of the Holy
Infallibles (‘a), the individuals of the virtuous community celebrate their birthdays and glad
occasions, creating some equilibrium between the grievous occasions and joyful ones.
Of course, celebrating such joyful occasions differs from celebrating grievous ones;
therefore, the individuals of the virtuous community celebrate these joyful occasions in a
way different from celebrating the deaths and martyrdoms of the Holy Infallibles (‘a). These
celebrations are therefore characterized by the following features:
1. Colorful decorations replace black flags of grief and sorrow.
2. Performances and discourses concentrate on remembering the virtues of the Ahl al-Bayt
(‘a) by means of sermons and recitation of laudatory compositions and hymns with the
participation of the audience.
3. Literary expressions of happy emotions is the general feature of these celebrations.
Festivals and carnivals are held, and numerous poets, men of letters, and orators
participate therein. However, on certain occasions, such as the birthday of the Awaited
Imam al-Mahdi (‘a), educational and doctrinal discourses are delivered, because this
anniversary is regarded as the best opportunity to put forth the topic of his blessed birth.
Hence, these occasions bring together the two most required kinds of discourse.
Unlike commemorating the deaths and martyrdoms, which does not exclude any of the
Holy Infallibles (‘a) who were martyred, the celebrations of the anniversaries of their
birthdays are usually dedicated to some of them, because the individuals of the virtuous
community aim at bringing into view the injustice, oppressions, and ordeals to which the
Holy Infallibles (‘a) were exposed more than their joyful occasions. This is because injustice
and oppression were the most eminent phenomena in the history of the Holy Infallibles (‘a)
as well as the history of their followers.
Besides, the tragedies and sorrows of the Holy Infallibles further equip the individuals of the
virtuous community with patience and steadfastness, and make them follow the examples
of the Ahl al-Bayt (‘a) exactly as they are required to do.
Moreover, such interest may have come from instructions of the Holy Imams (‘a) such as
the following sayings of Imam ‘Ali ibn al-Husayn Zayn al-’Abidin (‘a):

.إِﻧَّﻤَﺎ أَﻋْﻴَﺎدُﻧَﺎ ﻣَﺂﺗِﻤُﻨَﺎ
Verily, our festivals are commemorations of our deaths.

.ُاﻟْﻘَﺘْﻞُ ﻟَﻨَﺎ ﻋَﺎدَةٌ وَﻛَﺮَاﻣَﺘُﻨَﺎ ﻣِﻦَ اﻟﻠﻪِ اﻟﺸَّﻬَﺎدَة

Being slain is our propensity, and martyrdom is the honor that Almighty Allah confers upon
us.
Finally, the most accurate understanding of these festivals and days of joy is to spend them
doing acts of worship and true recognition of Almighty Allah, serving people and expecting
rewards only from the Almighty.
A view at these joyful occasions demonstrates that they are utterly intermixed with the
anniversaries of deaths and martyrdoms, except for the two months of Muharram and
Safar, which are totally dedicated to grievous occasions, and the month of Sha’ban, which
is dedicated to joyful occasions. However, the dates of the Holy Imams’ (‘a) birthdays are
more expansive. Accordingly, equilibrium between the two kinds of occasions can be found
in a better and more expansive way although there is a preponderance of the grievous
occasions over the joyful ones.
Let us now mention a list comprising the dates of the Holy Infallibles’ (‘a) birthdays
generally celebrated by the individuals of the virtuous community:
1. Birthday of the Holy Prophet (S): 17th of Rabi’ I, which coincides with the birthday of
Imam Ja’far ibn Muhammad al-Sadiq (‘a). Although there are many narrations holding that
the Holy Prophet (S) was born on the twelfth of Rabi’ I, which is celebrated by our nonShi’ah brothers, the followers of the Ahl al-Bayt (‘a) always celebrated the anniversary of
his birthday on the seventeenth of the same month.8
2. Birthday of Imam ‘Ali ibn Abi-Talib (‘a): 13th of Rajab.
3. Birthday of Lady Fatimah al-Zahra' (‘a): 20th of Jumada II.
4. Birthday of Imam Hasan ibn ‘Ali al-Mujtaba (‘a): 15th of Ramadhan.
5. Birthday of Imam al-Husayn ibn ‘Ali (‘a), the martyr: 3rd of Sha’ban.
6. Birthday of Imam ‘Ali ibn Husayn, Zayn al-’Abidin (‘a): 5th of Sha’ban.
7. Birthday of Imam ‘Ali ibn Musa al-Ridha (‘a): 11th of Dhu’l-Qa’dah.
8. Birthday of the Awaited Imam al-Mahdi (‘a): 15th of Sha’ban.
It would certainly be asked why these holy Infallibles have been given such special interest
other than the others—peace be upon them all—as regards celebrating their birthdays.
The answer is that the birthdays of the other holy Imams (‘a) are celebrated, yet limitedly.
As for the previously mentioned Infallibles (‘a), the anniversaries of their births have been
given special interest because definite historical events and moral particularities expressly
appertain to these Imams (‘a), which highly motivate the individuals of the virtuous
community.
The Holy Prophet (S), is the last Messenger of Almighty Allah to humanity.
Imam ‘Ali (‘a), being the first of the Holy Imams (‘a) and the successor of the Holy Prophet
(S), represents the doctrinal epitome of the virtuous community.
Imam Hasan (‘a), the first grandson of the Holy Prophet (S), represents the first point in the

extension of the Holy Prophet’s progeny.
Imam al-Husayn (‘a) is the martyred grandson of the Holy Prophet (S) whose birth was
accompanied by grief and sorrow.
Imam Zayn al-’Abidin’s birthday falls a day after the birthday of his father, Imam al-Husayn
(‘a). The followers of the Ahl al-Bayt (‘a) celebrate the birthdays of Imam al-Husayn, ‘Abbas
ibn ‘Ali (‘a), and Imam Zayn al-’Abidin (‘a) on three successive days respectively; the third,
fourth, and fifth of Sha’ban. These three persons are gathered under one topic: the tragedy
of Karbala'.
Imam al-Sadiq (‘a) represents the doctrinal and jurisprudential school to which the virtuous
community belongs.
Imam al-Ridha’s birthday is widely celebrated in Iran because of the period of time he spent
in the country and the existence of his grave therein. He therefore represents a symbol of
the loyalty of the Iranian people to the Ahl al-Bayt (‘a).
The awaited Imam al-Mahdi (‘a) represents the everlasting symbol of the divinely
commissioned leadership of the Ahl al-Bayt (‘a), who still exists among the Muslim nation.

Visiting The Tombs And Shrines Of The Holy Infallibles
Legitimacy of visiting the graves
Visiting the tombs of the Holy Prophet (S), the Holy Imams (‘a), the prophets (‘a), the saints,
and the descendants of the Holy Imams (‘a) is regarded as the most important ritual
emphasized by the Ahl al-Bayt (‘a) and dutifully observed by the virtuous community. Such
visits (or pilgrimages) are a significant phenomenon in the lives of the virtuous community.
In their capacity as a sort of Hajj (i.e. pilgrimage), these visits, in both content and form, are
considered one of the general rituals of Islam, since traditions have described them as a
complementary part of the ritual Hajj Pilgrimage.
On the other hand, Muhammad ibn ‘Abd al-Wahhab and his followers known as Wahhabis
discommend and even forbid visiting or going on pilgrimage to tombs or building structures
and domes on them. Nevertheless, numerous are the traditions that are uninterruptedly
reported from the Ahl al-Bayt (‘a), not to mention the Holy Prophet (S) and the honorable
companions, confirming the recommendation of visiting the tombs.
Hereinafter, I will mention some traditions reported from the Ahl al-Bayt (‘a), confirming the
act of visiting the tombs as one of the highly advisable acts and the leading mottos of the
virtuous community.
Shaykh al-Kulayni, in al-Kafi, Shaykh al-Saduq, in ‘Uyun Akhbar al-Ridha and ‘Ilal al-Ahkam,
and Ibn Qawlawayh, in Kamil al-Ziyarat, have reported through a valid chain of authority
that Imam al-Ridha (‘a) said:

ِ وَإِنَّ ﻣِﻦْ ﺗَﻤَﺎم،ِإِنَّ ﻟِﻜُﻞِّ إِﻣَﺎمٍ ﻋَﻬْﺪاً ﻓِﻲ ﻋُﻨُﻖِ أَوْﻟِﻴَﺎءِهِ وَﺷِﻴﻌَﺘِﻪ

اﻟْﻮَﻓَﺎءِ ﺑِﺎﻟْﻌَﻬْﺪِ وَﺣُﺴْﻦِ اﻷَدَاءِ زِﻳَﺎرَةَ ﻗُﺒُﻮرِﻫِﻢْ .ﻓَﻤَﻦْ زَارَﻫُﻢْ رَﻏْﺒَ ً
ﺔ
ﻓِﻲ زِﻳَﺎرَﺗِﻬِﻢْ وَﺗَﺼْﺪِﻳﻘﺎً ﺑِﻤَﺎ رَﻏِﺒُﻮا ﻓِﻴﻪِ ﻛَﺎنَ أَﺋِﻤَّﺘُﻬُﻢْ ﺷُﻔَﻌَﺎءَﻫُﻢْ ﻳَﻮْمَ
اﻟْﻘِﻴَﺎﻣَﺔِ.
The disciples and followers of every Imam (‘a) are connected to him with a binding
covenant that they must fulfill. Among the elements of an excellent fulfillment of these
covenants is indeed the visiting of the Imams’ (‘a) tombs. Hence, if one visits their tombs
eagerly and with the intention of gaining their (the Imams’) desire, the Imams will intercede
for him on the Day of Resurrection.9
According to another validly reported tradition, Zayd al-Shahham has reported that he
”?asked Imam al-Sadiq (‘a), “What is the reward of one who visits (the tomb of) one of you
The Imam (‘a) answered:

ﻛَﻤَﻦْ زَارَ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ.
He (who visits one of us) will be rewarded the same reward of one who has visited the
Messenger of Allah (S).10
According to another validly reported tradition, Imam al-Sadiq (‘a) has said:

ﻣَﺎ ﺧَﻠَﻖَ اﻟﻠﻪُ ﺧَﻠْﻘﺎً أَﻛْﺜَﺮَ ﻣِﻦَ اﻟْﻤَﻻَﺋِﻜَﺔِ ،وَإِﻧَّﻪُ ﻟَﻴَﻨْﺰِلُ ﻣِﻦَ اﻟﺴَّﻤَﺎءِ ﻛُﻞَّ
ﻣَﺴَﺎءٍ ﺳَﺒْﻌُﻮنَ أَﻟْﻒَ ﻣَﻠَﻚٍ ﻳَﻄُﻮﻓُﻮنَ ﺑِﺎﻟْﺒَﻴْﺖِ ﻟَﻴْﻠَﺘَﻬُﻢْ ،ﺣَﺘَّﻰ إِذَا ﻃَﻠَﻊَ
اﻟْﻔَﺠْﺮُ إﻧْﺼَﺮَﻓُﻮا إِﻟَﻰ ﻗَﺒْﺮِ اﻟﻨَّﺒِﻲِّ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻓَﺴَﻠَّﻤُﻮا
ﻋَﻠَﻴْﻪِ ،ﺛُﻢَّ ﻳَﺄْﺗُﻮنَ ﻗَﺒْﺮَ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻓَﻴُﺴَﻠِّﻤُﻮنَ ﻋَﻠَﻴْﻪِ،
ﺛُﻢَّ ﻳَﺄْﺗُﻮنَ ﻗَﺒْﺮَ اﻟْﺤَﺴَﻦِ ﺑْﻦِ ﻋَﻠِﻲٍّ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻓَﻴُﺴَﻠِّﻤُﻮنَ ﻋَﻠَﻴْﻪِ ،ﺛُﻢَّ
ﻳَﺄْﺗُﻮنَ ﻗَﺒْﺮَ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻓَﻴُﺴَﻠِّﻤُﻮنَ ﻋَﻠَﻴْﻪِ ،ﺛُﻢَّ ﻳَﻌُﺮِﺟُﻮنَ
إِﻟَﻰ اﻟﺴَّﻤَﺎءِ ﻗَﺒْﻞَ أَنْ ﺗَﻄْﻠُﻊَ اﻟﺸَّﻤْﺲُ .ﺛُﻢَّ ﺗَﻨْﺰِلُ ﻣَﻻَﺋِﻜَﺔُ اﻟﻨَّﻬَﺎرِ
ﺳَﺒْﻌُﻮنَ أَﻟْﻒَ ﻣَﻠَﻚٍ ﻓَﻴَﻄُﻮﻓُﻮنَ ﺑِﺎﻟْﺒَﻴْﺖِ اﻟْﺤَﺮَامِ ﻧَﻬَﺎرَﻫُﻢْ ،ﺣَﺘَّﻰ إِذَا
دَﻧَﺖِ اﻟﺸَّﻤْﺲُ ﻟِﻠْﻐُﺮُوبِ إﻧْﺼَﺮَﻓُﻮا إِﻟَﻰ ﻗَﺒْﺮِ رَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ
ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻓَﻴُﺴَﻠِّﻤُﻮنَ ﻋَﻠَﻴْﻪِ ،ﺛُﻢَّ ﻳَﺄْﺗُﻮنَ ﻗَﺒْﺮَ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ
اﻟﺴَّﻻَمُ ﻓَﻴُﺴَﻠِّﻤُﻮنَ ﻋَﻠَﻴْﻪِ ،ﺛُﻢَّ ﻳَﺄْﺗُﻮنَ ﻗَﺒْﺮَ اﻟْﺤَﺴَﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ
ﻓَﻴُﺴَﻠِّﻤُﻮنَ ﻋَﻠَﻴْﻪِ ،ﺛُﻢَّ ﻳَﺄْﺗُﻮنَ ﻗَﺒْﺮَ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻓَﻴُﺴَﻠِّﻤُﻮنَ

.ُﻋَﻠَﻴْﻪِ ﺛُﻢَّ ﻳَﻌْﺮِﺟُﻮنَ إِﻟَﻰ اﻟﺴَّﻤَﺎءِ ﻗَﺒْﻞَ أَنْ ﺗَﻐِﻴﺐَ اﻟﺸَّﻤْﺲ
Almighty Allah has not created a category of creatures greater in number than angels.
Verily, seventy thousand angels descend every day to circumambulate the Holy House (of
God). Then, they circumambulate the Holy Ka’bah. Then, they visit the tomb of the Holy
Prophet (S) to offer greetings. Then, they visit the tomb of Imam ‘Ali, the Commander of the
Faithful (‘a) to offer greetings. Then, they visit the tomb of Imam Hasan (‘a) to offer
greetings. Then, they visit the tomb of Imam Husayn (‘a) to offer greetings. They then
ascend back to the skies before sunrise. Then, the angels of daylight descend to
circumambulate the Holy House (of God) all the day. Before sunset, they leave to visit the
tomb of the Holy Prophet (S) to offer greetings. Then, they visit the tomb of Imam ‘Ali, the
Commander of the Faithful (‘a) to offer greetings. Then, they visit the tomb of Imam Hasan
(‘a) to offer greetings. Then, they visit the tomb of Imam Husayn (‘a) to offer greetings.
They then ascend to the skies before sunset.11
According to another tradition that is reported through numerous chains of authority, Abu’Amir al-Tabbani, the preacher of Hijaz, has reported that he visited Imam al-Sadiq (‘a) and
asked, “O son of Allah’s Messenger, what is the reward of one who visits the tomb of the
Commander of the Faithful (Imam ‘Ali) (‘a) and those who construct it?”
The Imam (‘a) answered:

ٍ ِ ﺣَﺪَّﺛَﻨِﻲ أَﺑِﻲ ﻋَﻦْ أَﺑِﻴﻪِ ﻋَﻦْ ﺟَﺪِّهِ اﻟْﺤُﺴَﻴْﻦِ ﺑْﻦِ ﻋَﻠ،ٍﻳَﺎ أَﺑَﺎ ﻋَﺎﻣِﺮ
ّﻲ
ُﻋَﻠَﻴْﻬِﻢُ اﻟﺴَّﻻَمُ ﻋَﻦْ ﻋَﻠِﻲٍّ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ أَنَّ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪ
:ُ ﻗُﻠْﺖ. وَاﻟﻠﻪِ ﻟَﺘُﻘْﺘَﻠُﻦَّ ﺑِﺄَرْضِ اﻟْﻌِﺮَاقِ وَﺗُﺪْﻓَﻦُ ﺑِﻬَﺎ:ُﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻗَﺎلَ ﻟَﻪ
: ﻣَﺎ ﻟِﻤَﻦْ زَارَ ﻗُﺒُﻮرَﻧَﺎ وَﻋَﻤَّﺮَﻫَﺎ وَﺗَﻌَﺎﻫَﺪَﻫَﺎ؟ ﻓَﻘَﺎلَ ﻟِﻲ،ِﻳَﺎ رَﺳُﻮلَ اﻟﻠﻪ
ْ إِنَّ اﻟﻠﻪَ ﺗَﻌَﺎﻟَﻰ ﺟَﻌَﻞَ ﻗَﺒْﺮَكَ وَﻗَﺒْﺮَ وَﻟَﺪِكَ ﺑِﻘَﺎﻋﺎً ﻣِﻦ،ِﻳَﺎ أَﺑَﺎ اﻟْﺤَﺴَﻦ
ْ وَإِنَّ اﻟﻠﻪَ ﺟَﻌَﻞَ ﻗُﻠُﻮبَ ﻧُﺠَﺒَﺎءَ ﻣِﻦ،ﺑِﻘَﺎعِ اﻟْﺠَﻨَّﺔِ وَﻋَﺮَﺻَﺔً ﻣِﻦْ ﻋَﺮَﺻَﺎﺗِﻬَﺎ
،ﺧَﻠْﻘِﻪِ وَﺻَﻔْﻮَةٍ ﻣِﻦْ ﻋِﺒَﺎدِهِ ﺗَﺤِﻦُّ إِﻟَﻴْﻜُﻢْ وَﺗَﺤْﺘَﻤِﻞُ اﻟْﻤَﺬَﻟَّﺔَ وَاﻷَذَى
ًﻓَﻴُﻌَﻤِّﺮُونَ ﻗُﺒُﻮرَﻛُﻢْ وَﻳُﻜْﺜِﺮُونَ زِﻳَﺎرَﺗَﻬَﺎ ﺗَﻘَﺮُّﺑﺎً ﻣِﻨْﻬُﻢْ إِﻟَﻰ اﻟﻠﻪِ وَﻣَﻮَدَّة
 اﻟْﻤَﺨْﺼُﻮﺻُﻮنَ ﺑِﺸَﻔَﺎﻋَﺘِﻲ،ُّ ﻳَﺎ ﻋَﻠِﻲ،َ أُوﻟَﺌِﻚ.ِﻣِﻨْﻬُﻢْ ﻟِﺮَﺳُﻮﻟِﻪ
َ ﻣَﻦْ ﻋَﻤَّﺮ،ُّ ﻳَﺎ ﻋَﻠِﻲ.ِ وَﻫُﻢْ زُوَّارِي ﻏَﺪاً ﻓِﻲ اﻟْﺠَﻨَّﺔ،اﻟْﻮَارِدُونَ ﺣَﻮْﺿِﻲ
ِﻗُﺒُﻮرَﻛُﻢْ وَﺗَﻌَﺎﻫَﺪَﻫَﺎ ﻓَﻜَﺄَﻧَّﻤَﺎ أَﻋَﺎنَ ﺳُﻠَﻴْﻤَﺎنَ ﺑْﻦَ دَاوُدَ ﻋَﻠَﻰ ﺑِﻨَﺎءِ ﺑَﻴْﺖ
َ وَﻣَﻦْ زَارَ ﻗُﺒُﻮرَﻛُﻢْ ﻋَﺪَلَ ذَﻟِﻚَ ﺛَﻮَابَ ﺳَﺒْﻌِﻴﻦَ ﺣِﺠَّﺔً ﺑَﻌْﺪ،ِاﻟْﻤَﻘْﺪِس
ِ وَﺧَﺮَجَ ﻣِﻦْ ذُﻧُﻮﺑِﻪِ ﺣَﺘَّﻰ ﻳَﺮْﺟِﻊَ ﻣِﻦْ زِﻳَﺎرَﺗِﻜُﻢْ ﻛَﻴَﻮْم،ِﺣِﺠَّﺔِ اﻹِﺳْﻻَم
ِ ﻓَﺄَﺑْﺸِﺮْ وَﺑَﺸِّﺮْ أَوْﻟِﻴَﺎءَكَ وَﻣُﺤِﺒِّﻴﻚَ ﻣِﻦَ اﻟﻨَّﻌِﻴﻢِ وَﻗُﺮَّة،ُوَﻟَﺪَﺗْﻪُ أُﻣُّﻪ
.ٍاﻟْﻌَﻴْﻦِ ﺑِﻤَﺎ ﻻَ ﻋَﻴْﻦٌ رَأَتْ وَﻻَ أُذُنٌ ﺳَﻤِﻌَﺖْ وَﻻَ ﺧَﻄَﺮَ ﻋَﻠَﻰ ﻗَﻠْﺐِ ﺑَﺸَﺮ

ُ َوَﻟَﻜِﻦَّ ﺣُﺜَﺎﻟَﺔً ﻣِﻦَ اﻟﻨَّﺎسِ ﻳُﻌَﻴِّﺮُونَ زُوَّارَ ﻗُﺒُﻮرِﻛُﻢْ ﻛَﻤَﺎ ﺗُﻌَﻴَّﺮُ اﻟﺰَّاﻧِﻴ
ﺔ
َ ﻻَ أَﻧَﺎﻟَﻬُﻢُ اﻟﻠﻪُ ﺷَﻔَﺎﻋَﺘِﻲ وَﻻَ ﻳَﺮِدُون،ﺑِﺰِﻧَﺎءِﻫَﺎ! أُوﻟَﺌِﻚَ ﺷِﺮَارُ أُﻣَّﺘِﻲ
.ﺣَﻮْﺿِﻲ
O Abu-’Amir, my father narrated to me on the authority of his father, on the authority of his
grandfather, Husayn ibn ‘Ali, on the authority of (Imam) ‘Ali, that the Messenger of Allah (S)
said to him (i.e. Imam ‘Ali), “By Allah I swear this: you shall be slain in the land of Iraq and
you will be buried therein.” Imam ‘Ali (‘a) asked, “O Allah’s Messenger, what will be the
reward of one who visits our tombs, constructs them, and protects them?” The Holy Prophet
(S) answered, “O Abu’l-Hasan, Almighty Allah has verily chosen your tomb and the tomb of
your son to be sites and courtyards of Paradise. He has also made the hearts of excellent
persons from amongst His creatures and choice persons from amongst His servants long for
you and endure humiliation and harm for your sake.
They will thus build your tombs and frequently visit them, to seek nearness to Allah and
show love for His Messenger. O ‘Ali, it is these who shall deserve my intercession
exclusively and who shall join me at the Divine Pond. In Paradise, they shall be my visitors.
O ‘Ali, whoever constructs and protects your graves, is regarded as if he has helped
(Prophet) Solomon the son of (Prophet) David build the Sacred Mosque of Jerusalem.
Whoever visits your tombs will be given the reward of going on Hajj Pilgrimage seventy
times after the obligatory Hajj, and he will be free of sins like the day on which his mother
gave birth to him until he returns home after visiting your tombs.
So, receive these glad tidings and convey to your loyalists and devotees the glad tidings of
bliss and delight of the eye in such a way that no eye has ever seen, no ear has ever heard,
and no heart has ever imagined. However, dregs of the society will impute dishonor to the
visitors of your tombs in the same way as dishonor is imputed to an adulteress for her sin.
These are the evilest of my nation. May Allah never allow them to enjoy my intercession
and may they never approach my Pond.12
Traditions especially emphasize visiting the tombs of the Holy Prophet (S), Imam al-Husayn
(‘a), and Imam ‘Ali (‘a) because the Holy Prophet (S) and these two holy Imams (‘a)
represent the epitome of the beliefs of the virtuous community, in addition to the special
outcome in the field of cultural, spiritual, and political education gained from visiting them.
In the coming chapter of Ziyarah, we will notice that all emphasis has been generally laid
on visiting the Holy Prophet’s tomb, while visiting the tombs of the Holy Imams (‘a) has only
been attached to this visit. Special visits have been emphatically mentioned for Imam ‘Ali
ibn Abi-Talib and Imam al-Husayn, peace be upon them.

The Cultural Content of Visiting the Tombs
In the previous discussion of the cultural foundations under the title of visiting Imam alHusayn’s tomb, we have looked into the spiritual, political, and social outcomes of such
visits. They also stand for a practical and spiritual embodiment of the interrelation between
the individuals of the virtuous community and the Holy Infallibles (‘a). A visitor of their
tombs believes that he is visiting that Imam (‘a) in his house. Almighty Allah “has permitted
them to be exalted so that His name may be remembered in them”. The visitor, by reciting

the paragraphs of the Ziyarah formula, believes he is talking to the Imam who, beyond
doubt, can hear his words, understand what he says, and answer him.
The best presentation of this fact is the following formula of seeking permission (isti'dhan)
by a visitor before entering any of the holy shrines of the Holy Infallibles (‘a). This form
reads as follows:

ِاَﻟﻠَّﻬُﻢَّ إِﻧِّﻲ وَﻗَﻔْﺖُ ﻋَﻠَﻰٰ ﺑَﺎبٍ ﻣِﻦْ اﺑْﻮَابِ ﺑُﻴُﻮتِ ﻧَﺒِﻴِّﻚَ ﺻَﻠَﻮَاﺗُﻚَ ﻋَﻠَﻴْﻪ
:َوَآﻟِﻪِ وَﻗَﺪْ ﻣَﻨَﻌْﺖَ اﻟﻨَّﺎسَ اَنْ ﻳَﺪْﺧُﻠُﻮا إِﻻَّ ﺑِﺈِذْﻧِﻪِ ﻓَﻘُﻠْﺖ

{.ْ}ﻳَﺎ اَﻳُّﻬَﺎ اﻟَّﺬِﻳﻦَ آﻣَﻨُﻮا ﻻَ ﺗَﺪْﺧُﻠُﻮا ﺑُﻴُﻮتَ اﻟﻨَّﺒِﻲِّ إِﻻَّ اَنْ ﻳُﺆْذَنَ ﻟَﻜُﻢ

ِاَﻟﻠَّﻬُﻢَّ إِﻧِّﻲ اَﻋْﺘَﻘِﺪُ ﺣُﺮْﻣَﺔَ ﺻَﺎﺣِﺐِ ﻫَﺬَا اﻟْﻤَﺸْﻬَﺪِ اﻟﺸَّﺮﻳﻒِ ﻓِﻲ ﻏَﻴْﺒَﺘِﻪ
ُﻛَﻤَﺎ اَﻋْﺘَﻘِﺪُﻫَﺎ ﻓِﻲ ﺣَﻀْﺮَﺗِﻪِ وَاَﻋْﻠَﻢُ اَنَّ رَﺳُﻮﻟَﻚَ وَﺧُﻠَﻔَﺎءَكَ ﻋَﻠَﻴْﻬِﻢ
اﻟﺴَّﻻَمُ اَﺣْﻴَﺎءٌ ﻋِﻨْﺪَكَ ﻳُﺮْزَﻗُﻮنَ ﻳَﺮَوْنَ ﻣَﻘَﺎﻣِﻲ وَﻳَﺴْﻤَﻌُﻮَن ﻛَﻻَﻣِﻲ
َوَﻳَﺮُدُّونَ ﺳَﻻَﻣِﻲ وَاَﻧِّﻚَ ﺣَﺠَﺒْﺖَ ﻋَﻦْ ﺳَﻤْﻌِﻲ ﻛَﻻَﻣَﻬُﻢْ وَﻓَﺘَﺤْﺖَ ﺑَﺎب
ُﻓَﻬْﻤِﻲ ﺑِﻠَﺬِﻳﺬِ ﻣُﻨَﺎﺟَﺎﺗِﻬِﻢْ وَإِﻧِّﻲ اَﺳْﺘَﺄْذِﻧُﻚَ ﻳَﺎ رَبِّ اَوَّﻻًَ وَاَﺳْﺘَﺄْذِن
َرَﺳُﻮﻟَﻚَ ﺻَﻠَّﻰٰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﺛَﺎﻧِﻴﺎً وَاَﺳْﺘَﺄذِنُ ﺧَﻠﻴﻔَﺘَﻚَ اﻹِﻣَﺎم
…ُاﻟْﻤَﻔْﺮُوضَ ﻋَﻠَﻲَّ ﻃَﺎﻋَﺘُﻪ
O Allah, I am standing at one of the doors of Your Prophet’s Houses—may Your blessings be
upon him and his Household—and You have prevented people to enter there before they
obtain his permission. You have thus said, “O ye who believe! Enter not the Prophet's
houses until leave is given you.”
O Allah, I believe in the sanctity of the owner of this holy shrine in his absence just as I
believe in it in his presence. I also know with certainty that Your Messenger and Your
Representatives—peace be upon them—are alive, finding their sustenance in Your
presence. They can see my place, hear my words, and respond to my greetings. You have
prevented my hearing from receiving their words, but You have opened the door of my
understanding to taste the sweetness of my confidential speech with them. I thus ask Your
permission—O my Lord—first of all, and secondly the permission of Your Prophet—peace be
upon him and his Household—and the permission of Your Representative, the Imam,
obedience to whom is incumbent upon me…
You may here mention the name of the visited person, and then continue:

َ وَاﻟْﻤَﻻَﺋِﻜَﺔَ اﻟْﻤُﻮَﻛَّﻠﻴﻦَ ﺑِﻬَﺬِهِ اﻟْﺒُﻘْﻌَﺔِ اﻟْﻤُﺒَﺎرَﻛَﺔِ ﺛَﺎﻟِﺜﺎً اَاَدْﺧُﻞُ ﻳَﺎ رَﺳُﻮ
ل
َاﻟﻠﻪِ اَاَدْﺧُﻞُ ﻳَﺎ ﺣُﺠَّﺔَ اﻟﻠﻪِ اَاَدْﺧُﻞُ ﻳَﺎ ﻣَﻻَﺋِﻜَﺔَ اﻟﻠﻪِ اﻟْﻤُﻘَﺮَّﺑِﻴﻦَ اﻟْﻤُﻘِﻴﻤِﻴﻦ
َﻓِﻲ ﻫَﺬَا اﻟْﻤَﺸْﻬَﺪِ ﻓَﺄْذَنْ ﻟِﻲ ﻳَﺎ ﻣَﻮْﻻَيَ ﻓِﻲ اﻟﺪُّﺧُﻮلِ اَﻓْﻀَﻞَ ﻣَﺎ اَذِﻧْﺖ
.َﻷَِﺣَﺪٍ ﻣِﻦْ اَوْﻟِﻴَﺎﺋِﻚَ ﻓَﺈِنْ ﻟَﻢْ اَﻛُﻦْ اَﻫْﻻًَ ﻟِﺬَﻟِﻚَ ﻓَﺎَﻧْﺖَ اَﻫْﻞ ٌ ﻟِﺬَﻟِﻚ
…and thirdly (permission of) the angels commissioned to supervise this blessed area. May I
enter, O Messenger of Allah? May I enter, O Proof of Allah? May I enter, O angels of
Allah—the intimate, the residing in this shrine? So, (please) permit me to enter, O my
Master, with the best of permission that you have ever conferred upon any of your intimate
adherents. If I do not deserve such permission, then you are worthy of not conferring it
upon me.13
All formulas of ziyarah uttered at the tombs of the Holy Infallibles (‘a) carry doctrinal,
monotheistic, Islamic, and spiritual aspects. They are: repeating the takbir statement
(allahu-akbar: Allah is the Most Great) one hundred times, and uttering the two statements
(shahadatayn) of Islam—I bear witness that there is no god save Allah and that Muhammad
is His messenger. They all offer salutation to the Holy Imams (‘a), mention them by names,
and utter words of praise, glorification and gratitude to Almighty Allah for granting the bliss
of visiting the shrine—all these are direct doctrinal, moral, and spiritual lessons given to the
visitors of these tombs.
Encyclopedias of traditions (i.e. Hadith) have dealt with this subject matter so expansively
that the encyclopedias of the followers of the Ahl al-Bayt (‘a) and the virtuous community
have been characterized by expatiating upon this topic. Since the first century of Shi’ite
writings, many books dealing exclusively with the formulas of ziyarah and supplicatory
prayers have been written. Some are: Kamil al-Ziyarat by Ibn Qawlawayh, Misbah alMutahajjid by Shaykh al-Tusi, Al-Mazar al-Kabir by Shaykh Muhammad al-Mashhadi, AlMazar by al-Shahid al-Awwal, Al-Misbah by Shaykh al-Kaf’ami, and many others. All these
books substantiate the special interest in the ritual and devotional ziyarah and supplicatory
prayers.14
In this discussion, we will refer, yet generally, to the major sections of ziyarah and to some
of the most important times and occasions observed by the individuals of the virtuous
community, leaving the details to the extensive books on this topic. Basically, we will
depend upon the well-known book of Mafatih al-Jinan.
There are general etiquettes and manners for ziyarah, which a true faithful believer must
observe because they correspond to an aspect of the blessed rite of ziyarah. The most
important in this connection is spiritual purity, attained by ritual bathing and ablution, and
the material cleanliness of body and clothes, attained by removing impurities and dirt.
Another is the frequent remembrance of Almighty Allah, by repeating words of glorification,
praise, and thanks to Him for granting this blissful boon.
It is worth mentioning that there are certain manners and etiquettes in this regard,
including saying certain supplications, offering certain prayers, and choosing certain times
for traveling (i.e. going on pilgrimage for visiting a holy shrine). Because traveling is the
first step towards ziyarah, these manners and etiquettes have been mentioned as a prelude
to the etiquettes of pilgrimage and ziyarah.15

Pilgrimage to the Tombs of the Holy Prophet (S) and the Holy Imams
(‘a) Buried in al-Baqi’ Cemetery
Many corroborated traditions have confirmed great reward for visiting the tomb of the Holy
Prophet (S) while others have deemed it obligatory upon those who can do it after
accomplishment of the obligatory rites of the Hajj Pilgrimage. Other traditions sternly forbid
shunning a visit to the Holy Prophet’s tomb as a sort of alienation from him. Many other
traditions assert that visiting his tomb results in entrance into Paradise.
Among these traditions, Imam al-Sadiq (‘a) is reported to have said:

.ِّإِذَا ﺣَﺞَّ أَﺣَﺪُﻛُﻢْ ﻓَﻠْﻴَﺨْﺘِﻢْ ﺣَﺠَّﻪُ ﺑِﺰِﻳَﺎرَﺗِﻨَﺎ; ﻷَِنَّ ذَﻟِﻚَ ﻣِﻦْ ﺗَﻤَﺎمِ اﻟْﺤَﺞ
Any one of you who goes on the Hajj Pilgrimage must conclude his Hajj by visiting us,
because it is the completion of the Hajj.16
Imam ‘Ali, the Commander of the Faithful (‘a), is reported to have said:

أَﺗِﻤُّﻮا ﺑِﺮَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﺣَﺠَّﻜُﻢْ إِذَا ﺧَﺮَﺟْﺘُﻢْ إِﻟَﻰ
 وَأَﺗِﻤُّﻮا ﺑِﺎﻟْﻘُﺒُﻮرِ اﻟَّﺘِﻲ،ْﺑَﻴْﺖِ اﻟﻠﻪِ; ﻓَﺈِنَّ ﺗَﺮْﻛَﻪُ ﺟَﻔَﺎءٌ وَﺑِﺬَﻟِﻚَ أُﻣِﺮْﺗُﻢ
. وَاﻃْﻠُﺒُﻮا اﻟﺮِّزْقَ ﻋِﻨْﺪَﻫَﺎ،أَﻟْﺰَﻣَﻜُﻢُ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ زِﻳَﺎرَﺗَﻬَﺎ وَﺣَﻘَّﻬَﺎ
When you go on pilgrimage to the House of Allah, complete your Hajj by visiting the
Messenger of Allah(S) because to avoid doing so is a sort of alienation from him which you
have been ordered to avoid. Also, complete your Hajj with visitation of the tombs that
Almighty Allah has ordered you to visit and carry out your duties towards them. Seek
sustenance therein.17
Imam al-Baqir (‘a) is reported to have quoted the Holy Prophet (S) as saying:

.ِﻣَﻦْ زَارَﻧِﻲ ﺣَﻴّﺎً أَوْ ﻣَﻴِّﺘﺎً ﻛُﻨْﺖُ ﻟَﻪُ ﺷَﻔِﻴﻌﺎً ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔ
Whoever visits me in my lifetime or after my death, will receive my intercession on the Day
of Resurrection.18
Imam Hasan ibn ‘Ali (‘a) is reported to have asked the Holy Prophet (S), “O father, what is
the reward of one who visits you?” The Holy Prophet (S) answered:

َ ﻛَﺎن،َ ﻣَﻦْ زَارَﻧِﻲ ﺣَﻴّﺎً أَوْ ﻣَﻴِّﺘﺎً أَوْ زَارَ أَﺑَﺎكَ أَوْ أَﺧَﺎكَ أَوْ زَارَك،َّﻳَﺎ ﺑُﻨَﻲ
.ِﺣَﻘّﺎً ﻋَﻠَﻲَّ أَنْ أَزُورَهُ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔِ ﻓَﺄُﺧَﻠِّﺼَﻪُ ﻣِﻦْ ذُﻧُﻮﺑِﻪ
O son, he who visits me in my lifetime or after my death, or visits your father, your brother,
and you, will put me under the duty of visiting him on the Day of Resurrection to deliver
him from (the consequences of) his sins.19
According to another tradition that is reported through a valid chain of authority, the Holy
Prophet (S) said to Imam al-Husayn ibn ‘Ali (‘a):

َ  وَﻣَﻦْ أَﺗَﻰ أَﺑَﺎ،ُ ﻣَﻦْ أَﺗَﺎﻧِﻲ زَاﺋِﺮاً ﺑَﻌْﺪَ ﻣَﻮْﺗِﻲ ﻓَﻠَﻪُ اﻟْﺠَﻨَّﺔ،َّﻳَﺎ ﺑُﻨَﻲ
ك
ُ وَﻣَﻦْ أَﺗَﻰ أَﺧَﺎكَ زَاﺋِﺮاً ﺑَﻌْﺪَ ﻣَﻮْﺗِﻪِ ﻓَﻠَﻪ،ُزَاﺋِﺮاً ﺑَﻌْﺪَ ﻣَﻮْﺗِﻪِ ﻓَﻠَﻪُ اﻟْﺠَﻨَّﺔ
.ُ وَﻣَﻦْ أَﺗَﺎكَ زَاﺋِﺮاً ﺑَﻌْﺪَ ﻣَﻮْﺗِﻚَ ﻓَﻠَﻪُ اﻟْﺠَﻨَّﺔ،ُاﻟْﺠَﻨَّﺔ
O son, whoever comes to me to visit me after my death will be awarded Paradise. Whoever
comes to your father to visit him after his death will be awarded Paradise. Whoever comes
to your brother to visit him after his death will be awarded Paradise. Whoever comes to you
to visit you after your death will be awarded Paradise.20
According to another tradition, Imam al-Ridha (‘a) is reported to have quoted the Holy
Prophet (S) as saying:

.ﻣَﻦْ زَارَﻧِﻲ ﻓِﻲ ﺣَﻴَﺎﺗِﻲ أَوْ ﺑَﻌْﺪَ ﻣَﻮْﺗِﻲ ﻓَﻘَﺪْ زَارَ اﻟﻠﻪَ ﺗَﻌَﺎﻟَﻰ
He who visits me in my lifetime or after my death has in fact visited Almighty Allah.21
Zayd has reported that he asked Imam al-Sadiq (‘a) as to what the reward of one who visits
the tomb of the Holy Prophet (S) would be.
The Imam (‘a) answered:

.ِﻛَﻤَﻦْ زَارَ اﻟﻠﻪَ ﻓِﻲ ﻋَﺮْﺷِﻪ
It shall be as if he has visited Almighty Allah on His Throne.22
It is also reported that Imam al-Sadiq (‘a) was once asked, “Is it lawful to visit (the tomb of)
your father?” “Yes, it is,” answered the Imam (‘a). “What is then the reward of one who
visits him?” he was asked. He answered:

.ِاﻟْﺠَﻨَّﺔُ إِنْ ﻛَﺎنَ ﻳَﺄْﺗَﻢُّ ﺑِﻪ
The reward will be Paradise for those who believe in (and follow) his Imamate.
“What is the punishment of one who shuns visiting him out of purposeful alienation from
him?” he was asked. The Imam (‘a) answered:

.ِاﻟْﺤَﺴْﺮَةُ ﻳَﻮْمَ اﻟْﺤَﺴْﺮَة
The punishment will be intense regret on the Day of Regret.23
Imam al-Sadiq (‘a) is reported to have said:

.ًﻣَﻦْ زَارَﻧِﻲ ﻏُﻔِﺮَتْ ﻟَﻪُ ذُﻧُﻮﺑُﻪُ وَﻟَﻢْ ﻳَﻤُﺖْ ﻓَﻘِﻴﺮا
Whoever visits me will have his sins forgiven and will be saved from dying in poverty.24
Because of its priority over all other visits and because it is the criterion and example of
visiting the tombs of the other Holy Infallibles (‘a), confirmations have been made regarding
visiting the tomb of the Holy Prophet (S).
It goes without saying that visiting the tombs of the Holy Prophet and the Holy
Imams—peace be upon them—is one of the best activities and rites that is practiced by the
individuals of the virtuous community who pay more interest to such visits in the seasons of
Hajj Pilgrimage and ‘Umrah (minor Hajj). They therefore endure various sorts of suffering
and harm, especially in the days when the custodians and keepers of these shrines exert
pressure on the visitors and accuse them of baseless charges.

Visiting Imam al-Husayn’s tomb
Visiting the holy shrine of Imam al-Husayn (‘a) at all times is very highly recommended,
whether directly by presenting oneself at his holy shrine,25 or indirectly, by saluting him
from afar. However, to visit Imam al-Husayn (‘a) in his holy shrine, or from the holy shrines
of Imam ‘Ali (‘a) or the other Holy Imams (‘a), or any other shrine would bring about a
bigger reward, as has been held by some traditions that identify certain places from which
one may visit Imam al-Husayn (‘a).
Other traditions assert that the reward of visiting any of the Holy Imams (‘a) is the same as
visiting the tomb of the Holy Prophet (S).
Other traditions read:

.ُﻣَﻦْ زَارَ وَاﺣِﺪاً ﻣِﻨَّﺎ ﻛَﺎنَ ﻛَﻤَﻦْ زَارَ اﻟْﺤُﺴَﻴْﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
Whoever visits any one of us will be as if he has visited Husayn (‘a).26
Accordingly, the same merits and rewards are gained when any of the tombs of the Holy
Infallibles (‘a) is visited.
The most famous formula of ziyarah that can be recited upon visiting the eleven martyred
Holy Imams (‘a) is the formula known as aminullah, which begins with this statement:

ِاَﻟﺴَّﻻَمُ ﻋَﻠَﻴْﻚَ ﻳَﺎ اَﻣِﻴﻦَ اﻟﻠﻪِ ﻓِﻲ اَرْﺿِﻪِ وَﺣُﺠَّﺘَﻪُ ﻋَﻠَﻰٰ ﻋِﺒَﺎدِه
Peace be upon you; O trustee of Allah on His lands, and proof of Allah for His servants.
This formula has been described by ‘Allamah al-Majlisi as the best formula in both text and
chain of authority. It is highly advisable to repeat this formula of ziyarah perseveringly at all
the holy shrines.
Through a valid chain of authority, Jabir ibn ‘Abdullah has reported that Imam Zayn al’Abidin (‘a) made a pilgrimage to the tomb of Imam ‘Ali (‘a) and uttered this very formula of
ziyarah therein.27
It is also noteworthy that visiting the tomb of Imam al-Husayn (‘a) has been given the
greatest emphasis in the uninterruptedly reported traditions that have also mentioned a
great reward ensuing from visiting his tomb. According to other traditions, visiting the tomb
of Imam al-Husayn (‘a) may be more favorable than visiting the tombs of the succeeding
Imams (‘a). Through numerous chains of authority, some traditions have identified certain
times of visiting Imam al-Husayn’s tomb with certain formulas of ziyarah, while others have
mentioned other general formulas that can be uttered when his tomb is visited at any time.
Great rewards have been reported for visiting his tomb at these identified times or at all
times.
The compilations of formulas of ziyarah have identified certain times for visiting his tomb.
Hereinafter, a list of the best times at which Imam al-Husayn’s tomb can be visited is
provided according to chronological sequence based on the Islamic calendar:
1. Ziyarah of ‘Ashura' on the tenth of Muharram with a special formula28
2. Ziyarah of Arba’in on the twentieth of Safar with a special formula
3. Ziyarah on the first of Rajab with a special formula that is identical to the formula
dedicated to the fifteenth of Sha’ban
4. Ziyarah on the fifteenth of Rajab night and day with a special formula that is identical
with the formula to be said on the first of Rajab
5. Ziyarah and invocation of blessings upon Imam al-Husayn (‘a) on his birthday, the third

of Sha’ban with a special formula
6. Ziyarah on the fifteenth of Sha’ban night and day, which is the same formula as that of
the first of Rajab
7. Ziyarah on the Qadr Nights (19th, 21st, and 23rd of Ramadhan) with a special formula
8. Ziyarah on the nights of ‘Id al-Fitr (the first of Shawwal) and ‘Id al-Adhha (the tenth of
Dhu’l-Hijjah) with a special formula
9. Ziyarah on the days of ‘Id al-Fitr and ‘Id al-Adhha with a special formula
10. Ziyarah on the Day of ‘Arafat, the ninth of Dhu’l-Hijjah, with a special formula
Among all these times, the ziyarah for the night of the fifteenth of Sha’ban and the Day of
‘Arafat enjoy a special significance concerning the great reward that is gained by those who
go on ziyarah pilgrimage to the tomb of Imam al-Husayn (‘a) at these two times. The
individuals of the virtuous community specially wish to go for ziyarah at these two times.
Some traditions hold that visiting Imam al-Husayn’s tomb at these two times may have
more rewards than a recommended Hajj or ‘Umrah and that Almighty Allah looks with the
eye of mercy and forgiveness at the visitors of Imam al-Husayn’s tomb before he takes a
similar look at those halting on Mount ‘Arafat.
The two ziyarah of ‘Ashura' and Arba’in also acquire a special interest for the individuals of
the virtuous community because they are connected with commemorating the anniversary
of Imam al-Husayn’s martyrdom when large ceremonies and large well-organized
processions are held. In addition to these timed ziyarah, there are other formulas
addressed to Imam al-Husayn (‘a) at different times from near or afar. In Mafatih al-Jinan,
Shaykh ‘Abbas al-Qummi has mentioned seven such general formulas of ziyarah the most
famous of which is the one known as ziyarah al Warith.29
Besides these formulas, there are general etiquettes and manners observed by one who
visits the holy shrine of Imam al-Husayn (‘a), the most important of which is that a visitor
must be ritually pure, by performing the ritual ablution before entering the holy shrine, and
physically clean, by putting on clean clothes and ridding oneself of all impure items. Within
these etiquettes are praying to Almighty Allah, making every effort to become closer to
Him, and repeating phrases glorifying, praising, and thanking Him. It is also required to
observe all the etiquettes that need to be done in the presence of the Imam. Of course,
these etiquettes must also be observed when visiting the Holy Prophet and the other Holy
Imams, peace be upon them all.30

Visiting the Tomb of Imam ‘Ali (‘a)
In the previously cited traditions about visiting the tomb of the Holy Prophet (S), we have
come to know the great reward and the fabulous outcomes resulting from visiting the tomb
of Imam ‘Ali ibn Abi-Talib (‘a).31 Herein, we will present other traditions in this regard.
Shaykh al-Kulayni has reported that Abu-Wahab al-Qasri visited Imam al-Sadiq (‘a) in
Madinah and said, “May Allah accept me as ransom for you! I have come to visit you, but I
have not visited the tomb of the Commander of the Faithful (Imam ‘Ali).”
The Imam (‘a) answered:

ُ ﺑِﺌْﺲَ ﻣَﺎ ﺻَﻨَﻌْﺖَ! ﻟَﻮْﻻَ أَﻧَّﻚَ ﻣِﻦْ ﺷِﻴﻌَﺘِﻨَﺎ ﻣَﺎ ﻧَﻈَﺮْتُ إِﻟَﻴْﻚَ! أَﻻَ ﺗَﺰُو
ر
ﻣَﻦْ ﻳَﺰُورُهُ اﻟﻠﻪُ ﻣَﻊَ اﻟْﻤَﻻَﺋِﻜَﺔِ وَﻳَﺰُورُهُ اﻷَﻧْﺒِﻴَﺎءُ وَﻳَﺰُورُهُ اﻟْﻤُﺆْﻣِﻨُﻮنَ؟
So evil is what you have done. Were it not that you are one of our partisans, I would never
look at your face. You should have visited him who is visited by Almighty Allah along with
His angels, the Prophets, and the faithful believers.
“I did not have any idea about that,” Wahab apologized.
The Imam (‘a) added:

ِﻓَﺎﻋْﻠَﻢْ أَنَّ أَﻣِﻴﺮَ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ أَﻓْﻀَﻞُ ﻋِﻨْﺪَ اﻟﻠﻪِ ﻣِﻦَ اﻷَﺋِﻤَّﺔ
. وَﻋَﻠَﻰ ﻗَﺪْرِ أَﻋْﻤَﺎﻟِﻬِﻢْ ﻓُﻀِّﻠُﻮا،ْ وَﻟَﻪُ ﺛَﻮَابُ أَﻋْﻤَﺎﻟِﻬِﻢ،ْﻛُﻠِّﻬِﻢ
So now, be it known to you that the Commander of the Faithful is more favorable in the
view of Almighty Allah than all the other Imams, and he has the reward of their good deeds.
They have preference to one another according to each one’s deeds.32
According to another validly reported tradition, Imam al-Sadiq (‘a) has said:

َ وَإِﻧَّﻪُ ﻟَﻴَﻨْﺰِلُ ﻛُﻞَّ ﻳَﻮْمٍ ﺳَﺒْﻌُﻮن،ِﻣَﺎ ﺧَﻠَﻖَ اﻟﻠﻪُ ﺧَﻠْﻘﺎً أَﻛْﺜَﺮَ ﻣِﻦَ اﻟْﻤَﻻَﺋِﻜَﺔ
 ﻓَﺈِذَا ﻫُﻢْ ﻃَﺎﻓُﻮا،ِأَﻟْﻒَ ﻣَﻠَﻚٍ ﻓَﻴَﺄْﺗُﻮنَ اﻟْﺒَﻴْﺖَ اﻟْﻤَﻌْﻤُﻮرَ ﻓَﻴَﻄُﻮﻓُﻮنَ ﺑِﻪ
 ﻓَﺈِذَا ﻃَﺎﻓُﻮا ﺑِﻬَﺎ أَﺗَﻮْا ﻗَﺒْﺮَ اﻟﻨَّﺒِﻲِّ ﺻَﻠَّﻰ،ِﺑِﻪِ ﻧَﺰَﻟُﻮا ﻓَﻄَﺎﻓُﻮا ﺑِﺎﻟْﻜَﻌْﺒَﺔ
ِ ﺛُﻢَّ أَﺗَﻮْا ﻗَﺒْﺮَ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪ،ِاﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻓَﺴَﻠَّﻤُﻮا ﻋَﻠَﻴْﻪ
 ﺛُﻢَّ أَﺗَﻮْا ﻗَﺒْﺮَ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻓَﺴَﻠَّﻤُﻮا،ِاﻟﺴَّﻻَمُ ﻓَﺴَﻠَّﻤُﻮا ﻋَﻠَﻴْﻪ
.ِ وَﻳَﻨْﺰِلُ ﻣِﺜْﻠُﻬُﻢْ أَﺑَﺪاً إِﻟَﻰ ﻳَﻮْمِ اﻟْﻘِﻴَﺎﻣَﺔ. ﺛُﻢَّ ﻋَﺮَﺟُﻮا،ِﻋَﻠَﻴْﻪ
Almighty Allah has not created a category of creatures bigger in number than angels.
Verily, seventy thousand angels descend every day to circumambulate the MuchFrequented House. Then, they circumambulate the Holy Ka’bah. Then, they visit the tomb
of the Holy Prophet (S) to offer greetings. Then, they visit the tomb of Imam ‘Ali, the
Commander of the Faithful (‘a), to offer greetings. Then, they visit the tomb of Imam alHusayn (‘a) to offer greetings. They then ascend back to the skies. Every day and up to the
Day of Resurrection, a similar number of angels descend and do the same thing.
Imam al-Sadiq (‘a) has also said:

َ َﻣَﻦْ زَارَ أَﻣِﻴﺮَ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﺎرِﻓﺎً ﺑِﺤَﻘِّﻪِ ﻏَﻴْﺮَ ﻣُﺘَﺠَﺒِّﺮٍ وَﻻَ ﻣُﺘَﻜَﺒِّﺮٍ ﻛَﺘ
ﺐ
 وَﻏَﻔَﺮَ اﻟﻠﻪُ ﻟَﻪُ ﻣَﺎ ﺗَﻘَﺪَّمَ ﻣِﻦْ ذَﻧْﺒِﻪِ وَﻣَﺎ،ٍاﻟﻠﻪُ ﻟَﻪُ أَﺟْﺮَ ﻣِﺎﺋَﺔِ أَﻟْﻒِ ﺷَﻬِﻴﺪ
ُ وَاﺳْﺘَﻘْﺒَﻠَﺘْﻪ،َ وَﻫَﻮَّنَ ﻋَﻠَﻴْﻪِ اﻟْﺤِﺴَﺎب،َ وَﺑُﻌِﺚَ ﻣِﻦَ اﻵﻣِﻨِﻴﻦ،َﺗَﺄَﺧَّﺮ
ْ وَإِن،ُ ﻓَﺈِنْ ﻣَﺮِضَ ﻋَﺎدُوه،ِ ﻓَﺈِذَا إﻧْﺼَﺮَفَ ﺷَﻴَّﻌَﺘْﻪُ إِﻟَﻰ ﻣَﻨْﺰِﻟِﻪ،ُاﻟْﻤَﻻَﺋِﻜَﺔ
.ِﻣَﺎتَ ﺗَﺒِﻌُﻮهُ ﺑِﺎﻹﺳْﺘِﻐْﻔَﺎرِ إِﻟَﻰ ﻗَﺒْﺮِه
Verily, if one visits the Commander of the Faithful (‘a) with full recognition of his right33
without being arrogant or conceited, Almighty Allah shall determine for him the reward of
one hundred thousand martyrs, forgive his past and coming sins, include him with the
secured group (on the Day of Resurrection), and make easy for him the calling to account.
He will be also received by the angels. As he returns home (after the ziyarah), these angels
will visit him when he is ill. When he dies, these angels will follow him to his grave,
imploring Almighty Allah to forgive him.
The Imam (‘a) also said:

َ وَﻣَﻦْ زَارَ اﻟْﺤُﺴَﻴْﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻋَﺎرِﻓﺎً ﺑِﺤَﻘِّﻪِ ﻛَﺘَﺐَ اﻟﻠﻪُ ﻟَﻪُ ﺛَﻮَا
ب
ْ وَﻏَﻔَﺮَ ﻟَﻪُ ﻣَﺎ ﺗَﻘَﺪَّمَ ﻣِﻦ،ٍ وَأَﻟْﻒِ ﻋُﻤْﺮَةٍ ﻣَﻘْﺒُﻮﻟَﺔ،ٍأَﻟْﻒِ ﺣِﺠَّﺔٍ ﻣَﻘْﺒُﻮﻟَﺔ
.َذَﻧْﺒِﻪِ وَﻣَﺎ ﺗَﺄَﺧَّﺮ
Whoever visits Husayn (‘a) with full recognition of his right, Almighty Allah will establish for
him the reward of one thousand times an accepted Hajj Pilgrimage and one thousand times
an approved ‘Umrah Pilgrimage, and will forgive all his sins, the past and the coming.34
Imam al-Sadiq (‘a) is also reported to have said:

ُ ْ ﻓَﻠَﻢْ ﻳَﻘْﺒَﻠْﻬَﺎ إِﻻَّ أَﻫ،ِإِنَّ اﻟﻠﻪَ ﻋَﺮَضَ وِﻻَﻳَﺘَﻨَﺎ ﻋَﻠَﻰ أَﻫْﻞِ اﻷَﻣْﺼَﺎر
ﻞ
َ وَإِنَّ إِﻟَﻰ ﺟَﺎﻧِﺒِﻬَﺎ ﻗَﺒْﺮاً ﻻَ ﻳَﺄْﺗِﻴﻪِ ﻣَﻜْﺮُوهٌ ﻓَﻴُﺼَﻠِّﻲ ﻋِﻨْﺪَهُ أَرْﺑَﻊ،ِاﻟْﻜُﻮﻓَﺔ
.ِرَﻛَﻌَﺎتٍ إِﻻَّ رَﺟَﻌَﻪُ اﻟﻠﻪُ ﻣَﺴْﺮُوراً ﺑِﻘَﻀَﺎءِ ﺣَﺎﺟَﺘِﻪ
Almighty Allah had offered the loyalty of our leadership to the people of the countries, but
none accepted it except the people of Kufah. To the side of this city, there is a tomb which
no aggrieved one comes to visit and offers a four-unit prayer therein except that Almighty
Allah makes him return with the pleasure of having his request granted.35
Referring to Imam ‘Ali (‘a), Imam al-Sadiq (‘a) is also reported to have said:

ٍ ﻣَﻦْ زَارَ ﺟَﺪِّي ﻋَﺎرِﻓﺎً ﺑِﺤَﻘِّﻪِ ﻛَﺘَﺐَ اﻟﻠﻪُ ﻟَﻪُ ﺑِﻜُﻞِّ ﺧُﻄْﻮَة،ٍﻳَﺎ ﺑْﻦَ ﻣَﺎرِد
ُ وَاﻟﻠﻪِ ﻣَﺎ ﻳُﻄْﻌِﻢُ اﻟﻠﻪ،ٍ ﻳَﺎ ﺑْﻦَ ﻣَﺎرِد.ًﺣِﺠَّﺔً ﻣَﻘْﺒُﻮﻟَﺔً وَﻋُﻤْﺮَةً ﻣَﺒْﺮُورَة
ًاﻟﻨَّﺎرَ ﻗَﺪَﻣﺎً ﺗَﻐَﺒَّﺮَتْ ﻓِﻲ زِﻳَﺎرَةِ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻣَﺎﺷِﻴﺎ
.ِ أُﻛْﺘُﺐْ ﻫَﺬَا اﻟْﺤَﺪِﻳﺚَ ﺑِﻤَﺎءِ اﻟﺬَّﻫَﺐ،ٍ ﻳَﺎ ﺑْﻦَ ﻣَﺎرِد.ًﻛَﺎنَ أَوْ رَاﻛِﺒﺎ
O son of Marid, as for any one who visits the tomb of my grandfather with recognition of his
right, Almighty Allah shall decide for him the reward of an acceptable Hajj and admissible
‘Umrah for each step he takes. O son of Marid, I swear by Allah that He shall never give to
Hellfire a foot that was dusted in the course of visiting the Commander of the Faithful (‘a),
be he walking or riding. O son of Marid, write down this saying with golden ink.36

General And Timed Visitations Of Imam ‘Ali’s Tomb
Visits to Imam ‘Ali’s tomb are classified into general (that are made at any time) and timed
(that are made at certain times).

General Visits
Shaykh al-Qummi, in Mafatih al-Jinan, has mentioned seven formulas of ziyarah of Imam ‘Ali
(‘a) that may be said when his tomb is visited at any time. The first formula is reported from
Shaykh al-Mufid, Shaykh al-Shahid, Sayyid Ibn Tawus, and other scholars. The second and
most important is the one known as ziyarah of aminullah to which a previous reference has
been made.
The earlier formula comprises some etiquettes to be carried out by the visitor from the
moment he leaves his house up to arriving in Kufah. Afterwards, the visitor is advised to
walk to the holy shrine of Imam ‘Ali (‘a) in the holy city of Najaf up to uttering the formula of
bidding the Imam farewell (known as wada’). This formula also includes a form of ziyarah of
Prophets Adam and Noah, the Holy Prophet Muhammad, and Imam al-Husayn, peace be
upon them all.37
A greater number of general formulas of ziyarah has been mentioned by ‘Allamah al-Majlisi
in Bihar al-Anwar.38

Timed Visitations
There are four formulas of ziyarah to be said while visiting the tomb of Imam ‘Ali (‘a) at
special times.
First, the formula of ziyarah to be said while visiting Imam ‘Ali’s tomb on the Day of Ghadir
is regarded as the most comprehensive, since it comprises the totality of concepts and
merits related to Imam ‘Ali (‘a). On the Day of Ghadir, Imam ‘Ali (‘a), by divine command,
was appointed the next leader, Imam, and vicegerent of the Holy Prophet (S). On this day,
which falls on the eighteenth of Dhu’l-Hijjah, the Holy Prophet (S) ordered all pilgrims to
gather in a crossroad near a spring called Khumm and declared the famous sermon that is
known as Hadith al-Ghadir.39
In the words of Shaykh al-Qummi, this formula of ziyarah has been reported through many

valid chains of authority from Imam ‘Ali ibn Muhammad al-Hadi al-Naqi (‘a) when he visited
his grandfather, Imam ‘Ali (‘a), and said this formula on the Day of Ghadir when Mu’tasim,
the ‘Abbasid ruler, summoned him to Baghdad. Shaykh al-Mufid has also reported this
formula, yet without mentioning its transmitters, from Imam Hasan al-’Askari (‘a) on the
authority of his fathers, peace be upon them.40
About the merits of visiting Imam ‘Ali (‘a) on the Day of Ghadir, Imam al-Ridha (‘a) is
reported to have said to Ahmad ibn Abi-Nasr:

ِ  أَﻳْﻨَﻤَﺎ ﻛُﻨْﺖَ ﻓَﺎﺣْﻀَﺮْ ﻳَﻮْمَ اﻟْﻐَﺪِﻳﺮِ ﻋِﻨْﺪَ أَﻣِﻴ،ٍﻳَﺎ ﺑْﻦَ أَﺑِﻲ ﻧَﺼْﺮ
ﺮ
ٍاﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ; ﻓَﺈِنَّ اﻟﻠﻪَ ﺗَﻌَﺎﻟَﻰ ﻳَﻐْﻔِﺮُ ﻟِﻜُﻞِّ ﻣُﺆْﻣِﻦٍ وَﻣُﺆْﻣِﻨَﺔ
 وَﻳَﻌْﺘِﻖُ ﻣِﻦَ اﻟﻨَّﺎرِ ﺿِﻌْﻒَ ﻣَﺎ،ًوَﻣُﺴْﻠِﻢٍ وَﻣُﺴْﻠِﻤَﺔٍ ذُﻧُﻮبَ ﺳِﺘِّﻴﻦَ ﺳَﻨَﺔ
.ِأَﻋْﺘَﻖَ ﻓِﻲ ﺷَﻬْﺮِ رَﻣَﻀَﺎنَ وَﻓِﻲ ﻟَﻴْﻠَﺔِ اﻟْﻘَﺪْرِ وَﻟَﻴْﻠَﺔِ اﻟْﻔِﻄْﺮ
Listen, son of Abu-Nasr! Wherever you are, try your best to present yourself at the tomb of
the Commander of the Faithful (‘a) on the Day of Ghadir. Verily, Almighty Allah, on this day,
forgives the sins of sixty years of each faithful believer and Muslim individual, male and
female. On this day too, Almighty Allah releases from Hellfire two times as many people as
He releases during the month of Ramadhan, the Night of Qadr Night, and the Night of ‘«d
al-Fitr.41
‘Allamah al-Majlisi and Shaykh al-Qummi, in Bihar al-Anwar and Mafatih al-Jinan
respectively, have mentioned other formulas of ziyarah to be addressed to Imam ‘Ali (‘a) on
the Day of Ghadir. One of these formulas is the famous ziyarah of aminullah.
Second, there is a special formula to be said on visiting the tomb of Imam ‘Ali (‘a) on the
anniversary of the Holy Prophet’s birthday. Shaykh al-Mufid, Shaykh al-Shahid in Al-Mazar
and Sayyid Ibn Tawus in Iqbal al-A’mal have reported that Imam al-Sadiq (‘a) addressed a
certain formula of ziyarah to Imam ‘Ali (‘a) on the anniversary of the Holy Prophet’s
birthday and then dictated it to Muhammad ibn Muslim al-Thaqafi, his trustworthy
companion.
This formula, which contains words ascribing virtue, knowledgeability, and struggle for the
sake of Almighty Allah to Imam ‘Ali (‘a), as well as statements declaring loyalty to him,
renunciation of his enemies, and recognition of his divinely commissioned leadership, has
been recorded by ‘Allamah al-Majlisi, in Bihar al-Anwar, and Shaykh al-Qummi, in Mafatih
al-Jinan.42
Third, there is a special formula that is reported to be addressed to Imam ‘Ali (‘a) when he
is visited on the night and the day of the appointment of the Prophet to the Divine Mission
(al-mab’ath), which is widely and unanimously celebrated on the twenty-seventh of Rajab
by the individuals of the virtuous community.43
This formula has been reported by Shaykh al-Mufid, al-Shahid, and Sayyid Ibn Tawus from
whom ‘Allamah al-Majlisi reported it. However, he then commented that he had not been
acquainted with its chain of authority nor had he been informed about the dedication of a

special formula to this anniversary, although, he added, the matter is one of the facts
unanimously believed by the Shi’ah.44 Shaykh al-Qummi has mentioned three different
forms of this formula.
Fourth, a special formula has been reported to be addressed to Imam ‘Ali (‘a) on the day of
his martyrdom, the twenty-first of Ramadhan.
Shaykh al-Kulayni, in al-Kafi, and Shaykh al-Saduq, in al-Amali, have reported that on the
day when Imam ‘Ali (‘a) departed life as a martyr, the place was convulsed with weeping
and people were stunned just like the day of the departure of the Holy Prophet (S). Weeping
and hurrying, a man came repeating the ritual statements of misfortune (i.e. We are Allah’s
and to Him shall we return) and saying, “This day has the vicegerency of the Holy Prophet
(S) been interrupted.” When he arrived at the door of Imam ‘Ali’s house, he said:

ْرَﺣِﻤَﻚَ اﻟﻠـَّﻪُ ﻳَﺎ اَﺑَﺎ اﻟْﺤَﺴَﻦِ ﻛُﻨْﺖَ اَوَّلَ اﻟْﻘَﻮْمِ إِﺳْﻻَﻣﺎً وَاَﺧْﻠَﺼَﻬُﻢ
…ًإِﻳـﻤَﺎﻧﺎ
May Allah have mercy upon you, O Abu’l-Hasan (‘a). You were the first of all in accepting
Islam and the most sincere of all in faith…
All the attendants kept silent until this man finished his words. He then wept, causing all
the companions of the Holy Prophet (S) to weep. They then searched for the man, but in
vain. It is believed that this man was al-Khidhr (‘a).45

Visiting the Holy Imams (‘a)
In addition to their emphasis on visiting the Holy Prophet, Imam ‘Ali, and Imam al-Husayn
(peace be upon them all), the Ahl al-Bayt (‘a) have laid similar emphasis on visiting the
tombs of the Holy Imams (‘a) in general. This emphasis has been reported by many
traditions (some of which have been previously cited under the topic of “Visiting the Holy
Imams’ (‘a) Tombs”) which validate each other, some of which a reference will be made
hereinafter.
Zayd has reported that he asked Imam al-Sadiq (‘a) about the reward of one who visits the
tomb of the Holy Prophet (S). The Imam (‘a) answered:

.ِﻛَﻤَﻦْ زَارَ اﻟﻠﻪَ ﻓِﻲ ﻋَﺮْﺷِﻪ
It shall be as if he has visited Almighty Allah at His Throne.46
Zayd further asked, “What is the reward of one who visits any one of you?”
The Imam (‘a) answered:

.ِﻛَﻤَﻦْ زَارَ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ
He (who visits one of us) will be rewarded the same reward of one who has visited the
Messenger of Allah.47
‘Isa ibn Rashid has reported that he asked Imam al-Sadiq (‘a), “May Allah accept me as
ransom for you! What is the reward of one who visits the tomb of Husayn (‘a) and offers a
two-unit prayer therein?”
The Imam (‘a) answered:

.ٌﻛُﺘِﺒَﺖْ ﻟَﻪُ ﺣِﺠَّﺔٌ وَﻋُﻤْﺮَة
He will be given the reward of one Hajj Pilgrimage and one ‘Umrah Pilgrimage.
“Is the same reward given to one who visits the tomb of any of the Imams, to whom
obedience is obligatory?” asked the reporter. The Imam answered:

.ُوَﻛَﺬَﻟِﻚَ ﻛُﻞُّ ﻣَﻦْ أَﺗَﻰ ﻗَﺒْﺮَ إِﻣَﺎمٍ ﻣُﻔْﺘَﺮَﺿَﺔٍ ﻃَﺎﻋَﺘُﻪ
The same reward will be given to anyone who visits the tomb of any of the Imams,
obedience to whom is obligatory.48
‘Abd al-Rahman ibn Muslim has reported that he visited Imam al-Kazim (‘a) and asked,
“Which is better: to visit the tomb of Imam ‘Ali (‘a), Imam al-Husayn (‘a), or one of the other
Holy Imams (‘a)?”
The Imam (‘a) answered:

َ وَﻣَﻦْ زَار، ﻣَﻦْ زَارَ أَوَّﻟَﻨَﺎ ﻓَﻘَﺪْ زَارَ آﺧِﺮَﻧَﺎ،ٍﻳَﺎ ﻋَﺒْﺪَ اﻟﺮَّﺣْﻤَﻦِ ﺑْﻦَ ﻣُﺴْﻠِﻢ
ْ وَﻣَﻦ، وَﻣَﻦْ ﺗَﻮَﻟَّﻰ أَوَّﻟَﻨَﺎ ﻓَﻘَﺪْ ﺗَﻮَﻟَّﻰ آﺧِﺮَﻧَﺎ،آﺧِﺮَﻧَﺎ ﻓَﻘَﺪْ زَارَ أَوَّﻟَﻨَﺎ
 وَﻣَﻦْ ﻗَﻀَﻰ ﺣَﺎﺟَﺔً ﻷَِﺣَﺪٍ ﻣِﻦْ أَوْﻟِﻴَﺎءِﻧَﺎ،ﺗَﻮَﻟَّﻰ آﺧِﺮَﻧَﺎ ﻓَﻘَﺪْ ﺗَﻮَﻟَّﻰ أَوَّﻟَﻨَﺎ
 أَﺣْﺒِﺒْﻨَﺎ وَأَﺣْﺒِﺐْ ﻓِﻴﻨَﺎ،ِ ﻳَﺎ ﻋَﺒْﺪَ اﻟﺮَّﺣْﻤَﻦ.ﻓَﻜَﺄَﻧَّﻤَﺎ ﻗَﻀَﺎﻫَﺎ ﻟِﺠَﻤِﻴﻌِﻨَﺎ
َّ أَﻻَ وَإِن.وَأَﺣْﺒِﺐْ ﻟَﻨَﺎ وَﺗَﻮَﻟَّﻨَﺎ وَﺗَﻮَلَّ ﻣَﻦْ ﻳَﺘَﻮَﻻَّﻧَﺎ وَأَﺑْﻐِﺾْ ﻣَﻦْ ﻳُﺒْﻐِﻀُﻨَﺎ
،اﻟﺮَّادَّ ﻋَﻠَﻴْﻨَﺎ ﻛَﺎﻟﺮَّادِّ ﻋَﻠَﻰ رَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﺟَﺪِّﻧَﺎ
.ِوَﻣَﻦْ رَدَّ ﻋَﻠَﻰ رَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻓَﻘَﺪْ رَدَّ ﻋَﻠَﻰ اﻟﻠﻪ

َ َ وَﻣَﻦْ أَﺑْﻐ،ً ﻣَﻦْ أَﺑْﻐَﻀَﻨَﺎ ﻓَﻘَﺪْ أَﺑْﻐَﺾَ ﻣُﺤَﻤَّﺪا،ِأَﻻَ ﻳَﺎ ﻋَﺒْﺪَ اﻟﺮَّﺣْﻤَﻦ
ﺾ
َ وَﻣَﻦْ أَﺑْﻐَﺾَ اﻟﻠﻪَ ﺟَﻞَّ وَﻋَﻻَ ﻛَﺎن،َﻣُﺤَﻤَّﺪاً ﻓَﻘَﺪْ أَﺑْﻐَﺾَ اﻟﻠﻪَ ﺟَﻞَّ وَﻋَﻻ
.ٍﺣَﻘّﺎً ﻋَﻠَﻰ اﻟﻠﻪِ أَنْ ﻳُﺼْﻠِﻴَﻪُ اﻟﻨَّﺎرَ وَﻣَﺎ ﻟَﻪُ ﻣِﻦْ ﻧَﺼِﻴﺮ
O ‘Abd al-Rahman ibn Muslim, he who visits the first of us has in fact visited the last of us
and he who visits the last of us has in fact visited the first of us. He who shows loyalty to
the first of us has in fact shown loyalty to the last of us and he who shows loyalty to the last
of us has in fact shown loyalty to the first of us. He who grants the needs of one of our
loyalists, it is as if he has granted it for all of us. O ‘Abd al-Rahman, bear love for us, bear
love for others on the basis of your love for us, and bear love for others for the sake of your
love for us. Show loyalty to us, show loyalty to those who are loyalists to us, and detest
those who detest us. Most surely, he who objects to us is the same as those who object to
our grandfather, the Messenger of Allah, and he who objects to the Messenger of Allah (S)
has in fact objected to Almighty Allah. O ‘Abd al-Rahman, most surely, he who detests us
has in fact detested Muhammad (S), and he who detests Muhammad (S) has in fact
detested the All-exalted and All-majestic Lord, and whoever detests the All-exalted and Allmajestic Lord, it will be then binding on Allah to expose him to Hellfire and for him there
shall be no helper.49
Moreover, many traditions have conveyed the merits of visiting the tombs of each one of
the Holy Imams (‘a). In the previous discussion of visiting the tomb of the Holy Prophet (S),
we cited some traditions appertaining to the merits of visiting the tombs of the Holy Imams
(‘a) who are buried at al-Baqi’ Cemetery. Let us now refer to more traditions in this respect.
Muhammad ibn Ahmad ibn Dawud reported Ibn Sinan to have asked Imam al-Ridha (‘a)
about the reward of one who visits the tomb of his father (Imam al-Kazim (‘a)).
The Imam (‘a) answered:

.ُ ﻓَﺰُرْه،ُاﻟْﺠَﻨَّﺔ
Paradise is the reward. Therefore, you should visit him.50
According to another tradition, Zakariyya ibn Adam al-Qummi is reported to have quoted
Imam al-Ridha (‘a) as saying:

.إِنَّ اﻟﻠﻪَ ﻧَﺠَّﺎ ﺑَﻐْﺪَادَ ﻟِﻤَﻜَﺎنِ ﻗُﺒُﻮرِ اﻟْﺤُﺴَﻴْﻨِﻴِّﻴﻦَ ﻓِﻴﻬَﺎ
Almighty Allah has delivered Baghdad from destruction because it contains the tombs of
the descendants of Husayn (‘a).51
According to a number of traditions, the visitation to Imam al-Kazim’s tomb is similar in

reward to visiting Imam al-Husayn’s.
According to another tradition, visiting the tomb of Imam al-Kazim (‘a) is similar to visiting
the tombs of the Holy Prophet (S) and Imam ‘Ali (‘a), although the latter enjoy special
merits.52
Confirming the validity of each other, many other traditions, some of which have been
validly transmitted, hold great merits for visiting the tomb of Imam ‘Ali ibn Musa al-Ridha
(‘a).
For instance, Ja’far ibn Muhammad ibn ‘Imarah has reported on the authority of his father
that Imam al-Sadiq (‘a), on the authority of his fathers, quoted the Holy Prophet (S) as
saying:

َ ﻻَ ﻳَﺰُورُﻫَﺎ ﻣُﺆْﻣِﻦٌ إِﻻَّ أَوْﺟَﺐ،َﺳَﺘُﺪْﻓَﻦُ ﺑِﻀْﻌَﺔٌ ﻣِﻨِّﻲ ﺑِﺄَرْضِ ﺧُﺮَاﺳَﺎن
.ِاﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ ﻟَﻪُ اﻟْﺠَﻨَّﺔَ وَﺣَﺮَّمَ ﺟَﺴَﺪَهُ ﻋَﻠَﻰ اﻟﻨَّﺎر
A piece of my flesh will be buried in Khurasan. No faithful believer visits him but that
Almighty Allah shall be bound to award him Paradise and prohibit Hellfire from consuming
his body.53
According to another tradition, Imam al-Ridha (‘a) has said:

.ٌوَاﻟﻠﻪِ ﻣَﺎ ﻣِﻨَّﺎ إِﻻَّ ﻣَﻘْﺘُﻮلٌ ﺷَﻬِﻴﺪ
By Allah I swear, all of us will be killed as martyrs.
“Who will kill you, O son of Allah’s Messenger?” the Imam (‘a) was asked.
He answered:

ِ ﺷَﺮُّ ﺧَﻠْﻖِ اﻟﻠَّﻪِ ﻓِﻲ زَﻣَﺎﻧِﻲ ﻳَﻘْﺘُﻠُﻨِﻲ ﺑِﺎﻟﺴَّﻢِّ ﺛُﻢَّ ﻳَﺪْﻓِﻨُﻨِﻲ ﻓِﻲ دَا
ر
َّﻣَﻀِﻴﻌَﺔٍ وَﺑِﻻدِ ﻏُﺮْﺑَﺔٍ أَﻻ ﻓَﻤَﻦْ زَارَﻧِﻲ ﻓِﻲ ﻏُﺮْﺑَﺘِﻲ ﻛَﺘَﺐَ اﻟﻠَّﻪُ ﻋَﺰَّ وَﺟَﻞ
ٍّﻟَﻪُ أَﺟْﺮَ ﻣِﺎﺋَﺔِ أَﻟْﻒِ ﺷَﻬِﻴﺪٍ وَﻣِﺎﺋَﺔِ أَﻟْﻒِ ﺻِﺪِّﻳﻖٍ وَﻣِﺎﺋَﺔِ أَﻟْﻒِ ﺣَﺎج
وَﻣُﻌْﺘَﻤِﺮٍ وَﻣِﺎﺋَﺔِ أَﻟْﻒِ ﻣُﺠَﺎﻫِﺪٍ وَﺣُﺸِﺮَ ﻓِﻲ زُﻣْﺮَﺗِﻨَﺎ وَﺟُﻌِﻞَ ﻓِﻲ
.اﻟﺪَّرَﺟَﺎتِ اﻟْﻌُﻠَﻰ ﻣِﻦَ اﻟْﺠَﻨَّﺔِ رَﻓِﻴﻘَﻨَﺎ
The wickedest of all the creatures of Allah in my time will kill me with poison and will bury
me in a lost place and a strange land. Verily, whoever visits me in that far away land, Allah,

the Almighty and Majestic, will record for him the reward of one hundred thousand martyrs,
one hundred thousand veracious ones, one hundred thousand performers of Hajj and
‘Umrah, and one hundred thousand strivers (i.e. warriors for Allah’s sake), and he will be
resurrected with us and made our companion in the highest ranks of Paradise.54
Imam ‘Ali, the Commander of the Faithful (‘a), is reported to have quoted the Holy Prophet
(S) as saying:

َﺳَﺘُﺪْﻓَﻦُ ﺑِﻀْﻌَﺔٌ ﻣِﻨِّﻲ ﺑِﺄَرْضِ ﺧُﺮَاﺳَﺎنَ ﻣَﺎ زَارَﻫَﺎ ﻣَﻜْﺮُوبٌ إِﻻَّ ﻧَﻔَّﺲ
.ُاﻟﻠﻪُ ﻛُﺮْﺑَﺘَﻪُ وَﻻَ ﻣُﺬْﻧٌِﺐ إِﻻَّ ﻏَﻔَﺮَ اﻟﻠﻪُ ذُﻧُﻮﺑَﻪ
A piece of my flesh will be buried in Khurasan. No agonized person visits him but that Allah
shall certainly relieve him, and no sinful but that Allah shall certainly forgive him.55
As for the merits of visiting the tombs of the other Holy Imams (‘a), Imam Hasan ibn ‘Ali al’Askari (‘a) is reported, within the formula of ziyarah reported from to him, to have said:

.ِﻗَﺒْﺮِي ﺑِﺴُﺮَّ ﻣَﻦْ رَأَى أَﻣَﺎنٌ ﻷَِﻫْﻞِ اﻟْﺠَﺎﻧِﺒَﻴْﻦ
My tomb shall be in Samarra'. It is safety for the people of the two banks (of the river).56
Imam ‘Ali al-Hadi (‘a) is reported to have taught one of his companions a supplicatory
prayer, one of whose introductory paragraphs reads as follows:

.وَﻗَﺪْ ﺳَﺄَﻟْﺘﺎﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ أَﻻَّ ﻳُﺨَﻴِّﺐَ ﻣَﻦْ دَﻋَﺎ ﺑِﻪِ ﻓِﻲ ﻣَﺸْﻬَﺪِي
I have besought Allah, the Glorious and Majestic, not to disappoint anyone who repeats this
supplication at my shrine.57
Muhammad al-Himyari is reported to have received a document from Imam al-Mahdi (‘a)
comprising the method of visiting him and offering salutation to him.
Apart from these unfamiliar reports, there have not been reported any other traditions
holding the merits of visiting the tombs of the other Holy Imams (‘a) except the general
traditions to which we have referred in the previous discussions.
At any rate, the quotations of special formulas of ziyarah that are dedicated to these Holy
Imams (‘a) have been founded on the fact that visits to their tombs are too clear to require
special texts, since they can be maintained by the large number of traditions that confirm,
generally or specifically, recommendation of such visits. This may be the reason for the
existence of special formulas of these Imams (‘a) in reference books of ziyarah—such as Ibn
Qawlawayh’s Kamil al-Ziyarat, Shaykh al-Saduq’s al-Mazar, and Shaykh al-Mufid’s

al-Mazar—whose compilers lived close to the ages of the Holy Imams (‘a).
In plain words, the existence of numerous and detailed formulas as well as other brief
formulas that are reported from the Holy Imams (‘a) themselves clearly prove that this
trend was established by the Holy Imams (‘a) in their plans of building a virtuous
community. They then taught their followers this trend and their followers, in turn, have
taken it up since then.58

Epilogue
Before closing this discussion, it seems suitable to mention, yet briefly, two significant
points, the details of which will be mentioned in another volume about the doctrinal aspect
in the Ahl al-Bayt’s role in building a virtuous community.
A) When visiting the tombs of the Holy Infallibles (‘a), a visitor is bindingly required to avoid
doing any act that may be understood as ascribing partners to Almighty Allah or
worshipping the one buried in the visited tomb.
Owing to the seriousness of this issue, the Holy Imams (‘a) have emphatically warned
against such practices. In this respect, Zurarah has reported that he asked Imam al-Baqir
(‘a) whether it was or was not permissible to offer a prayer among tombs.
The Imam (‘a) therefore instructed:

 ﻓَﺈِنَّ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ،ًﺻَﻞِّ ﺑَﻴْﻦَ ﺧِﻻَﻟِﻬَﺎ وَﻻَ ﺗَﺘَّﺨِﺬْ ﻣِﻨْﻬَﺎ ﺷَﻴْﺌﺎً ﻗِﺒْﻠَﺔ
َ ﻻَ ﺗَﺘَّﺨِﺬُوا ﻗَﺒْﺮِي ﻗِﺒْﻠَﺔً وَﻻ:َاﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻧَﻬَﻰ ﻋَﻦْ ذَﻟِﻚَ وَﻗَﺎل
ْﻣَﺴْﺠِﺪاً; ﻓَﺈِنَّ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ ﻟَﻌَﻦَ اﻟَّﺬِﻳﻦَ إﺗَّﺨَﺬُوا ﻗُﺒُﻮرَ أَﻧْﺒِﻴَﺎءِﻫِﻢ
.َﻣَﺴَﺎﺟِﺪ
You may offer a prayer in the empty areas between tombs but, you must never take any
tomb as kiblah, since the Messenger of Allah (S), warned against doing thus, “Do not take
my tomb as kiblah or as place of prostration, because Almighty Allah has cursed those who
had taken the tombs of their prophets as places of prostration.”59
According to another validly reported tradition, it has been instructively warned against
circumambulating tombs. Al-Halabi has reported Imam al-Sadiq (‘a) as saying:

،ٍ وَﻻَ ﺗَﺒُﻞْ ﻓِﻲ ﻣَﺎءٍ ﻧَﻘِﻴﻊ،ٍ وَﻻَ ﺗَﻄُﻒْ ﺑِﻘَﺒْﺮ،ٌﻻَ ﺗَﺸْﺮَبْ وَأَﻧْﺖَ ﻗَﺎﺋِﻢ
.ُﻓَﺈِﻧَّﻪُ ﻣَﻦْ ﻓَﻌَﻞَ ذَﻟِﻚَ ﻓَﺄَﺻَﺎﺑَﻪُ ﺷَﻲْءٌ ﻓَﻻَ ﻳَﻠُﻮﻣَﻦَّ إِﻻَّ ﻧَﻔْﺴَﻪ
Do not drink (water) while you are standing up, do not circumambulate a tomb, and do not
urinate in stagnant water. If one violates these instructions and, as a result, something bad

happens to him, he should then blame none but himself. 60
Beyond doubt, this warning against taking the tombs as kiblah or prayer-places and against
circumambulating them, means that it is forbidden to make these tombs in themselves
kiblah by turning ones face towards them in prayer or prostrating before them, but there is
no objection when such tombs lie in the direction of the kiblah. There is also no objection in
establishing a mosque or a building around tombs. As understood from the topic of the
tradition and the ruling mentioned therein, this warning is intended to avoid worshipping
those buried in the tombs and deem worship of Almighty Allah far above all considerations.
Confirming this fact, all formulas of ziyarah are focused on believing in Almighty Allah as
the One and Only God. They begin with statements of deeming Him greater than all things,
praising Him, and thanking Him for granting the opportunity to visit the tomb of such holy
persons, which is in fact a divine bliss. They strengthen the relationship between people
and their religious leaders, the Holy Prophet and Imams (peace be upon them all) because
they were the best individuals to establish the prayers, give alms, enjoin the right, forbid
the wrong, strive for the sake of Almighty Allah just as striving should be, and convey the
messages of their Lord. In addition, these formulas include many other concepts of true
monotheism.
B) The tombs of the Holy Prophet and the Imams, peace be upon them all, are visited
because they carry the bodies of these great figures who “are alive and provided
sustenance from their Lord,” in the words of the Holy Qur'an. As a result, they hear the
words of their visitors and respond to their greetings and salutations. A visitor is therefore
required to derive from them all that he can attain when he visits them in their lifetimes, to
express loyalty to them, love for them, and feelings of contact with them, to show them
respect, to obey them, and to try his best to pattern his life after their examples.
A visit to their tombs must never be only a soulless, physical exercise that expresses
nothing but sanctification of dead, yet great, individuals and must never be blind imitation
of pagan practices that are far removed from belief in Almighty Allah and the true eternal
life of these holy persons. Such visits express belief in the eternal existence of these holy
persons who embody a divine content and a special relationship with Almighty Allah. Once
again, visits must be in response to the divine command of showing loyalty to them,
following their examples, supporting them, and showing them reverence.
According to a validly reported tradition, Imam al-Sadiq (‘a) has said:

ٍﻣَﺎ ﻣِﻦْ ﻧَﺒِﻲٍّ وَﻻَ وَﺻِﻲِّ ﻧَﺒِﻲٍّ ﻳَﺒْﻘَﻰ ﻓِﻲ اﻷَرْضِ أَﻛْﺜَﺮَ ﻣِﻦْ ﺛَﻻَﺛَﺔِ أَﻳَّﺎم
 ﻓَﺈِﻧَّﻤَﺎ ﺗُﺆْﺗَﻰ،ِﺣَﺘَّﻰ ﻳُﺮْﻓَﻊَ رُوﺣُﻪُ وَﻋَﻈْﻤُﻪُ وَﻟَﺤْﻤُﻪُ إِﻟَﻰ اﻟﺴَّﻤَﺎء
ﻣَﻮَاﺿِﻊُ آﺛَﺎرِﻫِﻢْ ﻷَِﻧَّﻬُﻢْ ﻳُﺒَﻠَّﻐُﻮنَ ﻣِﻦْ ﺑَﻌِﻴﺪٍ اﻟﺴَّﻻَمَ وَﻳَﺴْﻤَﻌُﻮﻧَﻬُﻢْ ﻓِﻲ
.ٍﻣَﻮَاﺿِﻊِ آﺛَﺎرِﻫِﻢْ ﻣِﻦْ ﻗَﺮِﻳﺐ
When a prophet or a successor of a prophet dies, his soul, bones, and flesh are raised to the
heavens in less than three days. However, their graves are visited because they are
conveyed the greetings of those who greet them from a distance and they can hear those

who visit them at the place of their graves.61

Visiting Saints and the Imams’ (‘a) Descendants
Derived from the traditions that call attention to visiting the tombs of the Holy Prophet (S)
and Imams (‘a) and deal with the logic for and the outcomes of such visits, a general trend
of visiting, building, and frequenting these tombs has been created among the milieus of
the virtuous community. Moreover, the founding of many cities has been the result of a
shrine or a tomb of an Imam or a descendant of an Imam therein, such as the cities of
Najaf, Karbala, Qasim, Hamzah, ‘Ali al-Sharqi, ‘Ali al-Gharbi, and many other cities in both
Iraq and Iran. Thousands of well-constructed shrines of the Holy Imams’ (‘a) descendants or
those related to them, as well as many scholars and saints, can be seen in Iraq. In Iran, as
well as other Muslim countries, thousands of shrines are established.
The most famous shrines after the shrines of the Holy Imams (‘a) are the following:
• Al-’Abbas ibn ‘Ali (‘a) at Karbala
• Muslim ibn ‘Aqil at Kufa
• Al-Qasim the son of Imam Musa al-Kazim (‘a) in Iraq
• Lady Fatimah al-Ma’sumah the daughter of Imam Musa al-Kazim (‘a) in the holy city of
Qum62
• Sayyid Ahmad the son of Imam al-Kazim (‘a) at Shiraz
• Sayyid ‘Abd al-’Azim al-Hasani at Ray, southern Tehran63
• Lady Zaynab bint ‘Ali (‘a) in Syria
According to one tradition her shrine is in Damascus, but according to another tradition her
tomb is in Cairo, along with a shrine of Imam al-Husayn’s head.64
These tombs are frequently visited by the individuals of the virtuous community who live in
their vicinities. Usually and on certain nights and days, they gather at these tombs, which
are visited by people coming from a distance and from other countries.
The practice of visiting the tombs and reciting the formulas of ziyarah therein, by the
followers of the Ahl al-Bayt (‘a), is a weekly—if not a daily exercise for those who live
nearby.

Common Times of Ziyarah
Although there are no certain times for visiting the holy shrines of the Holy Prophet (S), the
Holy Infallibles (‘a) and their descendants, there are particular religious occasions on which
these shrines are visited with special interest and in large numbers because they provide
the best opportunities for people to make a visit.
For instance, the anniversaries related to the Holy Imams (‘a) or their descendants—such as
their birthdays, deaths, and martyrdoms—acquire a special reason for visiting the
celebrated Imam (‘a) or holy person.

Thursday nights and Fridays also hold a special significance because they are ritually
preferred to the other nights and days and because they represent the weekend of
Muslims. Traditions have mentioned great reward and merit for those who visit Imam alHusayn’s tomb on Thursday nights.
Other important days are the feast days because they are blessed holidays.
In addition, the summer holiday is also a factor of encouragement since families find a good
opportunity to travel and practice the religious ritual of visiting, especially for those who
live in remote regions. Accordingly, on such occasions, some holy shrines, such as those of
Imam Ridha, Imam al-Husayn, Imam ‘Ali,65 and Lady Zaynab in Damascus, peace be upon
them all, witness a great presence of visitors that sometimes amount to more than one
million.

Comprehensive Formulas of Ziyarah
In addition to the special formulas that are exclusively addressed to a certain holy person
while visiting his tomb, there are other comprehensive formulas that can be addressed to
all the Holy Imams of the Ahl al-Bayt (‘a) at their holy shrines and the shrines of their
descendants without exception.
These comprehensive formulas comprise excellent texts, with respect to their linguistic
structure, and include lofty all-inclusive contents with respect to denotation.
The most famous of these comprehensive formulas are the following:
1. The briefest among all the other comprehensive formulas of ziyarah, the ziyarah of
aminullah, to which a previous reference has been made, is the most highly considered and
most precise in content, in the words of Shaykh al-Qummi. Although brief, this formula
covers statements of greetings addressed to the visited holy person, statements of praying
to Almighty Allah for oneself, and statements of confidential talk with Him.
2. Most comprehensive and most famous, the Major Comprehensive Formula of Ziyarah
(al-Ziyarah al-Jami’ah al-Kabirah) is reported from Imam ‘Ali ibn Muhammad al-Hadi (‘a).
Describing this formula, ‘Allamah al-Majlisi states that it is the most accurate with respect
to its chain of authority, the most inclusive, the most eloquent with respect to its
expression, the most persuasive with respect to its meaning, and the highest in standing.66
A number of scholars have undertaken the mission of explaining, elucidating, and
construing the paragraphs of this formula in general and the sections that give a somewhat
false impression in particular, trying their best to decode such mysterious meanings in
order to close the door in the face of any possible objection or criticism. Amongst such
scholars are ‘Allamah al-Majlisi, the father of the compiler of Bihar al-Anwar, Sayyid
Muhammad ibn ‘Abd al-Karim al-Tabataba'i, known as Sayyid al-Borojerdi, Sayyid ‘Abdullah
Shabbar, and many others.
3. The comprehensive formula of ziyarah known as al-Ziyarah al-Jami’ah li-A'immat alMu'minin (the Comprehensive Formula of Ziyarah of the Imams of the Faithful) has been
reported by Sayyid Ibn Tawus from the Holy Imams (‘a), in Misbah al-Za'ir. He mentions
certain etiquettes in this formula, practiced during the journey of visit. Coming in the
second place after the abovementioned Major Comprehensive Formula, this formula
includes highly considered doctrinal, social, and political imports. It has been also reported

by ‘Allamah al-Majlisi as the fifth formula.67
4. Ibn Qawlawayh, in Kamil al-Ziyarat, Shaykh al-Kulayni, in al-Kafi, and Shaykh al-Saduq, in
‘Uyun Akhbar al-Ridha and man-la-yahdhuruhu’l-faqih, have reported that Imam al-Ridha
(‘a), when asked about presenting oneself at the shrine of Imam Musa al-Kazim (‘a), said:
“You may pray in the mosques surrounding his tomb. It is however acceptable to say the
following (form of Ziyarah) at all the shrines of the Imams (‘a):

ِاَﻟﺴَّﻻَمُ ﻋَﻠَﻰ اَوْﻟِﻴَﺎءِ اﻟﻠﻪِ وَاَﺻْﻔِﻴَﺎﺋِﻪِ اَﻟﺴَّﻻَمُ ﻋَﻠَﻰ أُﻣَﻨَﺎءِ اﻟﻠﻪ
…ِوَاَﺣِﺒَّﺎﺋِﻪ
Peace be upon Allah's friends and well-chosen ones! Peace be upon Allah's trustees and
beloved ones…
This formula of ziyarah is acceptable at all visits. You may then invoke Almighty Allah’s
blessings upon the Holy Prophet and his Household, peace be upon them all, by mentioning
their names respectively. You may also imprecate His curse on their enemies and then pray
to Him for any thing you wish for yourself as well as for the believing men and women.”
This formula of ziyarah is brief and all-inclusive.68
Amounting to fourteen, ‘Allamah al-Majlisi has referred to another set of comprehensive
formulas most of which have not been ascribed to any of the Holy Imams (‘a); therefore,
there is the probability that these formulas have been composed by ordinary people.
Within the supplications on the Day of ‘Arafat, Shaykh al-Qummi has mentioned another
comprehensive formula of ziyarah ascribed by Sayyid Ibn Tawus to Imam al-Sadiq (‘a).
However, this formula is lengthy and lacks confirmation.69
In addition to these comprehensive formulas, the compilers of books regarding ziyarah
have mentioned other formulas dedicated to the days of the week. They have therefore
dedicated each day to one or more of the Holy Infallibles. Saturday is dedicated to the Holy
Prophet, Sunday to Imam ‘Ali ibn Abi-Talib, Monday to Imams Hasan and Husayn, Tuesday
to Imams Zayn al-’Abidin, al-Baqir, and al-Sadiq, Wednesday to Imams al-Kazim, al-Ridha,
al-Jawad, and al-Hadi, Thursday to Imam al-’Askari, and Friday to Imam al-Mahdi, peace be
upon them all. The compiler of Misbah al-Za'ir has added Lady Fatimah al-Zahra' to the
Holy Prophet, peace be upon them both, by dedicating an invocation of blessings upon her.
The author of Bihar al-Anwar has also mentioned a tradition corroborating this division of
days along with formulas of ziyarah that are dedicated to each Imam (‘a) on his day and
formulas of invocations of blessings upon each one of them.70
1. - Of course, meetings that are held for commemorating Imam Husayn (‘a) can never be substitutes for the
Friday Prayers that include discourses and performance of prayer. Yet, they can represent an extension of the
ritual content of the Friday Prayer in which we can find the root and the Islamic line of these rituals.
2. - In the coming chapter about the ritual of ziyarah, we will refer independently to the formulas of ziyarah of
Imam Husayn (‘a) as well as the other Holy Imams of the Ahl al-Bayt (‘a) that are recommended at certain times
from both near and afar.
3. - Unfortunately, such activities, sometimes performed by individuals of the vulgar or non-religious class of the
community in violation of good public sense, are basically disallowed and are in whole or in part too far from the

goals intended by the Holy Imams (‘a). They believe that such activities inappropriately express sentiments and
emotions (such as the practice known as tatbir which entails striking the head with sharp instruments so as to
make blood flow as an expression of mourning for Imam al-Husayn (‘a) whose blood was shed on such days).
The scholars, the jurisprudentially mindful people, and the well-aware segment of the virtuous community do
not participate in such incompatible activities; rather, they deny them through their statements, words, and
lastly in their hearts when they cannot find anybody to hear when they anticipate sedition, discrepancy, or
dispute which make the harm greater than the benefit.Because of certain political circumstances through which
these rituals passed when the tyrannical and unjust rulers worked towards annihilating them to uproot them
from their origin, some ordinary people acted fanatically regarding these rituals in the same way they did
towards Imam Husayn (‘a). At the same time, some scholars kept silent or even permitted the practice of these
rituals for the endurance of the commemoration. This was because the public represented the popular power
that stood against the tyrannical rulers. In addition, scholars could not find any point of evidence proving the
forbiddance or the illegality of practicing such rituals, so they deemed them legal according to the general
jurisprudential rule of the legality of all things unless there is an evident proof demonstrating the opposite.
Furthermore, under such circumstances, the practice of these rituals achieved an advantage or repelled a
disadvantage not to mention the fact that they were the best way to gather and attract the attention of the
masses towards commemorating Imam Husayn’s martyrdom.However, the correct stand, towards the practice
of such rituals, taken by Ayatollah Sayyid Muhsin al-Hakim, Imam Khumayni, and his successor, Ayatollah
Sayyid ‘Ali al-Khamana'i, in addition to many Shi’ite master scholars, was that the disadvantage caused by such
rituals to the virtuous community has become greater than their advantage nowadays. They deform the portrait
of the virtuous community and act as an obstacle between the guidance of the Holy Imams (‘a) and the genuine
understanding of Islam on the one hand, and the general Muslim masses on the other. Besides, the practice of
these rituals arouses a spurious issue that is forbidden by Islam, because some people consider the practice of
these rituals to be a devotional act intended to seek nearness to Almighty Allah, while there is no authoritative
evidence (i.e. mentioned in the Holy Qur'an and Sunnah) proving this either particularly or generally. Such
practices fall under a general topic, and all its parts are considered acts of worship. However, Almighty Allah
best knows the truth.
4. - ‘Allamah al-Majlisi, Bihar al-Anwar 102:32, H. 2.
5. - The month of Sha’ban is considered to be the month of birthdays and glad occasions.
6. - In the past, processions were held in the city of Samarra' on the occasion of Imam al-Hadi’s martyrdom and
people from various regions of Iraq would participate. However, the ruling authorities of the tyrannical regime of
the Baathists, out of their antagonistic attitude towards the Ahl al-Bayt (‘a) and their followers, suppressed and
then banned the activities of that day.
7. - It is well-known that Imam Hasan (‘a) was poisoned to death; he is therefore considered martyred.
[Translator]
8. - The Islamic Republic of Iran has been interested in both of these dates and gathered them in one week,
giving it the name of the Muslim Unity Week, because the Holy Prophet (S) is the best representation of unity
among Muslims. More details about this topic will be cited in the coming chapter about the distinctive days.
9. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:116, H. 1.
10. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:117, H. 5.
11. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:117, H. 8.
12. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:120, H. 22.
The same chain of authority of this tradition is mentioned for traditions No. 23, 24, and 25 of the same reference
book.
13. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 311-312 as quoted from Shaykh al-Kaf’ami’s al-Balad alAmin.
14. - All-inclusive and relatively concise, the book of Mafatih al-Jinan can be considered the best and most
famous book ever written in the field of rituals and etiquettes of ziyarah and supplicatory prayers. It was
compiled by the late master researcher and traditionist, Shaykh ‘Abbas al-Qummi, recently in Farsi, based upon
a variety of the most reliable reference books. Up to now, millions of copies of this book have been published,
being read by all milieus in all countries. Moreover, the book has been translated into Arabic and Urdu, as well
as many other languages. For thorough acquaintance with the details of all issues, etiquettes, and best times of
ziyarah and supplications, it is highly advised to refer to this book.
15. - About the etiquettes of traveling and the etiquettes of ziyarah, refer to Mafatih al-Jinan, pp. 302-306 and
306-311 respectively, where these etiquettes are mentioned briefly.
16. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 14:324, H. 1.
17. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:139, H. 2.
18. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:139, H. 3.
19. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:140, H. 7.
20. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:144, H. 16.
21. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:139, H. 4.
22. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:145, H. 31.
23. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:145, H. 36.

24. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:145, H. 34.
25. - According to some traditions, presenting oneself in the holy shrine of Imam Husayn (‘a) is obligatory upon
those who have the ability to do so. Although we cannot name the scholars who have issued this verdict, it is
probable that such obligation has been decided according to the political circumstances of a certain age which
required the issuance of such a verdict, or it has been determined in order to confirm the obligation of love for,
loyalty to, and connection with the Ahl al-Bayt (‘a). At any rate, such a verdict can, in the least, act as an
indication of the extremely high recommendation and desirableness of this act, just like the high
recommendation of participating in congregational prayers, although not obligatory, by the Holy Prophet (S)
who threatened setting on fire the house of those who would abstain from participating in them.
26. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:118, H. 10.
27. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 350.
Citing it with the general forms of ziyarah to the tomb of Imam ‘Ali (‘a), the author of the aforesaid book added
the following words of Imam al-Baqir (‘a):
ِﻣَﺎ ﻗَﺎلَ ﻫَﺬَا اﻟْﻜَﻻَمَ وَﻻَ دَﻋَﺎ ﺑِﻪِ أَﺣَﺪٌ ﻣِﻦْ ﺷِﻴﻌَﺘِﻨَﺎ ﻋِﻨْﺪَ ﻗَﺒْﺮِ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ أَوْ ﻋِﻨْﺪَ ﻗَﺒْﺮِ أَﺣَﺪٍ ﻣِﻦَ اﻷَﺋِﻤَّﺔِ إِﻻَّ رَﻓَﻊَ اﻟﻠﻪُ دُﻋَﺎءَهُ ﻓِﻲ دُرْجٍ ﻣِﻦْ ﻧُﻮرٍ وَﻃُﺒِﻊَ ﻋَﻠَﻴْﻪ
ِ ﻓَﻴَﻠْﻘَﻰ ﺻَﺎﺣِﺒَﻪُ ﺑِﺎﻟْﺒُﺸْﺮَى وَاﻟﺘَّﺤِﻴَّﺔ،ُﺑِﺨَﺎﺗَﻢِ ﻣُﺤَﻤَّﺪٍ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ وَﻛَﺎنَ ﻣَﺤْﻔُﻮﻇﺎً ﺣَﺘَّﻰ ﻳُﺴَﻠَّﻢَ إِﻟَﻰ ﻗَﺎﺋِﻢِ آلِ ﻣُﺤَﻤَّﺪٍ ﻋَﻠَﻴْﻬِﻢُ اﻟﺴَّﻻَم
ِوَاﻟْﻜَﺮَاﻣَﺔ.Indeed, any one of our adherents (Shi’ah) who pronounces these words at the tomb of Amir al-Mu'minin
(‘a) or the tomb of one of the Holy Imams (‘a) shall certainly have his prayer lifted up on a ladder of light,
carrying the seal of the Holy Prophet’s ring. It shall be kept so until it will be delivered to the Rising Imam of
Muhammad’s Household, Imam al-Mahdi (‘a), who will receive the one who offered the prayer with good tidings,
greetings, and honor.
28. - The formulas of ziyarah dedicated to certain times can be viewed in the book of Mafatih al-Jinan, pp. 438469. The compiler of this book has arranged them in chronological order beginning with the ziyarah on the first
of Rajab. As for ‘Allamah al-Majlisi, in Bihar al-Anwar Vol. 98, he has dedicated an extensive chapter to these
formulas mentioning all narrations pertaining to visiting the tomb of Imam Husayn (‘a).
29. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 422-430.
30. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 411-422; ‘Allamah al-Majlisi, Bihar al-Anwar 97:134-138.
31. - Visiting Imam Husayn’s tomb has preceded visiting Imam ‘Ali’s, although visiting the tombs of all the Holy
Imams (‘a) is in itself equal in merit with the virtue of the visited Imam (‘a). However, more emphasis has been
laid in traditions on visiting Imam Husayn’s tomb than any other. This may be because of the nature of Imam
Husayn’s tragedy as well as the political and spiritual circumstances that have encompassed visiting his tomb.
On account of such highly emphasized instruction, the individuals of the virtuous community have paid more
interest to visiting Imam Husayn’s tomb. Another reason may be the relatively many formulas of ziyarah that
have been reported by the Holy Imams (‘a) to be addressed to Imam Husayn (‘a).
32. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:257, H. 3.
33. - To recognize the right of Imam ‘Ali (‘a) is to acknowledge his divinely commissioned leadership, to carry
out the obligation of obedience to him and to accept him as the true successor of the Holy Prophet (S).
[Translator]
34. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:257, H. 1.
35. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:259, H. 7.
36. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:260, H. 10.
37. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 339-361.
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Chapter 2: The General Rituals Of Islam
Rituals Of Specific Days And Nights
1. The Night of Qadr
2. ‘Id al-fiṭr and ‘Id al-AﬁṭHā
3. Thursday Night and Friday
4. The Four NightsThe Four Nights
5. Day of ‘Ashūrā'
6. ‘AshūRā' and the Umayyads
7. Other Days

Rituals Of Specific Days And Nights
Islam has defined certain laws and duties to be performed as religious rituals on specified
days and nights. For all Muslims, the first of Shawwal (‘Id al-Fitr), the tenth of Dhu’l-Hijjah
(‘Id al-Adhha), and Fridays are known to be days of performing certain Islamic rituals. On
the first two days, considered the most celebrated feast days in Islam, a prayer similar to
the congregational Friday Prayer is offered, but with a slight difference.
The ritual sermon is delivered after completing the prayer, while the sermon of the Friday
Prayer is delivered prior to the performance of the prayer. The other difference is that the
Friday Prayer is offered after midday, while the ‘«d Prayer is offered during the early hours
of the day.
On the two days of ‘Id, it is obligatory to give alms under a certain title. On ‘Id al-Fitr, a
poor-rate called zakat al-fitrah (fast-breaking rate) must be paid, and on ‘Id al-Adhha, an
offering must be made by a pilgrim who is performing the obligatory Hajj. Furthermore, it is
highly recommended to give voluntary alms on these days, especially in the form of
slaughtering an animal as an offering by those other than pilgrims performing the Hajj.
Other rituals and acts of worship, such as certain supplications and exchanging visits
among brethren-in-faith and relatives, are also highly advised and customarily carried out
by Muslims.
On Fridays, it is obligatory to hold the well-known Friday Prayer, of which an indication has

been made in the Holy Qur'an,1 which is sometimes binding and at other times optional
according certain conditions mentioned by scholars in their theses of practical laws
(Risalah).
Suspending all their usual daily activities, Muslims dedicate the days of ‘«d to acts of
worship and righteous deeds.
The Night of Qadr is the most known amongst the nights specified for performing specific
rituals. It is the night that Almighty Allah has bestowed with special honor and esteem,
preferring it to one thousand months. It is also the night on which He revealed the Holy
Qur'an and specified for decreeing the affairs of man and making clear every wise affair. He
has thus said:

ُ( ﻟَﻴْﻠَﺔ2) ِ( وَﻣَﺎ أَدْرَاكَ ﻣَﺎ ﻟَﻴْﻠَﺔُ اﻟْﻘَﺪْر1) ِإِﻧَّﺎ أَﻧْﺰَﻟْﻨَﺎهُ ﻓِﻲ ﻟَﻴْﻠَﺔِ اﻟْﻘَﺪْر
ِ( ﺗَﻨَﺰَّلُ اﻟْﻤَﻠَﻼﺋِﻜَﺔُ وَاﻟﺮُّوحُ ﻓِﻴﻬَﺎ ﺑِﺈِذْن3) ٍاﻟْﻘَﺪْرِ ﺧَﻴْﺮٌ ﻣِﻦْ أَﻟْﻒِ ﺷَﻬْﺮ
(5) ِ( ﺳَﻠَﻼمٌ ﻫِﻲَ ﺣَﺘَّﻰ ﻣَﻄْﻠَﻊِ اﻟْﻔَﺠْﺮ4) ٍرَﺑِّﻬِﻢْ ﻣِﻦْ ﻛُﻞِّ أَﻣْﺮ
Begin with the Name of Allah, the Most Gracious, the Most Merciful. Surely, We
revealed it on the grand night. And what will make you comprehend what the
grand night is? The grand night is better than a thousand months. The angels
and the Spirit descend in it by the permission of their Lord for every affair. Peace
prevails until the break of dawn. (97:1-5)
He has also said:

ُّ( ﻓِﻴﻬَﺎ ﻳُﻔْﺮَقُ ﻛُﻞ3) َإِﻧَّﺎ أَﻧْﺰَﻟْﻨَﺎهُ ﻓِﻲ ﻟَﻴْﻠَﺔٍ ﻣُﺒَﺎرَﻛَﺔٍ إِﻧَّﺎ ﻛُﻨَّﺎ ﻣُﻨْﺬِرِﻳﻦ
(4) ٍأَﻣْﺮٍ ﺣَﻜِﻴﻢ
Surely, We revealed it on a blessed night. Surely, We are ever warning. Therein,
every wise affair is made distinct, a command from Us. Surely, We are the
senders of messengers. (44:3-5)
There is a consensus among Muslims on honoring this blessed night, which falls in the
month of Ramadhan as is understood from the Holy Qur'an, although there is disagreement
as to which night of Ramadhan it is.

The Ahl al-Bayt’s Method Concerning the Rituals of Particular Days
and Nights
In this discussion, I refer to the Islamic method preserved by the Ahl al-Bayt (‘a) and
provided to the Muslim community through their knowledge of the religious code of
law—one of their distinctive features.

The Night Of Qadr
In terms of honor, significance, and standing, the Night of Qadr is considered the most
important night in the whole year, since Almighty Allah has revealed an entire Surah (i.e.
chapter of the Holy Qur'an) with regard to it, introducing it as the night on which all wise
affairs are made clear. In addition, many traditions report the merit, distinction,
significance, and outcome of this night. Here are some examples in which the Holy Imams
(‘a) are reported to have said:

ْﻓَﺎﻟْﻤَﻻَﺋِﻜَﺔُ ﻓِﻴﻬَﺎ ﻟَﻢْ ﺗَﺰَلْ ﺗَﺨْﻔِﻖُ ﺑِﺄَﺟْﻨِﺤَﺘِﻬَﺎ ﺑِﺎﻟﺴَّﻻَمِ وَاﻟﺮَّﺣْﻤَﺔِ ﻣِﻦ
.ِﻟَﺪُنْ ﺻَﻻَةِ اﻟْﻤَﻐْﺮِبِ إِﻟَﻰ ﻃُﻠُﻮعِ اﻟْﻔَﺠْﺮ
On the Night of Qadr, the angels keep on flapping their wings with peace and mercy from
the time of the sunset prayer (maghrib) up to the break of dawn.

.َوَﻻَ ﻳَﺤِﻞُّ ﻟِﻜَﻮْﻛَﺐٍ أَنْ ﻳُﺮْﺟَﻢَ ﺑِﻪِ ﻓِﻴﻬَﺎ ﺣَﺘَّﻰ ﻳُﺼْﺒِﺢ
On the Night of Qadr, no flaming asteroid is thrown until morning.

.ٍوَاﻟْﻌِﺒَﺎدَةُ وَاﻟْﻌَﻤَﻞُ اﻟﺼَّﺎﻟِﺢُ ﻓِﻴﻬَﺎ ﺧَﻴْﺮٌ ﻣِﻦْ ﻋِﺒَﺎدَةِ أَﻟْﻒِ ﺷَﻬْﺮ
On the Night of Qadr, worship and righteous acts are more valuable than the devotional
acts of one thousand months.

.ٍاﻟْﻌَﻤَﻞُ ﻓِﻴﻬَﺎ ﻳُﻌَﺎدِلُ اﻟﺘَّﻬَﻴُّﺆَ ﻟِﻠْﺠِﻬَﺎدِ ﻓِﻲ ﺳَﺒِﻴﻞِ اﻟﻠﻪِ أَﻟْﻒَ ﺷَﻬْﺮ
Devotional acts on the Night of Qadr are equal (in reward) to preparing oneself to struggle
for the sake of Allah for one thousand months.2
In conclusion, the merits of the Night of Qadr as inferred from the Holy Qur'an and Sunnah
are:
1. The Night of Qadr is an opportunity and a bliss that Almighty Allah has granted the
individuals of this Muslim community so that they may express their existence and embody
their goals and aspirations by performing righteous acts, showing repentance to Almighty
Allah, and reverently imploring His Mercy. When he chooses the most appropriate time for
performing a deed, man can achieve whatever he wishes to achieve and then give to his

deeds great and expansive aspects and values that should be more extensive than the
defined term of man’s life in this world.
This fact is visible in some deeds performed under special circumstances and regarded as
the best time for doing them. For instance, the Holy Prophet (S), describing the situation of
Imam ‘Ali (‘a) when he responded to ‘Amr ibn ‘Abd-Wudd’s mocking remarks against Islam
and bravely fought and killed him in the Battle of al-Khandaq (the ditch), is reported to have
said:

.ِﺿَﺮْﺑَﺔُ ﻋَﻠِﻲٍّ ﻳَﻮْمَ اﻟْﺨَﻨْﺪَقِ ﺗَﻌْﺪِلُ ﻋِﺒَﺎدَةَ اﻟﺜَّﻘَﻠَﻴْﻦ
The stroke of ‘Ali on that day of the Battle of al-Khandaq is equal to the total worship of
both groups of creatures (men and jinn).
This was because of its value in that specific time and under those special circumstances.
2. The Night of Qadr is the night on which decrees about the affairs of humans are decided.
In plain words, it is the night wherein all divine decisions for the whole year are taken.
Generally, divine decisions are made according to universal (i.e. material) order and
discipline and according to the divine system that rules the sequence of causes and effects.
At other times, divine decisions are made according to divine commands that are beyond
the limits of the universal system. To this fact, the Holy Qur'an has referred in many verses,
such as the following:

(50) ِوَﻣَﺎ أَﻣْﺮُﻧَﺎ إِﻟَّﻻ وَاﺣِﺪَةٌ ﻛَﻠَﻤْﺢٍ ﺑِﺎﻟْﺒَﺼَﺮ
Our command is but as the twinkling of an eye. (54:50)

(82) ُإِﻧَّﻤَﺎ أَﻣْﺮُهُ إِذَا أَرَادَ ﺷَﻴْﺌًﺎ أَنْ ﻳَﻘُﻮلَ ﻟَﻪُ ﻛُﻦْ ﻓَﻴَﻜُﻮن
His command, when He intends anything, is only to say to it, “Be” and, it is.
(36:82)
The month of Ramadhan is a time for the faithful to ascend the ranks of perfection by
performing acts of devotion, and also a time to gain Divine decisions that are compatible
with Divine mercy.

The Date of the Night of Qadr
Although traditions reported from the Holy Prophet (S) and the Ahl al-Bayt (‘a) agree that
the Night falls in the month of Ramadhan, they disagree about its precise date. Some
traditions hold that such disagreement, or concealment, has been done on purpose, and it

is aimed at making the righteous people practice as many righteous deeds, supplications,
whispered prayers, and implorations to Him as possible. In this respect, one of the
Infallibles (‘a), when asked which night was the Night of Power (the twenty-first or the
twenty-third of Ramadhan), he did not identify it but said:

!ُﻣَﺎ أَﻳْﺴَﺮَ ﻟَﻴْﻠَﺘَﻴْﻦِ ﻓِﻲ ﻣَﺎ ﺗَﻄْﻠُﺐ
So easy it is to act on two nights in order to win one’s desire.

ﻣَﺎ ﻋَﻠَﻴْﻚَ أَنْ ﺗَﻔْﻌَﻞَ ﺧَﻴْﺮاً ﻓِﻲ ﻟَﻴْﻠَﺘَﻴْﻦِ؟
What will harm you if you act righteously on two nights?
The nineteenth, twenty-first, and twenty-third nights of Ramadhan are familiarly known to
be the Nights of Qadr. However, the last is the most confirmed, according to the many
traditions available. This night is also called the Night of al-Juhani, one of the Muslims who
lived in the outskirts of Madinah. When al-Juhani asked the Holy Prophet (S) to identify for
him a night in which he should occupy himself exclusively in acts of worship, the Holy
Prophet (S) named the twenty-third night of Ramadhan. Using this as proof, traditions
mention more acts of worship to be practiced on this night than any other night.3

Devotional Acts on the Night of Qadr
Consistent with the nature of the Night of Qadr, the devotional acts dedicated to this night
are mostly common to the three nights. The acts are divided into two categories: common
(to the three nights) and particular (to each night).
Traditions urge that the following acts be practiced on all three nights, one of which is
expected to be the Night of Qadr:
• Bathe
• Offer a two-unit prayer imploring divine forgiveness
• Utter the supplication of release from Hellfire and granting of all requests in the name of
the Holy Qur'an
• Utter the supplication of granting requests in the name of the Holy Qur'an and the faithful
believers and then beseech in the names of Almighty Allah and the Fourteen Infallibles (‘a)
• Perform ziyarah of Imam al-Husayn (‘a)
• Spend the whole night in acts of worship
• Offer one hundred units of prayer, utter as many appeals for divine forgiveness as
possible, and supplicate for worldly and religious desires for oneself and one’s parents,

relatives, friends, and other believers, both alive and dead
• Utter as many invocations of blessings upon the Holy Prophet and his Household (S) as
possible
• Utter litanies of praise, thankfulness, glorification, and exaltation, exclaim God to be the
Most Great, and profess Him as the One and Only God:
Specific supplications have been mentioned for these nights. In this respect, Shaykh alKaf’ami reports Imam Zayn al-’Abidin (‘a) prayed using the supplication that begins with the
following statement:

اﻟﻠَّﻬُﻢَّ إِﻧِّﻲ اَﻣْﺴَﻴْﺖُ ﻟَﻚَ ﻋَﺒْﺪاً دَاﺧِﺮاً ﻻَ اَﻣْﻠِﻚُ ﻟِﻨَﻔْﺴِﻲ ﻧَﻔْﻌﺎً وَﻻ
…ًﺿَﺮّا
O Allah: surely, I am on this evening Your passive slave; I have no control over harm or
benefit to myself…
Reading the famous Du’a' al-Jawshan al-Kabir and Du’a' al-Jawshan al-Saghir supplications
are also reported to be recommended on these nights since these two supplications
comprise verses expressing glorification of Almighty Allah as well as proclamations of His
greatness and declarations that He is the One and Only God. These supplications can fill the
whole night and thus fulfill the recommended act of spending the whole night in devotional
acts.
• Seeking more religious knowledge—concerning religious laws, ethics, and concepts—is
regarded, in the words of Shaykh al-Saduq, as the best act one may perform on these
nights4
Besides these, there are certain acts dedicated to each of these three nights.
Imploring divine forgiveness (istighfar) one hundred times and repeatedly invoking His
curse on the slayers of Imam ‘Ali (‘a) are two acts that are identified to be performed
exclusively on the nineteenth night. This is because on this night, Imam ‘Ali (‘a) was fatally
wounded by the poisoned sword of ‘Abd al-Rahman ibn Muljam, the accursed Kharijite.
There are also two other supplications generally repeated on every night of Ramadhan, and
on this night exclusively. The first supplication begins with this statement:
O Allah: at the time of making decisions that are inevitable…

…ِاﻟﻠَّﻬُﻢَّ اِﺟْﻌَﻞْ ﻓِﻴﻤَﺎ ﺗَﻘْﻀِﻲ وَﺗُﻘَﺪِّرُ ﻣِﻦَ اﻻَﻣْﺮِ اﻟْﻤَﺤْﺘُﻮم
The second begins with the following statement:

…ٍﻳَﺎ ذَا اﻟَّﺬِي ﻛَﺎنَ ﻗَﺒْﻞَ ﻛُﻞِّ ﺷَﻲْء
O He Who has always been there before all things…
Being more probably the Nights of Power, the twenty-first and twenty-third nights of
Ramadhan are marked by additional devotional acts. On the twenty-first night, the acts and
supplications of the last ten nights of Ramadhan, distinguished by devotional acts, also
begin. On these nights, the Holy Prophet (S) used to fold his bed and ready himself for
worship. He furthermore used to confine himself to the mosque where a tent made of camel
hair was set up for him.
Traditions have also laid emphasis on spending the twenty-first night of Ramadhan with
prayers, supplications, invocations of blessings upon the Holy Prophet and his Household
(S), and cursing their enemies and oppressors. On this night, Imam ‘Ali (‘a) departed life as
a martyr; it is therefore advised to read his ziyarah.5
The most probable Night of Qadr, the twenty-third night of Ramadhan has other special
acts, including recitations from the Holy Qur'an, especially certain surahs such as al’Ankabut, al-Rum, and al-Dukhan, as well as repetition of Surah al-Qadr one thousand
times. It is also highly recommended to perform or read the ziyarah of Imam al-Husayn (‘a)
on this night.
The following supplication to hasten the relief of Imam al-Mahdi (‘a) is highly
recommended:

ِ ِاَﻟﻠَّﻬُﻢَّ ﻛُﻦْ ﻟِﻮَﻟِﻴِّﻚَ اﻟْﺤُﺠَّﺔِ اﺑْﻦِ اﻟْﺤَﺴَﻦِ ﺻَﻠَﻮَاﺗُﻚَ ﻋَﻠَﻴْﻪِ وَﻋَﻠَﻰ آﺑَﺎﺋ
ﻪ
ًﻓِﻲ ﻫَﺬِهِ اﻟﺴَّﺎﻋَﺔِ وَﻓِﻲ ﻛُﻞِّ ﺳَﺎﻋَﺔٍ وَﻟِﻴّﺎً وَﺣَﺎﻓِﻈﺎً وَﻗَﺎﺋِﺪاً وَﻧَﺎﺻِﺮا
ًوَدَﻟِﻴﻼً وَﻋَﻴْﻨﺎً ﺣَﺘَّﻰ ﺗُﺴْﻜِﻨَﻪُ اَرْﺿَﻚَ ﻃَﻮْﻋﺎً وَﺗُﻤَﺘِّﻌَﻪُ ﻓِﻴﻬَﺎ ﻃَﻮِﻳﻼ
O Allah, (say) “be” for Your representative, al-Hujjah (the Proof), the son of Hasan—Your
blessings be on him and on his forefathers—now and for all time, as our Imam, guardian,
leader, helper, guide, and watcher such that You permit him to prevail on Your lands
extending his reign forever.
It is of course highly advisable to repeat this supplication at all times.
Some short supplications mentioned in reference books of supplications are also
recommended for this night.
Finally, it seems important to say that the days that follow the Nights of Qadr enjoy special
value and significance similar to the Nights of Qadr just as Thursday nights (the eves of
Friday) acquire special significance from Fridays. This is maintained by validly reported
traditions.6

Id Al- Fitr and Id al-Adha
The two days of ‘«d merge with each other in a set of common laws:
• It is forbidden to fast on these two days.
• It is obligatory, or recommended under certain conditions, to perform a special prayer the
details and conditions of which are available in the books of practical laws by scholars.
• It is obligatory, or recommended under certain conditions, to defray a special poor-rate.
• It is recommended to supplicate Almighty Allah and exchange visits with brethren-in-faith.
Moreover, the Ahl al-Bayt (‘a) have emphasized other matters for these two days:
• Carry out certain acts and utter certain litanies and supplicatory prayers, especially on ‘Id
al-Fitr: In al-Sahifah al-Sajjadiyyah, there is a supplication to be read exclusively on these
two days.
• Bathe
• Adorn oneself, use perfume, wear one’s best clothes, and be clean
• Perform the ziyarah of Imam al-Husayn (‘a)
• The special merit of these two days doubles the reward of any recommended act

Thursday Nights and Fridays
Thursday nights and Fridays excel all other days in eminence and honor. In traditions
reported from the Ahl al-Bayt (‘a), Friday is described as a most luminous day. Every hour
Almighty Allah releases six hundred thousand persons from Hellfire, doubles rewards for
good deeds, erases the punishments of the evildoings committed thereon, raises ranks,
grants requests, relieves people from agonies, responds to prayers, forgives sins, accepts
repentance, sends sustenance, and takes vengeance against the offenders on behalf of the
offended.
In this connection, let us cite three validly reported traditions:
1. Imam al-Ridha (‘a) is reported to have quoted the Holy Prophet (S) as saying:

ِإِنَّ ﻳَﻮْمَ اﻟْﺠُﻤُﻌَﺔِ ﺳَﻴِّﺪُ اﻷَﻳَّﺎمِ؛ ﻳُﻀَﺎﻋِﻒُ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ ﻓِﻴﻪِ اﻟْﺤَﺴَﻨَﺎت
ِوَﻳَﻤْﺤُﻮ ﻓِﻴﻪِ اﻟﺴَّﻴِّﺌَﺎتِ وَﻳَﺮْﻓَﻊُ ﻓِﻴﻪِ اﻟﺪَّرَﺟَﺎتِ وَﻳَﺴْﺘِﺠِﻴﺐُ ﻓِﻴﻪ
.َاﻟﺪَّﻋَﻮَاتِ وَﻳَﻜْﺸِﻒُ ﻓِﻴﻪِ اﻟْﻜُﺮُﺑَﺎتِ وَﻳَﻘْﻀِﻲ ﻓِﻴﻪِ اﻟْﺤَﻮَاﺋِﺞَ اﻟْﻌِﻈَﺎم
ِ ﻣَﺎ دَﻋَﺎ ﻓِﻴﻪ.ِوَﻫُﻮَ ﻳَﻮْمُ اﻟْﻤَﺰِﻳﺪِ؛ ﻟﻠﻪِ ﻓِﻴﻪِ ﻋُﺘَﻘَﺎءُ وَﻃُﻠَﻘَﺎءُ ﻣِﻦَ اﻟﻨَّﺎر
َّأَﺣَﺪٌ ﻣِﻦَ اﻟﻨَّﺎسِ وَﻋَﺮَفَ ﺣَﻘَّﻪُ وَﺣُﺮْﻣَﺘَﻪُ إِﻻَّ ﻛَﺎنَ ﺣَﻘّﺎً ﻋَﻠَﻰ اﻟﻠﻪِ ﻋَﺰ
 ﻓَﺈِنْ ﻣَﺎتَ ﻓِﻲ.ِوَﺟَﻞَّ أَنْ ﻳَﺠْﻌَﻠَﻪُ ﻣِﻦْ ﻋُﺘَﻘَﺎءِهِ وَﻃُﻠَﻘَﺎءِهِ ﻣِﻦَ اﻟﻨَّﺎر

ِ ِ وَﻣَﺎ إﺳْﺘَﺨَﻒَّ أَﺣَﺪٌ ﺑِﺤُﺮْﻣَﺘ،ًﻳَﻮْﻣِﻪِ أَوْ ﻟَﻴْﻠَﺘِﻪِ ﻣَﺎتَ ﺷَﻬِﻴﺪاً وَﺑُﻌِﺚَ آﻣِﻨﺎ
ﻪ
َوَﺿَﻴَّﻊَ ﺣَﻘَّﻪُ إِﻻَّ ﻛَﺎنَ ﺣَﻘّﺎً ﻋَﻠَﻰ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞَّ أَنْ ﻳُﺼْﻠِﻴَﻪُ ﻧَﺎرَ ﺟَﻬَﻨَّﻢ
.َإِﻻَّ أَنْ ﻳَﺘُﻮب
Verily, Friday is the master of days. On Fridays, Almighty Allah doubles the rewards (for
good deeds), erases punishments (for evildoing), raises ranks (of faith), responds to
prayers, relieves people from misfortunes, and grants grand requests. Friday is the day of
bonus. Almighty Allah, on Fridays, releases numerous individuals from Hellfire. When a
person prays to Him on Friday, believing in the true standing and the sanctity of this day, it
will be incumbent upon Almighty Allah to release that person from Hellfire. If that individual
dies on that day or its eve, he or she will be considered like a martyr and be secure when
resurrected (on the Day of Judgment). Conversely, if anyone belittles the sanctity of this
day and disrespects its standing, it will be incumbent upon Almighty Allah to cast that
person into Hellfire unless he or she repents thereafter.7
2. Imam al-Baqir (‘a) is reported to have said:

ِ وَإِنَّ ﻛَﻻَمَ اﻟﻄَّﻴْﺮ.ِﻣَﺎ ﻃَﻠَﻌَﺖِ اﻟﺸَّﻤْﺲُ ﺑِﻴَﻮْمٍ أَﻓْﻀَﻞَ ﻣِﻦْ ﻳَﻮْمِ اﻟْﺠُﻤُﻌَﺔ
.ٌ ﻳَﻮْمٌ ﺻَﺎﻟِﺢ،ٌ ﺳَﻻَمٌ ﺳَﻻَم:ًإِذَا ﻟَﻘِﻲَ ﺑَﻌْﻀُﻬَﺎ ﺑَﻌْﻀﺎ
Sunlight never fell on a day better than Friday. When birds meet each other on this day,
they greet each other, saying: Peace! Good day!8
3. Imam al-Sadiq (‘a) is reported to have said:

،ِﺮ اﻟْﻌِﺒَﺎدَة
ِ ْﻣَﻦْ وَاﻓَﻖَ ﻣِﻨْﻜُﻢْ ﻳَﻮْمَ اﻟْﺠُﻤُﻌَﺔِ ﻓَﻻَ ﻳَﺸْﺘَﻐِﻠَﻦَّ ﺑِﺸَﻲْءٍ ﻏَﻴ
.ُﻓَﺈِنَّ ﻓِﻴﻪِ ﻳُﻐْﻔَﺮُ ﻟِﻠْﻌِﺒَﺎدِ وَﺗُﻨَﺰَّلُ ﻋَﻠَﻴْﻬِﻢُ اﻟﺮَّﺣْﻤَﺔ
On Fridays, do not engage yourselves with anything other than acts of worship, for the
servants’ shortcomings are forgiven and Divine mercy descends on Fridays.9
When meeting the qualifications and conditions mentioned by master jurisprudents in their
theses of practical laws, it is also obligatory to perform the Friday Prayer.
In addition, another set of recommended acts are performed on Thursday nights and
Fridays. The details of these acts can be referred to in books on supplications and
recommended acts. However, the following list comprises the most prominent of these
acts:
• Bathe (ghusl) on Fridays (some scholars deem this to be obligatory)

• Recite the Holy Qur'an, especially Surahs al-Kahf (No. 18), al-Rahman (No. 55), al-Ahqaf
(No. 46), al-Mu'minun (No. 23), and al-Waqi’ah (No. 56).
• Spend liberally on dependents, give alms, and do charitable acts, especially for one’s
family members
• Wear dressy clothes, be neat and tidy, and use perfume
• Offer special prayers, such as those attributed to the Holy Prophet, Imam ‘Ali, Lady
Fatimah al-Zahra', and Ja’far al-Tayyar (the two-winged), peace be upon them all, as well as
prayers attributed to the Holy Imams (‘a). Repeat as frequently as possible the invocation
of blessings upon the Holy Prophet and his Household (S).
• Read supplications and litanies dedicated to Fridays, such as Du’a' Kumayl, Imam Zayn
al-’Abidin’s Supplication on Friday, Du’a' al-Simat, and many others, such as the two
supplications beginning with the following two statements respectively:

…َّاﻟﻠَّﻬُﻢَّ ﻣَﻦْ ﺗَﻬَﻴّﺄَ ﻓِﻲ ﻫَﺬَا اﻟْﻴَﻮْمِ اَوْ ﺗَﻌَﺒَّﺄَ اَوْ اَﻋَﺪَّ وَاﺳْﺘَﻌَﺪ
O Allah, if one, on this day, prepares oneself or takes pains or gets ready …

…اﻟﻠَّﻬُﻢَّ ﻳَﺎ ﺷَﺎﻫِﺪَ ﻛُﻞِّ ﻧَﺠْﻮَى وَﻣَﻮْﺿِﻊَ ﻛُﻞِّ ﺷَﻜْﻮَى
O Allah, Witness of all the secrets of the hearts, Hearer of all complaints…
• Repeat the Four Statements of Glorification (al-Tasbihat al-Arba’ah) and the other famous
litanies
• Read the ziyarah of Imam al-Husayn (‘a) on Thursday nights and the Holy Prophet (S) and
the other Holy Imams (‘a) on Friday mornings. Visit graves and one’s brothers-in-faith.
• Learn about religious laws and affairs

The Four Eves
The night before the Day of ‘Id al-Fitr, the night before the Day of ‘Id al-Adhha, the eve of
the 1st of Rajab, and the eve of the fifteenth of Sha’ban are four nights having the same
significance and merit and are recommended to be spent in acts of worship.
Imam al-Sadiq (‘a) has reported, on the authority of his fathers, that Imam ‘Ali (‘a) liked
devoting himself to worship four nights in the year: the eve of the 1st of Rajab, the eve of
the 15th of Sha’ban, the night before ‘Id al-Fitr, and the night before immolation (‘Id alAdhha).
There are some common acts advised for these four nights. They are as follows:

• Read the ziyarah of Imam al-Husayn (‘a)—an act performed on all distinctive nights of the
year, as is maintained from a general review of this act
• Bathe on all these nights except the night before ‘Id al-Adhha
• Read the supplication that begins with the following statement:

ِﻳَﺎ دَاﺋِﻢَ اﻟْﻔَﻀْﻞِ ﻋَﻠَﻰ اﻟْﺒَﺮﻳِّﺔِ ﻳَﺎ ﺑَﺎﺳِﻂَ اﻟْﻴَﺪَﻳْﻦِ ﺑِﺎﻟْﻌَﻄِﻴَّﺔ
O He Who is continuous in His Favor upon creatures! O He Who openhandedly bestows
gifts!....
Each one of these four nights is spent in worship.

The Night Before ‘Id al-Fitr
Numerous traditions talk about the merits of spending this night in acts of worship. Reports
say that this night is not less significant than the Night of Qadr. Recommended acts:
• Bathe
• Spend the night in acts of worship, such as prayers, supplications, entreaties for divine
forgiveness; stay overnight in mosques
• Utter the “Four Statements of Exclaiming Almighty Allah’s Greatness” (al-Takbirat alArba’ah) immediately after Sunset, in the Evening, at Dawn, and during ‘Id Prayers
• Offer a variety of prayers in order to pass the whole night in acts of worship
• Read the ziyarah of Imam al-Husayn (‘a)
• Read the supplication that begins:

ِﻳَﺎ دَاﺋِﻢَ اﻟْﻔَﻀْﻞِ ﻋَﻠَﻰ اﻟْﺒَﺮﻳِّﺔِ ﻳَﺎ ﺑَﺎﺳِﻂَ اﻟْﻴَﺪَﻳْﻦِ ﺑِﺎﻟْﻌَﻄِﻴَّﺔ
O He Who is continuous in His Favor upon creatures! O He Who openhandedly bestows
gifts!....

The Night Before ‘Id al-Adhha
The doors of the skies are opened on this blessed night. Special supplications are
reportedly read on this night while stopping at al-mash’ar al-haram (the Sacred Place of
Rituals) by those performing the Hajj Pilgrimage rites. Other devotional acts, in addition to
spending the night in acts of worship, offering prayers, and supplicating include:
• Read the ziyarah of Imam al-Husayn (‘a)

• Read the supplication that begins:

ِﻳَﺎ دَاﺋِﻢَ اﻟْﻔَﻀْﻞِ ﻋَﻠَﻰ اﻟْﺒَﺮﻳِّﺔِ ﻳَﺎ ﺑَﺎﺳِﻂَ اﻟْﻴَﺪَﻳْﻦِ ﺑِﺎﻟْﻌَﻄِﻴَّﺔ
O He Who is continuous in His Favor upon creatures! O He Who openhandedly bestows
gifts!....
• Offer a six-unit prayer with special recitations.10
It is not improbable to say that bathing on this night is one of its recommended acts,
although no tradition confirms it. However, this act has been seen as a phenomenon
attached to the acts of all blessed nights and days. Yet, Almighty Allah knows best.
It is also remarkable that nothing important has been mentioned in traditions about the
devotional acts on this night, nor have books on devotional acts and supplications
mentioned any special act for this night. The reason may be that the acts of this night have
come within the rituals of the Hajj Pilgrimage.

The Eve of the 1st of Rajab
A set of acts mentioned in books on recommended acts and supplications on this blessed
night are:
• Bathe. Some scholars report the Holy Prophet (S) to have said:

ِﻣَﻦِ إﻏْﺘَﺴَﻞَ ﻓِﻲ أَوَّلِ رَﺟَﺐٍ وَوَﺳَﻄِﻪِ وَآﺧِﺮِهِ ﺧَﺮَجَ ﻣِﻦْ ذُﻧُﻮﺑِﻪِ ﻛَﻴَﻮْم
.ُوَﻟَﺪَﺗْﻪُ أُﻣُّﻪ
If one bathes himself on the first, middle, and last of Rajab, he will be released from all of
his sins and return pure of sins just as on the day of his birth.
• Read the ziyarah of Imam al-Husayn (‘a)
• Offer a variety of prayers dedicated to this night
• Read some supplications dedicated to this night11

The Eve of the 15th of Sha’ban
The Ahl al-Bayt (‘a) have honored and glorified this exceptionally blessed night. For
example, Imam al-Sadiq (‘a) has reported that when Imam al-Baqir (‘a) was asked about
the merits of the eve of mid-Sha’ban, he said:

ُ ﻓِﻴﻬَﺎ ﻳَﻤْﻨَﺢُ اﻟﻠﻪُ اﻟْﻌِﺒَﺎدَ ﻓَﻀْﻠَﻪ،ِﻫِﻲَ أَﻓْﻀَﻞُ اﻟﻠَّﻴَﺎﻟِﻲ ﺑَﻌْﺪَ ﻟَﻴْﻠَﺔِ اﻟْﻘَﺪْر
; ﻓَﺎﺟْﺘَﻬِﺪُوا ﻓِﻲ اﻟْﻘُﺮْﺑَﺔِ إِﻟَﻰ اﻟﻠﻪِ ﺗَﻌَﺎﻟَﻰ ﻓِﻴﻬَﺎ،ِوَﻳَﻐْﻔِﺮُ ﻟَﻬُﻢْ ﺑِﻤَﻨِّﻪ
ْﻓَﺈِﻧَّﻬَﺎ ﻟَﻴْﻠَﺔٌ آﻟَﻰ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ ﻋَﻠَﻰ ﻧَﻔْﺴِﻪِ أَﻻَّ ﻳَﺮُدَّ ﺳَﺎﺋِﻻً ﻓِﻴﻬَﺎ ﻣَﺎ ﻟَﻢ
ِ وَإِﻧَّﻬَﺎ اﻟﻠَّﻴْﻠَﺔُ اﻟَّﺘِﻲ ﺟَﻌَﻠَﻬَﺎ اﻟﻠﻪُ ﻟَﻨَﺎ أَﻫْﻞَ اﻟْﺒَﻴْﺖ.َﻳَﺴْﺄَلِ اﻟﻠﻪَ اﻟْﻤَﻌْﺼِﻴَﺔ
َ ﻓَﺎﺟْﺘَﻬِﺪُوا ﻓِﻲ دُﻋَﺎء،ُﺑِﺈِزَاءِ ﻣَﺎ ﺟَﻌَﻞَ ﻟَﻴْﻠَﺔَ اﻟْﻘَﺪْرِ ﻟِﻨَﺒِﻴِّﻨَﺎ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
.ِاﻟﻠﻪِ ﺗَﻌَﺎﻟَﻰ وَاﻟﺜَّﻨَﺎءِ ﻋَﻠَﻴْﻪ
It is the most favorable night after the Night of Qadr. On this night, Almighty Allah bestows
His favors upon His servants and grants them His pardon out of His conferral of benefit to
them. Therefore, you should exert all efforts to seek nearness to Him on this night, because
He—the Majestic and Honorable—has decided not to reject any asker as long as he does
not ask for an act of disobedience to Him. Almighty Allah has chosen this night for us, the
Ahl al-Bayt, in the same way as He has chosen the Night of Qadr for our Prophet, peace be
upon him. You should thus pray and thank Him diligently.12
According to another validly reported tradition, Zurarah asked Imam al-Baqir (‘a) to say
something about the eve of mid-Sha’ban. The Imam (‘a) thus said:

ﻳَﻐْﻔِﺮُ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ ﻓِﻴﻬَﺎ ﻣِﻦْ ﺧَﻠْﻘِﻪِ ﻷَﻛْﺜَﺮَ ﻣِﻦْ ﻋَﺪَدِ ﺷَﻌْﺮِ ﻣُﻐْﺮَى
 وَﻳُﻨْﺰِلُ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ ﻓِﻴﻬَﺎ ﻣَﻻَﺋِﻜَﺔً إِﻟَﻰ اﻟﺴَّﻤَﺎءِ اﻟﺪُّﻧْﻴَﺎ وَإِﻟَﻰ،ٍﻛَﻠْﺐ
.َاﻷَرْضِ ﺑِﻤَﻜَّﺔ
On this night, Almighty Allah forgives as many of His creatures as the hairs on the horses of
the Kalb Tribe. He also orders angels to descend to the lowest sky and to the
earth—Makkah.13
One of the most magnificent blessings of the last hours of this night is that the Twelfth
Imam al-Mahdi, may Allah hasten his Relief, was born in the year AH 255.
In addition to the general recommendation of passing this night in devotional acts, specific
acts reported are:
• Bathe, for it results in alleviating the punishments for one’s sins
• Read the ziyarah of Imam al-Husayn (‘a): many traditions have come that lay stress on
the significance of this ziyarah, as previously cited.
• Read special supplications, one of which is the famous Du’a' Kumayl Supplication,
immediately after offering the Shaf’ Prayer during the last hours of the night
• Invoke blessings of Almighty Allah upon the Holy Prophet and his Immaculate Household
(S)

• Offer special prayers, one of which is the famous prayer attributed to Ja’far al-Tayyar
• Perform the prostrations the Holy Prophet (S) is reported to have performed on this
night14

The Four Blessed Days
The four most blessed days of the year are the 27th of Rajab (the Day of Divine Mission),
the 17th of Rabi’ I (the Holy Prophet’s birthday), the 18th of Dhu’l-Hijjah (the Day of
Ghadir), and the 25thof Dhu’l-Qa’dah (the Day of Spreading the Earth).
These days enjoy great merits. It is therefore better to introduce them according to the
traditions reported from the Ahl al-Bayt (‘a), and present all the devotional acts dedicated
to these days and mentioned in books on devotional acts and supplications.
The Ahl al-Bayt (‘a) reported fasting on these days as equal in reward to fasting for sixty
months.

The Day of Divine Mission
The Day of Divine Mission, the 27th of Rajab is the day on which the Holy Prophet (S) was
practically designated as a Messenger of Almighty Allah and his Prophethood was revealed
to him. The recommended acts on this day are as follows:
• Bathe
• Fast
• Repeatedly invoke blessings upon the Holy Prophet and his Immaculate Household (S)
• Read ziyarah of the Holy Prophet (S) and Imam ‘Ali (‘a)
• Offer a special twelve-unit prayer, with each two units separated by a taslim statement,
done in a special way, followed by recitation of the Holy Qur'an and a special litany
• Read the supplication that is reported from Imam Musa al-Kazim (‘a) who recited it on his
way to Baghdad when Harun, the ‘Abbasid ruler, ordered his police forces to summon the
Imam (‘a) to Baghdad after being arrested on this day
The eve of the Day of Divine Mission is also a blessed night for which certain acts of worship
are dedicated.15

The Holy Prophet’s Birthday
The 17th of Rabi’ I is a blessed day on which the Holy Prophet (S) was born according to the
most famous traditions believed as authentic by the Twelver Imamiyyah Shi’ah.
The following devotional acts are recommended:
• Bathe
• Fast

• Perform the ziyarah of the Holy Prophet (S) directly by visiting his holy tomb or indirectly
by addressing him with definite statements of salutation from afar. It is also recommended
to perform or read ziyarah of Imam ‘Ali (‘a).
• Offer a special prayer followed by a special supplication cited for this day16

The Day of Ghadir
According to traditions reported from the Ahl al-Bayt (‘a), the Day of Ghadir, the 18th of
Dhu’l-Hijjah, is considered the most significant of all festival days. On this day, Imam ‘Ali,
the Commander of the Faithful (‘a), was appointed as the successor and Imam after the
Holy Prophet (S). Immediately after the completion of the last ritual pilgrimage of the Holy
Prophet (S), known as the Farewell Pilgrimage, this declaration came and subsequently the
Holy Prophet (S) ordered all Muslims to swear allegiance to Imam ‘Ali (‘a) as their next
leader. This took place at a crossroad where the Holy Prophet (S) ordered all Muslims to
gather to hear his declaration and appointment of Imam ‘Ali (‘a) as their next leader. At this
very place, he received a divine revelation, saying:

ﻳَﺎ أَﻳُّﻬَﺎ اﻟﺮَّﺳُﻮلُ ﺑَﻠِّﻎْ ﻣَﺎ أُﻧْﺰِلَ إِﻟَﻴْﻚَ ﻣِﻦْ رَﺑِّﻚَ وَإِنْ ﻟَﻢْ ﺗَﻔْﻌَﻞْ ﻓَﻤَﺎ
(67) ِﺑَﻠَّﻐْﺖَ رِﺳَﺎﻟَﺘَﻪُ وَاﻟﻠَّﻪُ ﻳَﻌْﺼِﻤُﻚَ ﻣِﻦَ اﻟﻨَّﺎس
O Messenger, deliver what has been revealed to you from your Lord. And if you
do it not, then you have not delivered His message. And Allah will protect you
from the people. (5:67)
Having received this divine command, the Holy Prophet (S) climbed a pulpit made of the
saddles of camels and stated:

ْ اﻟﻠَّﻬُﻢَّ وَالِ ﻣَﻦْ وَاﻻَهُ وَﻋَﺎدِ ﻣَﻦ.ُﻣَﻦْ ﻛُﻨْﺖُ ﻣَﻮْﻻَهُ ﻓَﻬَﺬَا ﻋَﻠِﻲٌّ ﻣَﻮْﻻَه
.ُﻋَﺎدَاه
Behold! ‘Ali is now the master of everyone who has regarded me as his master. O Allah,
(please do) support whoever supports ‘Ali and be the enemy of whoever incurs the hostility
of ‘Ali…17
This declaration came after the Holy Prophet (S) had called the audience to witness that he
had conveyed the Divine Message perfectly, and that he had a greater claim on the faithful
believers than they had on themselves.
This event has been reported by Muslim traditionists and historians of various sects.
After this declaration, Almighty Allah revealed the verse known as the Verse of Perfecting
the Religion, which reads,

ُاﻟْﻴَﻮْمَ أَﻛْﻤَﻠْﺖُ ﻟَﻜُﻢْ دِﻳﻨَﻜُﻢْ وَأَﺗْﻤَﻤْﺖُ ﻋَﻠَﻴْﻜُﻢْ ﻧِﻌْﻤَﺘِﻲ وَرَﺿِﻴﺖُ ﻟَﻜُﻢ
(3) اﻟْﻺِﺳْﻠَﻼمَ دِﻳﻨًﺎ
This day have I perfected for you your religion and completed My favor on you
and chosen for you Islam as a religion. (5:3)
Traditions that are reported from the Ahl al-Bayt (‘a) have also confirmed that making the
Day of Ghadir a feast day is based on the Holy Prophet’s instruction to Imam ‘Ali (‘a) to do
so. In this respect, Shaykh al-Kulayni has reported on the authority of ‘Abd al-Rahman ibn
Salim that his father asked Imam al-Sadiq (‘a), whether Muslims have other feast days
besides ‘Id al-Fitr, ‘Id al-Adhha, and Fridays.
The Imam (‘a) answered:

ُ اﻟْﻴَﻮْمُ اﻟَّﺬِي ﻧَﺼَّﺐَ ﻓِﻴﻪِ رَﺳُﻮلُ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪ.ً أَﻋْﻈَﻤُﻬَﺎ ﺣُﺮْﻣَﺔ،ْﻧَﻌَﻢ
ُ ﻣَﻦْ ﻛُﻨْﺖُ ﻣَﻮْﻻَه:َﻋَﻠَﻴْﻪِ وَآﻟِﻪِ أَﻣِﻴﺮَ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ وَﻗَﺎل
...ُﻓَﻌَﻠِﻲٌّ ﻣَﻮْﻻَه
Yes, they have. There is still the holiest feast day, which falls on the day when the
Messenger of Allah (S) appointed the Commander of the Faithful, Imam ‘Ali (‘a), as his
successor and the coming leader of the Muslim community. On that day, the Holy Prophet
(S) declared, ‘Whoever has regarded me as his master must now regard ‘Ali as his
master…’
The Imam (‘a) was asked, “What are the acts that should be done on that day?”
He (‘a) instructed:

ِﺗَﺬْﻛُﺮُونَ اﻟﻠﻪَ ﻋَﺰَّ ذِﻛْﺮُهُ ﻓِﻴﻪِ ﺑِﺎﻟﺼِّﻴَﺎمِ وَاﻟْﻌِﺒَﺎدَةِ وَاﻟﺬِّﻛْﺮِ ﻟِﻤُﺤَﻤَّﺪٍ وَآل
َﻣُﺤَﻤَّﺪٍ; ﻓَﺈِنَّ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ أَوْﺻَﻰ أَﻣِﻴﺮ
 ﻟِﺬَا،ً وَﻛَﺬَﻟِﻚَ اﻷَﻧْﺒِﻴَﺎءُ ﻛَﺎﻓَّﺔ،ًاﻟْﻤُﺆْﻣِﻨِﻴﻦَ أَنْ ﻳَﺘَّﺨِﺬَ ذَﻟِﻚَ اﻟْﻴَﻮْمَ ﻋِﻴﺪا
.ًﻳُﻮﺻُﻮنَ أَوْﺻِﻴَﺎءَﻫُﻢْ ﺑِﺬَﻟِﻚَ ﻓَﻴَﺘَّﺨِﺬُوﻧَﻪُ ﻋِﻴﺪا
On this day, mention Allah and Glorify His remembrance by fasting, doing devotional acts,
and mentioning the Holy Prophet and his Household (S). The Holy Messenger of Allah (S)
instructed the Commander of the Faithful (‘a) to celebrate this day as a feast day. Similarly,
all the prophets used to order their successors to celebrate the eighteenth of Dhu’l-Hijjah as
a feast day.18

Another tradition reads:

ِﻓَﺈِنَّ اﻷَﻧْﺒِﻴَﺎءَ ﻛَﺎﻧَﺖْ ﺗَﺄْﻣُﺮُ اﻷَوْﺻِﻴَﺎءَ اﻟْﻴَﻮْمَ اﻟَّﺬِي ﻛَﺎنَ ﻳُﻘَﺎمُ ﻓِﻴﻪ
.ًاﻟْﻮَﺻِﻲُّ أَنْ ﻳُﺘَّﺨَﺬَ ﻋِﻴﺪا
The prophets used to order the days on which they nominated successors to be taken as
feast days.19
Other traditions have referred to a historical root for this day holding that, on this day,
Almighty Allah accepted the repentance of Prophet Adam (‘a) who, as a result, observed
fasting as an expression of thanking Him for this grace. It is also the day on which Almighty
Allah delivered Prophet Abraham (S) from the fire—he therefore observed fasting as an
expression of thanking Him for this grace. On this day too, Prophet Moses (‘a) appointed
Prophet Aaron (‘a) as his successor and he therefore observed fasting as an expression of
thanking Him for this grace.
It is also the day on which Prophet Jesus (‘a) declared Simon the Zealot as his successor
and observed fasting as an expression of thanking Him for this grace. It is finally the day on
which Prophet Muhammad (S) declared Imam ‘Ali (‘a) as his successor, demonstrating ‘Ali’s
excellence and worthiness for this position. This day is therefore a day of fasting, worship,
establishment of good relations with brethren-in-faith, and attainment of the All-beneficent
Lord’s pleasure, in addition to being a day of showing defiance to Satan.20
In books of devotional acts and supplications, a set of acts has been mentioned to be done
on this day:
• Bathe
• Fast
• Perform or read the ziyarah of Imam ‘Ali (‘a)
• Offer certain prayers that are dedicated to this day
• Supplicate and thank Almighty Allah for this great grace of the divinely designated
leadership of Imam ‘Ali (‘a). In his book of Iqbal al-A’mal, Sayyid Ibn Tawus has cited a set
of long supplications to be read on this day.
• Adorn, dress up, and express joy and pleasure
• Give generously, grant the requests of those asking for them, show regard to relatives,
present gifts to dependents, and serve food to the faithful believers in general, and those
observing fast on this day in particular
• Visit one’s brethren-in-faith, shake hands with them, fraternize with them, and send them
presents
• Repeatedly invoke blessings upon the Holy Prophet and his Household (S)

• Pay greater attention to acts of worship and obedience to Almighty Allah21

The Day of Spreading the Earth
The 25th of Dhu’l-Qa’dah is celebrated as the Day of Spreading the Earth because Imam alRidha (‘a) is validly reported to have said:

إِنَّ اﻷَرْضَ دُﺣِﻴَﺖْ وَاﻧْﺒَﺴَﻄَﺖْ ﻣِﻦْ ﺗَﺤْﺖِ اﻟْﻜَﻌْﺒَﺔِ اﻟْﻤُﺸَﺮَّﻓَﺔِ ﻓِﻲ ﻫَﺬَا
 وَﻓِﻲ ﻟَﻴْﻠَﺘِﻪِ وُﻟِﺪَ إِﺑْﺮَاﻫِﻴﻢَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ وَوُﻟِﺪَ ﻓِﻴﻬَﺎ ﻋِﻴﺴَﻰ،ِاﻟْﻴَﻮْم
.ُﺑْﻦُ ﻣَﺮْﻳَﻢَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
On the twenty-fifth of Dhu’l-Qa’dah, Prophet Abraham, peace be upon him, was born, and
Prophet Jesus son of Mary (peace be upon them both) was born, and the earth was spread
on the water where the Holy Ka’bah is now situated. Hence, if one observes fasting on this
day, he will earn the reward of fasting for sixth months.22
On this day, it is reported that the Holy Ka’bah descended from the heavens down to earth
and Divine mercy descended on Prophet Adam (‘a).
Thus we can recognize the significance of this day, which signifies the creation of the earth
and the Much-Frequented House and the descending of Divine mercy down to the earth.
Moreover, on this day, Prophets Abraham and Jesus, peace be upon them, were born.
In books of devotional acts and supplications, a set of acts is mentioned for this day:
• Fast
• Bathe
• Offer a special prayer of two units in each of which Surah al-Fatihah is recited once and
Surah al-Shams repeated five times. After completing this prayer before noon, a special
supplication is read.
• Read a supplication that is specified for this day and reported by Shaykh al-Tusi in Misbah
al-Mutahajjid
• Perform or read the ziyarah of Imam al-Ridha (‘a), as maintained by Sayyid al-Damad in
his epistle entitled al-Arba’at Ayyam
• Perform acts of worship and remember Almighty Allah as much as possible. The same
acts are recommended for the night before the Day of Spreading the Earth.23

The Day Of ‘Ashura’
The 10th of Muharram, the Day of ‘Ashura' is the day on which Imam al-Husayn ibn ‘Ali (‘a),
the Holy Prophet’s grandson and the son of the Veracious Lady Fatimah al-Zahra' (‘a), was
slain. The Imam (‘a) was martyred in such an astounding way that it’s like cannot be found
in the history of humankind.

The Imam (‘a), eighteen family members, and approximately seventy companions—among
whom were old men, master scholars, grand Sahabah (companions of the Holy Prophet (S)),
Tabi’un (followers of the Holy Prophet’s companions), as well as children, women, boys,
youth, adolescents, and an infant son of Imam Husayn (‘a). They were all slain after they
were besieged and prevented from obtaining water to drink such that they departed this
life thirsty—and this for no crime other than their refusal to swear allegiance to Yazid, the
notorious tyrant.
Along with his family members and companions, Imam al-Husayn (‘a) fought bravely,
showing the highest degree of resoluteness, steadfastness, endurance, maintenance of
principles, and high moral standards in dealing with events, sparing no efforts in making
clear the truth and goals for which they were ready to sacrifice their lives. As a result, they
left a great impact on the progress of Islam and humanity.
We have already discussed the results of this event and explained the rites related to it.
To the followers of the Ahl al-Bayt and the individuals of the virtuous community, ‘Ashura' is
seen as a day of expressing grief and sorrow. Following the example of the Holy Imams of
the Ahl al-Bayt (‘a), all the individuals of the virtuous community, like no other day,
participate in such rites and hold large meetings.
There are certain etiquettes and rites for this day. The most important of these are the
following:
• Perform ziyarah of Imam al-Husayn (‘a). An earlier indication has been made to the
special formula of ziyarah on this day.
• Hold sessions commemorating Imam al-Husayn’s martyrdom, express sorrow and weep
for him, read the story of his martyrdom, and practice other acts of condolence previously
referred to.
• Refrain from striving for any worldly benefit. In this respect, Imam al-Ridha (‘a) is reported
to have said:

َﻣَﻦْ ﺗَﺮَكَ اﻟﺴَّﻌْﻲَ ﻓِﻲ ﺣَﻮَاﺋِﺠِﻪِ ﻳَﻮْمَ ﻋَﺎﺷُﻮرَاءَ ﻗَﻀَﻰ اﻟﻠﻪُ ﻟَﻪُ ﺣَﻮَاﺋِﺞ
ِ وَﻣَﻦْ ﻛَﺎنَ ﻳَﻮْمُ ﻋَﺎﺷُﻮرَاءَ ﻳَﻮْمَ ﻣُﺼِﻴﺒَﺘِﻪِ وَﺣُﺰْﻧِﻪ،ِاﻟﺪُّﻧْﻴَﺎ وَاﻵﺧِﺮَة
وَﺑُﻜَﺎﺋِﻪِ ﺟَﻌَﻞَ اﻟﻠﻪُ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔِ ﻳَﻮْمَ ﻓَﺮَﺣِﻪِ وَﺳُﺮُورِهِ وَﻗَﺮَّتْ ﺑِﻨَﺎ ﻓِﻲ
ِ وَﻣَﻦْ ﺳَﻤَّﻰ ﻳَﻮْمَ ﻋَﺎﺷُﻮرَاءَ ﻳَﻮْمَ ﺑَﺮَﻛَﺔٍ وَادَّﺧَﺮَ ﻟِﻤَﻨْﺰِﻟِﻪ،ُاﻟْﺠَﻨَّﺔِ ﻋَﻴْﻨُﻪ
َﻓِﻴﻪِ ﺷَﻴْﺌﺎً ﻟَﻢْ ﻳُﺒَﺎرَكْ ﻟَﻪُ ﻓِﻲ ﻣَﺎ إدَّﺧَﺮَ وَﺣُﺸِﺮَ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔِ ﻣَﻊَ ﻳَﺰِﻳﺪ
.ُوَﻋُﺒَﻴْﺪِ اﻟﻠﻪِ ﺑْﻦِ زِﻳَﺎدٍ وَﻋُﻤَﺮَ ﺑْﻦِ ﺳَﻌْﺪٍ ﻟَﻌَﻨَﻬُﻢُ اﻟﻠﻪ
If one refrains from striving for any worldly benefit on the tenth of Muharram, Almighty
Allah will grant him all his needs for this world and the world to come. If one considers the
tenth of Muharram a day of sadness and weeping, Almighty Allah will make the Day of
Resurrection a day of delight and happiness; and he will be delighted with us in Paradise. If

one considers the tenth of Muharram to be a blessed day and stores up any annual
nutriment on this day, Almighty Allah will not bless that which he stored up and will add him
to the gang of Yazid, ‘Ubaydullah ibn Ziyad, and ‘Umar ibn Sa’d—may Allah curse them
all.24
• Exchange such words of condolence with believers: “May Allah magnify our rewards for
suffering the misfortune of Imam al-Husayn’s martyrdom, and may He include you and us
with the group of those who demand vengeance for him with his heir, Imam al-Mahdi (‘a),
successor of the Household of Prophet Muhammad (S).”
• Serve food and water to the believers and participants of processions
• Curse and declare renunciation of those who slew Imam al-Husayn (‘a), and those who
approved of their crime and imitated them up to the Day of Resurrection
• Repeat Surah al-Tawhid (al-Ikhlas, No. 112) as much as possible

The Umayyads and ‘Ashura'
The Umayyads used to deem blessed the tenth of Muharram, i.e. the Day of ‘Ashura', and
regard it as a day of feast and celebration. They set themselves against the Ahl al-Bayt (‘a)
to mislead the Muslims and divert them from the reality of the events that took place on
the tenth of Muharram and the goals of Imam al-Husayn’s uprising against them.
They forged many lies against the Holy Prophet (S) in this connection and fabricated many
sayings with regard to fasting on this day and getting its blessings. Al-Bukhari and Muslim
reported Ibn ‘Abbas as having said, “I have not seen the Prophet (S) laying so much stress
on fasting on any day like the day of ‘Ashura' or any month like the month of Ramadhan.”
They also reported Abu-Musa al-Ash’ari as saying, “The (Jewish) people of Khaybar used to
fast on the day of ‘Ashura', taking it for a joyful day and ordering their women to put on the
best of their jewelry and clothes. Seeing them, the Prophet (S) ordered us to fast on that
day, too.”25
From the totality of the traditions reported in Sunni and Shi’ite reference books of Hadith in
this regard, we can conclude that the tenth of Muharram was an exceptional day for the
Arabs of the pre-Islamic era and the Jews who used to take it as a feast day. The Holy
Prophet (S) also used to fast on this day, but when the obligatory fasting of the month of
Ramadhan was revealed, he abandoned fasting on this day.
However, the Umayyads, after slaying Imam al-Husayn (‘a), revived this tradition and made
it a day of feast, blessing, and celebration. To further solidify the matter, they seduced
some Sahabah under promise of money to testify to such abandoned and abrogated
traditions to wreak vengeance upon the Ahl al-Bayt (‘a) and conceal the grave crime they
had committed.
Al-Bukhari, Muslim, al-Tirmidhi, and Ibn Dawud reported ‘A'ishah to have said, “In the preIslamic era, the people of Quraysh, as well as the Prophet (S), used to fast on the day of
‘Ashura'. When he settled in Madinah, he sometimes fasted on that day and sometimes
overlooked it. When the fasting of the month of Ramadhan was decreed, the Prophet (S)
abandoned fasting on the day of ‘Ashura'. Therefore, you may fast on it or forsake it.”26
Through a valid chain of authority, Shaykh al-Kulayni has reported that Najiyyah ibn al-

Harith al-’Attar asked Imam al-Baqir (‘a) about fasting on the day of ‘Ashura'.
The Imam (‘a) answered:

.ٌ وَاﻟْﻤَﺘْﺮُوكُ ﺑِﺪْﻋَﺔ،َﺻَﻮْمٌ ﻣَﺘْﺮُوكٌ ﺑِﻨُﺰُولِ ﺷَﻬْﺮِ رَﻣَﻀَﺎن
Fasting on this day has been repealed by the divine command of fasting in the month of
Ramadhan. To perform an abrogated matter is considered innovation (bid’ah).
Najiyyah then asked Imam al-Sadiq (‘a) about the same issue and received the same
answer given to him by Imam al-Baqir (‘a).
The Imam (‘a) then added:

ِأَﻣَﺎ إِﻧَّﻪُ ﺻَﻮْمُ ﻳَﻮْمٍ ﻣَﺎ ﻧَﺰَلَ ﺑِﻪِ ﻛِﺘَﺎبٌ وَﻻَ ﺟَﺮَتْ ﺑِﻪِ ﺳُﻨَّﺔٌ إِﻻَّ ﺳُﻨَّﺔَ آل
.ُزِﻳَﺎدٍ ﺑِﻤَﻘْﺘَﻞِ اﻟْﺤُﺴَﻴْﻦِ ﺑْﻦِ ﻋَﻠِﻲٍّ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
Verily, to take this day (of ‘Ashura') as a day of fasting is neither determined by any Divine
Book nor accepted as a norm, except as invented by the Family of Ziyad on account of their
slaying Husayn ibn ‘Ali, peace be upon him.27
According to another well-reported (hasan) tradition, Imam al-Sadiq (‘a) has said:

ِﻣَﻦْ ﺻَﺎﻣَﻪُ ﻛَﺎنَ ﺣَﻈُّﻪُ ﻣِﻦْ ﺻِﻴَﺎمِ ذَﻟِﻚَ اﻟْﻴَﻮْمِ ﺣَﻆَّ اﺑْﻦِ ﻣَﺮْﺟَﺎﻧَﺔَ وَآل
.ٍزِﻳَﺎد
If one fasts on the day of ‘Ashura', he will be rewarded nothing but the recompense of the
son of Marjanah (i.e. ‘Ubaydullah) and the family of Ziyad.
The reporter asked, “What was their recompense on that day?”
The Imam (‘a) answered:

.ِاﻟﻨَّﺎرُ! أَﻋَﺎذَﻧَﺎ اﻟﻠﻪُ ﻣِﻦَ اﻟﻨَّﺎرِ وَﻣِﻦْ ﻋَﻤَﻞٍ ﻳُﻘَﺮِّبُ إِﻟَﻰ اﻟﻨَّﺎر
Fire! May Allah save us from the Fire and from any act that advances one towards it.28
Shaykh al-Saduq, in ‘Ilal al-Shara'i’, has reported that ‘Abdullah ibn al-Fadhl al-Hashimi once

asked Imam al-Sadiq (‘a) how it came about that the people regarded the Day of ‘Ashura'
as a day of celebration.
The Imam (‘a) wept and then said:

َﻟَﻤَّﺎ ﻗُﺘِﻞَ اﻟْﺤُﺴَﻴْﻦُ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﺗَﻘَﺮَّبَ اﻟﻨَّﺎسُ ﺑِﺎﻟﺸَّﺎمِ إِﻟَﻰ ﻳَﺰِﻳﺪ
 ﻓَﻜَﺎنَ ﻣِﻤَّﺎ،ِﻓَﻮَﺿَﻌُﻮا ﻟَﻪُ اﻷَﺧْﺒَﺎرَ وَأَﺧَﺬُوا اﻟْﺠَﻮَاﺋِﺰَ ﻣِﻦَ اﻷَﻣْﻮَال
َوَﺿَﻌُﻮا ﻟَﻪُ أَﻣْﺮُ ﻫَﺬَا اﻟْﻴَﻮْمِ وَأَﻧَّﻪُ ﻳَﻮْمُ ﺑَﺮَﻛَﺔٍ ﻟِﻴَﻌْﺪِلَ اﻟﻨَّﺎسُ ﻓِﻴﻪِ ﻣِﻦ
ِاﻟْﺠَﺰَعِ وَاﻟْﺒُﻜَﺎءِ وَاﻟْﻤُﺼِﻴﺒَﺔِ وَاﻟْﺤُﺰْنِ إِﻟَﻰ اﻟْﻔَﺮَحِ وَاﻟﺴُّﺮُورِ وَاﻟﺘَّﺒَﺮُّك
.ْ ﺣَﻜَﻢَ اﻟﻠﻪُ ﺑَﻴْﻨَﻨَﺎ وَﺑَﻴْﻨَﻬُﻢ.ِوَاﻹﺳْﺘِﻌْﺪَادِ ﻓِﻴﻪ
When Husayn, peace be upon him, was slain, the people of Sham tried to win the favor of
and pay court to Yazid. They fabricated narrations to his benefit and, in return, received
financial prizes from him. One of these fabricated matters was that they made up many
things regarding this day, introducing it as a day of blessing so that the people would show
joyful appearance, seek its blessings, and ready themselves for festivals instead of showing
sorrow and weeping, and taking this day as an unfortunate day, and expressing sadness.
May Allah judge between us.29
It is therefore necessary for every righteous Muslim individual to be on one’s guard against
this perverted act that aims at misleading the Muslims and driving them away from the
historical truth and the noble standing of this great day.

Other Specific Days
The Holy Imams of the Ahl al-Bayt (‘a) informed the individuals of the virtuous community
of other blessed days significant because of incidents that took place thereon.

Day of Mubahalah: Invoking Allah’s Curse upon the Lying Party
On the 24th of Dhu’l-Hijjah, the Holy Prophet (S) entered upon a mutual invocation of curse
(i.e. Mubahalah)30 with the Christians of Najran saying that each party would invoke
Almighty Allah’s curse upon the lying party so that the truthful party would be distinguished
and the lying party cursed. Readying himself for this challenge, the Holy Prophet (S) put on
a garment, covered Imam ‘Ali, Lady Fatimah al-Zahra', Imam Hasan, and Imam alHusayn—peace be upon them—with it, and supplicated Almighty Allah, saying:

ِ ْاﻟﻠَّﻬُﻢَّ إِﻧَّﻪُ ﻛَﺎنَ ﻟِﻜُﻞِّ ﻧَﺒِﻲٍّ ﻣِﻦَ اﻷَﻧْﺒِﻴَﺎءِ أَﻫْﻞُ ﺑَﻴْﺖٍ ﻫُﻢْ أَﺧَﺺُّ اﻟْﺨَﻠ
ﻖ
ْ اﻟﻠَّﻬُﻢَّ وَﻫَﺆُﻻَءِ أَﻫْﻞُ ﺑَﻴْﺘِﻲ؛ ﻓَﺄَذْﻫِﺐْ ﻋَﻨْﻬُﻢُ اﻟﺮِّﺟْﺲَ وَﻃَﻬِّﺮْﻫُﻢ.ِإِﻟَﻴْﻪ
.ًﺗَﻄْﻬِﻴﺮا

O Allah, verily, each Prophet had family members who were the nearest to him. O Allah,
these are my Household, so (please) remove uncleanliness from them and purify them with
a thorough purification.
Immediately after that, Archangel Gabriel descended carrying the Verse of Purification
(Ayat al-Tathir):

ْإِﻧَّﻤَﺎ ﻳُﺮِﻳﺪُ اﻟﻠَّﻪُ ﻟِﻴُﺬْﻫِﺐَ ﻋَﻨْﻜُﻢُ اﻟﺮِّﺟْﺲَ أَﻫْﻞَ اﻟْﺒَﻴْﺖِ وَﻳُﻄَﻬِّﺮَﻛُﻢ
(33) ﺗَﻄْﻬِﻴﺮًا
Allah only desires to keep away the uncleanliness from you, O people of the
House, and to purify you a thorough purifying. (33:33)
Subsequently, the Holy Prophet (S) accompanied this Household as his partners in the
invocation of Almighty Allah’s curse upon the lying party. As soon as the Christians’ eyes
fell on the Holy Prophet’s Household (S), they realized that those individuals were the most
truthful and that chastisement would be the share of any one who opposed them. They,
therefore, did not dare to participate in that invocation and, instead, they agreed to pay a
tribute (jizyah) to the Holy Prophet (S).
Recording this great incident, the Holy Qur'an says,

ُ ْﻓَﻤَﻦْ ﺣَﺎﺟَّﻚَ ﻓِﻴﻪِ ﻣِﻦْ ﺑَﻌْﺪِ ﻣَﺎ ﺟَﺎءَكَ ﻣِﻦَ اﻟْﻌِﻠْﻢِ ﻓَﻘُﻞْ ﺗَﻌَﺎﻟَﻮْا ﻧَﺪ
ع
ْأَﺑْﻨَﺎءَﻧَﺎ وَأَﺑْﻨَﺎءَﻛُﻢْ وَﻧِﺴَﺎءَﻧَﺎ وَﻧِﺴَﺎءَﻛُﻢْ وَأَﻧْﻔُﺴَﻨَﺎ وَأَﻧْﻔُﺴَﻜُﻢْ ﺛُﻢَّ ﻧَﺒْﺘَﻬِﻞ
(61) َﻓَﻨَﺠْﻌَﻞْ ﻟَﻌْﻨَﺖَ اﻟﻠَّﻪِ ﻋَﻠَﻰ اﻟْﻜَﺎذِﺑِﻴﻦ
But whoever disputes with you in this matter after what has come to you of
knowledge, then say: Come let us call our sons and your sons and our women and
your women and our near people and your near people, then let us be earnest in
prayer, and pray for the curse of Allah upon the liars. (3:61)
There are certain recommended acts to be carried out on this anniversary, such as bathing,
fasting, offering a special prayer, and saying a special supplication.31 The method of this
prayer can be seen in Shaykh al-Tusi’s book of Misbah al-Mutahajjid.
On this day too, Imam ‘Ali (‘a), while offering a prayer and, more precisely, in genuflection
(bowing position), gave his ring as alms to a poor man who was begging in the mosque.
Therefore, Almighty Allah revealed the following holy verses:

َإِﻧَّﻤَﺎ وَﻟِﻴُّﻜُﻢُ اﻟﻠَّﻪُ وَرَﺳُﻮﻟُﻪُ وَاﻟَّﺬِﻳﻦَ آﻣَﻨُﻮا اﻟَّﺬِﻳﻦَ ﻳُﻘِﻴﻤُﻮنَ اﻟﺼَّﻠَﻼة

ُ( وَﻣَﻦْ ﻳَﺘَﻮَلَّ اﻟﻠَّﻪَ وَرَﺳُﻮﻟَﻪ55) َوَﻳُﺆْﺗُﻮنَ اﻟﺰَّﻛَﺎةَ وَﻫُﻢْ رَاﻛِﻌُﻮن
(56) َوَاﻟَّﺬِﻳﻦَ آﻣَﻨُﻮا ﻓَﺈِنَّ ﺣِﺰْبَ اﻟﻠَّﻪِ ﻫُﻢُ اﻟْﻐَﺎﻟِﺒُﻮن
Only Allah is your actual leader and His Messenger and those who believe, those
who keep up prayers and pay the poor-rate while they bow down. And whoever
takes Allah and His messenger and those who believe as guardians, then surely
the party of Allah are they that shall be triumphant. (5:55-56)

The Twenty-Fifth of Dhu’l-Hijjah
On this blessed day, Surah al-Dahr (or al-Insan No. 76) was revealed praising the Ahl alBayt (‘a) for they had observed fasting for three consecutive days and given their fastbreaking food to a poor man, an orphan, and a captive, respectively, for three days. In view
of this, the adherents of the Ahl al-Bayt (‘a) are required to imitate their leaders on these
three days and give alms to the poor.

The Day of ‘Arafat; the Ninth of Dhu’l-Hijjah
The Day of ‘Arafat is one of the most significant days of the year. However, we will shed
light on the rites of this day in a coming chapter on the Hajj Pilgrimage.

Conclusion
After this review of the most significant nights and days of the year, it seems proper to
discuss the general trend that can be concluded from this review. In this connection, we
may face a number of issues the most important of which are the following:
First Issue: These holy nights are generally spent in acts of worship, because the night
enjoys the distinctive feature of privacy with Almighty Allah through confidential prayers
which are one kind of devotional act. The other feature of such nights is physical and moral
purity represented by bathing.
Second Issue: The joyful holy days emphasize bathing, perfuming oneself, and dressing
up They are also marked by social activities that affect even the prayers on these days,
such as the Friday and the ‘«d congregational prayers. On these days too, emphasis has
been laid on exchanging visits, spending, and doing charitable acts, as well as other social
activities.
Third Issue: These particular nights and days require us to express our loyalty to and love
for the Ahl al-Bayt (‘a) as well as bond ourselves with them, pattern our acts after their
examples, glorify their deeds, and declare renunciation of their enemies. Such deeds
symbolize a general aspect that includes all the holy nights and days. This can be seen
obviously through confirmations in the visitations of Imam al-Husayn (‘a) and Imam ‘Ali (‘a),
invoking of Almighty Allah’s blessings upon the Holy Prophet and his Household (S), and
joining these days and nights to anniversaries related to them.
Fourth Issue: Fasting, in its capacity as a devotional act, enjoys distinction on such holy
days. Although it is forbidden to observe fasting on the two days of ‘«d, fasting on the other
holy days is highly advised. As for Fridays, no special confirmation for fasting has been

made in traditions except in special cases, such as when asking for having one’s request
granted or completing a three-day fast that begins on Wednesdays.
Fifth Issue: Such holy days and nights are distributed among the devotional seasons in
most of the months of the year, including Rajab, Sha’ban, Ramadhan, Shawwal, Dhu’lQa’dah, Dhu’l-Hijjah, and Rabi’ I. If we combine the special anniversaries of the Ahl al-Bayt
(‘a), the holy days and nights will cover almost the whole year.
Sixth Issue: The majority of these rites and recommended acts represent part of the
general sketch the Holy Imams of the Ahl al-Bayt (‘a) have set forth for educating their
followers spiritually and morally, building unwavering willpower within them, taking them
towards self-perfection, and healing all their psychological and spiritual defects.
Seventh Issue: Noticeably, these special days and nights, are seen as extensions of
Fridays, the two days of ‘«d, Thursday nights, and the Nights of Qadr. In plain words, the
rites and activities of these days and nights form the origin from which the rites and
activities of the other holy days have branched out. This leads us to the conclusion that the
traditions of the Ahl al-Bayt (‘a) about the merits of these days and nights have been the
outcome of their expansive knowledge of the Islamic law or their genuine and veritable
view of Islamic law on the strength of Imam ‘Ali’s saying:

ٍ ﻳَﻨْﻔَﺘِﺢُ ﻟِﻲ ﻣِﻦْ ﻛُﻞِّ ﺑَﺎب،ِﻋَﻠَّﻤَﻨِﻲ رَﺳُﻮلُ اﻟﻠﻪِ أَﻟْﻒَ ﺑَﺎبٍ ﻣِﻦَ اﻟْﻌِﻠْﻢ
.ٍأَﻟْﻒُ ﺑَﺎب
The Messenger of Allah (S) taught me a thousand doors of knowledge each door of which
opens before me another thousand doors.
1. - The Holy Qur'an reads:
ُ( ﻓَﺈِذَا ﻗُﻀِﻴَﺖِ اﻟﺼَّﻠَﻼة9) َﻳَﺎ أَﻳُّﻬَﺎ اﻟَّﺬِﻳﻦَ آﻣَﻨُﻮا إِذَا ﻧُﻮدِيَ ﻟِﻠﺼَّﻠَﻼةِ ﻣِﻦْ ﻳَﻮْمِ اﻟْﺠُﻤُﻌَﺔِ ﻓَﺎﺳْﻌَﻮْا إِﻟَﻰ ذِﻛْﺮِ اﻟﻠَّﻪِ وَذَرُوا اﻟْﺒَﻴْﻊَ ذَﻟِﻜُﻢْ ﺧَﻴْﺮٌ ﻟَﻜُﻢْ إِنْ ﻛُﻨْﺘُﻢْ ﺗَﻌْﻠَﻤُﻮن
َ( ﻓَﺎﻧْﺘَﺸِﺮُوا ﻓِﻲ اﻟْﻸَرْضِ وَاﺑْﺘَﻐُﻮا ﻣِﻦْ ﻓَﻀْﻞِ اﻟﻠَّﻪِ وَاذْﻛُﺮُوا اﻟﻠَّﻪَ ﻛَﺜِﻴﺮًا ﻟَﻌَﻠَّﻜُﻢْ ﺗُﻔْﻠِﺤُﻮن10)O you who believe, when the call is made for
prayer on Friday, then hasten to the remembrance of Allah and leave off trading. That is better for you, if you
knew. But when the prayer is ended, then disperse abroad in the land and seek Allah's grace, and remember
Allah much, that you may be successful. (62:9-10)
2. - Refer to the exegesis of Surah al-Qadr (No. 97) in the following two reference books of tafsir: al-Durr alManthur and Nur al-Thaqalayn.
3. - It is not inaccurate to say that these three nights are interrelated in the sense that the first night is an
introduction to the third, the second a preparation for it, and the third the Night itself. Thus, the manner is
perfected on the night of the twenty-third of Ramadhan.
4. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 225-226.
5. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 227-234.
6. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 236.
7. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 29.
8. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 30.
9. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 30.
10. - Refer to al-Hurr al-’Amili, Wasa’il al-Shi’ah 5:222.
Although this tradition has been reported in connection with the night of ‘«d al-Fitr, it came to include the night
of ‘«d al-Adhha, as maintained by the expression “the night of ‘«d”.
11. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 140-141.
12. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 5:238, H. 3.
13. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 5:238, H. 1.
14. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 165-170.
15. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 148 & 152.

16. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 296.
17. - Shaykh al-Kulayni, al-Kafi 1:292, H. 3.
18. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 7:323, H. 1.
19. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 7:323, H. 2.
20. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 7:327, H. 12.
Apart from the authenticity of these traditions as a whole or some of their details, the Day of Ghadir is still one
of the holy days in which the Ahl al-Bayt (‘a) took special interest, regarding it as a joyful day to be celebrated
by the Muslim nation and the virtuous community.
21. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 276-281.
22. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 7:322, H. 1.
23. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 248-250.
24. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 10:394, H. 7.
25. - Mansur ‘Ali Nasif, al-Taj al-Jami’ lil-Usul 2:90. Other traditions are found on pages 88-92 of the same book.
26. - Mansur ‘Ali Nasif, al-Taj al-Jami’ lil-Usul 2:89.
27. - Shaykh al-Kulayni, al-Kafi 4:146, H. 4.
28. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 7:340-341.
29. - ‘Allamah al-Majlisi, Bihar al-Anwar 44:270.
A tradition that is reported in Wasa’il al-Shi’ah 7:341, H. 7 demonstrates the same meaning.
30. - Mubahalah is a method of exchanging curses between two parties each of which claim truthfulness. Hence,
a party challenges the other and they agree on imprecating the curse of Almighty Allah on the lying party.
Following this method, the Holy Prophet (S) challenged the Christians after they had denied his saying that
Prophet Jesus (‘a) was a mortal human being whom Almighty Allah created from dust, just like Prophet Adam
(‘a). Due to their denial, the Holy Prophet (S) called them to enter upon a mutual invocation of curse with him so
that the lying party would be cursed by Almighty Allah. This incident has been documented by the Holy Qur'an.
31. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 282.

Chapter 3: Mosques And Holy Places
The Ahl al-Bayt’s View about Holy Places
Rules of Mosques
1. The Holy House, the Sacred Mosque, and Makkah
2. The Prophet’s Mosque
3. Mosques of Madinah
4. Kufah and its Mosques
5. The Holy Shrine of Imam al-Husayn (‘a)
6. Other Mosques and Holy Places

Mosques and Holy Places
Mosques and holy places are privileged in the Ahl al-Bayt’s view and characterized by
expansiveness, all-inclusiveness, and profundity. A ‘holy place’ is one of the items upon
which all Muslims agree unanimously and all divine religions accept with admissibility. To
the Muslims, the general title of a holy place is mosque (masjid) which is the Muslims’ place
of worship to which the Holy Qur'an has referred many times:

َ إِﻧَّﻤَﺎ ﻳَﻌْﻤُﺮُ ﻣَﺴَﺎﺟِﺪَ اﻟﻠَّﻪِ ﻣَﻦْ آﻣَﻦَ ﺑِﺎﻟﻠَّﻪِ وَاﻟْﻴَﻮْمِ اﻟْﻶﺧِﺮِ وَأَﻗَﺎ
م
اﻟﺼَّﻠَﻼةَ وَآﺗَﻰ اﻟﺰَّﻛَﺎةَ وَﻟَﻢْ ﻳَﺨْﺶَ إِﻟَّﻻ اﻟﻠَّﻪَ ﻓَﻌَﺴَﻰ أُوﻟَﺌِﻚَ أَنْ ﻳَﻜُﻮﻧُﻮا
(18) َﻣِﻦَ اﻟْﻤُﻬْﺘَﺪِﻳﻦ
He only shall tend Allah's mosques that believes in Allah and the Last Day and
observes proper worship and pays the poor-due and fears none save Allah. For
such only is it possible that they can be of the rightly guided. (9:18)
(29) َأَﻗِﻴﻤُﻮا وُﺟُﻮﻫَﻜُﻢْ ﻋِﻨْﺪَ ﻛُﻞِّ ﻣَﺴْﺠِﺪٍ وَادْﻋُﻮهُ ﻣُﺨْﻠِﺼِﻴﻦَ ﻟَﻪُ اﻟﺪِّﻳﻦَ ﻛَﻤَﺎ ﺑَﺪَأَﻛُﻢْ ﺗَﻌُﻮدُون
Set your faces upright toward Him at every masjid and call upon Him, making
religion pure for Him only. As He brought you into being, so return you to Him.
(7:29)
(18) وَأَنَّ اﻟْﻤَﺴَﺎﺟِﺪَ ﻟِﻠَّﻪِ ﻓَﻠَﻼ ﺗَﺪْﻋُﻮا ﻣَﻊَ اﻟﻠَّﻪِ أَﺣَﺪًا
The mosques are only for Allah, so pray not to anyone along with Allah. (72:18)

The Role of Mosque
The word ‘masjid’ is the Muslim term for a place of worship. For instance, a place for public
worship for a Christian is a church, a place for Jewish worship is a temple, and a place of
meeting for Jewish or Sabaean worship is a synagogue. Referring to all these terms, the
Holy Qur'an says:

ٌ َوَﻟَﻮْﻟَﻼ دَﻓْﻊُ اﻟﻠَّﻪِ اﻟﻨَّﺎسَ ﺑَﻌْﻀَﻬُﻢْ ﺑِﺒَﻌْﺾٍ ﻟَﻬُﺪِّﻣَﺖْ ﺻَﻮَاﻣِﻊُ وَﺑِﻴ
ﻊ
ْوَﺻَﻠَﻮَاتٌ وَﻣَﺴَﺎﺟِﺪُ ﻳُﺬْﻛَﺮُ ﻓِﻴﻬَﺎ اﺳْﻢُ اﻟﻠَّﻪِ ﻛَﺜِﻴﺮًا وَﻟَﻴَﻨْﺼُﺮَنَّ اﻟﻠَّﻪُ ﻣَﻦ
(40) ٌﻳَﻨْﺼُﺮُهُ إِنَّ اﻟﻠَّﻪَ ﻟَﻘَﻮِيٌّ ﻋَﺰِﻳﺰ
Had there not been Allah's repelling some people by others, certainly, there
would have been churches, temples, synagogues, and mosques pulled down, in
which Allah's name is much remembered. And surely, Allah will help him who
helps His cause. Most surely, Allah is Strong, Mighty. (22:40)
Mosques were not just restricted to worship but played a significant role in Islamic
legislation, Islamic culture, education, general activities, and political and spiritual
mobilization. In the earliest period of Islam, mosques were used for administration of the
affairs of the Islamic state, administration of justice, and judgment of disputes. Mosques
were thus devotional, cultural, political and social foundations that played effective roles in
Muslim communities and gained the sacredness, veneration, and respect of all.
Thus, we come upon a large number of traditions, reported from the Holy Prophet and his
noble Household (S), about the laws, etiquettes, and affairs of mosques as well as how to
venerate, sanctify, and construct them materially and devotionally. Such traditions also

include the reward of frequenting, praying in, and occasional confinement to mosques.1

The Ahl al-Bayt’s View about Holy Places
In the traditions of the Ahl al-Bayt (‘a), other holy places are also sacred, including the
homes and holy shrines of the Holy Prophet and his Household (S) and places that are
historically associated with prophets and saints who had offered prayers there or other
events related to them took place there.
Some holy texts show that the Holy Qur'an pays considerable attention to historical sites
and monuments that embody the movements, circumstances, and deeds of these
personalities, especially their praise of Almighty Allah, and the necessity of strengthening
such sites and events historically.
This idea can be fundamentally concluded from the confirmation of some historical events,
the establishment and practice of some rites, and the concepts that the Holy Qur'an has
established as a part of the features of the Islamic mission. It can be also concluded from
some Prophetic traditions.
Let us now refer to some features involved:
First: Relating the story of the Sleepers of Ephesus, the Holy Qur'an confirms that the
believers who prevailed on the affairs of the people of that time, decided to erect a mosque
over the graves of the Sleepers as a sign of exalting the incident of these righteous men
who had rejected paganism and tyranny:

وَﻛَﺬَﻟِﻚَ أَﻋْﺜَﺮْﻧَﺎ ﻋَﻠَﻴْﻬِﻢْ ﻟِﻴَﻌْﻠَﻤُﻮا أَنَّ وَﻋْﺪَ اﻟﻠَّﻪِ ﺣَﻖٌّ وَأَنَّ اﻟﺴَّﺎﻋَﺔَ ﻟَﻼ
رَﻳْﺐَ ﻓِﻴﻬَﺎ إِذْ ﻳَﺘَﻨَﺎزَﻋُﻮنَ ﺑَﻴْﻨَﻬُﻢْ أَﻣْﺮَﻫُﻢْ ﻓَﻘَﺎﻟُﻮا اﺑْﻨُﻮا ﻋَﻠَﻴْﻬِﻢْ ﺑُﻨْﻴَﺎﻧًﺎ
ْرَﺑُّﻬُﻢْ أَﻋْﻠَﻢُ ﺑِﻬِﻢْ ﻗَﺎلَ اﻟَّﺬِﻳﻦَ ﻏَﻠَﺒُﻮا ﻋَﻠَﻰ أَﻣْﺮِﻫِﻢْ ﻟَﻨَﺘَّﺨِﺬَنَّ ﻋَﻠَﻴْﻬِﻢ
(21) ﻣَﺴْﺠِﺪًا
Thus did We make their case known to the people, that they might know that the
promise of Allah is true, and that there can be no doubt about the Hour of
Judgment. Behold, they dispute among themselves as to their affair. Some said,
“Construct a building over them (their remains). Their Lord knows best about
them.” Those who prevailed over their affair said, “Let us surely build a place of
worship over them.” (18:21)
Second: Prophet Abraham’s Standing-place, which is a place upon which he stood while
building the Holy Ka’bah, is highly praised in the Holy Qur'an and it is deemed obligatory,
on the consensus of all Muslims, to offer a two unit prayer there after performing the ritual
circumambulation of the Ka’bah. The Holy Qur'an thus reads:

(125) اﺗَّﺨِﺬُوا ﻣِﻦْ ﻣَﻘَﺎمِ إِﺑْﺮَاﻫِﻴﻢَ ﻣُﺼَﻠًّﻰ

Take you the station of Abraham as a place of prayer. (2:125)
Third: As unanimously agreed by Muslims, it has been made obligatory to include the site
that is called Hijr Isma’il (the fence built by Prophet Ishmael (‘a) around the tomb of his
mother) with the ritual circumambulation even though it is not part of the Holy Ka’bah
itself. Likewise, it is recommended to offer prayers on that site because it is the graveyard
of Prophet Ishmael’s mother as well as a group of prophets.
Fourth: The Holy Qur'an has confirmed the act of hastening between the hills of Safa and
Marwah as one of the rituals determined by Almighty Allah. In this respect, the Holy Qur'an
says:

إِنَّ اﻟﺼَّﻔَﺎ وَاﻟْﻤَﺮْوَةَ ﻣِﻦْ ﺷَﻌَﺎﺋِﺮِ اﻟﻠَّﻪِ ﻓَﻤَﻦْ ﺣَﺞَّ اﻟْﺒَﻴْﺖَ أَوِ اﻋْﺘَﻤَﺮَ ﻓَﻠَﻼ
ٌﺟُﻨَﺎحَ ﻋَﻠَﻴْﻪِ أَنْ ﻳَﻄَّﻮَّفَ ﺑِﻬِﻤَﺎ وَﻣَﻦْ ﺗَﻄَﻮَّعَ ﺧَﻴْﺮًا ﻓَﺈِنَّ اﻟﻠَّﻪَ ﺷَﺎﻛِﺮٌ ﻋَﻠِﻴﻢ
(158)
Behold! Safa and Marwah are among the RITUALS of Allah. So, if those who visit
the House in the Hajj Season or at other times should compass them round, there
is no sin in it. And if any one obeys his own impulse to good, be sure that Allah is
He Who recognizes and knows. (2:158)
Historically, running seven times between Safa and Marwah, as a ritual, is a repetition of
the running of Hajar, Prophet Ishmael’s mother, between these two hills in order to save her
child from thirst, which culminated in gaining the water of the Zamzam Spring.
Shaykh al-Kulayni has reported through a valid chain of authority that Imam al-Sadiq (‘a)
said:
When (Prophet) Abraham (S) left behind him his child Ishmael (‘a) at Makkah, the child felt
terribly thirsty. His mother walked towards Safa and climbing it, cried out, “Is there any
friend in these deserts?” As she received no answer, she walked towards Marwah and
repeated the same words. She received no answer. She then returned to Safa and
continued running between these two places, which were full of trees, seven times.
Accordingly, Almighty Allah determined running back and forth seven times at this site as a
religious tradition.2
Fifth: In its capacity as the earliest kiblah (i.e. direction towards which faces are turned in
prayers), a place where past prophets used to worship Almighty Allah, and the origin of the
Holy Prophet’s ascension into heaven, the Furthest Mosque (of Jerusalem) has been
determined to be an object of glorification and honor.
Sixth: Muslims unanimously agree upon the necessity of having a high regard for the Quba
Mosque “whose foundation was laid from the first day on piety” as expressed in the Holy
Qur'an. This mosque was also the place where the Holy Prophet (S) offered a prayer on his
way to Madinah and resided for some time before he entered the city. Therefore, Muslims
erected a mosque at that place. Further details will soon follow.
Seventh: The Holy Qur'an has strongly asserted that there are certain houses that

Almighty Allah has permitted to be exalted and that His Name should be mentioned therein.
These are houses that the righteous inhabit. The Holy Qur'an has thus said:

ﻓِﻲ ﺑُﻴُﻮتٍ أَذِنَ اﻟﻠَّﻪُ أَنْ ﺗُﺮْﻓَﻊَ وَﻳُﺬْﻛَﺮَ ﻓِﻴﻬَﺎ اﺳْﻤُﻪُ ﻳُﺴَﺒِّﺢُ ﻟَﻪُ ﻓِﻴﻬَﺎ
ِ( رِﺟَﺎلٌ ﻟَﻼ ﺗُﻠْﻬِﻴﻬِﻢْ ﺗِﺠَﺎرَةٌ وَﻟَﻼ ﺑَﻴْﻊٌ ﻋَﻦْ ذِﻛْﺮ36) ِﺑِﺎﻟْﻐُﺪُوِّ وَاﻟْﻶﺻَﺎل
ِاﻟﻠَّﻪِ وَإِﻗَﺎمِ اﻟﺼَّﻠَﻼةِ وَإِﻳﺘَﺎءِ اﻟﺰَّﻛَﺎةِ ﻳَﺨَﺎﻓُﻮنَ ﻳَﻮْﻣًﺎ ﺗَﺘَﻘَﻠَّﺐُ ﻓِﻴﻪ
(37) ُاﻟْﻘُﻠُﻮبُ وَاﻟْﻸَﺑْﺼَﺎر
In houses which Allah has permitted to be exalted and in which His name is
remembered in the mornings and the evenings, therein are men who glorify Him,
whom neither merchandise nor selling can divert from the remembrance of Allah
and the keeping up of prayer and the giving of poor-rate. They fear a day in
which the hearts and eyes shall turn about. (24:36-37)
Rooted in this conception, the Ahl al-Bayt (‘a), familiar with the history of the divine
missions, took it upon themselves to revive the features of the previous divine missions and
the mission of Islam and urge sanctification of these places and commemoration of the
events that took place in them.
The Sacred Mosque (in Makkah), the Prophet’s Mosque (in Madinah), and the Furthest
Mosque (of Jerusalem) are endowed with special veneration and respect by all Muslims.
Some Muslim traditionists have reported that pilgrimages must not be made to any places
other than these three mosques,3 which are given such exclusive respect and religious
regard. In addition, the Holy Qur'an has mentioned these three mosques, especially the
Sacred Mosque of Makkah.
As for the Ahl al-Bayt (‘a), they have endowed mosques with a vast and all-inclusive
concept quantitatively and qualitatively.
Concerning quality, the Ahl al-Bayt (‘a) have ordered showing respect to these holy places,
explained their historical importance, and performed many devotional acts there.
There are other holy places besides the abovementioned three mosques, which have
gained great respect and sanctity. These include: Masjid e Kufah, Masjid e Quba, Masjid e
Khif, Masjid e Sahlah (or Suhayl), Imam al-Husayn’s shrine, the Valley of Peace (wadi alsalam) in Najaf, Imam ‘Ali’s shrine, Masjid e Buratha, Imam Ridha’s shrine in Tus
(Khurasan), and the other shrines of the Holy Imams of the Ahl al-Bayt (‘a).

Laws Of Mosques
Before entering upon the details of the most important mosques, it seems appropriate to
point out some general laws of mosques.
1. Offering prayers in mosques is a generally accepted act of worship and the best mosque
in this regard in the Sacred Mosque of Makkah. For a single prayer there is a reward equal

to one million prayers at other places. In the Prophet’s Mosque, a single prayer is equal in
reward to ten thousand prayers at other places.
In the Kufah Mosque a single prayer is equal to one thousand prayers. In the Furthest
Mosque a single prayer is also equal to one thousand prayers. In a mosque dedicated to
congregational prayer, one prayer is equal in reward to one hundred prayers at other
places. In the mosque of ones tribe (or the area where one lives), a single prayer is equal to
twenty-five prayers. Finally, in the mosque of a market or place of business a single prayer
is equal to twelve prayers at other places.
It is also recommended to set apart a place in one’s house for prayer although the laws of
mosques are not applicable to such places. For women, it is better to offer prayers in their
houses and the best part of their home (for offering the prayers) is their private room.
2. It is recommended to offer prayers at the shrines of the Holy Imams (‘a), which are
houses that Almighty Allah has ordered to be exalted and that His Name be mentioned
therein. Moreover, these shrines are even better than some mosques.
3. It is recommended to offer prayers at different places because each place where one
offers a prayer will testify on the Day of Resurrection. It is reported that Imam al-Sadiq (‘a)
was asked whether one should offer all the supererogatory prayers at the same place or at
different places.
The Imam (‘a) answered:

.ِ ﻓَﺈِﻧَّﻬَﺎ ﺗَﺸْﻬَﺪُ ﻟَﻪُ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔ، ﺑَﻞْ ﻫُﻨَﺎ وَﻫُﻨَﺎ،َﻻ
In fact, it is better to offer them at different places because each place will testify for the
offerer of the prayer on the Day of Resurrection.4
4. It is discommended for the neighbor of a mosque to offer his prayers at any other place
than the neighboring mosque unless there is an obstacle preventing him from doing so,
such as rain or the like. In this regard, the Holy Prophet (S) is reported to have said:

.ِﻻَ ﺻَﻻَةَ ﻟِﺠَﺎرِ اﻟْﻤَﺴْﺠِﺪِ إِﻻَّ ﻓِﻲ ﻣَﺴْﺠِﺪِه
No prayer is accepted from the neighbor of a mosque except those offered therein.5
It is recommended to avoid sharing a meal or a drink with one who abstains from
presenting himself in mosques. It is further recommended to avoid counseling with him,
making any marriage contracts with him, and even neighboring him.
5. It is discommended to leave a mosque untended, for Imam al-Sadiq (‘a) is reported to
have said:

ِ  ﻣَﺴْﺠِﺪٌ ﺧَﺮَابٌ ﻻَ ﻳُﺼَﻠِّﻲ ﻓِﻴ:َّﺛَﻻَﺛَﺔٌ ﻳَﺸْﻜُﻮنَ إِﻟَﻰ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞ
ﻪ
َ وَﻣُﺼْﺤَﻒٌ ﻣُﻌَﻠَّﻖٌ ﻗَﺪْ وَﻗَﻊَ ﻋَﻠَﻴْﻪِ ﻏُﺒَﺎرٌ ﻻ،ٍ وَﻋَﺎﻟِﻢٌ ﺑَﻴْﻦَ ﺟُﻬَّﺎل،ُأَﻫْﻠُﻪ
.ِﻳُﻘْﺮَأُ ﻓِﻴﻪ
Three will complain to Almighty Allah: an empty mosque that is not attended by its locals,
an educated person who lives among ignorant people, and a copy of the Qur'an that is
covered with dust because nobody recites it.6
6. It is recommended to go habitually to mosques, for the Holy Prophet (S) is reported to
have said:

ﻣَﻦْ ﻣَﺸَﻰ إِﻟَﻰ ﻣَﺴْﺠِﺪٍ ﻣِﻦْ ﻣَﺴَﺎﺟِﺪِ اﻟﻠﻪِ ﻓَﻠَﻪُ ﺑِﻜُﻞِّ ﺧُﻄْﻮَةٍ ﺧَﻄَﺎﻫَﺎ
ٍﺣَﺘَّﻰ ﻳَﺮْﺟِﻊَ إِﻟَﻰ ﻣَﻨْﺰِﻟِﻪِ ﻋَﺸْﺮُ ﺣَﺴَﻨَﺎتٍ وَﻳُﻤْﺤَﻰ ﻋَﻨْﻪُ ﻋَﺸْﺮُ ﺳَﻴِّﺌَﺎت
.ٍوَﻳُﺮْﻓَﻊُ ﻟَﻪُ ﻋَﺸْﺮُ دَرَﺟَﺎت
Whoever goes to any of the mosques of Allah walking, Allah shall record for him ten
rewards, erase ten of his evildoings, and raise him ten ranks for each step he makes until
he returns home.7
7. It is recommended to build a mosque, which brings about a great reward. In this regard,
the Holy Prophet (S) is reported to have said:

َﻣَﻦْ ﺑَﻨَﻰ ﻣَﺴْﺠِﺪاً ﻓِﻲ اﻟﺪُّﻧْﻴَﺎ أَﻋْﻄَﺎهُ اﻟﻠﻪُ ﺑِﻜُﻞِّ ﺷِﺒْﺮٍ ﻣِﻨْﻪُ ﻣَﺴِﻴﺮَة
.َأَرْﺑَﻌِﻴﻦَ أَﻟْﻒِ ﻋَﺎمٍ; ﻣَﺪِﻳﻨَﺔً ﻣِﻦْ ذَﻫَﺐٍ وَﻓِﻀَّﺔٍ وَﻟُﺆْﻟُﺆٍ وَزَﺑَﺮْﺟَﺪ
Whoever builds a mosque in this world, Almighty Allah shall give him a city of gold, silver,
pearl, and aquamarine that is too vast to be traversed with forty thousand years of walking
for each hand span of that mosque.8
Imam al-Sadiq (‘a) is reported to have said:

.ِﻣَﻦْ ﺑَﻨَﻰ ﻣَﺴْﺠِﺪاً ﺑَﻨَﻰ اﻟﻠﻪُ ﻟَﻪُ ﺑَﻴْﺘﺎً ﻓِﻲ اﻟْﺠَﻨَّﺔ
Whoever builds a mosque, Almighty Allah shall build a house in Paradise for him.9
8. It is forbidden to gild mosques and paint pictures in mosques.

9. It is impermissible to sell a mosque, be it sound or ruined, or to add it to one’s personal
property.
10. It is forbidden to defile a mosque. However, if a mosque becomes unclean, it is then
obligatory upon those managing it to remove the impurity as immediately as possible. It is
also forbidden to introduce things into the mosque that violate its sanctity.
11. It is recommended for true believing men to take the lead in presenting themselves in
mosques and to stay there for as long a period as possible, lagging behind the others while
leaving.
12. It is recommended to offer services to mosques, such as lighting lamps, cleaning up,
sweeping, and dusting.
It is also recommended:
• to enter mosques by placing the right foot in before the left and to leave them by placing
the left before the right
• to take heed whether one’s shoe or sandal carries dirt or impurity
• to face the direction of the kiblah
• to supplicate and praise Almighty Allah and to invoke His blessings upon the Holy Prophet
and his Household (S)
• to be ceremonially pure and to have performed the ritual ablution (wudhu').
13. It is recommended to offer a two-unit prayer in the mosque immediately after entering
it. However, to offer the obligatory, supererogatory, or other recommended prayers
substitutes for this prayer.
14. It is recommended to perfume oneself before heading for mosques and to put on one’s
best and cleanest clothes.
15. In mosques, it is discommended:
• to use them as one’s pathway unless one offers a two-unit prayer there every time one
passes through
• to give off one’s phlegm or mucus there
• to sleep there unless it is necessary to do so
• to raise one’s voice except for declaring the call to prayer (adhan) or like things, such as
giving a direction, or delivering a sermon, an address, or a lecture
• to throw or fling pebbles
• to recite poetic compositions except exhortative poems and the like, such as eulogies of
the Ahl al-Bayt (‘a)
• to engage in trade

• to discuss personal worldly affairs, because a mosque is a place of worship and public
interest
• to show weapons and put them in the direction of the kiblah
• to allow those entrance into the mosque who have eaten malodorous things, such as
onion, garlic, and the like, because their smell will annoy the attendants and performers of
prayers
• to allow children or mad people into the mosque
• to take the mosque as a place of making tools and like crafts
• to take off one’s clothes, show the private parts—even if one is sure that none can see
him—and to uncover one’s navel, knee, or thigh
• to pass wind or do any other things that are in violation of general civic behavior

The Holy House, the Sacred Mosque and Makkah
The Holy House is the Ka’bah. In the words of the Holy Qur'an:

(96) َإِنَّ أَوَّلَ ﺑَﻴْﺖٍ وُﺿِﻊَ ﻟِﻠﻨَّﺎسِ ﻟَﻠَّﺬِي ﺑِﺒَﻜَّﺔَ ﻣُﺒَﺎرَﻛًﺎ وَﻫُﺪًى ﻟِﻠْﻌَﺎﻟَﻤِﻴﻦ
ﻓِﻴﻪِ آﻳَﺎتٌ ﺑَﻴِّﻨَﺎتٌ ﻣَﻘَﺎمُ إِﺑْﺮَاﻫِﻴﻢَ وَﻣَﻦْ دَﺧَﻠَﻪُ ﻛَﺎنَ آﻣِﻨًﺎ وَﻟِﻠَّﻪِ ﻋَﻠَﻰ
(97) اﻟﻨَّﺎسِ ﺣِﺞُّ اﻟْﺒَﻴْﺖِ ﻣَﻦِ اﺳْﺘَﻄَﺎعَ إِﻟَﻴْﻪِ ﺳَﺒِﻴﻠًﻼ
Most surely, the first house appointed for men is the one at Bakkah, blessed and
guidance for the nations. In it are clear signs; (for example) the standing-place of
Abraham. And whoever enters it shall be secure. And pilgrimage to the House is
incumbent upon men for the sake of Allah, upon every one who is able to
undertake the journey to it. (3:96-97)
The Sacred Mosque is the great mosque surrounding the Holy Ka’bah. Inside this mosque,
there lies the standing-place of Prophet Abraham (S), where the Holy Qur'an has ordered
everyone visiting it to pray, saying:

(125) اﺗَّﺨِﺬُوا ﻣِﻦْ ﻣَﻘَﺎمِ إِﺑْﺮَاﻫِﻴﻢَ ﻣُﺼَﻠًّﻰ
Take you the station of Abraham as a place of prayer. (2:125)
Therefore, the Sacred Mosque is the earliest place of worship known by humanity
throughout history.
On many occasions, the Holy Qur'an has referred to this mosque as al-masjid al-haram (the

Sacred Mosque). It has also referred to other issues and rites related to this mosque, such
as the Holy Ka’bah, the Holy House, its building, its designation as a refuge and sanctuary
for mankind, and its sanctification for those who compass it around and use it to stand,
genuflect, or prostrate therein in prayer. Moreover, other issues like the Hajj Pilgrimage are
also related to the Sacred Mosque, since all these deeds are practiced therein.
In the coming chapter about the Hajj Pilgrimage, it will be cited that the Holy House at
Makkah was the objective of pilgrimage two thousand years before the creation of Prophet
Adam (‘a), the father of humanity. Other traditions have confirmed that the place of this
house was the first thing created by Almighty Allah on this globe. Then, He, the Almighty,
spread the earth from beneath it.10
From other traditions, we can conclude that the design of the Holy House and the rite of
circumambulating it had been determined since the issuance of the divine decree to create
Adam11 about which the Holy Qur'an reads:

(30) ًوَإِذْ ﻗَﺎلَ رَﺑُّﻚَ ﻟِﻠْﻤَﻠَﻼﺋِﻜَﺔِ إِﻧِّﻲ ﺟَﺎﻋِﻞٌ ﻓِﻲ اﻟْﻸَرْضِ ﺧَﻠِﻴﻔَﺔ
Behold, your Lord said to the angels, “I will create a vicegerent on earth… (2:30)
Furthermore, Almighty Allah has chosen a rough land—expressed by the Holy Qur'an as “a
valley unproductive of fruit”—to carry this house so that He would test the obedience of His
servants towards Him and the scope of their compliance with His command of glorifying
this house and making pilgrimages to it.12
Some other validly reported traditions reveal that the borders of the Sacred Mosque
erected by Prophet Abraham (S) were so vast that they covered the whole area between
Hazurah, an area in the vicinity of the Sacred Mosque, and Mas’a, the location where the
ritual of sa’y is carried out. As some other traditions hold that the borders of the Sacred
Mosque extended between Safa and Marwah, this means that it was more expansive than
its current building.13
At the time of Prophet Abraham (S), the area of the Holy Ka’bah was nine cubits. At the
time of the Quraysh, it was expanded to eighteen cubits, and to twenty-seven cubits in the
time of al-Hajjaj.14
The site of Hijr Isma’il is not part of the Holy Ka’bah, rather a graveyard of Hajar, Prophet
Ishmael’s mother, and a group of prophets. It was encircled because it was discommended
to tread on the graves within.15
Other validly reported traditions indicate that the Black Stone was in Paradise, but it was
Almighty Allah Who put it in its current place after He had made a covenant with all the
creatures. On the Day of Resurrection, this stone shall testify to those who kept this
covenant and fulfilled their pledge to the Lord. Accordingly, a pilgrim, when kissing the
Black Stone, is required to say the following supplication:

…ِاَﻟﻠَّﻬُﻢَّ أَﻣَﺎﻧَﺘِﻲ أَدَّﻳْﺘُﻬَﺎ وَﻣِﻴﺜَﺎﻗِﻲ ﺗَﻌَﺎﻫَﺪْﺗُﻪُ ﻟِﺘَﺸْـﻬَﺪَ ﻟِﻲ ﺑِﺎﻟْﻤُﻮَاﻓَﺎة

O Allah, I have fulfilled my trust and I have performed my covenant so that You
may witness for me that I have fulfilled it.16
The Holy Ka’bah occupies a great status before Almighty Allah Who has declared it and the
Sacred Mosque as highly sacred by endowing it with special creational effects, enacting
certain religious laws for it, and establishing a great reward for those who sanctify and
circumambulate it and offer prayers within the Sacred Precinct.
The Holy Qur'an has related the story of the owners of the elephants whom Almighty Allah
pelted with stones of baked clay by way of swarms of flying creatures because they
intended to demolish the Holy Ka’bah. Before that, traditions report the divine punishment
that afflicted the people of Tubba’ when they devised to demolish the Holy Ka’bah. Later,
they changed their opinion and paid high regard to it.17
It was Almighty Allah’s will to inflict a penalty on any tyrant who intended any evil to the
Holy Ka’bah.
Imam ‘Ali (‘a) is reported to have said:

ِﻣَﻜَّﺔُ ﺣَﺮَمُ اﻟﻠﻪِ وَاﻟْﻤَﺪِﻳﻨَﺔُ ﺣَﺮَمُ رَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ
.ُوَاﻟْﻜُﻮﻓَﺔُ ﺣَﺮَﻣِﻲ؛ ﻻَ ﻳُﺮِﻳﺪُﻫَﺎ ﺟَﺒَّﺎرٌ إِﻻَّ ﻗَﺼَﻤَﻪُ اﻟﻠﻪ
Makkah is the sanctuary of Almighty Allah, Madinah is the sanctuary of the Messenger of
Allah (S), and Kufah is my sanctuary. There is no tyrant that intends evil to these places but
that Almighty Allah shall shatter him.18
The Holy House and its interests precede all other interests in Makkah because of this
special sacredness, as maintained by some traditions.19
Almighty Allah has forbidden the polytheists from entering the Sacred Mosque. As declared
by the Holy Qur'an:

َﻳَﺎ أَﻳُّﻬَﺎ اﻟَّﺬِﻳﻦَ آﻣَﻨُﻮا إِﻧَّﻤَﺎ اﻟْﻤُﺸْﺮِﻛُﻮنَ ﻧَﺠَﺲٌ ﻓَﻠَﻼ ﻳَﻘْﺮَﺑُﻮا اﻟْﻤَﺴْﺠِﺪ
(28) اﻟْﺤَﺮَامَ ﺑَﻌْﺪَ ﻋَﺎﻣِﻬِﻢْ ﻫَﺬَا
O you who believe, surely the idolaters are unclean, so they shall not approach
the Sacred Mosque after this year. (9:28)
Other validly reported traditions hold that whoever makes mischief in the Holy Ka’bah
should be sentenced to death.20
Through a valid chain of authority, Imam al-Baqir (‘a) is reported to have said:

.ِﻻَ ﻳَﻨْﺒَﻐِﻲ ﻷَِﺣَﺪٍ أَنْ ﻳَﺮْﻓَﻊَ ﺑِﻨﺎءً ﻓَﻮْقَ ﺑِﻨَﺎءِ اﻟْﻜَﻌْﺒَﺔ
It is improper to build any edifice higher than the Ka’bah.21
There are many traditions asserting the distinctive status of the Holy Ka’bah:
Through a valid chain of authority, Imam al-Baqir (‘a) is reported to have said:

َّ وَإِن،إِنَّ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ ﻣَﺎ ﺧَﻠَﻖَ ﺑُﻘْﻌَﺔً ﻓِﻲ اﻷَرْضِ أَﺣَﺐَّ إِﻟَﻴْﻪِ ﻣِﻨْﻬَﺎ
.ٌاﻟﻨَّﻈَﺮَ إِﻟَﻴْﻬَﺎ ﻋِﺒَﺎدَة
Verily, Allah the Exalted and Majestic has not created any area on the earth dearer to Him
than the Ka’bah. To take a look at it is a sort of devotional act.22
The Holy Prophet (S) is reported to have said:

.ًإِنَّ اﻟﻨَّﻈَﺮَ إِﻟَﻴْﻬَﺎ ﻳَﻬْﺪِمُ اﻟْﺨَﻄَﺎﻳَﺎ ﻫَﺪْﻣﺎ
Just looking at the Holy Ka’bah utterly knocks down sins.23
Through a valid chain of authority too, Imam al-Sadiq (‘a) is reported to have said:

َ ﻣِﻨْﻬَﺎ ﺳِﺘُّﻮن،ًإِنَّ ﻟﻠﻪِ ﺗَﻌَﺎﻟَﻰ ﺣَﻮْلَ اﻟْﻜَﻌْﺒَﺔِ ﻋِﺸْﺮِﻳﻦَ وَﻣِﺎﺋَﺔَ رَﺣْﻤَﺔ
.َﻟِﻠﻄَّﺎﺋِﻔِﻴﻦَ وَأَرْﺑَﻌُﻮنَ ﻟِﻠْﻤُﺼَﻠِّﻴﻦَ وَﻋِﺸْﺮُونَ ﻟِﻠﻨَّﺎﻇِﺮِﻳﻦ
Verily, Almighty Allah has decreed one hundred and twenty mercies to surround His Holy
House; sixty for those who circumambulate it, forty for those who offer prayers there, and
twenty for those who look at it.24
According to another validly reported tradition, Imam al-Sadiq (‘a) has said:

َﻣَﻦْ ﻧَﻈَﺮَ إِﻟَﻰ اﻟْﻜَﻌْﺒَﺔِ ﻓَﻌَﺮِفَ ﻣِﻦْ ﺣَﻘِّﻨَﺎ وَﺣُﺮْﻣَﺘِﻨَﺎ ﻣِﺜْﻞَ اﻟَّﺬِي ﻋَﺮِف
 ﻏَﻔَﺮَ اﻟﻠﻪُ ﻟَﻪُ ذُﻧُﻮﺑَﻪُ ﻛُﻠَّﻬَﺎ وَﻛَﻔَﺎهُ ﻫَﻢَّ اﻟﺪُّﻧْﻴَﺎ،ﻣِﻦْ ﺣَﻘِّﻬَﺎ وَﺣُﺮْﻣَﺘِﻬَﺎ
.ِوَاﻵﺧِﺮَة

Whoever looks at the Ka’bah and acknowledges that our standing and sacredness is similar
as the Ka’bah’s standing and sacredness, Almighty Allah shall forgive him all of his sins and
save him from the griefs of this world and the Next.25
Prayers that are offered in the Sacred Mosque are the best of all prayers, as also prayers
offered in the Prophet’s Mosque, as maintained by some traditions. One prayer that is
offered in the Sacred Mosque is equal in reward to one thousand prayers that are offered in
the Prophet’s Mosque, while one prayer in the Prophet’s Mosque is equal in reward to one
thousand prayers that are offered in other mosques or even one hundred thousand prayers
that are offered in other mosques.26
According to another tradition, Abu-Hamzah al-Thumali has reported Imam al-Baqir (‘a) as
saying:

َ ُﻣَﻦْ ﺻَﻠَّﻰ ﻓِﻲ اﻟْﻤَﺴْﺠِﺪِ اﻟْﺤَﺮَامِ ﺻَﻻَةً ﻣَﻜْﺘُﻮﺑَﺔً ﻗَﺒِﻞَ اﻟﻠﻪُ ﻣِﻨْﻪُ ﻛ
ّﻞ
 وَﻛُﻞَّ ﺻَﻻَةٍ ﻳُﺼَﻠِّﻴﻬَﺎ إِﻟَﻰ،ُﺻَﻻَةٍ ﺻَﻻَّﻫَﺎ ﻣُﻨْﺬُ ﻳَﻮْمِ وَﺟَﺒَﺖْ ﻋَﻠَﻴْﻪِ اﻟﺼَّﻻَة
.َأَنْ ﻳَﻤُﻮت
Whoever performs an obligatory prayer in the Sacred Mosque, Almighty Allah shall
determine admissible all the prayers he had performed since the time prayers were made
obligatory upon him to perform and the prayers he will perform up to his death time.27
Owing to the high regard of the Sacred Mosque and the Holy Ka’bah, Almighty Allah has
given preference to the holy city of Makkah over other places. It has thus been reported
that Makkah is the best of all places, the Holy House the best of all parts of Makkah, and
the area between the Black Stone and the Station of Abraham (S) and the gate of the
Ka’bah the best areas of the Holy House. This area is also called Hatim Isma’il (‘a).28
Innumerable texts also report the merits of this city, the merits of doing devotional acts and
righteous deeds there, and the merits of living in its vicinity. Also, painful chastisement is
reported to be the share of anyone who commits sins therein. In this respect, the Holy
Qur'an says:

(25) ٍﻣَﻦْ ﻳُﺮِدْ ﻓِﻴﻪِ ﺑِﺈِﻟْﺤَﺎدٍ ﺑِﻈُﻠْﻢٍ ﻧُﺬِﻗْﻪُ ﻣِﻦْ ﻋَﺬَابٍ أَﻟِﻴﻢ
Whoever shall incline therein to wrong unjustly, We will make him taste a painful
chastisement. (22:25)
Besides, Almighty Allah has decided Makkah to be a safe haven for every one who enters
there up to the Day of Resurrection. It is also impermissible to hunt on land and to uproot
trees of this city except in a few cases. It is also inadvisable to carry weapons openly or to
frighten people therein. Moreover, many regulations have been instituted with regard to
this holy city.

There are certain etiquettes, manners, and rites to be done in the Holy Precinct of Makkah,
the Sacred Mosque, and the Holy Ka’bah. Some of these rites have been cited in the
previous chapter on the rites of the Hajj Pilgrimage. However, the readers are advised to
acquaint themselves with the other laws, etiquettes, and recommended acts found in books
on the Hajj Pilgrimage.
The Prophet’s Mosque (Masjid Al-Nabi)
Situated in the holy city of al-Madinah, the Prophet’s Mosque is the next in merit after the
Sacred Mosque. As has been cited, to offer one prayer in this mosque is equal in reward to
one thousand prayers that are offered in other mosques. According to other traditions, a
single prayer is even equal in reward to ten thousand prayers offered in other mosques.29
Within the area of the Prophet’s Mosque, there is a garden of Paradise, which is the
distance between his house, which is now his burial place, and his minbar (pulpit).
In his book of al-Kafi, Shaykh al-Kulayni has reported through a valid chain of authority that
Mu’awiyah ibn Wahab asked Imam al-Sadiq (‘a) about the authenticity of the following
tradition that is ascribed to the Holy Prophet (S):

.ِﻣَﺎ ﺑَﻴْﻦَ ﺑَﻴْﺘِﻲ وَﻣِﻨْﺒَﺮِي رَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎضِ اﻟْﺠَﻨَّﺔ
The area between my house and minbar is a garden of Paradise.
The Imam (‘a) answered confirmatively and added:

ِ وَﺑَﻴْﺖُ ﻋَﻠِﻲٍّ وَﻓَﺎﻃِﻤَﺔَ ﻋَﻠَﻴْﻬِﻤَﺎ اﻟﺴَّﻻَمُ ﻣَﺎ ﺑَﻴْﻦَ اﻟْﺒَﻴْﺖِ اﻟَّﺬِي ﻓِﻴ
ﻪ
اﻟﻨَّﺒِﻲُّ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ إِﻟَﻰ اﻟْﺒَﺎبِ اﻟَّﺬِي ﻳُﺤَﺎذِي اﻟﺰُّﻗَﺎقَ إِﻟَﻰ
َ ﻓَﻠَﻮْ دَﺧَﻠْﺖَ ﻣِﻦْ ذَﻟِﻚَ اﻟْﺒَﺎبِ وَاﻟْﺤَﺎﺋِﻂُ ﻣَﻜَﺎﻧَﻪُ أَﺻَﺎبَ ﻣِﻨْﻜَﺒَﻚ.ِاﻟْﺒَﻘِﻴﻊ
.ِاﻷَﻳْﺴَﺮ
The house of ‘Ali and Fatimah, peace be upon them, lies in the area between the house in
which the Holy Prophet (S) is buried and the door that is facing the street going to al-Baqi’
Cemetery. If you enter from that door, the wall would hit your left shoulder if it was still
there.
The Imam (‘a) then referred to other houses and quoted the Holy Prophet (S) as saying:

َاﻟﺼَّﻻَةُ ﻓِﻲ ﻣَﺴْﺠِﺪِي ﺗَﻌْﺪِلُ أَﻟْﻒَ ﺻَﻻَةٍ ﻓِﻲ ﻏَﻴْﺮِهِ إِﻻَّ اﻟْﻤَﺴْﺠِﺪ
.ُاﻟْﺤَﺮَامَ ﻓَﻬُﻮَ أَﻓْﻀَﻞ

A single prayer that is offered in my mosque is equal to one thousand prayers that are
offered in other mosques except the Sacred Mosque, which is more meritorious (than my
mosque).30
Another tradition holds that the Holy Prophet’s tomb is on a canal of Paradise.31
According to a number of traditions some of which are validly reported, Imam al-Sadiq (‘a)
has said that to offer a prayer in the house of Lady Fatimah (‘a) is more preferable than
offering prayers in the area defined as a garden of Paradise and thus known as Rawdhah.
Shaykh al-Kulayni in al-Kafi has reported that Yunus ibn Ya’qub asked Imam al-Sadiq (‘a)
whether it is better to offer a prayer in the house of Lady Fatimah (‘a) or in the Rawdhah.
The Imam (‘a) answered, “To offer a prayer in Fatimah’s house is better.”32
According to another tradition, to offer prayers in the Holy Prophet’s houses, one of which is
of course the house of Imam ‘Ali (‘a), is equal to offering prayers in the Prophet’s Mosque or
even producing a bigger reward.33
As has been previously mentioned, the house of Imam ‘Ali and Lady Fatimah, peace be
upon them, is situated in the area between the house in which the Holy Prophet (S) is
buried and the door facing the street that goes to al-Baqi’ Cemetery.34
According to a narration deemed as valid by a group of scholars, the area of the Prophet’s
Mosque is three thousand and six hundred cubits.35
The borders of the Prophet’s Mosque and the Rawdhah have been mentioned in two
authentic traditions. Abu-Basir al-Muradi is reported to have quoted Imam al-Sadiq (‘a) as
saying:

ِﺣَﺪُّ اﻟﺮَّوْﺿَﺔِ ﻓِﻲ ﻣَﺴْﺠِﺪِ اﻟﺮَّﺳُﻮلِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ إِﻟَﻰ ﻃَﺮَف
 وَﺣَﺪُّ اﻟْﻤَﺴْﺠِﺪِ إِﻟَﻰ اﻹﺳْﻄِﻮَاﻧَﺘَﻴْﻦِ ﻋَﻦْ ﻳَﻤِﻴﻦِ اﻟْﻤِﻨْﺒَﺮِ إِﻟَﻰ،ِاﻟﻈِّﻻَل
.ِاﻟﻄَّﺮِﻳﻖِ ﻣِﻤَّﺎ ﻳَﻠِﻲ ﺳُﻮقَ اﻟﻠَّﻴْﻞ
The borders of the Rawdhah in the Prophet’s Mosque extend to Taraf al-²ilal, and the border
of the Prophet’s Mosque extends from the two columns to the right of the minbar up to the
public way behind Suq al-Layl.36
Muhammad ibn Muslim is reported to have asked the Imam (‘a) about the borders of the
Prophet’s Mosque, and he was answered:

اﻹﺳْﻄِﻮَاﻧَﺔُ اﻟَّﺘِﻲ ﻋِﻨْﺪَ رَأْسِ اﻟْﻘَﺒْﺮِ إِﻟَﻰ اﻹﺳْﻄِﻮَاﻧَﺘَﻴْﻦِ ﻣِﻦْ وَرَا ِء
ِ وَﻛَﺎنَ ﻣِﻦْ وَرَاءِ اﻟْﻤِﻨْﺒَﺮِ ﻃَﺮِﻳﻖٌ ﺗَﻤُﺮُّ ﻓِﻴﻪ،ِاﻟْﻤِﻨْﺒَﺮِ ﻋَﻦْ ﻳَﻤِﻴﻦِ اﻟْﻘِﺒْﻠَﺔ
اﻟﺸَّﺎةُ وَﻳَﻤُﺮُّ اﻟﺮَّﺟُﻞُ ﻣُﻨْﺤَﺮِﻓﺎً وَﻛَﺎنَ ﺳَﺎﺣَﺔُ اﻟْﻤَﺴْﺠِﺪِ ﻣِﻦَ اﻟْﺒِﻻَطِ إِﻟَﻰ

.ِاﻟﺼَّﺤْﻦ
It extends from the column that is situated near the head of the tomb to the two columns
lying behind the minbar to the right side of the kiblah direction. Behind the minbar, there
was a narrow way in which a sheep could pass but a man must pass aslant. The yard of the
mosque extended from the court to the patio.37

Other Holy Sites in the Prophet’s Mosque
In addition to the mosque, the Rawdhah, the houses of the Holy Prophet (S), and the house
of Imam ‘Ali and Lady Fatimah (‘a), which are highly regarded and enjoy special merits,
there are other sites inside the Prophet’s Mosque that are considered blessed and
meritorious, such as the Prophet’s minbar and niche where he used to offer prayers.
Shaykh al-Kulayni in al-Kafi has reported through a valid chain of authority that Mu’awiyah
ibn ‘Ammar quoted Imam al-Sadiq (‘a) as saying:

ِ ْإِذَا ﻓَﺮِﻏْﺖَ ﻣِﻦَ اﻟﺪُّﻋَﺎءِ ﻋِﻨْﺪَ ﻗَﺒْﺮِ اﻟﻨَّﺒِﻲِّ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻓَﺄ
ت
ْ وَاﻣْﺴَﺢ،ِ وَﻫُﻤَﺎ اﻟﺴُّﻔَﻻوَان،ِاﻟْﻤِﻨْﺒَﺮَ ﻓَﺎﻣْﺴَﺤْﻪُ ﺑِﻴَﺪِكَ وَﺧُﺬْ ﺑِﺮُﻣَّﺎﻧَﺘَﻴْﻪ
ِ وَﻗُﻢْ ﻋِﻨْﺪَهُ وَاﺣْﻤَﺪ.ِﻋَﻴْﻨَﻴْﻚَ وَوَﺟْﻬَﻚَ ﺑِﻪِ ﻓَﺈِﻧَّﻪُ ﻳُﻘَﺎلُ إِﻧَّﻪُ ﺷِﻔَﺎءٌ ﻟِﻠْﻌَﻴْﻦ
ِاﻟﻠﻪَ وَاﺛْﻦِ ﻋَﻠَﻴْﻪِ وَﺳَﻞْ ﺣَﺎﺟَﺘَﻚَ; ﻓَﺈِنَّ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪ
 ﻣَﺎ ﺑَﻴْﻦَ ﻗَﺒْﺮِي وَﻣِﻨْﺒَﺮِي رَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎضِ اﻟْﺠَﻨَّﺔِ وَﻣِﻨْﺒَﺮِي:َوَآﻟِﻪِ ﻗَﺎل
 ﺛُﻢَّ ﺗَﺄْﺗِﻲ.ُ وَاﻟﺘُّﺮْﻋَﺔُ ﻫِﻲَ اﻟْﺒَﺎبُ اﻟﺼَّﻐِﻴﺮ.ِﻋَﻠَﻰ ﺗُﺮْﻋَﺔٍ ﻣِﻦْ ﺗُﺮَعِ اﻟْﺠَﻨَّﺔ
.َﻣَﻘَﺎمَ اﻟﻨَّﺒِﻲِّ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻓَﺘُﺼَﻠِّﻲ ﻓِﻴﻪِ ﻣَﺎ ﺑَﺪَا ﻟَﻚ
When you accomplish your prayers near the tomb (of the Holy Prophet (S)), you may come
to the minbar, pass your hand over it, hold the two lower pommels, and then rub your face
and eyes, for this act brings about eye healing. You may then offer prayers there, praise
and thank Almighty Allah, and implore Him for settling your needs. The Holy Prophet (S) has
said, “The area between my house and minbar is a garden of Paradise and my minbar is
standing on a canal of Paradise.” This canal is the small door. You may then go to the Holy
Prophet’s standing-place and offer as many prayers as you like.38
One of the other places regarded special is Maqam Jibra'il (the Standing-place of Archangel
Gabriel) where the Archangel would stop to gain permission from the Holy Prophet (S) to
enter.
Shaykh al-Kulayni in al-Kafi has reported through a valid chain of authority that Mu’awiyah
ibn ‘Ammar quoted Imam al-Sadiq (‘a) as saying:
You may come to the standing-place of Gabriel, which is under a drainpipe, because at this
very place, Archangel Gabriel used to stop to seek permission from the Holy Prophet (S)

before he would visit him. You may say these words at this place:

اَيْ ﺟَﻮَادُ اَيْ ﻛَﺮِﻳﻢُ اَيْ ﻗَﺮِﻳﺐُ اَيْ ﺑَﻌِﻴﺪُ اَﺳْﺎَﻟُﻚَ اَنْ ﺗُﺼَﻠِّﻲَ ﻋَﻠَﻰ
.َﻣُﺤَﻤَّﺪٍ وَاَﻫْﻞِ ﺑَﻴْﺘِﻪِ وَاَنْ ﺗَﺮُدَّ ﻋَﻠَﻲَّ ﻧِﻌْﻤَﺘَﻚ
O All-magnanimous! O All-generous! O Nigh! O Remote! I beseech You to send
blessings upon Muhammad and his Household and to grant me this blessing of
Yours over again.39
Amongst the other consecrated places in the Prophet’s Mosque are the three columns;
namely, Abu-Lubabah’s40 Column, known as Ustuwanat Abi-Lubabah or Ustuwanat alTawbah (The Repentance Column) and the other two columns following it towards the Holy
Prophet’s prayer-place, standing-place, and niche. Those who visit the Holy Prophet’s tomb
and mosque perform certain rites at these columns.
These certain rites and recommended acts have been mentioned by Shaykh al-Kulayni in
al-Kafi and Shaykh al-Tusi in Tahdhib al-Ahkam with many traditions of valid chains of
authority.
For instance, Muhammad ibn al-Hasan has reported on the authority of Mu’awiyah ibn
‘Ammar that Imam al-Sadiq (‘a) said:
While residing in Madinah for three days, you may observe fasting for three days beginning
with Wednesday. On Tuesday night, you may offer a prayer at Abu-Lubabah’s Column,
which is also called the Column of Repentance to which Abu-Lubabah tied himself until he
was excused by Almighty Allah. You may spend Wednesday thereat. The next night and day
(i.e. Thursday), you may offer prayers near the next column, which is situated behind the
Holy Prophet's (S) standing-place.
Fasting on Thursday, you may spend the next night and day (i.e. Friday) at the next
column, offering prayers and sitting there. You may then fast on Friday. If possible, you
should abstain from talking except when necessary. Do not leave the mosque except for an
urgent need, and do not sleep at all as long as you are there. If you do all that, you will gain
much reward. On Friday, thank and praise Almighty Allah and invoke His blessings upon the
Holy Prophet and his Household. Then, pray to Him to grant you your requests. Include
these words with your prayer:

ٍاَﻟﻠَّﻬُﻢَّ ﻣَﺎ ﻛَﺎﻧَﺖْ إِﻟَﻴْﻚَ ﻣِﻦْ ﺣَﺎﺟَﺔٍ ﺷَﺮَﻋْﺖُ اَﻧَﺎ ﻓِﻲ ﻃَﻠَﺒِﻬَﺎ اَوْ إﻟْﺘِﻤَﺎس
َاَوْ ﻟَﻢْ اَﺷْﺮَعْ ﺳَﺎَﻟْﺘُﻜَﻬَﺎ اَوْ ﻟَﻢْ اَﺳْﺎَﻟْﻜَﻬَﺎ ﻓَﺈﻧِّﻲ اَﺗَﻮَﺟَّﻪُ إﻟَﻴْﻚَ ﺑِﻨَﺒِﻴِّﻚ
ﻣُﺤَﻤَّﺪٍ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻧَﺒِﻲِّ اﻟﺮَّﺣْﻤَﺔِ ﻓِﻲ ﻗَﻀَﺎءِ ﺣَﻮَاﺋِﺠِﻲ
.ﺻَﻐِﻴﺮِﻫَﺎ وَﻛَﺒِﻴﺮِﻫَﺎ

O Allah, whatever I need from You whether I have mentioned it or not, whatever entreaty,
which I have besought from You or not; I turn my face towards You, beseeching You to
grant it in the name of Your Prophet, Muhammad, may Allah bless him and his Household,
the Prophet of Mercy. Settle all my needs for me, be they insignificant or great.
If you do all that, then you will deserve to have your requests granted, Allah willing.41

Other Mosques in al-Madinah
In the holy city of al-Madinah, there are other mosques that have the honor to be places
where the Holy Prophet (S) offered prayers, or which he himself ordered to be built.
The most important and most preferred of these mosques is the Quba Mosque about which
Almighty Allah revealed the following verse of the Holy Qur’an:

ُّﻟَﻼ ﺗَﻘُﻢْ ﻓِﻴﻪِ أَﺑَﺪًا ﻟَﻤَﺴْﺠِﺪٌ أُﺳِّﺲَ ﻋَﻠَﻰ اﻟﺘَّﻘْﻮَى ﻣِﻦْ أَوَّلِ ﻳَﻮْمٍ أَﺣَﻖ
ُّأَنْ ﺗَﻘُﻮمَ ﻓِﻴﻪِ ﻓِﻴﻪِ رِﺟَﺎلٌ ﻳُﺤِﺒُّﻮنَ أَنْ ﻳَﺘَﻄَﻬَّﺮُوا وَاﻟﻠَّﻪُ ﻳُﺤِﺐ
(108) َاﻟْﻤُﻄَّﻬِّﺮِﻳﻦ
Certainly, a mosque founded on piety from the very first day is more deserving
that you should stand in it. In it are men who love that they should be purified,
and Allah loves those who purify themselves. (9:108)
The Holy Prophet (S) is reported to have said:

.ٍﻣَﻦْ أَﺗَﻰ ﻣَﺴْﺠِﺪِي ﻣَﺴْﺠِﺪَ ﻗَﺒَﺎ ﻓَﺼَﻠَّﻰ ﻓِﻴﻪِ رَﻛْﻌَﺘَﻴْﻦِ رَﺟَﻊَ ﺑِﻌُﻤْﺮَة
Whoever visits Quba Mosque and offers therein a two-unit prayer, will return with the
reward of ‘Umrah.42
Another important site is Fadhikh Mosque, the place where the sun was returned for Imam
‘Ali, the Commander of the Faithful (‘a) and where the Holy Prophet (S) offered prayers.
In Madinah, there are also Masjid e Ahzab (Mosque of the Allies), which is the place where
the Holy Prophet (S) prayed to Almighty Allah to grant Imam ‘Ali (‘a) victory over ‘Amr ibn
‘Abd-Wudd al-’Amiri in the Battle of the Allies (or Khandaq).
There is also the Ummu-Ibrahim’s Chamber (known as mashrabat ummi-ibrahim), which is
the residential place of the Holy Prophet (S) during his residence in Quba on his way to
Madinah. In this place too, the Holy Prophet (S) offered prayers.
There are also the Uhud Mosque and the graves of the martyrs of the Battle of Uhud among
which is the grave of Hamzah ibn ‘Abd al-Muttalib, the Holy Prophet’s uncle and the master
of martyrs.

In al-Kafi, Shaykh al-Kulayni has reported that Mu’awiyah ibn ‘Ammar quoted Imam al-Sadiq
(‘a) as saying:
Make sure that you will not leave any of the following sites unvisited: Quba Mosque (the
mosque founded on piety from the very first day), Ummu-Ibrahim’s Chamber, al-Fadhikh
Mosque, the graves of the martyrs, and Masjid al-Ahzab, which is also called the Conquest
(fath) Mosque.
We have been informed that the Holy Prophet (S), whenever visiting the graves of the
martyrs, would say:

.ِاَﻟﺴَّﻻَمُ ﻋَﻠَﻴْﻜُﻢْ ﺑِﻤَﺎ ﺻَﺒَﺮْﺗُﻢْ ﻓَﻨِﻌْﻢَ ﻋُﻘْﺒَﻰ اﻟﺪَّار
Peace be upon you because you were constant; how excellent is then the issue of the
abode!
Among the prayers that are performed at Masjid al-Ahzab are the following:

َﻳَﺎ ﺻَﺮِﻳﺦَ اﻟْﻤَﻜْﺮُوﺑِﻴﻦَ وَﻳَﺎ ﻣُﺠِﻴﺐَ دَﻋْﻮَةِ اﻟْﻤُﻀْﻄَﺮِّﻳﻦَ وَﻳَﺎ ﻣُﻐِﻴﺚ
اﻟْﻤَﻬْﻤُﻮﻣِﻴﻦَ إِﻛْﺸِﻒْ ﻋَﻨِّﻲ ﺿُﺮِّي وَﻫَﻤِّﻲ وَﻛَﺮْﺑِﻲ وَﻏَﻤِّﻲ ﻛَﻤَﺎ
ِﻛَﺸَﻔْﺖَ ﻋَﻦْ ﻧَﺒِﻴِّﻚَ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻫَﻤَّﻪُ وَﻛَﻔَﻴْﺘَﻪُ ﻫَﻮْلَ ﻋَﺪُوِّه
.ِﻓِﻲ ﻫَﺬَا اﻟْﻤَﻜَﺎن
O He Who aids the aggrieved! O He Who responds to the supplication of the distressed! O
He Who helps the depressed! (Please do) remove my distress, my grief, my anguish, and
my dejection in the same way You relieved the grief of Your Prophet—peace be upon him
and his Household—and saved him from the horror of his enemies at this very place.43
‘Uqbah ibn Khalid is reported to have asked Imam al-Sadiq (‘a), “When we visit the
mosques that are around Madinah, with which one should we start?”
The Imam (‘a) instructed:
You should start with Quba Mosque where you should offer as many prayers as you can, for
this place is the first mosque of this area in which the Holy Prophet (S) offered prayers. You
may then go to Ummu-Ibrahim’s Chamber and offer a prayer therein, for it was the
residence and prayer-place of the Holy Prophet (S). You may then go to al-Fadhikh Mosque
and offer a prayer therein, for your Prophet (S) offered a prayer therein. After visiting all the
sites at this side, you may move to the other side of Mount Uhud and start with the mosque
that is situated on the side of al-Hirah wherein you may offer a prayer. You may then pass
by the tomb of Hamzah ibn ‘Abd al-Muttalib and offer him salutation. Then, come to the
martyrs and stop at their graves, greeting them with the following statement:

َاﻟﺴَّﻻَمُ ﻋَﻠَﻴْﻜُﻢْ ﻳَﺎ اَﻫْﻞِ اﻟﺪِّﻳَﺎرِ اَﻧْﺘُﻢْ ﻟَﻨَﺎ ﻓَﺮَطٌ وَإﻧَّﺎ ﺑِﻜُﻢْ ﻻَﺣِﻘُﻮن
Peace be upon you, O inhabitants of these graves. You have preceded us, and we shall
certainly join you.
You may then go to the mosque that lies in the vast place beside the mountain on your
right. Then, head for Mount Uhud and offer a prayer therein. It is the place from where the
Holy Prophet (S) started off to contend with the polytheists at Mount Uhud. The army of the
Muslims, under the command of the Holy Prophet (S), resided there until the time of prayer.
They performed the prayer there. You may then return to the graves of the martyrs and
offer as many prayers as Almighty Allah has determined for you. Then, head forward until
you arrive at Masjid al-Ahzab to offer prayers and supplicate before Almighty Allah there
because in the Battle of al-Ahzab the Holy Prophet (S) prayed to Almighty Allah at this
place. Ammar ibn Musa has reported Imam al-Sadiq (‘a) as saying that the incident of the
sun recourse for Imam ‘Ali (‘a) took place at Fadhikh Mosque.
There are some other famous mosques in Madinah, such as the following:
 Al-Kiblatayn Mosque wherein the following holy verse of changing the direction of kiblah
was revealed:

ِّﺔ ﺗَﺮْﺿَﺎﻫَﺎ ﻓَﻮَل
ً َﻗَﺪْ ﻧَﺮَى ﺗَﻘَﻠُّﺐَ وَﺟْﻬِﻚَ ﻓِﻲ اﻟﺴَّﻤَﺎءِ ﻓَﻠَﻨُﻮَﻟِّﻴَﻨَّﻚَ ﻗِﺒْﻠ
(144) ِوَﺟْﻬَﻚَ ﺷَﻄْﺮَ اﻟْﻤَﺴْﺠِﺪِ اﻟْﺤَﺮَام
Indeed, We see the turning of your face to heaven, so We shall surely turn you to
a kiblah which you shall like. Turn then your face towards the Sacred Mosque.
(2:144)
 Masjid al-Ghumamah (Mosque of the Cloud), which is the place where a cloud cast a
shadow over the Holy Prophet (S) who had suffered from the heat of the sun.
 The five mosques attributed to Abu-Bakr, ‘Umar, ‘Uthman, Imam ‘Ali (‘a), and Lady
Fatimah (‘a).
 Masjid al-Mubahalah (Mosque of the Mutual Invocation of Curse), which is the place where
the Holy Prophet (S) challenged the Christians of Najran and called them to invoke Almighty
Allah’s curse upon the lying party.
 Masjid e Salman al-Farisi (the Persian)44
 The place of the Holy Prophet’s overnight stay (mu’arras) during his journey back from
Makkah to Madinah. At this place, he also offered prayers.
About these places, Shaykh al-Kulayni has reported a set of traditions, in his book of al-Kafi,
one of which is the following validly reported one:
Mu’awiyah ibn ‘Ammar has reported Imam al-Sadiq (‘a) as saying:

When you leave Makkah and head for Madinah, you will pass by Dhu’l-Halifah Mosque,
which lies on the way between Makkah and Madinah. There, you may visit the place of the
Holy Prophet’s overnight stay. If it is the time of an obligatory or supererogatory prayer,
you must perform it there. If not, you may reside there for a while, because the Holy
Prophet (S) used to stay overnight and offer prayers there.45
On the way between Makkah and Madinah, there lies the Ghadir Khumm Mosque, which is
the place where the Holy Prophet (S) stopped and declared Imam ‘Ali (‘a) as his successor
and the next leader and Imam of the Muslim nation.
In this connection, Shaykh al-Kulayni has reported through a valid chain of authority that
‘Abd al-Rahman ibn al-Hajjaj asked Imam al-Kazim (‘a) about the merit of offering a prayer
at al-Ghadir Mosque in daylight during a journey. The Imam (‘a) answered:
You may offer a prayer there, because it is rewardable. My father used to order me to do
so.46
This list of holy places and mosques at Madinah and other places proves what has been
previously mentioned in the introduction of this discussion. The Ahl al-Bayt’s view about
holy places is based on the concept of maintaining those Islamic sites and sacred places
associated with the divine mission, since they enjoy special sacredness where devotional
acts are practiced as expressions of thanking Almighty Allah and respecting His commands
and prohibitions.

Al-Kufah And Its Mosques
The Ahl al-Bayt (‘a) viewed the city of Kufah as distinctive because of various significances.
As for its historical significance, this city is connected with previous divine missions and
prophets.
As for its political significance, this city has always been loyal to the Ahl al-Bayt (‘a).
As for its cultural significance, this city has played a significant role in promulgating the
culture of the Ahl al-Bayt (‘a).
As for its future significance, this city is predicted to contribute greatly to the advent of the
Awaited Imam al-Mahdi, may Allah hasten his reappearance.
In many traditions that are unanimously acceptable, the significance of Kufah has been
confirmed, apart from some details that cannot be proved by scholarly methods.
The results of these truths, which are reported from the Holy Imams of the Ahl al-Bayt (‘a),
have been certified through some scientific (archeological) surveys and some ancient texts
found in divine books, such as the Torah and the Psalms of David (‘a).47
In this respect, Abu-Bakr al-Hadhrami has reported that he asked Imam al-Baqir (‘a) to
name the best region after the holy precincts of Almighty Allah and the Holy Prophet (S).
The Imam (‘a) thus answered:

َ  ﻓِﻴﻬَﺎ ﻗُﺒُﻮرُ اﻟﻨَّﺒِﻴِّﻴﻦَ وَاﻟْﻤُﺮْﺳَﻠِﻴ.ُاﻟْﻜُﻮﻓَﺔُ; ﻫِﻲَ اﻟﺰَّﻛِﻴَّﺔُ اﻟﻄَّﺎﻫِﺮَة
ﻦ
 وَﻓِﻴﻬَﺎ ﻣَﺴْﺠِﺪُ ﺳُﻬَﻴْﻞٍ اﻟَّﺬِي.َوَﻏَﻴْﺮِ اﻟْﻤُﺮْﺳَﻠِﻴﻦَ وَاﻷَوْﺻِﻴَﺎءِ اﻟﺼَّﺎدِﻗِﻴﻦ
،ِ وَﻓِﻴﻬَﺎ ﻳَﻈْﻬَﺮُ ﻋَﺪْلُ اﻟﻠﻪ،ِﻟَﻢْ ﻳَﺒْﻌَﺚِ اﻟﻠﻪُ ﻧَﺒِﻴّﺎً إِﻻَّ وَﻗَﺪْ ﺻَﻠَّﻰ ﻓِﻴﻪ
َ وَﻫِﻲَ ﻣَﻨَﺎزِلُ اﻟﻨَّﺒِﻴِّﻴﻦ.ِوَﻓِﻴﻬَﺎ ﻳَﻜُﻮنُ ﻗَﺎﺋِﻤُﻪُ وَاﻟْﻘُﻮَّامُ ﻣِﻦْ ﺑَﻌْﺪِه
.َوَاﻷَوْﺻِﻴَﺎءِ وَاﻟﺼَّﺎﻟِﺤِﻴﻦ
It is Kufah! It is the perfect and pure city. In this city, there are the graves of the
prophets—both messengers and non-messengers—and the veracious successors (of
prophets). There is also the Mosque of Suhayl, in which all the Prophets that Almighty Allah
had sent offered prayers. From this city will the Justice of Allah appear; and in this city will
be His Rising Imam and the leaders who will succeed him. It is also the abode of the
prophets, the successors, and the righteous.48
Sulaym—the manumitted slave of Tirbal—and other reporters have reported Imam al-Sadiq
(‘a) as saying:

ِ وَرَﻛْﻌَﺘَﺎن،ﻧَﻔَﻘَﺔُ دِرْﻫَﻢٍ ﺑِﺎﻟْﻜُﻮﻓَﺔِ ﺗُﺤْﺴَﺐُ ﺑِﻤِﺎﺋَﺔِ دِرْﻫَﻢٍ ﻓِﻲ ﻣَﺎ ﺳِﻮَاﻫَﺎ
.ٍﻓِﻴﻬَﺎ ﺗُﺤْﺴَﺐُ ﺑِﻤِﺎﺋَﺔِ رَﻛْﻌَﺔ
To give as alms a single dirham at Kufah is recorded as giving one hundred dirhams as
alms in other cities. Likewise, to offer a two-unit prayer thereat is regarded as offering one
hundred-unit prayer.49
‘Asim ibn ‘Abd al-Wahid al-Madini has reported that he heard Imam al-Sadiq (‘a) saying:

،ِ وَاﻟْﻤَﺪِﻳﻨَﺔُ ﺣَﺮَمُ ﻣُﺤَﻤَّﺪٍ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِﻣَﻜَّﺔُ ﺣَﺮَمُ اﻟﻠﻪ
َ إِنَّ ﻋَﻠِﻴّﺎً ﺣَﺮَّمَ ﻣِﻦ.ُوَاﻟْﻜُﻮﻓَﺔُ ﺣَﺮَمُ ﻋَﻠِﻲِّ ﺑْﻦِ أَﺑِﻲ ﻃَﺎﻟِﺐٍ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
ِاﻟْﻜُﻮﻓَﺔِ ﻣَﺎ ﺣَﺮَّمَ إِﺑْﺮَاﻫِﻴﻢُ ﻣِﻦْ ﻣَﻜَّﺔَ وَﻣَﺎ ﺣَﺮَّمَ ﻣُﺤَﻤَّﺪٌ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪ
.ِوَآﻟِﻪِ ﻣِﻦَ اﻟْﻤَﺪِﻳﻨَﺔ
Makkah is the sanctuary of Almighty Allah, Madinah the sanctuary of Muhammad (S), and
Kufah the sanctuary of ‘Ali ibn Abi-Talib. ‘Ali has deemed sacred the city of Kufah in the
same way Abraham (S) had deemed Makkah sacred and Muhammad (S) had deemed
Madinah sacred.50
Ishaq ibn Yazdad has reported that a man came to Imam al-Sadiq (‘a) and said that he had
transferred all his property into gold and silver and sold all his country estates, intending to

migrate to another country. “Should I move to Makkah?” the man asked.
“No,” said the Imam (‘a), “because the people of Makkah blaspheme Almighty Allah
publicly.”
“Should I move to the sanctuary of Allah’s Messenger (i.e. Madinah)?’ asked the man.
“No,” said the Imam (‘a), “because the people of Madinah are more wicked than the people
of Makkah.”
“Where should I move?” asked the man.
The Imam (‘a) suggested:

ً ﻋَﻠَﻴْﻚَ ﺑِﺎﻟْﻌِﺮَاقِ اﻟْﻜُﻮﻓَﺔِ; ﻓَﺈِنَّ اﻟْﺒَﺮَﻛَﺔَ ﻣِﻨْﻬَﺎ ﻋَﻠَﻰ اﺛْﻨَﻲْ ﻋَﺸَﺮَ ﻣِﻴ
ﻼ
ٌ وَإِﻟَﻰ ﺟَﺎﻧِﺒِﻬَﺎ ﻗَﺒْﺮٌ ﻣَﺎ أَﺗَﺎهُ ﻣَﻜْﺮُوبٌ ﻗَﻂُّ وَﻻَ ﻣَﻠْﻬُﻮف،ﻫَﻜَﺬَا وَﻫَﻜَﺬَا
.ُإِﻻَّ ﻓَﺮَّجَ اﻟﻠﻪُ ﻋَﻨْﻪ
You should choose Kufah, Iraq because blessing is only twelve miles away from this city to
the side of which there is a tomb. Whoever agonized or distressed comes to it shall be
certainly relieved by Almighty Allah.51
Abu-Usamah has reported that he heard Imam al-Sadiq (‘a) saying:

اﻟْﻜُﻮﻓَﺔُ رَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎضِ اﻟْﺠَﻨَّﺔِ; ﻓِﻴﻬَﺎ ﻗَﺒْﺮُ ﻧُﻮحٍ وَإِﺑْﺮَاﻫِﻴﻢُ ﻋَﻠَﻴْﻬِﻤَﺎ
ُاﻟﺴَّﻻَمُ وَﻗَﺒْﺮُ ﺛَﻠَﻼﺛَﻤِﺎﺋَﺔِ ﻧَﺒِﻲٍّ وَﺳَﺒْﻌِﻴﻦَ ﻧَﺒِﻴّﺎً وَﺳِﺘُّﻤِﺎﺋَﺔِ وَﺻِﻲٍّ وَﻗَﺒْﺮ
.ُﺳَﻴِّﺪِ اﻷَوْﺻِﻴَﺎءِ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
Kufah is one of the gardens of Paradise where exist the tombs of Prophets Noah and
Adam—peace be upon them—as well as three hundred and seventy prophets, six hundred
successors (of prophets), and the tomb of the master of the prophets’ successors; namely,
the Commander of the Faithful, peace be upon him.52
In addition, there are other holy places in Kufah due to which this city enjoys great
importance, merit, and sacredness.

The Great Mosque of Kufah
At the top of the list of holy places is the Great Mosque of Kufah whose sacredness, as well
as the merits of offering prayers and acts of worship therein, have been mentioned in many
traditions reported from the Ahl al-Bayt (‘a) some of which are the following:
Shaykh al-Kulayni in al-Kafi, Shaykh al-Saduq in al-Majalis and al-Amali, al-Barqi in al-

Mahasin, Ibn Qawlawayh in Kamil al-Ziyarat, and Shaykh al-Tusi in Tahdhib al-Ahkam,
report Harun ibn Kharajah as saying that Imam al-Sadiq (‘a) once asked him, “O Harun ibn
Kharijah, what is the distance between your house and the Kufah Mosque? Is it about a
mile?”
“No,” answered Harun, “probably less than that.”
The Imam (‘a) further asked, “Do you perform all your prayers therein?”
“No,” answered Harun, “I do not.”
The Imam (‘a) commented:

 وَﺗَﺪْرِي ﻣَﺎ،ٌأَﻣَﺎ ﻟَﻮْ ﻛُﻨْﺖُ ﺑِﺤَﻀْﺮَﺗِﻪِ ﻟَﺮَﺟَﻮْتُ أَﻻَّ ﺗَﻔُﻮﺗَﻨِﻲ ﻓِﻴﻪِ ﺻَﻻَة
ﻓَﻀْﻞُ ذَﻟِﻚَ اﻟْﻤَﻮْﺿِﻊِ؟ ﻣَﺎ ﻣِﻦْ ﻋَﺒْﺪٍ ﺻَﺎﻟِﺢٍ وَﻻَ ﻧِﺒِﻲٍّ إِﻻَّ وَﻗَﺪْ ﺻَﻠَّﻰ ﻓِﻲ
 ﺣَﺘَّﻰ إِنَّ رَﺳُﻮلَ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻟَﻤَّﺎ،َﻣَﺴْﺠِﺪِ ﻛُﻮﻓَﺎن
َ أَﺗَﺪْرِي أَﻳْﻦَ أَﻧْﺖَ اﻟﺴَّﺎﻋَﺔَ ﻳَﺎ رَﺳُﻮل:ُأُﺳْﺮِيَ ﺑِﻪِ ﻗَﺎلَ ﻟَﻪُ ﺟَﺒْﺮَﺋِﻴﻞ
 ﻓَﺎﺳْﺘَﺄْذِنْ ﻟِﻲ رَﺑِّﻲ ﺣَﺘَّﻰ:َ ﻗَﺎل.َاﻟﻠﻪِ؟ أَﻧْﺖَ ﻣُﻘَﺎﺑِﻞُ ﻣَﺴْﺠِﺪِ ﻛُﻮﻓَﺎن
َّ وَإِن.ُ ﻓَﺎﺳْﺘَﺄْذَنَ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ ﻓَﺄَذِنَ ﻟَﻪ.ِآﺗِﻴَﻪُ ﻓَﺄُﺻَﻠِّﻲ رَﻛْﻌَﺘَﻴْﻦ
ِ وَإِنَّ وَﺳَﻄَﻪُ ﻟَﺮَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎض،ِﻣَﻴْﻤَﻨَﺘَﻪُ ﻟَﺮَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎضِ اﻟْﺠَﻨَّﺔ
َ وَإِنَّ اﻟﺼَّﻻَة،ِ وَإِنَّ ﻣُﺆَﺧَّﺮَهُ ﻟَﺮَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎضِ اﻟْﺠَﻨَّﺔ،ِاﻟْﺠَﻨَّﺔ
ُ وَإِنَّ اﻟﻨَّﺎﻓِﻠَﺔَ ﻓِﻴﻪِ ﻟَﺘَﻌْﺪِل،ٍاﻟْﻤَﻜْﺘُﻮﺑَﺔَ ﻓِﻴﻪِ ﻟَﺘَﻌْﺪِلُ أَﻟْﻒَ ﺻَﻻَة
،ٌ وَإِنَّ اﻟْﺠُﻠُﻮسَ ﻓِﻴﻪِ ﺑِﻐَﻴْﺮِ ﺗِﻻَوَةٍ وَﻻَ ذِﻛْﺮٍ ﻟَﻌِﺒَﺎدَة،ٍﺧَﻤْﺴَﻤِﺎﺋَﺔِ ﺻَﻻَة
.ًوَﻟَﻮْ ﻋَﻠِﻢَ اﻟﻨَّﺎسُ ﻣَﺎ ﻓِﻴﻪِ ﻷَﺗَﻮْهُ وَﻟَﻮْ ﺣَﺒْﻮا
Had I been present in the precinct of that mosque, I would have never missed any prayer
that I could perform there. Do you know the merits of that place? All Prophets and virtuous
saints offered prayers at the Kufah Mosque, including the Holy Prophet Muhammad (S).
When he was taken to the heavens, Archangel Gabriel (‘a) said to him, ‘O Muhammad (S),
do you know where you are now? You are now opposite the Kufah Mosque.’ The Holy
Prophet (S) thus asked permission from his Lord to visit the mosque and offer a two-unit
prayer. He was thus permitted. Verily, to the right side of this mosque is a garden of
Paradise, in the middle of it a garden of Paradise, and behind it also a garden of Paradise.
To offer an obligatory prayer therein is equal in reward to offering one thousand prayers (at
other places), to offer a supererogatory prayer therein is equal in reward to offering five
hundred prayers, and to sit there without reciting or saying any devotional statement is
considered to be an act of worship. If people were to realize the merits of visiting this place,
they would certainly come to it, even crawling.53
Shaykh al-Tusi in Tahdhib al-Ahkam, and Shaykh al-Saduq in man-la-yahdhuruhu’l-faqih,
have reported on the authority of ‘Ali ibn Mahziyar that Imam al-Sadiq (‘a) said:

ُ وَأَﻧَﺎ أَﻛْﺮَهُ أَنْ أَدْﺧُﻠَﻪ،ُﺣَﺪُّ ﻣَﺴْﺠِﺪِ اﻟْﻜُﻮﻓَﺔِ آﺧِﺮُ اﻟﺴَّﺮَاﺟِﻴﻦِ ﺧَﻄَّﻪُ آدَم
.ًرَاﻛِﺒﺎ
The border of the Kufah Mosque, as sketched by (Prophet) Adam, extends to the end of the
Sarajin quarter. As for me, I dislike entering there riding.
“Who changed the borders of the mosque, then?” asked the reporter. The Imam (‘a)
answered:

 ﺛُﻢَّ ﻏَﻴَّﺮَهُ أَﺻْﺤَﺎبُ ﻛِﺴْﺮَى،ٍأَﻣَّﺎ أَوَّلُ ذَﻟِﻚَ ﻓَﺎﻟﻄُّﻮﻓَﺎنُ ﻓِﻲ زَﻣَﻦِ ﻧُﻮح
.َ ﺛُﻢَّ ﻏَﻴَّﺮَهُ زِﻳَﺎدُ ْﺑﻦُ أَﺑِﻲ ﺳُﻔْﻴَﺎن،ِوَاﻟﻨُّﻌْﻤَﺎن
First of all, it was changed by Prophet Noah’s flood. It was then changed by Khosrow, the
Persian king, and al-Nu’man, the Arab king. Finally, it was changed by Ziyad ibn
Abi-Sufyan.54
Najm ibn Hatim has reported Imam al-Baqir (‘a) as saying:

َﻟَﻮْ ﻳَﻌْﻠَﻢُ اﻟﻨَّﺎسُ ﻣَﺎ ﻓِﻲ ﻣَﺴْﺠِﺪِ اﻟْﻜُﻮﻓَﺔِ ﻷَﻋَﺪُّوا ﻟَﻪُ اﻟﺰَّادَ وَاﻟﺮَّوَاﺣِﻞ
ٍ وَﺻَﻻَةَ ﻧَﺎﻓِﻠَﺔ،ًﻣِﻦْ ﻣَﻜَﺎنٍ ﺑَﻌِﻴﺪٍ; إِنَّ ﺻَﻻَةَ ﻓَﺮِﻳﻀَﺔٍ ﻓِﻴﻪِ ﺗَﻌْﺪِلُ ﺣِﺠَّﺔ
.ًﻓِﻴﻪِ ﺗَﻌْﺪِلُ ﻋُﻤْﺮَة
If people were to realize the favors they might gain when they visit Kufah Mosque, they
would certainly travel to it from remote countries. One obligatory prayer in this mosque is
equal in reward to one Hajj and to offer a supererogatory prayer therein is equal in reward
to one ‘Umrah.55
Shaykh al-Saduq, in man-la-yahdhuruhu’l-faqih, has reported Imam ‘Ali (‘a) as saying:

ِ وَﻣَﺴْﺠِﺪ،ِ اﻟْﻤَﺴْﺠِﺪِ اﻟْﺤَﺮَام،َﻻَ ﺗُﺸَﺪُّ اﻟﺮِّﺣَﺎلُ إِﻻَّ إِﻟَﻰ ﺛَﻻَﺛَﺔِ ﻣَﺴَﺎﺟِﺪ
.ِ وَﻣَﺴْﺠِﺪِ اﻟْﻜُﻮﻓَﺔ،ِاﻟﺮَّﺳُﻮلِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ
Trips should not be taken except to three mosques—the Sacred Mosque of Makkah, the
Holy Prophet’s Mosque, and the Kufah Mosque.56
Al-Asbagh ibn Nubatah has reported that Imam ‘Ali (‘a) addressed the following words to

the people of Kufah:

،ً ﻟَﻘَﺪْ ﺣَﺒَﺎﻛُﻢُ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ ﺑِﻤَﺎ ﻟَﻢْ ﻳَﺤْﺐُ ﺑِﻪِ أَﺣَﺪا،ِﻳَﺎ أَﻫْﻞَ اﻟْﻜُﻮﻓَﺔ
 وَﻣُﺼَﻠَّﻰ،َﻣِﻦْ ﻓَﻀْﻞِ ﻣُﺼَﻻَّﻛُﻢْ ﺑَﻴْﺖُ آدَمَ وَﺑَﻴْﺖُ ﻧُﻮحٍ وَﺑَﻴْﺖُ إِدْرِﻳﺲ
ْ وَإِنَّ ﻣَﺴْﺠِﺪَﻛُﻢ،َ وَﻣُﺼَﻻَّي،ِ وَﻣُﺼَﻠَّﻰ أَﺧِﻲ اﻟْﺨِﻀْﺮ،ِإِﺑْﺮَاﻫِﻴﻢَ اﻟْﺨَﻠِﻴﻞ
.ﻫَﺬَا ﻷَﺣَﺪُ اﻟْﻤَﺴَﺎﺟِﺪِ اﻷَرْﺑَﻌَﺔِ اﻟَّﺘِﻲ إﺧْﺘَﺎرَﻫَﺎ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞَّ ﻷَﻫْﻠِﻬَﺎ
ُوَﻛَﺄَﻧِّﻲ ﺑِﻪِ ﻗَﺪْ أُﺗِﻲَ ﺑِﻪِ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔِ ﻓِﻲ ﺛَﻮْﺑَﻴْﻦِ أَﺑْﻴَﻀَﻴْﻦِ ﻳَﺘَﺸَﺒَّﻪ
َ وَﻻ.ُﺑِﺎﻟْﻤُﺤْﺮِمِ وَﻳَﺸْﻔَﻊُ ﻷَِﻫْﻠِﻪِ وَﻟِﻤَﻦْ ﻳُﺼَﻠِّﻲ ﻓِﻴﻪِ ﻓَﻻَ ﺗُﺮَدُّ ﺷَﻔَﺎﻋَﺘُﻪ
َّ وَﻟَﻴَﺄْﺗِﻴَﻦ.ِﺗَﺬْﻫَﺐُ اﻷَﻳَّﺎمُ وَاﻟﻠَّﻴَﺎﻟِﻲ ﺣَﺘَّﻰ ﻳُﻨْﺼَﺐَ اﻟْﺤَﺠَﺮُ اﻷَﺳْﻮَدُ ﻓِﻴﻪ
،ٍ وَﻣُﺼَﻠَّﻰ ﻛُﻞِّ ﻣُﺆْﻣِﻦ،ﻋَﻠَﻴْﻪِ زَﻣَﺎنٌ ﻳَﻜُﻮنُ ﻣُﺼَﻠَّﻰ اﻟْﻤَﻬْﺪِيِّ ﻣِﻦْ وُﻟْﺪِي
َ ﻓَﻻ.ِوَﻻَ ﻳَﺒْﻘَﻰ ﻋَﻠَﻰ اﻷَرْضِ ﻣُﺆْﻣِﻦٌ إِﻻَّ ﻛَﺎنَ ﺑِﻪِ أَوْ ﺣَﻦَّ ﻗَﻠْﺒُﻪُ إِﻟَﻴْﻪ
ﺗَﻬْﺠُﺮُوهُ وَﺗَﻘَﺮَّﺑُﻮا إِﻟَﻰ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞَّ ﺑِﺎﻟﺼَّﻻَةِ ﻓِﻴﻪِ وَارْﻏَﺒُﻮا إِﻟَﻴْﻪِ ﻓِﻲ
ْ ﻓَﻠَﻮْ ﻳَﻌْﻠَﻢُ اﻟﻨَّﺎسُ ﻣَﺎ ﻓِﻴﻪِ ﻣِﻦَ اﻟْﺒَﺮَﻛَﺔِ ﻷَﺗَﻮْهُ ﻣِﻦ،ْﻗَﻀَﺎءِ ﺣَﻮَاﺋِﺠِﻜُﻢ
.ِأَﻗْﻄَﺎرِ اﻷَرْضِ وَﻟَﻮْ ﺣَﺒْﻮاً ﻋَﻠَﻰ اﻟﺜَّﻠْﺞ
O people of Kufah, Almighty Allah has bestowed something upon you that He has not given
to any other people. It is the merit of this prayer-place of yours, which was the house of
Adam (‘a), the house of Noah(‘a), the house of Idris (Enoch)(‘a), the prayer-place of
Abraham(S), the Friend of Allah, the prayer-place of al-Khidhr (‘a), my brother, and my
prayer-place. Verily, this mosque of yours is one of four mosques chosen by Almighty Allah
for the people.
On the Day of Resurrection, I see this mosque brought forward, clad in two white garments
like the costume worn by Muhrims (i.e. those entering into the sacred state before
performing the ritual Hajj Pilgrimage). It will then intercede for its people and for those who
used to offer prayers therein, and its intercession will not be rejected. Soon will the Black
Stone be installed in this mosque. In a coming age, this mosque will be the prayer-place of
Mahdi, one of my descendants, and the prayer-place of all true faithful believers. At that
time, there will be no faithful believer on this globe but that he will be in this place or will
have his heart yearning for it. Should people come to know the blessing found in this
mosque, they would come to it from the furthest regions of the world even crawling on
snow.57
Moreover, some traditions have mentioned more merits and rewards for visiting this
mosque than those mentioned for the Furthest Mosque of Jerusalem.
In this respect, Muhammad ibn Ya’qub has reported Imam al-Sadiq (‘a) as narrating the
following:
One day, a man came to Imam ‘Ali (‘a), who was in the Kufah Mosque, and greeted him,

saying, “Peace and Allah’s mercy and blessings be upon you, O Commander of the
Faithful.”
As the Imam (‘a) responded to his greeting, the man said, “I have intended to head for the
Furthest Mosque (of Jerusalem) and I thus wanted to greet and bid you farewell before I
leave.”
“What do you expect from this journey?” the Imam (‘a) asked.
“I expect to attain its reward and merit,” answered the man.
The Imam (‘a) advised:

َ َﻓَﺒِﻊْ رَاﺣِﻠَﺘَﻚَ وَﻛُﻞْ زَادَكَ وَﺻَﻞِّ ﻓِﻲ ﻫَﺬَا اﻟْﻤَﺴْﺠِﺪِ; ﻓَﺈِنَّ اﻟﺼَّﻻ
ة
ُاﻟْﻤَﻜْﺘُﻮﺑَﺔَ ﻓِﻴﻪِ ﺣِﺠَّﺔٌ ﻣَﺒْﺮُورَةٌ وَاﻟﻨَّﺎﻓِﻠَﺔَ ﻋُﻤْﺮَةٌ ﻣَﺒْﺮُورَةٌ وَاﻟْﺒَﺮَﻛَﺔَ ﻣِﻨْﻪ
ٌ وَﻓِﻲ وَﺳَﻄِﻪِ ﻋَﻴْﻦ.ٌ ﻳَﻤِﻴﻨُﻪُ ﻳُﻤْﻦٌ وَﻳَﺴَﺎرُهُ ﻣَﻜْﺮ.ًﻋَﻠَﻰ اﺛْﻨَﻲْ ﻋَﺸَﺮَ ﻣِﻴﻼ
ٌ وَﻋَﻴْﻦ،َﻣِﻦْ دُﻫْﻦٍ وَﻋَﻴْﻦٌ ﻣِﻦْ ﻟَﺒَﻦٍ وَﻋَﻴْﻦٌ ﻣِﻦْ ﻣَﺎءٍ ﺷَﺮَابٌ ﻟِﻠْﻤُﺆْﻣِﻨِﻴﻦ
ِ وَﻛَﺎنِ ﻓَِﻴﻪ،ٍ ﻣِﻨْﻪُ ﺳَﺎرَتْ ﺳَﻔِﻴﻨَﺔُ ﻧُﻮح.َﻣِﻦْ ﻣَﺎءٍ ﻃَﺎﻫِﺮٍ ﻟِﻠْﻤُﺆْﻣِﻨِﻴﻦ
َ وَﺻَﻠَّﻰ ﻓِﻴﻪِ ﺳَﺒْﻌُﻮنَ ﻧَﺒِﻴّﺎً وَﺳَﺒْﻌُﻮن،(ُ)ﻧَﺴْﺮٌ( وَ)ﻳَﻐُﻮثُ( وَ)ﻳَﻌُﻮق
َ ﻣَﺎ دَﻋَﺎ ﻓِﻴﻪِ ﻣَﻜْﺮُوبٌ ﺑِﻤَﺴْﺄَﻟَﺔٍ ﻓِﻲ ﺣَﺎﺟَﺔٍ ﻣِﻦ.ْوَﺻِﻴّﺎً أَﻧَﺎ أَﺣَﺪُﻫُﻢ
.ُاﻟْﺤَﻮَاﺋِﺞِ إِﻻَّ أَﺟَﺎﺑَﻪُ اﻟﻠﻪُ ﺗَﻌَﺎﻟَﻰ وَﻓَﺮَّجَ ﻋَﻨْﻪُ ﻛُﺮْﺑَﺘَﻪ
If so, you may sell your riding-animal, consume your provisions, and pray at this mosque,
for performing an obligatory prayer at this mosque is equal (in reward) to performing one
Hajj, and offering a supererogatory prayer to performing one ‘Umrah. The blessed area is
only twelve miles away from the mosque where its right side is felicity while its left side is ill
omen. In its center, there is a spring of oil, a spring of milk, a spring of fresh water for the
believers, and a spring of pure water for them, too. From this place, the ark of Prophet Noah
(‘a) set off, where there had been the idols Nasr, Yaghuth, and Ya’uq.58 At this place too,
seventy prophets and seventy successors of prophets, one of whom is myself, offered
prayers. No agonized person prays to Almighty Allah for any request without his prayer
being granted by Allah and his agony relieved.59
It is maintained by many traditions that at the Kufah Mosque there are stations ascribed to
some prophets and Imams of the Ahl al-Bayt (‘a). For instance, the station of Imam ‘Ali, the
Commander of the Faithful (‘a), is situated at the seventh column of the mosque, the
station of Imam Hasan (‘a) at the fifth, the station of Prophet Abraham (S) at the third, and
the station of Archangel Gabriel (‘a) at the fifth, directly behind the Kindah Gate.60
Books on supplications and formulas of ziyarah have mentioned special devotional rites,
prayers, supplications, and whispered prayers to be practiced at the Kufah Mosque, such as
the two-unit prayer of granting requests. In each unit Surah al-Fatihah (No. 1), Surah alFalaq (No. 113), Surah al-Nas (No. 114), Surah al-Tawhid (No. 112), Surah al-Kafirun (No.
109), Surah al-Nasr (No. 110), and Surah al-Qadr (No. 97) are recited. Upon

accomplishment, the famous Tasbih al-Zahra' litany61 is said and then one’s request is
made through supplication. Once one does all that, his request will be granted by Almighty
Allah and his prayers will be responded to, Allah willing.62

Imam ‘Ali’s Tomb and Wadi al-Salam
In Kufah is the tomb of Imam ‘Ali (‘a), which is situated at the back of the city by the side of
the white hills. This region is called Ghari and Najaf. It was too dry to support vegetation.
After the appearance of Imam ‘Ali’s tomb in this area, the people of Kufah used to bury
their dead people there. The modern city of Najaf was established around the tomb of
Imam ‘Ali (‘a) and then became the central city of the Najaf Governorate. The city of Kufah
became a district attached to it.
The method and merits of visiting the tomb of Imam ‘Ali (‘a) have been cited within the
chapter on the virtues of this holy place.
Nasir al-Din al-Tusi has reported on the authority of Muhammad ibn Muhammad ibn alFadhl, the nephew of Dawud al-Raqqi, that Imam al-Sadiq (‘a) said:

ُ اﻟْﺒَﻴْﺖُ اﻟْﻤَﻌْﻤُﻮرُ ﻓَﺮَﻓَﻌَﻪ:ِأَرْﺑَﻊُ ﺑِﻘَﺎعٍ ﺿَﺠَّﺖْ إِﻟَﻰ اﻟﻠﻪِ أَﻳَّﺎمَ اﻟﻄُّﻮﻓَﺎن
.ُ وَاﻟْﻐَﺮِيُّ وَﻛَﺮْﺑَﻻءُ وَﻃُﻮس،ُاﻟﻠﻪ
On the days of Noah’s flood, four regions cried to Almighty Allah: the Much-Frequented
House, which Almighty Allah thus raised, Ghari, Karbala', and Tus.63
In his book, entitled Fadhl al-Kufah, Muhammad ibn ‘Ali ibn al-Hasan al-’Alawi reports,
through a chain of authority connected to ‘Uqbah ibn ‘Alqamah Abu’l-Janub, that Imam ‘Ali
(‘a) purchased the area between the Khawarnaq Palace and Hirah in Kufah, (or the area
between Najaf and Hirah, according to another narration), with forty thousand Dirhams and
called some people to witness the contract. “Why have you, Commander of the Faithful (‘a),
purchased this land at such a high price while it is barren?” they asked.
He answered:

ُ  ﻛُﻮﻓَﺎ:ُﺳَﻤِﻌْﺖُ ﻣِﻦْ رَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻳَﻘُﻮل
ن
ً ﻳُﺤْﺸَﺮُ ﻣِﻦْ ﻇَﻬْﺮِﻫَﺎ ﺳَﺒْﻌُﻮنَ أَﻟْﻔﺎ،ﻛُﻮﻓَﺎنُ؛ ﻳُﺮَدُّ أَوَّﻟُﻬَﺎ ﻋَﻠَﻰ آﺧِﺮِﻫَﺎ
. ﻓَﺎﺷْﺘَﻬَﻴْﺖُ أَنْ ﻳُﺤْﺸَﺮُوا ﻣِﻦْ ﻣِﻠْﻜِﻲ.ٍﻳَﺪْﺧُﻠُﻮنَ اﻟْﺠَﻨَّﺔَ ﺑِﻐَﻴْﺮِ ﺣِﺴَﺎب
I have heard the Messenger of Allah (S) saying, “Kufan! Kufan! The first of it shall be
returned to the last of it (because of complete destruction to which this city will be
exposed). From this region, seventy thousand individuals shall be resurrected and allowed
to enter Paradise without settling an account with them.” I, therefore, would like these
people to be resurrected from my property.64

Badr ibn Khalil al-Asadi has reported on the authority of a man from Sham that Imam ‘Ali
(‘a) said:

ْ ﻟَﻤَّﺎ أَﻣَﺮَ اﻟﻠﻪُ اﻟْﻤَﻻَﺋِﻜَﺔَ أَن،ِأَوَّلُ ﺑُﻘْﻌَﺔٍ ﻋُﺒِﺪَ اﻟﻠﻪُ ﻋَﻠَﻴْﻬَﺎ ﻇَﻬْﺮُ اﻟْﻜُﻮﻓَﺔ
.ِﻳَﺴْﺠُﺪُوا ﻵِدَمَ ﻓَﺴَﺠَﺪُوا ﻋَﻠَﻰ ﻇَﻬْﺮِ اﻟْﻜُﻮﻓَﺔ
The first region (of the earth) on which Almighty Allah was worshipped is behind Kufah. That
was when Almighty Allah ordered the angels to prostrate themselves before Adam (‘a); so,
they did at the place behind Kufah.65
Habbah al-’Arani has reported that he once accompanied Imam ‘Ali (‘a) to Kufah. There, the
Imam (‘a) stopped at Wadi al-Salam as if he were talking to some people. Following him, I
stood with him for so long that I felt worn out. I then sat for a long time until I grew weary.
So, I stood up again until I felt tired and had to sit down again. Again, I sat down for so long
that I felt weary. The third time, I stood up, gathered my garment, and said, “O Commander
of the Faithful (‘a), I feel pity for you because you have been standing for such a long time.
Would you like to rest for a while?” I then put the garment on the ground so that he could
sit on it.
The Imam (‘a) then said to me, “O Habbah, this has been no more than a discourse with a
faithful believer—a kind of pleasure.”
“O Commander of the Faithful (‘a),” I said, “Are they communicating?”
The Imam (‘a) answered, “Yes, they are. If you were now allowed to see the unseen, you
would see them in meetings speaking to one another.”
“Are they bodies or spirits?” I asked.
The Imam (‘a) answered:

َ وَﻣَﺎ ﻣِﻦْ ﻣُﺆْﻣِﻦٍ ﻳَﻤُﻮتُ ﻓِﻲ ﺑُﻘْﻌَﺔٍ ﻣِﻦْ ﺑِﻘَﺎعِ اﻷَرْضِ إِﻻَّ ﻗِﻴﻞ،ٌأَرْوَاح
.ٍ وَإِﻧَّﻬﺎ ﻟَﺒُﻘْﻌَﺔٌ ﻣِﻦْ ﺟَﻨَّﺔِ ﻋَﺪْن.ِ إِﻟْﺤَﻘِﻲ ﺑِﻮَادِي اﻟﺴَّﻻَم:ِﻟِﺮُوﺣِﻪ
They are spirits. There is no faithful believer that dies in any region on this earth except
that his soul is allowed to join Wadi al-Salam, which is also an area in the Garden of Eden.66
Safwan al-Jammal has reported that he once accompanied Imam al-Sadiq (‘a) on a journey
from Madinah to Hirah. When they passed over Hirah, the Imam (‘a) asked Safwan to lead
the riding-animals to the road that led to Ghari. When they reached that place, the Imam
(‘a) took out a thin rope made of coir which he had carried with him and then moved many
steps away from the road towards the west. He then stretched that rope and stopped at its
other end. He then tapped the ground with his hands and took a handful of dust that he
smelt for a long time. He then walked towards the place where Imam ‘Ali’s tomb lay. On the

tomb, he spread the dust with his blessed hand, took a handful of it, smelt it, and sobbed so
heavily that I thought he had passed away. When he recovered consciousness, he said,
“This is, by Allah, the burial place of the Commander of the Faithful (‘a).”
The Imam (‘a) then drew a sketch.
I asked him, “O son of Allah’s Messenger (‘a), what had made the rightful members of
Muhammad’s Household (‘a) refrain from showing this burial place to the people?”
The Imam (‘a) answered, “They feared lest the descendants of Marwan and the Khawarij
would damage this place.”
Safwan then asked the Imam (‘a) how to visit the tomb of Imam ‘Ali (‘a), and the Imam (‘a)
instructed:
To visit his tomb, you should bathe yourself, put on two new or clean and ceremonially pure
garments, and use a perfume, although it is acceptable without this. When you are about to
leave your house, you may say, “I am leaving my house, seeking Allah’s bounty… etc.”67

Sahlah Mosque
Sahlah (or Suhayl) Mosque is one of the holy places of Kufah. Many traditions report the
merits of this mosque, such as Imam al-Sadiq’s saying:

َﻣَﺎ ﻣِﻦْ ﻣَﻜْﺮُوبٍ ﻳَﺄْﺗِﻲ ﻣَﺴْﺠِﺪَ اﻟﺴَّﻬْﻠَﺔِ وَﻳُﺼَﻠِّﻲ ﻓِﻴﻪِ رَﻛْﻌَﺘَﻴْﻦِ ﺑَﻴْﻦ
.ُاﻟْﻌِﺸَﺎﺋَﻴْﻦِ وَﻳَﺪْﻋُﻮ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ إِﻻَّ ﻓَﺮَّجَ اﻟﻠﻪُ ﻛُﺮْﺑَﺘَﻪ
Any aggrieved person who visits al-Sahlah Mosque, performs the Maghrib and ‘Isha' Prayers
thereat, and supplicates, Almighty Allah will most certainly have his grief relieved by Him.68
Other traditions hold that Sahlah Mosque is the place where the prophets and righteous
persons offered prayers since the time of Prophet Abraham (S) and even before that.
Shaykh al-Kulayni has reported on the authority of ‘Abdullah ibn Aban that he,
accompanied by others, visited Imam al-Sadiq (‘a) who asked if any one of them had
something to tell about Zayd ibn ‘Ali, the Imam’s uncle. One the attendants thus related, “I
do. One night, we gathered at the house of Mu’awiyah ibn Ishaq al-Ansari who called us to
visit Sahlah Mosque and to offer a prayer thereat. However, something happened to Zayd
and prevented him from going there.”
Commenting on this event, the Imam (‘a) said:

ُ ِ أَﻣَﺎ ﻋَﻠِﻤْﺖَ أَﻧَّﻪُ ﻣَﻮْﺿ.ُأَﻣَﺎ وَاﻟﻠﻪِ ﻟَﻮِ اﺳْﺘَﻌَﺎذَ اﻟﻠﻪَ ﺑِﻪِ ﺣَﻮْﻻً ﻷَﻋَﺎذَه
ﻊ
َ وَﻣِﻨْﻪُ ﺳَﺎر،ِﺑَﻴْﺖِ إِدْرِﻳﺲَ اﻟﻨَّﺒِﻲِّ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ اﻟَّﺬِي ﻛَﺎنَ ﻳَﺨِﻴﻂُ ﻓِﻴﻪ
َّ وَإِن،َ وَﻣِﻨْﻪُ ﺳَﺎرَ دَاوُدُ إِﻟَﻰ ﺟَﺎﻟُﻮت،ِإِﺑْﺮَاﻫِﻴﻢُ إِﻟَﻰ اﻟْﻴَﻤَﻦِ ﺑِﺎﻟْﻌَﻤَﺎﻟِﻘَﺔ

ِ َ وَﻣِﻦْ ﺗَﺤْﺖِ ﺗِﻠْﻚَ اﻟﺼَّﺨْﺮ،ٍّﻓِﻴﻪِ ﻟَﺼَﺨْﺮَةً ﺧَﻀْﺮَاءَ ﻓِﻴﻬَﺎ ﻣِﺜَﺎلُ ﻛُﻞِّ ﻧَﺒِﻲ
ة
.ُأُﺧِﺬَتْ ﻃِﻴﻨَﺔُ ﻛُﻞِّ ﻧَﺒِﻲٍّ؟ وَإِﻧَّﻪُ ﻟَﻤُﻨَﺎخُ اﻟﺮَّاﻛِﺐِ… اﻟْﺨِﻀْﺮِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
By Allah (I swear), if he had sought Almighty Allah’s protection in the name of that place, he
would certainly have been given protection for a whole year at least. Do you not know that
the Sahlah Mosque is the place where Prophet Idris (‘a) lived and used to sew. From this
place too, Prophet Abraham (S) lead the Giants towards Yemen. Likewise, from this place,
Prophet David (‘a) moved to confront Goliath. In this place, there is a green rock on which
the picture of each prophet was carved and from beneath this rock, the clay of every
prophet (from which they were created) was taken. The Rider also resided at this place…
i.e. al-Khidhr (‘a).69
Salih ibn Abi’l-Aswad has reported Imam al-Sadiq (‘a) as saying:

.ِأَﻣَﺎ إِﻧَّﻪُ ﻣَﻨْﺰِلُ ﺻَﺎﺣِﺒِﻨَﺎ إِذَا ﻗَﺎمَ ﺑِﺄَﻫْﻠِﻪ
Sahlah Mosque is the house where our Master (i.e. Imam al-Mahdi (‘a)) shall reside along
with his family members.70

Imam Al-Husayn’s Sanctuary
In the previous section on pilgrimages to the tombs of the Holy Imams (‘a), we have cited
the great reward and merits of visiting the tomb of Imam al-Husayn (‘a), the Master of
Martyrs. This pilgrimage acquires a distinctive importance with regard to the spiritual,
cultural, political, individual, and communal significance of the Event of Karbala'.
Moreover, Imam al-Husayn’s sanctuary (also called al-ha'ir al-husayni; the place where
water would not flow over his tomb on various occasions), represented by Imam alHusayn’s holy shrine, enjoys great merit that no other place can ever have.
Many traditions report the merits of this sanctuary, such as the following one reported by
Shaykh al-Kulayni, Shaykh Ibn Qawlawayh, and Shaykh al-Tusi, through several chains of
authority, from Imam al-Sadiq (‘a):

إِنَّ ﻟِﻤَﻮْﺿِﻊِ ﻗَﺒْﺮِ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﺣُﺮْﻣَﺔً ﻣَﻌْﺮُوﻓَﺔً؛ ﻣَﻦْ ﻋَﺮَﻓَﻬَﺎ
.َوَاﺳْﺘَﺠَﺎرَ ﺑِﻬَﺎ أُﺟِﻴﺮ
The place of Husayn’s tomb enjoys a well-recognized sanctity. Whoever recognizes and
seeks refuge through it, shall be protected.
The reporter then asked the Imam (‘a) to mark out the borders of that place.

The Imam (‘a) answering him said:

ِإِﻣْﺴَﺢْ ﻣِﻦْ ﻣَﻮْﺿِﻊِ ﻗَﺒْﺮِهِ اﻟْﻴَﻮْمَ ﺧَﻤْﺴَﺔً وَﻋِﺸْﺮِﻳﻦَ ذِرَاﻋﺎً ﻣِﻦْ ﻧَﺎﺣِﻴَﺔ
ِ وَﻣَﻮْﺿِﻊُ ﻗَﺒْﺮِه.ِرِﺟْﻠَﻴْﻪِ وَﺧَﻤْﺴَﺔً وَﻋِﺸْﺮِﻳﻦَ ذِرَاﻋﺎً ﻣِﻦْ ﻧَﺎﺣِﻴَﺔِ رَأْﺳِﻪ
ِ وَﻣِﻨْﻪُ ﻣِﻌْﺮَاجٌ ﺗُﻌْﺮَجُ ﻓِﻴﻪ.ِﻣِﻦْ ﻳَﻮْمِ دُﻓِﻦَ رَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎضِ اﻟْﺠَﻨَّﺔ
 وَﻣَﺎ ﻣِﻦْ ﻣَﻠَﻚٍ ﻓِﻲ اﻟﺴَّﻤَﺎءِ وَﻻَ ﻓِﻲ.ِﺑِﺄَﻋْﻤَﺎلِ زُوَّارِهِ إِﻟَﻰ اﻟﺴَّﻤَﺎء
ِاﻷَرْضِ إِﻻَّ وَﻫُﻢْ ﻳَﺴْﺄَﻟُﻮنَ اﻟﻠﻪَ أَنْ ﻳَﺄْذَنَ ﻟَﻬُﻢْ ﻓِﻲ زِﻳَﺎرَةِ ﻗَﺒْﺮ
.ُ ﻓَﻔَﻮْجٌ ﻳَﻨْﺰِلُ وَﻓَﻮْجٌ ﻳَﻌْﺮُج،ُاﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
From the current place of his tomb, survey twenty-five cubits from the side of his feet and
twenty-five cubits from the side of the head. Since the day he was buried, the place of his
tomb has been a garden of Paradise. From this place, the deeds of his visitors ascend to the
heavens. All the angels of the heavens and of the earth are always asking Almighty Allah to
permit them to visit Husayn’s tomb. Thus, a group (of angels) is seen descending while
another is ascending.71
On the authority of his father, ‘Umar ibn Thabit has reported Imam al-Baqir (‘a) as saying:

،ٍﺧَﻠَﻖَ اﻟﻠﻪُ ﻛَﺮْﺑَﻻَءَ ﻗَﺒْﻞَ أَنْ ﻳَﺨْﻠُﻖَ اﻟْﻜَﻌْﺒَﺔَ ﺑِﺄَرْﺑَﻌَﺔٍ وَﻋِﺸْﺮِﻳﻦَ أَﻟْﻒَ ﻋَﺎم
َ ﻓَﻤَﺎ زَاﻟَﺖْ ﻗَﺒْﻞَ أَنْ ﻳَﺨْﻠُﻖَ اﻟﻠﻪُ اﻟْﺨَﻠْﻖ،وَﻗَﺪَّﺳَﻬَﺎ وَﺑَﺎرَكَ ﻋَﻠَﻴْﻬَﺎ
 وَﺟَﻌَﻠَﻬَﺎ اﻟﻠﻪُ أَﻓْﻀَﻞَ اﻷَرْضِ ﻓِﻲ،َﻣُﻘَﺪَّﺳَﺔً ﻣُﺒَﺎرَﻛَﺔً وَﻻَ ﺗَﺰَالُ ﻛَﺬَﻟِﻚ
.ِاﻟْﺠَﻨَّﺔ
Almighty Allah had created Karbala' twenty-four thousand years before he created the
Ka’bah. Since then, He deemed it sacred and blessed it. Karbala' has thus always been
sacred and blessed even before He created the creations and for all time to come. He has
made it the best of all the regions of the earth in Paradise.72
Muhammad ibn Sinan reports on the authority of someone he had not named that Imam alSadiq (‘a) said:
One day, Imam ‘Ali (‘a) led some people on a journey. When he was about one or two miles
away from Karbala', he moved toward it. When he arrived at the place where the martyrs of
Karbala' would be martyred, he said:

.ْ وَﻣِﺎﺋَﺘَﺎ ﺳِﺒْﻂٍ ﺷُﻬَﺪَاءٌ ﺑِﺄَﺗْﺒَﺎﻋِﻬِﻢ،ٍّ وَﻣِﺎﺋَﺘَﺎ وَﺻِﻲ،ٍّﻗَﺒْﺮٌ ﻓِﻴﻬَﺎ ﻣِﺎﺋَﺘَﺎ ﻧَﺒِﻲ

This is a place which contains the bodies of two hundred prophets, two hundred successors
of prophets, and two hundred descendants of prophets along with their followers, all of
whom were martyred.
Circumambulating that place, the Imam (‘a) took out his feet from the stirrup of his ridinganimal and said repeatedly:

َﻣُﻨَﺎخٌ وِﻛَﺎفٌ وَﻣَﺼَﺎرِعُ ﺷُﻬَﺪَاءَ ﻻَ ﻳَﺴْﺒِﻘُﻬُﻢْ ﻣَﻦْ ﻛَﺎنَ ﻗَﺒْﻠَﻬُﻢْ وَﻻ
.ْﻳَﻠْﺤَﻘُﻬُﻢْ ﻣَﻦْ ﻛَﺎنَ ﺑَﻌْﺪَﻫُﻢ
This is a residence where the martyrs who were never excelled by those that existed before
them and shall never be surpassed by those who will exist after them will be martyred.73

Imam al-Husayn’s Soil
In addition to the sacredness and the rewards obtained from visiting the holy shrine of
Imam al-Husayn (‘a), Almighty Allah has given this place further positive (i.e. material)
particularities one of which is that the soil of this place brings about healing for the sick.
Accordingly, master jurisprudents have permitted using a very small amount of this soil for
healing purposes even though it is generally forbidden to eat any amount of soil.74
Many traditions recommend seeking healing from the soil of Imam al-Husayn’s tomb. For
instance, Shaykh al-Kulayni has reported on the authority of Yunus ibn al-Rabi’ that Imam
al-Sadiq (‘a) said:

ِّﻋِﻨْﺪَ رَأْسِ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻟَﺘُﺮْﺑَﺔٌ ﺣَﻤْﺮَاءُ ﻓِﻴﻬَﺎ ﺷِﻔَﺎءٌ ﻣِﻦْ ﻛُﻞ
.َدَاءٍ إِﻻَّ اﻟﺴَّﺎم
At the head of Husayn’s tomb, there is red soil that holds remedy for all maladies except
death.75
‘Abdullah ibn Ya’fur reports that he once said to Imam al-Sadiq (‘a), “Some people take a
piece of the soil of Imam al-Husayn’s tomb and it benefits them; however, when others do
this, they do not find any benefit. Why is that?”
The Imam (‘a) commented:

.ِ ﻻَ ﻳَﺄْﺧُﺬُهُ أَﺣَﺪٌ وَﻫُﻮَ ﻳَﺮَى أَنَّ اﻟﻠﻪَ ﻳَﻨْﻔَﻌُﻪُ ﺑِﻪِ إِﻻَّ ﻧَﻔَﻌَﻪُ ﺑِﻪ،ِﻻَ وَاﻟﻠﻪ
This is untrue. I swear it by Allah. Every one who takes from this soil and believes that
Almighty Allah will benefit him by it, will certainly find benefit.76

Shaykh al-Tusi has reported on the authority of Zayd al-Shahham that Imam al-Sadiq (‘a)
said:
Verily, Almighty Allah has made the soil of Husayn’s tomb a remedy for all maladies and
security against all feared matters. When you intend to use any amount of it, kiss it, pass it
over both your eyes and the other body organs and then say the following:

ِ ِّاَﻟﻠَّﻬُﻢَّ ﺑِﺤَﻖِّ ﻫَﺬِهِ اﻟﺘُّﺮْﺑَﺔِ وَﺑِﺤَﻖِّ ﻣَﻦْ ﺣَﻞَّ ﺑِﻬَﺎ وَﺛَﻮَىٰ ﻓِﻴﻬَﺎ وَﺑِﺤِﻖِّ ﺟَﺪ
ه
َّوَاَﺑِﻴﻪِ وَأُﻣِّﻪِ وَاَﺧِﻴﻪِ وَاﻻَﺋِﻤَّﺔِ ﻣِﻦْ وُﻟْﺪِهِ وَﺑِﺤَﻖِّ اﻟْﻤَﻻَﺋِﻜَﺔِ اﻟْﺤَﺎﻓِّﻴﻦَ ﺑِﻪِ إِﻻ
ٍﺟَﻌَﻠْﺘَﻬَﺎ ﺷِﻔَﺎءً ﻣِﻦْ ﻛُﻞِّ دَاءٍ وَﺑُﺮْءاً ﻣِﻦْ ﻛُﻞِّ ﻣَﺮَضٍ وَﻧَﺠَﺎةً ﻣِﻦْ ﻛُﻞِّ آﻓَﺔ
.ُوَﺣِﺮْزاً ﻣِﻤَّﺎ اَﺧَﺎفُ وَاَﺣْﺬَر
O Allah, for the sake of this dust, for the sake of him who resided in it and occupied it, for
the sake of his grandfather, his father, his mother, his brother, and the Imams from his
descendants (‘a), and for the sake of the angels who surround him, [I beseech You to] make
it a remedy for all maladies, a cure for all diseases, a security against all epidemics, and a
refuge against whatever I fear.
After that, one may use it.
Abu-Usamah commented, “Since I have used it from early times, I have found it exactly as
Imam al-Sadiq (‘a) had said. Since then, I have never faced any misfortune, thanks to
Almighty Allah.”
It is also recommended to use rosaries whose beads are made of the clay of Imam alHusayn’s tomb. One of the merits of such rosaries is that the reward of praising and
glorifying Almighty Allah is recorded for one who carries such rosaries in the hand even if
he is inattentive.
Muhammad ibn ‘Abdullah ibn Ja’far al-Himyari reports that he once wrote a letter to a
Jurisprudent asking him whether it is or not permissible to use rosaries made of the clay of
Imam al-Husayn’s tomb and whether there is a merit in doing so.
My letter, he said, was answered back as follows:

َّ وَﻣِﻦْ ﻓَﻀْﻠِﻪِ أَن،ُ ﻓَﻤَﺎ ﻓِﻲ ﺷَﻲْءٍ ﻣِﻦَ اﻟﺴُّﺒَﺢِ أَﻓْﻀَﻞُ ﻣِﻨْﻪ،ِﺗُﺴَﺒِّﺢُ ﺑِﻪ
.ُاﻟْﻤُﺴَﺒِّﺢَ ﻳَﻨْﺴَﻰ اﻟﺘَّﺴْﺒِﻴﺢَ وَﻳُﺪِﻳﺮُ اﻟﺴُّﺒْﺤَﺔَ ﻓَﻴُﻜْﺘَﺐُ ﻟَﻪُ ذَﻟِﻚَ اﻟﺘَّﺴْﺒِﻴﺢ
You may use it (i.e. the clay) in making rosaries, for there are no rosaries better than those
made of this clay. One of the merits of glorifying Almighty Allah using such rosaries is that
when one, having such a rosary in the hand, omits uttering words of glorification, the
reward of it is still recorded for him.77

Response of Prayers under his Dome
Another distinctive merit of Imam al-Husayn’s holy shrine is that all supplicatory prayers
offered under the dome of this shrine will be responded.
In the word of Ahmad ibn Fahad, it is reported that Almighty Allah has compensated Imam
al-Husayn (‘a) for his martyrdom with four characteristics:
(1) He has made the clay of his tomb a remedy for ailments
(2) He responds to all prayers offered under the dome of his tomb
(3) He made the other Holy Imams (‘a) descend from him
(4) He has determined the days during which his tomb is visited to be added to the lifespan
of its pilgrims
Shu’ayb al-’Aqarqufi has reported that he once asked Imam al-Sadiq (‘a) about the reward
of visiting the tomb of Imam al-Husayn (‘a), and he answered:

ً َ ﻣَﺎ ﺻَﻠَّﻰ ﻋِﻨْﺪَهُ أَﺣَﺪٌ وَدَﻋَﺎ دَﻋْﻮَةً إِﻻَّ اﺳْﺘُﺠِﻴﺐَ ﻋَﺎﺟِﻠ،ُﻳَﺎ ﺷُﻌَﻴْﺐ
ﺔ
َ ﻗَﺪْ ﻏُﻔِﺮَ ﻟَﻚ:ُوَآﺟِﻠَﺔً… أَﻳْﺴَﺮُ ﻣَﺎ ﻳُﻘَﺎلُ ﻟِﺰَاﺋِﺮِ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
.ًﻓَﺎﺳْﺘَﺄْﻧِﻒِ اﻟْﻴَﻮْمَ ﻋَﻤَﻻً ﺟَﺪِﻳﺪا
O Shu’ayb, whoever offers a prayer at his tomb or supplicates, will certainly have his
supplication responded sooner or later….The least thing said to a pilgrim of Imam alHusayn’s tomb is the following: You are forgiven; therefore, make for yourself a new
beginning on this day.78
Many other traditions have reported many rewards for those offering prayers and
performing devotional acts at the tomb of Imam al-Husayn (‘a).
Ja’far ibn Muhammad ibn Ibrahim has reported Imam al-Baqir (‘a) to have addressed the
following words to someone:

ِ ْﻣَﺎ ﻳَﻤْﻨَﻌُﻚَ إِذَا ﻋَﺮَﺿَﺖْ ﻟَﻚَ ﺣَﺎﺟَﺔٌ أَنْ ﺗَﺄْﺗِﻲَ ﻗَﺒْﺮَ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴ
ﻪ
َّ ﺛُﻢَّ ﺗَﺴْﺄَلُ ﺣَﺎﺟَﺘَﻚَ؟ ﻓَﺈِن،ٍاﻟﺴَّﻻَمُ ﻓَﺘُﺼَﻠِّﻲ ﻋِﻨْﺪَهُ أَرْﺑَﻊَ رَﻛَﻌَﺎت
ُ وَاﻟﺼَّﻻَةُ اﻟﻨَّﺎﻓِﻠَﺔُ ﻋِﻨْﺪَهُ ﺗَﻌْﺪِل،ًاﻟﺼَّﻻَةَ اﻟْﻤَﻔْﺮُوﺿَﺔَ ﻋِﻨْﺪَهُ ﺗَﻌْﺪِلُ ﺣِﺠَّﺔ
.ًﻋُﻤْﺮَة
What prevents you, when you need any of your requests to be granted, from coming to the
tomb of Husayn (‘a), offering a four-unit prayer there, and then imploring for what you

need? Verily, an obligatory prayer that is performed there is equal to one Hajj Pilgrimage
and a supererogatory prayer to one ‘Umrah.79
Abu’l-Numayr has reported Imam al-Baqir (‘a) as saying:

ِ ْإِنَّ وِﻻَﻳَﺘَﻨَﺎ ﻋُﺮِﺿَﺖْ ﻋَﻠَﻰ أَﻫْﻞِ اﻷَﻣْﺼَﺎرِ ﻓَﻠَﻢْ ﻳَﻘْﺒَﻠْﻬَﺎ ﻗَﺒُﻮلَ أَﻫ
ﻞ
،ِ وَذَﻟِﻚَ أَنَّ ﻗَﺒْﺮَ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَمُ ﻓِﻴﻪ،ٌاﻟْﻜُﻮﻓَﺔِ ﺷَﻲْء
 وَﻣَﺎ،ُ ﻳَﻌْﻨِﻲ ﻗَﺒْﺮَ اﻟْﺤُﺴَﻴْﻦِ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم،َوَإِنَّ إِﻟَﻰ ﻟُﺰْﻗَﺘِﻪِ ﻟَﻘَﺒْﺮاً آﺧَﺮ
َّﻣِﻦْ آتٍ أَﺗَﺎهُ ﻳُﺼَﻠِّﻲ ﻋِﻨْﺪَهُ رَﻛْﻌَﺘَﻴْﻦِ أَوْ أَرْﺑَﻌﺎً ﺛُﻢَّ ﺳَﺄَلَ اﻟﻠﻪَ ﺣَﺎﺟَﺘَﻪُ إِﻻ
.ٍ وَإِﻧَّﻪُ ﻟَﻴَﺤُﻔُّﻪُ ﻛُﻞَّ ﻳَﻮْمٍ أَﻟْﻒُ ﻣَﻠَﻚ،ُﻗَﻀَﺎﻫَﺎ ﻟَﻪ
The (divinely designated) loyalty to our leadership was offered to the people of all
countries, but none accepted it like the acceptance of the people of Kufah. This is because
the tomb of the Commander of the Faithful (‘a) lies there. Next to him, there is another
tomb (that is the tomb of Imam al-Husayn (‘a)). No visitor comes to that tomb, offers a two
or four-unit prayer, and then prays to Almighty Allah to grant him his request but that He
shall certainly grant him that request. Every day, one thousand angels surround this
tomb.80

Optionality of Performing the Prayers in Complete or Shortened Form
The holy shrine of Imam al-Husayn (‘a) is one of the four places where it is optional to
perform the obligatory prayers in complete or shortened form by travelers.81 The other
three places are the city of Makkah (or the Sacred Mosque specifically), the city of Madinah
(or the Holy Prophet’s Mosque specifically), and the Kufah Mosque. This verdict has been
issued by a large number of scholars and well-qualified jurisprudents.82
In this connection, Hammad ibn ‘Isa has reported Imam al-Sadiq (‘a) as saying:

،ِ ﺣَﺮَمِ اﻟﻠﻪ:َﻣِﻦْ ﻣَﺨْﺰُونِ ﻋِﻠْﻢِ اﻟﻠﻪِ اﻹِﺗْﻤَﺎمُ ﻓِﻲ أَرْﺑَﻌَﺔِ ﻣَﻮَاﻃِﻦ
ِ وَﺣَﺮَمِ أَﻣِﻴﺮِ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ ﻋَﻠَﻴْﻪ،ِوَﺣَﺮَمِ رَﺳُﻮﻟِﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ
.ُ وَﺣَﺮَمِ اﻟْﺤُﺴَﻴْﻦِ ﺑْﻦِ ﻋَﻠِﻲٍّ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم،ُاﻟﺴَّﻻَم
Of the collective knowledge of Almighty Allah it is revealed to perform the (obligatory)
prayer in the complete form at four places; (1) the Sanctuary of Almighty Allah, (2) the
Sanctuary of His Messenger (S), (3) the Sanctuary of the Commander of the Faithful (‘a),
and (4) the Sanctuary of Husayn ibn ‘Ali (‘a).83
Similarly, Ziyad al-Qandi has reported Imam al-Ridha (‘a) as saying to him:

.ِ أُﺣِﺐُّ ﻟَﻚَ ﻣَﺎ أُﺣِﺐُّ ﻟِﻨَﻔْﺴِﻲ وَأَﻛْﺮَهُ ﻟَﻚَ ﻣَﺎ أَﻛْﺮَهُ ﻟِﻨَﻔْﺴِﻲ; أَﺗِﻢَّ اﻟﺼَّﻻَةَ ﻓِﻲ اﻟْﺤَﺮَﻣَﻴْﻦِ وَﺑِﺎﻟْﻜُﻮﻓَﺔِ وَﻋِﻨْﺪَ ﻗَﺒْﺮِ اﻟْﺤُﺴَﻴْﻦ،ُﻳَﺎ زِﻳَﺎد

O Ziyad, I love for you whatever I love for myself and I hate for you whatever I hate for
myself. Perform the prayers in the complete form at the two Sanctuaries (of Makkah and
Madinah), in Kufah, and at the tomb of Husayn (‘a).84

Other Mosques and Holy Places
Jerusalem and the Furthest Mosque
The Furthest Mosque (al-masjid al-aqsa) is the place to which the Holy Prophet (S) was
carried at night (during his Night Ascension to the heavens) and to which the Holy Qur'an
has referred to, saying:

ِﺳُﺒْﺤَﺎنَ اﻟَّﺬِي أَﺳْﺮَى ﺑِﻌَﺒْﺪِهِ ﻟَﻴْﻠًﻼ ﻣِﻦَ اﻟْﻤَﺴْﺠِﺪِ اﻟْﺤَﺮَامِ إِﻟَﻰ اﻟْﻤَﺴْﺠِﺪ
ُاﻟْﻸَﻗْﺼَﻰ اﻟَّﺬِي ﺑَﺎرَﻛْﻨَﺎ ﺣَﻮْﻟَﻪُ ﻟِﻨُﺮِﻳَﻪُ ﻣِﻦْ آﻳَﺎﺗِﻨَﺎ إِﻧَّﻪُ ﻫُﻮَ اﻟﺴَّﻤِﻴﻊ
(1) ُاﻟْﺒَﺼِﻴﺮ
Glory be to Him Who made His servant to go on a night from the Sacred Mosque
to the Furthest Mosque of which We have blessed the precincts so that We may
show to him some of Our signs. Surely, He is the Hearing, the Seeing. (17:1)
According to other traditions, the Furthest Mosque (of Jerusalem) was the place from which
the Holy Prophet (S) started his night ascension to the heavens.85 At that place too, there is
a famous rock known to be the very place of the Holy Prophet’s ascension to the skies.
About the merit of this mosque, a famous tradition upon which all Muslims unanimously
agree reports the following:

ِ اﻟْﻤَﺴْﺠِﺪِ اﻟْﺤَﺮَامِ وَﻣَﺴْﺠِﺪ:ٍﻻَ ﺗُﺸَﺪُّ اﻟﺮِّﺣَﺎلُ إِﻻَّ إِﻟَﻰ ﻣَﺴَﺎﺟِﺪَ ﺛَﻻَث
.اﻟﻨَّﺒِﻲِّ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ وَاﻟْﻤَﺴْﺠِﺪِ اﻷَﻗْﺼَﻰ
Luggage must not be packed except for travel to three mosques: the Sacred Mosque (of
Makkah), the Prophet’s Mosque, and the Furthest Mosque.86
Traditions that are reported from the Ahl al-Bayt (‘a) confirm this distinctive feature. In this
respect, Abu-Hamzah al-Thumali has quoted Imam al-Baqir (‘a) as saying:

ُ وَﻣَﺴْﺠِﺪُ رَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪ،ُاﻟْﻤَﺴَﺎﺟِﺪُ اﻷَرْﺑَﻌَﺔُ اﻟْﻤَﺴْﺠِﺪُ اﻟْﺤَﺮَام

ُ اﻟْﻔَﺮِﻳﻀَﺔ.ِ وَﻣَﺴْﺠِﺪُ اﻟْﻜُﻮﻓَﺔ،ِ وَﻣَﺴْﺠِﺪُ ﺑَﻴْﺖِ اﻟْﻤَﻘْﺪِس،ِﻋَﻠَﻴْﻪِ وَآﻟِﻪ
.ً وَاﻟﻨَّﺎﻓِﻠَﺔُ ﻓِﻴﻬَﺎ ﺗَﻌْﺪِلُ ﻋُﻤْﺮَة،ًﻓِﻴﻬَﺎ ﺗَﻌْﺪِلُ ﺣِﺠَّﺔ
The most distinctive mosques are four: (1) the Sacred Mosque (of Makkah), (2) the
Prophet’s Mosque, (3) the Mosque of Jerusalem, and (4) the Kufah Mosque. An obligatory
prayer performed at these mosques is equal (in reward) to one Hajj Pilgrimage and a
supererogatory prayer to one ‘Umrah.87
Al-Sakuni has reported Imam al-Sadiq (‘a) on the authority of his father on the authority of
Imam ‘Ali (‘a) as saying:

ِ ِ وَﺻَﻻَةٌ ﻓِﻲ اﻟْﻤَﺴْﺠ،ٍﺻَﻻَةٌ ﻓِﻲ ﺑَﻴْﺖِ اﻟْﻤَﻘْﺪِسِ ﺗَﻌْﺪِلُ أَﻟْﻒَ ﺻَﻻَة
ﺪ
َ وَﺻَﻻَةٌ ﻓِﻲ ﻣَﺴْﺠِﺪِ اﻟْﻘَﺒِﻴﻠَﺔِ ﺧَﻤْﺲٌ وَﻋِﺸْﺮُون،ٍاﻷَﻋْﻈَﻢِ ﻣِﺎﺋَﺔُ ﺻَﻻَة
ُ وَﺻَﻻَة،ً وَﺻَﻻَةٌ ﻓِﻲ ﻣَﺴْﺠِﺪِ اﻟﺴُّﻮقِ إﺛْﻨَﺘَﺎ ﻋَﺸْﺮَةَ ﺻَﻻَة،ًﺻَﻻَة
.ٌاﻟﺮَّﺟُﻞِ ﻓِﻲ ﺑَﻴْﺘِﻪِ وَﺣْﺪَهُ ﺻَﻻَةٌ وَاﺣِﺪَة
One prayer offered at the mosque of Jerusalem is equal to one thousand prayers, one
prayer at the Great Mosque is equal to one hundred, one prayer at the tribe mosque is
equal to twenty-five, and one prayer at the mosque of the market is equal to twelve, while
one prayer at one’s house alone is considered one only.88

The Khif Mosque
Among the other holy places that are deemed sacred by Muslims is the Khif Mosque at
Mina, which is the grand mosque there. A number of traditions from the Ahl al-Bayt (‘a)
report the merits of this mosque, the merits of offering devotional acts therein, and the
method of offering such acts.
Shaykh al-Kulayni has reported through a valid chain of authority that Imam al-Sadiq (‘a)
said:

ِ  وَﻣَﻜَﺎنُ ﻣَﺴْﺠِﺪِ رَﺳُﻮ،ﺻَﻞِّ ﻓِﻲ ﻣَﺴْﺠِﺪِ اﻟْﺨِﻴﻒِ وَﻫُﻮَ ﻣَﺴْﺠِﺪُ ﻣِﻨَﻰ
ل
ِاﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ ﻋَﻠَﻰ ﻋَﻬْﺪِهِ ﻋِﻨْﺪَ اﻟْﻤَﻨَﺎرَةِ اﻟَّﺘِﻲ ﻓِﻲ وَﺳَﻂ
 وَﻓَﻮْﻗَﻬَﺎ إِﻟَﻰ اﻟْﻘِﺒْﻠَﺔِ ﻧَﺤْﻮاً ﻣِﻦْ ﺛَﻻَﺛِﻴﻦَ ذِرَاﻋﺎً وَﻋَﻦْ ﻳَﻤِﻴﻨِﻬَﺎ،ِاﻟْﻤَﺴْﺠِﺪ
َ ﻓَﺘَﺤَﺮَّ ذَﻟِﻚَ ﻓَﺈِنِ اﺳْﺘَﻄَﻌْﺖ.َوَﻋَﻦْ ﻳَﺴَﺎرِﻫَﺎ وَﺧَﻠْﻔِﻬَﺎ ﻧَﺤْﻮاً ﻣِﻦْ ذَﻟِﻚ
 وَإِﻧَّﻤَﺎ،ٍّأَنْ ﻳَﻜُﻮنَ ﻣُﺼَﻻَّكَ ﻓِﻴﻪِ ﻓَﺎﻓْﻌَﻞْ; ﻓَﺈِﻧَّﻪُ ﻗَﺪْ ﺻَﻠَّﻰ ﻓِﻴﻪِ أَﻟْﻒُ ﻧَﺒِﻲ
 وَﻣَﺎ ارْﺗَﻔَﻊَ ﻋَﻦِ اﻟْﻮَادِي،ﺳُﻤِّﻲَ اﻟْﺨِﻴﻒَ ﻷَِﻧَّﻪُ ﻣُﺮْﺗَﻔِﻊٌ ﻋَﻦِ اﻟْﻮَادِي

.ًﺳُﻤِّﻲَ ﺧِﻴﻔﺎ
Offer prayers at the Khif Mosque, which is the mosque of Mina and the place of the Holy
Prophet’s prostration, specifically near the column that is in the center of this mosque and
about thirty cubits towards the kiblah direction and to its left, right, and back. Investigate
this very place and make it your prayer-place, if possible, because one thousand prophets
offered prayers here. This mosque has been called so because it is mounting up the valley,
and every mounting place is called khif.89
Other traditions have mentioned the merits of offering prayers and devotional acts at this
mosque. Shaykh al-Saduq, through a valid chain of authority, has reported Imam al-Baqir
(‘a) as saying:

ُ ْﻣَﻦْ ﺻَﻠَّﻰ ﻓِﻲ ﻣَﺴْﺠِﺪِ اﻟْﺨِﻴﻒِ ﺑِﻤِﻨَﻰ ﻣِﺎﺋَﺔَ رَﻛْﻌَﺔٍ ﻗَﺒْﻞَ أَنْ ﻳَﺨْﺮُجَ ﻣِﻨ
ﻪ
َ وَﻣَﻦْ ﺳَﺒَّﺢَ اﻟﻠﻪَ ﻓِﻴﻪِ ﻣِﺎﺋَﺔَ ﺗَﺴْﺒِﻴﺤَﺔٍ ﻛُﺘِﺐ،ًﻋَﺪَﻟَﺖْ ﻋِﺒَﺎدَةَ ﺳَﺒْﻌِﻴﻦَ ﻋَﺎﻣﺎ
َ وَﻣَﻦْ ﻫَﻠَّﻞَ اﻟﻠﻪَ ﻓِﻴﻪِ ﻣِﺎﺋَﺔَ ﺗَﻬْﻠِﻴﻠَﺔٍ ﻋَﺪَﻟَﺖْ أَﺟْﺮ،ٍﻟَﻪُ ﻛَﺄَﺟْﺮِ ﻋِﺘْﻖِ رَﻗَﺒَﺔ
ِ وَﻣَﻦْ ﺣَﻤِﺪَ اﻟﻠﻪَ ﻓِﻴﻪِ ﻣِﺎﺋَﺔَ ﺗَﺤْﻤِﻴﺪَةٍ ﻋَﺪَﻟَﺖْ أَﺟْﺮَ ﺧَﺮَاج،ٍإِﺣْﻴَﺎءِ ﻧَﺴَﻤَﺔ
.َّاﻟْﻌِﺮَاﻗَﻴْﻦِ ﻳَﺘَﺼَﺪَّقُ ﺑِﻪِ ﻓِﻲ ﺳَﺒِﻴﻞِ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞ
Whoever offers one hundred units of prayers at the Khif Mosque before he leaves it, his
prayers will be equal in reward to doing acts of worship for seventy years. Whoever glorifies
Almighty Allah at this mosque one hundred times, will have the reward of manumitting a
slave. Whoever professes Almighty Allah’s being the One and Only God at this mosque one
hundred times, his words will be equal to the reward of giving life to a human being.
Whoever praises Almighty Allah one hundred times at this mosque, his doxology will be
equal to the reward of giving as alms for Almighty Allah’s sake the tributes of both Kufah
and Basrah in Iraq.90
Shaykh al-Kulayni has also quoted Imam al-Sadiq (‘a) as saying:

.ِﺻَﻞِّ ﺳِﺖَّ رَﻛَﻌَﺎتٍ ﻓِﻲ ﻣَﺴْﺠِﺪِ ﻣِﻨَﻰ ﻓِﻲ أَﺻْﻞِ اﻟﺼَّﻮْﻣَﻌَﺔ
Offer six units of prayer at the center of the Mina Mosque.91

Buratha Mosque
One of the famous mosques of Baghdad, the Buratha Mosque is situated on the road
between Baghdad and Kazimiyyah. In his book of Mu’jam al-Buldan, al-Hamawi, one of the
historians of the fifth century, has referred to this mosque. Likewise, traditions reported
from the Ahl al-Bayt (‘a) have referred to this mosque. Shaykh al-Qummi, in his book of

Mafatih al-Jinan,92 has also mentioned this mosque and its merits with some details.
Let us now cite a tradition that is reported by Shaykh al-Saduq, in man-la-yahdhuruhul-faqih and Shaykh al-Tusi, in Tahdhib al-Ahkam, on the authority of Jabir ibn ‘Abdullah alAnsari, the magnificent companion of the Holy Prophet (S):
Upon his return from fighting the evil forces, Imam ‘Ali (‘a) led about one hundred thousand
men in a congregational prayer at Buratha. Upon completion, a Christian man came out
from his hermitage and asked about the commander-in-chief of our army. He was thus led
to Imam ‘Ali (‘a).
“Are you a prophet, sir?” asked the Christian.
“No, I am not,” answered Imam ‘Ali (‘a), “the prophet, who is my master, has died.”
“So, you are a prophet’s successor, are you not?” asked the man.
“Yes, I am,” answered Imam ‘Ali (‘a) and asked the man to sit with him, “Why have you
asked these questions?” asked Imam ‘Ali (‘a).
The man explained, “This hermitage was established here because of this place, which is
Buratha. In the divinely revealed books, I have read that no one except a prophet or a
prophet’s successor would lead such a group in a prayer at this place. I have just come to
declare my conversion to Islam.”
So, the man became a Muslim and accompanied us to Kufah. On their way, Imam ‘Ali (‘a)
asked him, “Do you know who offered prayers at this place?”
“Jesus and his mother (‘a) did,” answered the man.
“May I tell you more,” suggested Imam ‘Ali (‘a).
“Yes, please,” answered the man.
“The Friend of Allah (i.e. Prophet Abraham (S)) also offered prayers at this place,” informed
Imam ‘Ali (‘a).93

Imam al-Ridha’s Holy Shrine
About the merits, rewards, and significance of visiting the tomb of Imam ‘Ali ibn Musa alRidha (‘a) in the land of Khurasan, many traditions have been reported in a supportive
manner. Some of these have been previously cited in the discussion of pilgrimages to the
Holy Imams (‘a).
In addition to the merits and rewards of making pilgrimages to this place, many other
traditions and texts have confirmed the sanctity of the blessed tomb. As has been
previously cited, Imam al-Sadiq (‘a) is reported to have said:

ُ اﻟْﺒَﻴْﺖُ اﻟْﻤَﻌْﻤُﻮرُ ﻓَﺮَﻓَﻌَﻪ:ِأَرْﺑَﻊُ ﺑِﻘَﺎعٍ ﺿَﺠَّﺖْ إِﻟَﻰ اﻟﻠﻪِ أَﻳَّﺎمَ اﻟﻄُّﻮﻓَﺎن
.ُ وَاﻟْﻐَﺮِيُّ وَﻛَﺮْﺑَﻻءُ وَﻃُﻮس،ُاﻟﻠﻪ

On the days of Noah’s flood, four regions cried to Almighty Allah: the Much-Frequented
House, which Almighty Allah thus raised, Ghari, Karbala', and Tus.94
Shaykh al-Saduq, in his books of man-la-yahdhuruhu’l-faqih, al-Majalis, and ‘Uyun Akhbar
al-Ridha, has reported through a valid chain of authority that al-Hasan ibn ‘Ali ibn Fadhdhal
quoted Imam al-Ridha (‘a) as saying:

إِنَّ ﺑِﺨُﺮَاﺳَﺎنَ ﻟَﺒُﻘْﻌَﺔً ﻳَﺄْﺗِﻲ ﻋَﻠَﻴْﻬَﺎ زَﻣَﺎنٌ ﺗَﺼِﻴﺮُ ﻣُﺨْﺘَﻠَﻒَ اﻟْﻤَﻻﺋِﻜَﺔِ ﻓَﻻ
ﻳَﺰَالُ ﻓَﻮْجٌ ﻳَﻨْﺰِلُ ﻣِﻦَ اﻟﺴَّﻤَﺎءِ وَﻓَﻮْجٌ ﻳَﺼْﻌَﺪُ إِﻟَﻰ أَنْ ﻳُﻨْﻔَﺦَ ﻓِﻲ
.ِاﻟﺼُّﻮر
There is an area in Khurasan where angels will come and go. All the time a group of angels
will be landing there from the sky and another group will be departing from there to go to
the heavens. This will continue forever until the Trumpet is sounded.
“Which area is this?” the Imam (‘a) was asked.
He answered:

ﻫِﻲَ ﺑِﺄَرْضِ ﻃُﻮسَ ﻓَﻬِﻲَ وَاﻟﻠَّﻪِ رَوْﺿَﺔٌ ﻣِﻦْ رِﻳَﺎضِ اﻟْﺠَﻨَّﺔِ ﻣَﻦْ زَارَﻧِﻲ
ِﻓِﻲ ﺗِﻠْﻚَ اﻟْﺒُﻘْﻌَﺔِ ﻛَﺎنَ ﻛَﻤَﻦْ زَارَ رَﺳُﻮلَ اﻟﻠَّﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ
ٍوَﻛَﺘَﺐَ اﻟﻠَّﻪُ ﺗَﺒَﺎرَكَ وَﺗَﻌَﺎﻟَﻰ ﻟَﻪُ ﺛَﻮَابَ أَﻟْﻒِ ﺣَﺠَّﺔٍ ﻣَﺒْﺮُورَةٍ وَأَﻟْﻒِ ﻋُﻤْﺮَة
.ِﻣَﻘْﺒُﻮﻟَﺔٍ وَﻛُﻨْﺖُ أَﻧَﺎ وَآﺑَﺎﺋِﻲ ﺷُﻔَﻌَﺎءَهُ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔ
It is in the land of Tus and it is, by Allah, a garden of Paradise. Whoever visits me in this
area will be as if he has visited the Messenger of Allah (S) and Almighty Allah will record for
him the rewards of one thousand Hajj Pilgrimages, one thousand ‘Umrahs, and my fathers
and I will be his intercessors on the Resurrection Day.95
Al-Saqr ibn Dalaf has reported that he heard ‘Ali ibn Muhammad ibn ‘Ali al-Ridha (i.e. Imam
al-Hadi (‘a)) saying:

ُﻣَﻦْ ﻛَﺎﻧَﺖْ ﻟَﻪُ إِﻟَﻰ اﻟﻠﻪِ ﺣَﺎﺟَﺔٌ ﻓَﻠْﻴَﺰُرْ ﻗَﺒْﺮَ ﺟَﺪِّيَ اﻟﺮِّﺿَﺎ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم
ِ وَﻟْﻴَﺴْﺄَل،ِ وَﻟْﻴُﺼَﻞِّ ﻋِﻨْﺪَ رَأْﺳِﻪِ رَﻛْﻌَﺘَﻴْﻦ،ٍﺑِﻄُﻮسَ وَﻫُﻮَ ﻋَﻠَﻰ ﻏُﺴْﻞ
ْ ﻓَﺈِﻧَّﻪُ ﻳَﺴْﺘَﺠِﻴﺐُ ﻟَﻪُ ﻣَﺎ ﻟَﻢْ ﻳَﺴْﺄَل،ِاﻟﻠﻪَ ﺗَﻌَﺎﻟَﻰ ﺣَﺎﺟَﺘَﻪُ ﻓِﻲ ﻗُﻨُﻮﺗِﻪ
َ إِنَّ ﻣَﻮْﺿِﻊَ ﻗَﺒْﺮِهِ ﻟَﺒُﻘْﻌَﺔٌ ﻣِﻦْ ﺑِﻘَﺎعِ اﻟْﺠَﻨَّﺔِ ﻻ.ٍﻣَﺄْﺛَﻤﺎً أَوْ ﻗَﻄِﻴﻌَﺔَ رَﺣِﻢ
.ِﻳَﺰُورُﻫَﺎ ﻣُﺆْﻣِﻦٌ إِﻻَّ أَﻋْﺘَﻘَﻪُ اﻟﻠﻪُ ﺗَﻌَﺎﻟَﻰ ﻣِﻦَ اﻟﻨَّﺎرِ وَأَدْﺧَﻠَﻪُ دَارَ اﻟْﻘَﺮَار

Whoever has a request to be granted by Almighty Allah should visit the tomb of al-Ridha
(‘a), my grandfather, in Tus after performing the ritual bath. He should then offer a two-unit
prayer at the side of the Imam’s head and ask Almighty Allah to grant him his request in
the ritual supplication of that prayer (i.e. qunut). If he does all that, his request will certainly
be granted unless he has asked for a sin or a matter that leads to cutting off of family ties.
Verily, the place of his tomb is an area of Paradise. Any believer that visits it will be
released by Almighty Allah from Hellfire and allowed into the Abode of Settlement.96

Qum: the Tomb of Lady Fatimah the Daughter of Imam al-Kazim (‘a)
In the sight of the Ahl al-Bayt (‘a), the city of Qum has a special significance and a vital role
in the history and life of the virtuous community. In its cultural aspect, this city seems to
occupy the second place after the city of Kufah because it has been joined with this city in
many traditions.97 As for the scholastic aspect of Shi’ism, the religious school of Qum is
seen as an extension of the religious school of Kufah and the second educational site that
comes after it. From the city of Kufah, people from the Ash’ar Tribe migrated to Qum and
scholars of the virtuous community arrived successively in this city down the ages. Some
texts predict that this city would play a major role in the life of the virtuous community.98
This prediction has come true due to the harsh circumstances encountered by the religious
school of Najaf in this age and the great favor of Almighty Allah endowed upon Iran where
the government of Islam was established under the leadership of the religious leader, Imam
Khumayni, and the active contribution of the religious school of Qum towards this great
achievement.
As a result, a vital development in the religious school of Qum as well as its role and status
took place.
The existence of the tomb of Lady Fatimah al-Ma’sumah the daughter of Imam Musa alKazim (‘a) in the city of Qum has been significant in the development and growth of the
educational and religious state of this city. In addition, traditions reported from Imam alRidha (‘a) about the merits of visiting the tomb of this lady are considered another factor in
the development of religious studies in this city, being the center of an important class of
narrators during certain stages of the history of Shi’ism.
In the previous discussion of the pilgrimages to the tombs of the Holy Imams (‘a) and their
descendants, we have referred to the recommendation of visiting the tomb of this lady,
considering this tomb to be one of the most important and famous tombs of the Holy
Imams’ (‘a) descendants.99
1. - Books of Muslim jurisprudence and Hadith have dealt with all these aspects in various chapters, the most
important of which are the sections on the place of prayer within Book of Prayer (kitab al-salat).
2. - Shaykh al-Kulayni, al-Kafi 4:202, H. 2.
3. - Mansur ‘Ali Nasif, al-Taj al-Jami’ lil-Usul 1:224.
This tradition is reported by the five Sunni master traditionists; namely, al-Bukhari, Muslim, Ibn Dawud, alTirmidhi, and al-Nasa'i. However, the traditions reported from the Ahl al-Bayt (‘a) show that such special respect
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4. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:472, H. 2.
5. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:478, H. 1.
6. - ‘Allamah al-Majlisi, Bihar al-Anwar 83:385, H. 63.
7. - ‘Allamah al-Majlisi, Bihar al-Anwar 83:367, H. 25.
8. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:486, H. 4.
9. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:481, H. 2.
10. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:1-3, H. 1, 2, 4, 5, & 6.
11. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:5, S. 2.

12. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:19, S. 3.
13. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:23-25, H. 1-5.
14. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:25, H. 8.
15. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:25, H. 12.
16. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:31-32, H. 5 & 6.
17. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:41.
18. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:50, H. 19.
19. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:58, H. 1 & 2.
20. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:59, S. 11.
21. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:83.
22. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:63, H. 6.
23. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:65, as quoted from al-Barqi’s al-Mahasin.
24. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:64, as quoted from Shaykh al-Kulayni’s al-Kafi.
25. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:66, H. 15.
This tradition is decided as valid, because it has been reported from Ibn Abi-’Umar on the authority of ‘Ali ibn
‘Abd al-’Aziz.
26. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:536, H. 3, 4, 5, 7, 8; ‘Allamah al-Majlisi, Bihar al-Anwar 97:146-148, H.
4, 5, 10 as quoted from Shaykh al-Kulayni’s al-Kafi and Shaykh al-Tusi’s Tahdhib al-Ahkam.
27. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:536, H. 1 & 2.
28. - Sayyid al-Borujerdi, Jami’ Ahadith al-Shi’ah 10:69 as reported by Maysarah.
29. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:543, H. 1, 2, & 3..
30. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:542, H. 1.
31. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:543, H. 4.
32. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:547, H. 1.
33. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:543, H. 4.
34. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:542, H. 1.
Unfortunately, all these traces have been wiped out because the Wahhabi sect (which dominates in Makkah and
Madinah) does not respect the signs and traces of Islamic history. Moreover, it attempts to totally obliterate
such traces.
It seems that the “door facing the street that goes to al-Baqi’ Cemetery” indicates the door that presently is to
the back of the shrine that currently stands on the Holy Prophet’s tomb, which is the north eastern corner of the
shrine.
35. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:546, H. 2.
36. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:546, H. 3.
37. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:546, H. 1.
38. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:270, H. 1.
39. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:271, H. 1.
40. - Abu-Lubabah, Bashir ibn ‘Abd al-Mundhir, of the Ansar (supporters; Muslims of Yathrib who accepted and
received the Holy Prophet (S) and the emigrants of Makkah), was one of the Holy Prophet’s companions
(Sahabah). During the Battle of Badr, the Holy Prophet (S) ordered him to stay in Madinah, yet he allotted a
share of the spoils of war for him. This column carrying his name has a story:
When the Holy Prophet (S) besieged the Jews of Banu-Qurayzah, they pleaded for conciliation, but the Holy
Prophet (S) refused, asking them to accept the condition to agree to any decision made by Sa’d ibn Mu’adh in
this regard. They therefore asked him to grant them respite so that they could take counsel with Abu-Lubabah
because, to them, he was a good adviser. Abu-Lubabah advised that they should not accept this condition
because it would lead them to be sentenced to death. Afterwards, he felt sorry for giving this advice, seeing it
as betrayal and disloyalty to the Holy Prophet (S). He therefore repented and decided to tie himself to a column
in the Prophet’s Mosque, refraining from having any food. Because this state lasted for seven days, the man
fainted. Then, Almighty Allah’s acceptance of his repentance was revealed to the Holy Prophet. (S) When he was
informed of the acceptance of his repentance, he asked the Holy Prophet (S) to come to untie him personally.
See Al-Mamuqani, Tanqih al-Maqal 1:175.
41. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:274, H. 1.
42. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:548, H. 3 & 10:278, H. 5.
43. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:275, H. 1.
44. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 334-335.
45. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:289, H. 1.
46. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:292, S. 22.
47. - Some of our brethren are doing some surveys in this regard, hoping that they would be successful to
publish them in the near future.
48. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:524, H. 10.
49. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:526, H. 2.
50. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:399, H. 43.
51. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:404, H. 60.

This guideline of the Imam (‘a) might be given to express the manners of the people of that time exclusively.
However, this tradition obviously entails one of the distinctive features of the city of Kufah.
52. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:404, H. 61.
53. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:521, H. 3.
54. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:523, H. 8.
55. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:525, H. 14.
56. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:525, H. 16.
57. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:526, H. 18.
58. - These idols, also mentioned in the Holy Qur'an (71:23), were worshipped by the heathen people of Prophet
Noah.
59. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:528, H. 1.
60. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 3:530. Section: Recommendation of Offering Prayers at the Seventh and
Fifth Columns of al-Kufah Mosque.
61. - Tasbih al-Zahra' is a famous litany comprising one hundred words of praising Almighty Allah. The most
famous and considerable form of it is to say allahu-akbar(u) (Allah is the Greatest) thirty-four times, alhamdulillah(i) (Praise be to Allah) thirty-three times, and subhanallah(i) (Glory be to Allah) thirty-three times. Further
details about this litany can be found in books on devotional acts, especially Shaykh ‘Abbas al-Qummi’s famous
one of Mafatih al-Jinan. [Translator]
62. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:532; Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 386-401 where
details of the devotional rites at al-Kufah Mosque are mentioned.
63. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:231, H. 22.
64. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:231, H. 21.
65. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:232, H. 25.
66. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:234, H. 26.
67. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:235, H. 1.
68. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:441, H. 20.
69. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:533, H. 3.
70. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:533, H. 4.
71. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:400, H. 4.
72. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:404, H. 5.
73. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:405, H. 6.
74. - Imam Musa al-Kazim (‘a) is reported to have said:
ً ﻓَﺈِنَّ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ ﺟَﻌَﻠَﻬَﺎ ﺷِﻔَﺎء،ُ ﻓَﺈِنَّ ﻛُﻞَّ ﺗُﺮْﺑَﺔٍ ﻟَﻨَﺎ ﻣُﺤَﺮَّﻣَﺔٌ إِﻻَّ ﺗُﺮْﺑَﺔَ ﺟَﺪِّيَ اﻟْﺤُﺴَﻴْﻦِ ﺑْﻦِ ﻋَﻠِﻲٍّ ﻋَﻠَﻴْﻬِﻤَﺎ اﻟﺴَّﻻَم،ِوَﻻَ ﺗَﺄْﺧُﺬُوا ﻣِﻦْ ﺗُﺮْﺑَﺘِﻲ ﺷَﻴْﺌﺎً ﻟِﺘَﺒَﺮَّﻛُﻮا ﺑِﻪ
ﻟِﺸِﻴﻌَﺘِﻨَﺎ وَأَوْﻟِﻴَﺎﺋِﻨَﺎ.Do not eat any amount of the soil of my grave for seeking blessing, because the soil of our graves
is forbidden for eating except the soil of the grave of Husayn ibn ‘Ali (‘a), my grandfather. Almighty Allah has
made this soil carry remedy for our Shi’ah and loyalists.See al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:414.
75. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:408, H. 1.
76. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:409, H. 2.
77. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:420, H. 1.
78. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:422, H. 4.
79. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:406, H. 3.
80. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:406, H. 4.
81. - One of the unanimously agreed upon laws of Islam is that a traveler, under certain circumstances, is
required to perform the obligatory prayers in shortened (i.e. qasr) form; that is to lessen the four-unit prayer
into two units. Exempted from this general law are the travelers to four defined places, one of which is the holy
shrine of Imam Husayn (‘a). [Translator]
82. - See, for example, Sayyid Muhsin al-Hakim, Minhaj al-Salihin 1:361, Q. 71 and Sayyid Abu’l-Qasim al-Khu'i,
Minhaj al-Salihin 1:255, Q. 952.
83. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 5:543, H. 1.
84. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 5:546, H. 13.
85. - Al-Huwayzi, Tafsir Nur al-Thaqalayn 3:103, H. 10 as quoted from ‘Ali ibn Ibrahim’s famous book of Tafsir
(exegesis of the Holy Qur'an).
86. - Sahih al-Bukhari 2:56; Sahih Muslim 4:126.
87. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:551, S. 64, H. 1.
88. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:551, S. 64, H. 2.
89. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:534, H. 1.
90. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:535, H. 1.
91. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:535, H. 2.
92. - Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 488-490.
93. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 3:549, H. 1.
94. - ‘Allamah al-Majlisi, Bihar al-Anwar 97:231, H. 22.
95. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:445, H. 4.
96. - Al-Hurr al-’Amili, Wasa’il al-Shi’ah 10:446, H. 2.

97. - Muhammad ibn Sahl ibn Alyasa’ has reported Imam al-Sadiq (‘a) as saying:
ْإِذَا ﻓُﻘِﺪَ اﻷَﻣْﻦُ ﻣِﻦَ اﻟْﻌِﺒَﺎدِ وَرَﻛِﺐَ اﻟﻨَّﺎسُ ﻋَﻠَﻰ اﻟْﺨُﻴُﻮلِ وَاﻋْﺘَﺰَﻟُﻮا اﻟﻨِّﺴَﺎءَ وَاﻟﻄِّﻴﺐَ ﻓَﺎﻟْﻬَﺮَبَ اﻟْﻬَﺮَبَ ﻋَﻦْ ﺟِﻮَارِﻫِﻢ.When security is lacking and
people ride on their horses and isolate themselves from women and perfume, flee from their vicinity.“May Allah
accept me as ransom for you,” said the reporter, “Where should we flee to?”
The Imam (‘a) answered:
إِﻟَﻰ اﻟْﻜُﻮﻓَﺔِ وَﻧَﻮَاﺣِﻴﻬَﺎ أَوْ إِﻟَﻰ ﻗُﻢَّ وَﺣَﻮَاﻟَﻴْﻬَﺎ ﻓَﺈِنَّ اﻟْﺒَﻻَءَ ﻣَﺪْﻓُﻮعٌ ﻋَﻨْﻬُﻤَﺎ.Flee to Kufah and its districts or Qum and its outskirts, for
tribulation shall be repelled from these two cities.‘Allamah al-Majlisi, Bihar al-Anwar 57:214, H. 29.
Imam al-Sadiq (‘a) is also reported to have said:
،  وَأَﻫْﻞُ اﻟْﻜُﻮﻓَﺔِ أَوْﺗَﺎدُﻧَﺎ، وَأَﻫْﻞُ ﻗُﻢَّ أَﻧْﺼَﺎرُﻧَﺎ،وَأَﻫْﻞُ ﻫَﺬَا اﻟﺴَّﻮَادِ ﻣِﻨَّﺎ وَﻧَﺤْﻦُ ﻣِﻨْﻬُﻢْ أَﻫْﻞُ ﺧُﺮَاﺳَﺎنَ أَﻋْﻻَﻣُﻨَﺎ.The people of Khurasan are our
signs, the people of Qum our supporters, the people of Kufah our pillars, and the people of Iraq are from us and
we are from them.‘Allamah al-Majlisi, Bihar al-Anwar 57:214, H. 30.
Imam al-Kazim (‘a) is also reported to have said:
َ وَﻣَﻊَ ذَﻟِﻚ،ْ وَﻟَﻜِﻦْ ﺳَﻴَﻬْﻠِﻚُ ﺟَﻤَﺎﻋَﺔٌ ﻣِﻦْ ﺷَﺒَﺎﺑِﻬِﻢْ ﺑِﻤَﻌْﺼِﻴَﺔِ آﺑَﺎءِﻫِﻢْ وَاﻹﺳْﺘِﺨْﻔَﺎفِ وَاﻟﺴُّﺨْﺮِﻳَﺔِ ﺑِﻜُﺒَﺮَاءِﻫِﻢْ وَﻣَﺸَﺎﻳِﺨِﻬِﻢ،ْﻗُﻢُّ ﻋِﺶُّ آلِ ﻣُﺤَﻤَّﺪٍ وَﻣَﺄْوَى ﺷِﻴﻌَﺘِﻬِﻢ
ٍﻳَﺪْﻓَﻊُ اﻟﻠﻪُ ﻋَﻨْﻬُﻢْ ﺷَﺮَّ اﻷَﻋَﺎدِي وَﻛُﻞَّ ﺳُﻮء.Qum is the refuge of Muhammad’s Household (S) and the shelter of their
partisans (i.e. Shi’ah). However, a group of their youths will be annihilated for disobedience of their fathers and
the belittling and mocking of their grand personalities and chiefs. Otherwise, Almighty Allah will ward off from
them their enemies and every misfortune.‘Allamah al-Majlisi, Bihar al-Anwar 57:214, H. 31.
98. - About the history of the city of Qum, Imam al-Sadiq (‘a), having mentioned the city of Kufah, said:
َ وَﺗَﺼِﻴﺮُ ﻣَﻌْﺪِﻧﺎً ﻟِﻠْﻌِﻠْﻢِ وَاﻟْﻔَﻀْﻞِ ﺣَﺘَّﻰ ﻻ،ّ ﺛُﻢَّ ﻳَﻈْﻬَﺮُ اﻟْﻌِﻠْﻢُ ﺑِﺒَﻠْﺪَةٍ ﻳُﻘَﺎلُ ﻟَﻬَﺎ ﻗُﻢ،ﺳَﺘَﺨْﻠُﻮ ﻛُﻮﻓَﺔُ ﻣِﻦَ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ وَﻳَﺄْزَرُ ﻋَﻨْﻬَﺎ اﻟْﻌِﻠْﻢُ ﻛَﻤَﺎ ﺗَﺄْزَرُ اﻟْﺤَﻴَّﺔُ ﻓِﻲ ﺟُﺤْﺮِﻫَﺎ
،ِ ﻓَﻴَﺠْﻌَﻞُ اﻟﻠﻪُ ﻗُﻢَّ وَأَﻫْﻠَﻪُ ﻗَﺎﺋِﻤَﻴْﻦِ ﻣَﻘَﺎمِ اﻟْﺤُﺠَّﺔ، وَذَﻟِﻚَ ﻋِﻨْﺪَ ﻗُﺮْبِ ﻇُﻬُﻮرِ ﻗَﺎﺋِﻤِﻨَﺎ،ِﻳَﺒْﻘَﻰ ﻓِﻲ اﻷَرْضِ ﻣُﺴْﺘَﻀْﻌَﻒٌ ﻓِﻲ اﻟﺪِّﻳﻦِ ﺣَﺘَّﻰ اﻟْﻤُﺨَﺪَّرَاتِ ﻓِﻲ اﻟْﺤِﺠَﺎل
 ﻓَﻴِﺘِﻢُّ ﺣُﺠَّﺔُ اﻟﻠﻪِ ﻋَﻠَﻰ،ِ ﻓَﻴَﻔِﻴﺾُ اﻟْﻌِﻠْﻢُ ﻣِﻨْﻪُ إِﻟَﻰ ﺳَﺎﺋِﺮِ اﻟْﺒِﻻَدِ ﻓِﻲ اﻟْﻤَﺸْﺮِقِ وَاﻟْﻤَﻐْﺮِب،ٌوَﻟَﻮْﻻَ ذَﻟِﻚَ ﻟَﺴَﺎﺧَﺖِ اﻷَرْضُ ﺑِﺄَﻫْﻠِﻬَﺎ وَﻟَﻢْ ﻳَﺒْﻖَ ﻓِﻲ اﻷَرْضِ ﺣُﺠَّﺔ
ُ ﻷَِنَّ اﻟﻠﻪَ ﻻَ ﻳَﻨْﺘَﻘِﻢ،ِ ﺛُﻢَّ ﻳَﻈْﻬَﺮُ اﻟْﻘَﺎﺋِﻢُ وَﻳَﺼِﻴﺮُ ﺳَﺒَﺒﺎً ﻟِﻨِﻘْﻤَﺔِ اﻟﻠﻪِ وَﺳَﺨَﻄِﻪِ ﻋَﻠَﻰ اﻟْﻌِﺒَﺎد،ُاﻟْﺨَﻠْﻖِ ﺣَﺘَّﻰ ﻻَ ﻳَﺒْﻘَﻰ أَﺣَﺪٌ ﻋَﻠَﻰ اﻷَرْضِ ﻟَﻢْ ﻳُﺒَﻠَّﻎْ إِﻟَﻴْﻪِ اﻟﺪِّﻳﻦُ وَاﻟْﻌِﻠْﻢ
ُﻣِﻦَ اﻟْﻌِﺒَﺎدِ إِﻻَّ ﺑَﻌْﺪَ إِﻧْﻜَﺎرِﻫِﻢْ ﺣُﺠَّﺘَﻪ.Kufah will be empty of true believers, and knowledge will leave this city as a snake
leaves its hole. Then, knowledge will emerge in a town called Qum, which will then become the center of
knowledge and superiority until there will remain there no single individual, even women in their boudoirs,
uneducated in religious knowledge. That will be at a time close to the advent of our Rising Imam (i.e. al-Mahdi).
Hence, Almighty Allah will make the city of Qum and its inhabitants take the place of His Proof, the Imam.
Without this, the earth would certainly sink with its people and there would not be anyone playing the role of
Allah’s proof on earth. Knowledge will then spout forth from this city to the peoples in the west and the east of
the earth and none will remain too remote to receive the knowledge of the religion. Then, the Rising Imam will
become the cause of Almighty Allah’s chastisement and wrath on the [disobedient] creatures. This is because
Almighty Allah does not chastise any people except after they deny His argument against them.‘Allamah alMajlisi, Bihar al-Anwar 57:214, H. 31.
99. - Refer to Shaykh ‘Abbas al-Qummi, Mafatih al-Jinan, pp. 562.
The following traditions are quoted from this book:
Shaykh al-Saduq, through a seemingly authentic series of narrators, has reported Sa’d ibn Sa’d to have asked
Imam al-Ridha (‘a) about Fatimah, his sister and the daughter of Imam Musa ibn Ja’far (‘a).
Imam al-Ridha, peace be upon him, answered:
ُﻣَﻦْ زَارَﻫَﺎ ﻓَﻠَﻪُ اﻟْﺠَﻨَّﺔ.Whoever visits her (tomb) will be awarded Paradise.Through another valid series of narrators,
Shaykh al-Saduq reports Imam Muhammad al-Jawad ibn al-Ridha (‘a), as saying:
ُﻣَﻦْ زَارَ ﻗَﺒْﺮَ ﻋَﻤَّﺘِﻲ ﺑِﻘُﻢٍّ ﻓَﻠَﻪُ اﻟْﺠَﻨَّﺔ.Whoever visits the tomb of my paternal aunt in Qum will be awarded
Paradise.‘Allamah al-Majlisi has reported from some books of formulas of Ziyarah that ‘Ali ibn Ibrahim reported
on the authority of his father that Imam al-Ridha (‘a) said to Sa’d al-Ash’ari al-Qummi:
“O Sa’d, we have a tomb in your city.”
“May Allah accept me as ransom for you!” answered Sa’d, “Do you mean the tomb of Fatimah the daughter of
Musa ibn Ja’far (‘a)?”
The Imam answered in the affirmative and added:
ُﻣَﻦْ زَارَﻫَﺎ ﻋَﺎرِﻓﺎً ﺑِﺤَﻘِّﻬَﺎ ﻓَﻠَﻪُ اﻟْﺠَﻨَّﺔ.Whoever visits her with full recognition of her standing will be awarded Paradise…
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