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Prelude
A General View of the Topic of Economy
The economic or financial issue of each community is considered one of the vital
constituents of the general system without which no community can endure political and
social pressures, evolve, or attain perfection.
As a divine message proposed for the mental and spiritual perfection of man, Islam has
paid great attention to the economic and financial aspect. Financial issues generally play an
important role in achieving perfection. This fact is visible in the following points:

Significance of the Economic System
A. On various occasions the Holy Qur'an has mentioned zakat (in its general sense
almsgiving, and specifically, as an obligation, a tax imposed on Muslims under certain
conditions) along with the religious duty of performing prayers, with the purport that these
two obligations cannot be separated. Likewise, zakat has been attached to self-sacrifice for
the sake of Almighty Allah and has been presented—in the form of spending for the sake of
Almighty Allah on the poor, the needy, and the financially distressed, such as the indebted
and their like—as one of those acts of obedience to Almighty Allah through which His
nearness can be attained.
B. Just as Islam has organized the issues of family; society; one’s relationship with Almighty
Allah, nature, and humankind; and other aspects of life so also has it organized the issue of
spending, by laying down public and private duties in this domain at the family and
individual levels of the virtuous community as well as maintenance of the social and
political existence of both the virtuous community and the general public.

C. In the beginning of its existence, the promulgation of Islam rested on substantial funds
that were owned by Lady Khadijah al-Kubra (the great), the Holy Prophet’s first wife, who
played an extremely great role in saving the mission of Islam in its early stages by standing
against a variety of pressures brought on by the polytheists.
D. Because the polytheists assessed the significance of economic aspects at the outset of
the advance of the Islamic mission, they laid an economic siege upon its propagation to try
to stop it. For instance, they tried to stop the Islamic mission when they blockaded the
Muslims in the mountain pass of Abu-Talib (shi’b abi-talib) and boycotted them
economically, using different methods to maintain pressure.

Goals of the Economic System
There are three basic goals of the Islamic economic system when applied to Muslim society
in particular and all societies in general:
(i) To ensure the welfare and internal stability of social relations and establish a vital
system for spiritual perfection. This depends, to a great extent, on finding proper solutions
to the problems of poverty, destitution, helplessness, and iniquitous discrimination in the
levels of wages.
(ii) To grant the virtuous community independence and ability to move and progress freely
and make correct decisions. Of course, the achievement of this goal depends, for the most
part, on economic independence and financial power.
(iii) To establish common social, cultural, and utility services to facilitate the progress of
the virtuous community as a political and social entity; to practice cultural, social and
defensive activities to defend the entity of the virtuous community and help it achieve its
goals.

Ahl al-Bayt’s concept of the Economic System
From the outset the Ahl al-Bayt (‘a) depended upon the genuine view of Islam and its allinclusive economic concept because Islam, in all its features, includes the Ahl al-Bayt’s
concept of building the virtuous community. They emphasized the necessity of observing
collective financial duties, as is deduced from their traditions on zakat.
Shaykh al-Saduq, through an authentic chain of authority, has reported ‘Abdullah ibn Sinan
as quoting Imam al-Sadiq (‘a) to have said:

:ِﻟَﻤَّﺎ ﻧَﺰَﻟَﺖْ آﻳَﺔُ اﻟﺰَّﻛَﺎة

ﺧُﺬْ ﻣِﻦْ أَﻣْﻮَاﻟِﻬِﻢْ ﺻَﺪَﻗَﺔً ﺗُﻄَﻬِّﺮُﻫُﻢْ وَﺗُﺰَﻛِّﻴﻬِﻢ ﺑِﻬَﺎ

،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِ ﻓَﺄَﻣَﺮَ رَﺳُﻮلُ اﻟﻠﻪ،َﻓِﻲ ﺷَﻬْﺮِ رَﻣَﻀَﺎن
َ ﻗَﺪْ ﻓَﺮَض، ﺗَﺒَﺎرَكَ وَﺗَﻌَﺎﻟَﻰ،َ إِنَّ اﻟﻠﻪ:ِﻣُﻨَﺎدِﻳَﻪُ ﻓَﻨَﺎدَى ﻓِﻲ اﻟﻨَّﺎس
َ ﻓَﻔَﺮَضَ ﻋَﻠَﻴْﻜُﻢْ ﻣِﻦ.َﻋَﻠَﻴْﻜُﻢُ اﻟﺰَّﻛَﺎةَ ﻛَﻤَﺎ ﻓَﺮَضَ ﻋَﻠَﻴْﻜُﻢُ اﻟﺼَّﻻَة
ِاﻟﺬَّﻫَﺐِ وَاﻟْﻔِﻀَّﺔِ وَاﻹِﺑِﻞِ وَاﻟْﺒَﻘَﺮِ وَاﻟْﻐَﻨَﻢِ وَﻣِﻦَ اﻟْﺤِﻨْﻄَﺔِ وَاﻟﺸَّﻌِﻴﺮ
ْ وَﻋَﻔَﺎ ﻟَﻬُﻢ،َ وَﻧَﺎدَى ﻓِﻴﻬِﻢْ ﺑِﺬَﻟِﻚَ ﻓِﻲ ﺷَﻬْﺮِ رَﻣَﻀَﺎن،ِوَاﻟﺘَّﻤْﺮِ وَاﻟﺰَّﺑِﻴﺐ
َ ﺛُﻢَّ ﻟَﻢْ ﻳَﺘَﻌَﺮَّضْ ﻟِﺸَﻲْءٍ ﻣِﻦْ أَﻣْﻮَاﻟِﻬِﻢْ ﺣَﺘَّﻰ ﺣَﺎل.َﻋَﻤَّﺎ ﺳِﻮَى ذَﻟِﻚ
ُ ﺻَﻠَّﻰ اﻟﻠﻪ،َ ﻓَﺄَﻣَﺮ، ﻓَﺼَﺎﻣُﻮا وَأَﻓْﻄَﺮُوا.ٍﻋَﻠَﻴْﻬِﻢُ اﻟْﺤَﻮْلُ ﻣِﻦْ ﻗَﺎﺑِﻞ
،َ أَﻳُّﻬَﺎ اﻟْﻤُﺴْﻠِﻤُﻮن:َ ﻣُﻨَﺎدِﻳَﻪُ ﻓَﻨَﺎدَى ﻓِﻲ اﻟْﻤُﺴْﻠِﻤِﻴﻦ،َﻋَﻠَﻴْﻪِ وَآﻟِﻪِ وَﺳَﻠَّﻢ
َ ﺛُﻢَّ وَﺟَّﻪَ ﻋُﻤَّﺎلَ اﻟﺼَّﺪَﻗَﺔِ وَﻋُﻤَّﺎل.ْزَﻛُّﻮا أَﻣْﻮَاﻟَﻜُﻢْ ﺗُﻘْﺒَﻞْ ﺻَﻻَﺗُﻜُﻢ
.ِاﻟﻄُّﺴُﻮق
When in the month of Ramadhan this holy verse was revealed:
“Take charity out of their property in order to cleanse them and purify them
thereby, (9:103)”
the Holy Prophet (S) ordered his caller to call out, “O people, Almighty Allah has prescribed
for you as an obligation to pay zakat just as He has prescribed for you performance of the
prayers. Hence, He is imposing on you (a proportion) of gold, silver, camels, cows, sheep,
wheat, barley, dates, and raisins.” The Holy Prophet (S) announced this to the people in the
month of Ramadhan excluding other items (from zakat taxation). However, he did not ask
them to pay their zakat until completion of one complete year. The next year, after they
had observed fasting and broken their fast, He (S) ordered his caller to call out, “O Muslims,
pay out the zakat from your assets so that your prayers may be accepted.” He then
appointed a collector to collect alms and payments.1
According to another authentic narration, Abu-Basir reported the following tradition.
Some wealthy men were in the presence of Abu-’Abdullah (Imam al-Sadiq (‘a)) in our
presence. As they mentioned the zakat, the Imam (‘a) commented:

 إِﻧَّﻤَﺎ،ٌ إِﻧَّﻤَﺎ ﻫُﻮَ ﺷَﻲْءٌ ﻇَﺎﻫِﺮ.إِنَّ اﻟﺰَّﻛَﺎةَ ﻟَﻴْﺲَ ﻳُﺤْﻤَﺪُ ﺑِﻬَﺎ ﺻَﺎﺣِﺒُﻬَﺎ
ُ وَﻟَﻮْ ﻟَﻢْ ﻳُﺆَدِّﻫَﺎ ﻟَﻢْ ﺗُﻘْﺒَﻞْ ﻟَﻪ،ًﺣَﻘَﻦَ اﻟﻠﻪُ ﺑِﻪِ دَﻣَﻪُ وَﺳُﻤِّﻲَ ﺑِﻪِ ﻣُﺴْﻠِﻤﺎ
.ٌﺻَﻻَة
Payment of zakat is not a source of praise for the payer; rather, it is something apparent,
due to which Almighty Allah saves the payer’s blood from being shed and grants him the
title of Muslim. Hence, the prayers of the person who does not pay it will not be accepted.2

The Ahl al-Bayt (‘a) planned the economic system of the virtuous community, based on the
observance of Islamic precepts and common commitments to the Islamic state, because
this community is meant to live within the Islamic state and Muslim society.

The Topic of Discussion
In this discussion, we do not intend to thrash out the viewpoint of the Ahl al-Bayt on the
economic theory of Islam comprehensively because this topic has been discussed
elsewhere3 showing the Ahl al-Bayt’s exclusive and genuine understanding of Islam in a
way quite distinctive from the founders of other Muslim jurisprudential sects. Our main
point in the present discussion is to explore, based on the general economic theory of
Islam, two major problems related to the building of the virtuous community that the Ahl alBayt (‘a) had to deal with. These were:
(i) Coordination between the economic system adopted by the governing authorities and
the resulting financial duties with the Islamic economic system as applied by the Ahl al-Bayt
(‘a). Of course, such combined duties increased the burden and financial commitments of
the virtuous community.
(ii) Making available financial resources to cover expenses of development and
management of the affairs of the virtuous community in order to provide genuine economic
independence, achievement of which was a veritable problem bearing in mind the
exceptional circumstances of the Ahl al-Bayt (‘a) and their followers.
The coming discussions will deal with situations and procedures that the Ahl al-Bayt (‘a)
adopted to remedy these two problems. Subsequently, some features will be mentioned
that characterize the Ahl al-Bayt (‘a) school from a legislative point of view and also
procedures adopted in the field of finance. Some distinctive features of the economic
system of the virtuous community are as follows:
• social solidarity as an obligation
• khums
• sectors of the society for which the funds of zakat must be used
• the significance of waqf (endowment of property under which the proceeds are to be
devoted to a religious or charitable purposes)
• important economic activities including commerce and agriculture
• special contributions
These economic topics will be considered in three chapters:
The first chapter explains general economic legislation by which Islamic states have
abided. The second chapter deals with restricted economic legislation of Islam
administered by the Ahl al-Bayt (‘a) but by which the Islamic state of the time did not abide.
The third chapter discusses economic activies and the Ahl al-Bayt’s attitude towards
them.
1. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:3, H. 1.
2. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:28, H. 3.

3. - The reader is advised to refer to the book of Iqtisaduna (Our Economy) by Ayatollah Martyr Muhammad
Baqir al-Sadr, especially part II where the author treats these issues elaborately.

Chapter 1: General Economic Legislation
1. Zakat
2. Derelict Lands
3. Annexed Lands
4. Endowments (Waqf)

Preamble
The Ahl al-Bayt (‘a) instructed their followers to accept and conform to general economic
legislation, including commercial transactions and contracts and their financial resultants
and commitments. These instructions also dealt with disagreements by jurisprudents about
transactions and the degree of obligation towards a certain law. Such differences between
the Ahl al-Bayt (‘a) school and other jurisprudential schools are trivial.
Laws regarding transactions and contracts depend upon the Holy Legislator’s consent
according to the rationally approvable line of conduct (i.e. al-Sirah al-’uqala'iyyah), with a
few exceptions like usury and transactions which include illegal profit about which there is a
slight disagreement among the Muslim jurisprudential schools.
According to the Ahl al-Bayt (‘a) school, the Ahl al-Bayt (‘a) are the rightful rulers of the
Muslim nation as designated by Almighty Allah. In the field of economic legislation, it might
be strange if there were no disagreement among the Muslim jurisprudential schools in spite
of being firmly based on the laws of Islam, and strongly related to the interests of the
Muslim leadership and the virtuous community.
We will refer to four of the most important rulings in the field of finance and economy
by looking at the instructions given to the partisans and followers of the Ahl al-Bayt (‘a) in
order to demonstrate the standpoint of the Ahl al-Bayt (‘a) regarding these issues.

Zakat
Confirmed by the Holy Qur'an and the traditions of the Holy Prophet (S), zakat is held to be
the most important legislation in the field of finance. Islam has very accurately delineated
private assets owned by Muslims that are subject to this tax. These assets are nine in
number and include two monetary standards: gold and silver; four types of produce: wheat,
barley, dates, and raisins; and the three types of livestock: camels, cows, and sheep.
Furthermore, Islam has designated the ruler of the Muslim community as the supervisor
and custodian of these taxes whose mission is to estimate, calculate, assess, and collect
the correct amount of zakat from the owners of these assets. The Holy Qur'an has also
regulated the use of these taxes and dedicated them to the following categories that are
mentioned in this holy verse:

ِ َإِﻧَّﻤَﺎ اﻟﺼَّﺪَﻗَﺎتُ ﻟِﻠْﻔُﻘَﺮَاءِ وَاﻟْﻤَﺴَﺎﻛِﻴﻦِ وَاﻟْﻌَﺎﻣِﻠِﻴﻦَ ﻋَﻠَﻴْﻬَﺎ وَاﻟْﻤُﺆَﻟَّﻔ
ﺔ
ِﻗُﻠُﻮﺑُﻬُﻢْ وَﻓِﻲ اﻟﺮِّﻗَﺎبِ وَاﻟْﻐَﺎرِﻣِﻴﻦَ وَﻓِﻲ ﺳَﺒِﻴﻞِ اﻟﻠَّﻪِ وَاﺑْﻦِ اﻟﺴَّﺒِﻴﻞ
ٌۖ ﻓَﺮِﻳﻀَﺔً ﻣِّﻦَ اﻟﻠَّﻪِ ۗ وَاﻟﻠَّﻪُ ﻋَﻠِﻴﻢٌ ﺣَﻜِﻴﻢ
The alms are only for the poor, the needy, those who collect them, to influence
hearts (to belief), to free captives and debtors, for the cause of Allah, and for the
wayfarer—a duty imposed by Allah. Allah is Knower, Wise. (9:60)
Four major aspects of zakat are as follows:
(i) Significance and origin of zakat
(ii) Items subjected to zakat
(iii) Expenditure of zakat
(iv) Supervision of zakat

Ahl al-Bayt’s view of the significance of zakat
The Ahl al-Bayt (‘a) adopted the same level of emphasis on this religious duty as adopted
by other Muslim groups, although among other groups the funds of zakat were often held
by unjust rulers.
According to an authentic narration, Muhammad ibn Muslim, Abu-Basir, Burayd, and
Fudhayl have reported Imam al-Baqir (‘a) and Imam al-Sadiq (‘a) as saying:

.ِﻓَﺮَضَ اﻟﻠﻪُ اﻟﺰَّﻛَﺎةَ ﻣَﻊَ اﻟﺼَّﻻَة
Almighty Allah has deemed zakat obligatory along with the (duty of) prayer.1
According to another authentic narration, Muhammad ibn Muslim has reported Imam alBaqir (‘a) as saying:

َ ْﻣَﺎ ﻣِﻦْ ﻋَﺒْﺪٍ ﻣَﻨَﻊَ ﻣِﻦْ زَﻛَﺎةِ ﻣَﺎﻟِﻪِ ﺷَﻴْﺌﺎً إِﻻَّ ﺟَﻌَﻞَ اﻟﻠﻪُ ذَﻟِﻚَ ﻳَﻮ
م
اﻟْﻘِﻴَﺎﻣَﺔِ ﺛُﻌْﺒَﺎﻧﺎً ﻣِﻦْ ﻧَﺎرٍ ﻣُﻄَﻮَّﻗﺎً ﻓِﻲ ﻋُﻨُﻘِﻪِ ﻳَﻨْﻬَﺶُ ﻣِﻦْ ﻟَﺤْﻤِﻪِ ﺣَﺘَّﻰ
:َّ وَﻫُﻮَ ﻗَﻮْلُ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞ.ِﻳَﻔْﺮِغَ ﻣِﻦَ اﻟْﺤِﺴَﺎب

ِﺳَﻴُﻄَﻮَّﻗُﻮنَ ﻣَﺎ ﺑَﺨِﻠُﻮا ﺑِﻪِ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔ

As for any servant (of Allah) who refrains from paying zakat (out of his wealth), Almighty
Allah will certainly transform his assets into a fiery serpent, encircling his neck and biting
his flesh until the settlement of accounts with him is finished. This is the meaning of
Almighty Allah’s saying, “They shall have that, whereof they were niggardly, cleave
to their necks on the Day of Resurrection. (3:180)”2
One who refuses to pay zakat and violates this duty or denies zakat as a religious obligation
is deemed kafir (apostate from Islam) because zakat is one of the essential duties of Islam.
Abu-Basir has reported Imam al-Sadiq (‘a) as saying:

ُ وَﻫُﻮَ ﻗَﻮْل.ٍﻣَﻦْ ﻣَﻨَﻊَ ﻗِﻴﺮَاﻃﺎً ﻣِﻦَ اﻟﺰَّﻛَﺎةِ ﻓَﻠَﻴْﺲَ ﺑِﻤُﺆْﻣِﻦٍ وَﻻَ ﻣُﺴْﻠِﻢ
:َّاﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞ

ِرَبِّ ارْﺟِﻌُﻮن

ُﻟَﻌَﻠِّﻲ أَﻋْﻤَﻞُ ﺻَﺎﻟِﺤًﺎ ﻓِﻴﻤَﺎ ﺗَﺮَﻛْﺖ
Whoever refrains from paying even a carat of zakat is neither a believer (mu'min) nor
Muslim. This is the meaning of Almighty Allah’s saying, “(Until when death overtakes one of
them, he says:) ‘Send me back, my Lord, send me back! Haply I may do good in
that which I have left.’ (23:99-100)”3
According to another authentic narration, Abu-Basir has reported Imam al-Sadiq (‘a) as
saying:

.ًﻣَﻦْ ﻣَﻨَﻊَ ﻗِﻴﺮَاﻃﺎً ﻣِﻦَ اﻟﺰَّﻛَﺎةِ ﻓَﻠْﻴَﻤُﺖْ إِنْ ﺷَﺎءَ ﻳَﻬُﻮدِﻳّﺎً أَوْ ﻧَﺼْﺮَاﻧِﻴّﺎ
He who refrains from paying even a carat of zakat may die a Jew or Christian, whichever he
likes.4

Funds Subject To Zakat
Regarding the items subject to zakat, there is some disagreement among the Ahl al-Bayt
(‘a) school and other Muslim jurisprudential schools. The disagreement lies in two major
points and arises from the difference between the jurisprudential ijtihad-based outcome of
the followers of the Ahl al-Bayt (‘a) and the followers of other Muslim sects. Such difference,
however, is not found in narrations and traditions reported from the Ahl al-Bayt (‘a).
• According to the general and familiar jurisprudential opinion of the Ahl al-Bayt’s followers,
assets of commerce and goods that are in merchants’ shops and stores are not subject to

zakat; however, the general jurisprudential opinion of other Muslim sects maintains that
these items are subject to zakat. Several traditions, reported from the Ahl al-Bayt (‘a), do
declare such items as obligatory for zakat and, as a result, some scholars from the Ahl alBayt (‘a) school have adopted this opinion; however, these traditions have been understood
by the master scholars of this school as recommending the payment of zakat on such items
or as having been said as a consequence of taqiyyah because of the fact that other sacred
texts and traditions restrict this tax to the nine aforementioned categories of property.
• Like the previous point, disagreement on the ruling concerning additional produce and
livestock—such as rice, corn and horses—arises from the difference in the jurisprudential,
deductive outcome between the Ahl al-Bayt (‘a) school and other Muslim schools of
jurisprudence. Once again, there are some traditions reported from the Ahl al-Bayt (‘a)
involving the possible obligation of paying zakat on these items, but these traditions have
been understood by the scholars of this school as being only a recommendation or as
having been said as a consequence of taqiyyah.5
We can give two explanations for this minor difference supported by some points of
evidence notwithstanding the scope of their accuracy.
(a) In Islamic legislation, zakat is in fact obligatory on the nine previously mentioned items,
while it is only recommended to pay zakat for other items. The Ahl al-Bayt (‘a) are well
known for their in-depth knowledge of this fact (i.e., the distinction between the items on
which zakat is obligatory and those on which it is recommended), while other Muslims show
confusion about it. Some authentic traditions support this observation.
‘Abdullah ibn Sinan quoted Imam al-Sadiq (‘a) to have said:

:ِﻟَﻤَّﺎ ﻧَﺰَﻟَﺖْ آﻳَﺔُ اﻟﺰَّﻛَﺎة

ﺧُﺬْ ﻣِﻦْ أَﻣْﻮَاﻟِﻬِﻢْ ﺻَﺪَﻗَﺔً ﺗُﻄَﻬِّﺮُﻫُﻢْ وَﺗُﺰَﻛِّﻴﻬِﻢ ﺑِﻬَﺎ

،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِ ﻓَﺄَﻣَﺮَ رَﺳُﻮلُ اﻟﻠﻪ،َﻓِﻲ ﺷَﻬْﺮِ رَﻣَﻀَﺎن
َ ﻗَﺪْ ﻓَﺮَض، ﺗَﺒَﺎرَكَ وَﺗَﻌَﺎﻟَﻰ،َ إِنَّ اﻟﻠﻪ:ِﻣُﻨَﺎدِﻳَﻪُ ﻓَﻨَﺎدَى ﻓِﻲ اﻟﻨَّﺎس
َ ﻓَﻔَﺮَضَ ﻋَﻠَﻴْﻜُﻢْ ﻣِﻦ.َﻋَﻠَﻴْﻜُﻢُ اﻟﺰَّﻛَﺎةَ ﻛَﻤَﺎ ﻓَﺮَضَ ﻋَﻠَﻴْﻜُﻢُ اﻟﺼَّﻻَة
ِاﻟﺬَّﻫَﺐِ وَاﻟْﻔِﻀَّﺔِ وَاﻹِﺑِﻞِ وَاﻟْﺒَﻘَﺮِ وَاﻟْﻐَﻨَﻢِ وَﻣِﻦَ اﻟْﺤِﻨْﻄَﺔِ وَاﻟﺸَّﻌِﻴﺮ
ْ وَﻋَﻔَﺎ ﻟَﻬُﻢ،َ وَﻧَﺎدَى ﻓِﻴﻬِﻢْ ﺑِﺬَﻟِﻚَ ﻓِﻲ ﺷَﻬْﺮِ رَﻣَﻀَﺎن،ِوَاﻟﺘَّﻤْﺮِ وَاﻟﺰَّﺑِﻴﺐ
.َﻋَﻤَّﺎ ﺳِﻮَى ذَﻟِﻚ

When this holy verse was revealed: “Take charity out of their property, in order to
cleanse them and purify them thereby, (9:103)” the Holy Prophet (S), in the month of
Ramadhan, ordered his caller to call out, “O people, Almighty Allah has prescribed for you
as an obligation to pay zakat just as He has prescribed for you performance of the prayers.
Hence, He is imposing on you (a proportion) of gold, silver, camels, cows, sheep, wheat,
barley, dates, and raisins.” The Holy Prophet (S) announced these to people in the month of
Ramadhan, excluding all other items…6
Imam al-Baqir (‘a) and Imam al-Sadiq (‘a) are reported to have said:

 وَﺳَﻨَّﻬَﺎ،ِ اﻟﺰَّﻛَﺎةَ ﻣَﻊَ اﻟﺼَّﻻَةِ ﻓِﻲ اﻷَﻣْﻮَال،َّ ﻋَﺰَّ وَﺟَﻞ،ُﻓَﺮَضَ اﻟﻠﻪ
ُ وَﻋَﻔَﺎ رَﺳُﻮل،َ ﻓِﻲ ﺗِﺴْﻌَﺔِ أَﺷْﻴَﺎء،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِرَﺳُﻮلُ اﻟﻠﻪ
ِ ﻓِﻲ اﻟﺬَّﻫَﺐِ وَاﻟْﻔِﻀَّﺔ:َّ ﻋَﻤَّﺎ ﺳِﻮَاﻫُﻦ،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِاﻟﻠﻪ
 وَﻋَﻔَﺎ.ِوَاﻹِﺑِﻞِ وَاﻟْﺒَﻘَﺮِ وَاﻟْﻐَﻨَﻢِ وَاﻟْﺤِﻨْﻄَﺔِ وَاﻟﺸَّﻌِﻴﺮِ وَاﻟﺘَّﻤْﺮِ وَاﻟﺰَّﺑِﻴﺐ
.َ ﻋَﻤَّﺎ ﺳِﻮَى ذَﻟِﻚ،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِرَﺳُﻮلُ اﻟﻠﻪ
Almighty Allah has imposed (as a religious duty) the payment of zakat from assets along
with the (religious duty of) prayers. The Messenger of Allah (S) enacted zakat to be paid
from nine things only and he excluded everything else: from gold, silver, camels, cows,
sheep, wheat, barley, dates, and raisins. The Messenger of Allah (S) excluded everything
else.”7
Muhammad (ibn Ja’far) al-Tayyar has reported that he asked Imam al-Sadiq (‘a) about the
items that are as an obligation subjected to zakat.
The Imam (‘a) answered:

ِ ْ اﻟﺬَّﻫَﺐِ وَاﻟْﻔِﻀَّﺔِ وَاﻟْﺤِﻨْﻄَﺔِ وَاﻟﺸَّﻌِﻴﺮِ وَاﻟﺘَّﻤ:َﻓِﻲ ﺗِﺴْﻌَﺔِ أَﺷْﻴَﺎء
ﺮ
ُ ﺻَﻠَّﻰ اﻟﻠﻪ،ِ وَﻋَﻔَﺎ رَﺳُﻮلُ اﻟﻠﻪ.ِوَاﻟﺰَّﺑِﻴﺐِ وَاﻹِﺑِﻞِ وَاﻟْﺒَﻘَﺮِ وَاﻟْﻐَﻨَﻢ
.َ ﻋَﻤَّﺎ ﺳِﻮَى ذَﻟِﻚ،ِﻋَﻠَﻴْﻪِ وَآﻟِﻪ
These are nine things; gold, silver, wheat, barley, dates, raisins, camels, cows, and sheep.
The Messenger of Allah (S) excluded everything else.
The reporter said, “May Allah lead you to ever more righteousness! We have other grains.”
“Which ones?” the Imam (‘a) asked.
“Rice,” answered the reporter.
“Yes,” the Imam (‘a) commented, “there is much.”

“Is it subjected to zakat?” the reporter asked.
The Imam (‘a) reproached him and said:

 ﻋَﻔَﺎ ﻋَﻤَّﺎ ﺳِﻮَى،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِنّ رَﺳُﻮلَ اﻟﻠﻪ
َ ِأَﻗُﻮلُ ﻟَﻚَ إ
 أَﻓِﻴﻪِ اﻟﺰَّﻛَﺎةُ؟،ً إِنَّ ﻋِﻨْﺪَﻧَﺎ ﺣَﺒّﺎً ﻛَﺜِﻴﺮا:ُ وَﺗَﻘُﻮل،َذَﻟِﻚ
I have told you that the Messenger of Allah (S) excluded everything else, yet you tell me
that you have other grains and ask me whether they are subjected to zakat or not!8
According to another authentically reported narration, Zurarah said that he was sitting with
Imam al-Baqir (‘a) and no one else was with the Imam except his son Ja’far (al-Sadiq). At
that time, the Imam (‘a) narrated to me:

 ﺻَﻠَّﻰ،ِ إِنَّ أَﺑَﺎ ذَرٍّ وَﻋُﺜْﻤَﺎنَ ﺗَﻨَﺎزَﻋَﺎ ﻋَﻠَﻰ ﻋَﻬْﺪِ رَﺳُﻮلِ اﻟﻠﻪ،ُﻳَﺎ زُرَارَة
ِ ﻛُﻞُّ ﻣَﺎلٍ ﻣِﻦْ ذَﻫَﺐٍ أَوْ ﻓِﻀَّﺔٍ ﻳُﺪَارُ ﺑِﻪ:ُ ﻓَﻘَﺎلَ ﻋُﺜْﻤَﺎن،ِاﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ
 ﻓَﻘَﺎلَ أَﺑُﻮ.ُوَﻳُﻌْﻤَﻞُ ﺑِﻪِ وَﻳُﺘَّﺠَﺮُ ﺑِﻪِ ﻓَﻔِﻴﻪِ اﻟﺰَّﻛَﺎةُ إِذَا ﺣَﺎلَ ﻋَﻠَﻴْﻪِ اﻟْﺤَﻮْل
ُ أَﻣَّﺎ ﻣَﺎ ﻳُﺘَّﺠَﺮُ ﺑِﻪِ أَوْ دِﻳﺮَ وَﻋُﻤِﻞَ ﺑِﻪِ ﻓَﻠَﻴْﺲَ ﻓِﻴﻪِ زَﻛَﺎةٌ؛ إِﻧَّﻤَﺎ اﻟﺰَّﻛَﺎة:ٍّذَر
ِ ﻓَﺈِذَا ﺣَﺎلَ ﻋَﻠَﻴْﻪِ اﻟْﺤَﻮْلُ ﻓَﻔِﻴﻪ،ًﻓِﻴﻪِ إِذَا ﻛَﺎنَ رِﻛَﺎزاً ﻛَﻨْﺰاً ﻣَﻮْﺿُﻮﻋﺎ
،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِ ﻓَﺎﺧْﺘَﺼَﻤَﺎ ﻓِﻲ ذَﻟِﻚَ إِﻟَﻰ رَﺳُﻮلِ اﻟﻠﻪ.ُاﻟﺰَّﻛَﺎة
.ٍّ اﻟْﻘَﻮْلُ ﻣَﺎ ﻗَﺎلَ أَﺑُﻮ ذَر:َﻓَﻘَﺎل
O Zurarah, during the lifetime of the Messenger of Allah (S), Abu-Dharr and ‘Uthman
disagreed about a question. ‘Uthman said, “Every item of finance, be it gold or silver, that is
used in one’s business, trade and profession is subjected to zakat after the passage of a
complete year (of earnings).” Abu-Dharr said, however, “Assets that are used in one’s
business, trade, and profession are not subjected to zakat. Zakat is paid only from assets
that are stored or saved like treasure. Hence, when a year passes, such assets become
subject to zakat.” They then presented the matter before the Messenger of Allah (S) who
said, “Abu-Dharr’s opinion is correct.”
Abu-’Abdullah al-Sadiq (‘a) said to his father, “If this narration is announced, people will
stop giving to the poor and needy. Do you want this?”
The Imam (‘a) replied:

.ًإِﻟَﻴْﻚَ ﻋَﻨِّﻲ! ﻻَ أَﺟِﺪُ ﻣِﻨْﻬَﺎ ﺑُﺪّا

Stop this here! I have no other alternative.9
(b) The Islamic legislation with regard to finance decides that zakat (in the sense of charity)
is obligatory upon the wealthy who are thus required to satisfy and meet the needs of the
poor. Almighty Allah, having introduced the nine aforementioned assets as obligatory
charity, entrusted the mission of identifying the extent of these funds to the Guardians
(wali) appointed by Him—the Holy Prophet (S) and the Infallible Imams (‘a).
In the beginning of the formulation of Islamic law the Holy Prophet (S), in his capacity as the
guardian of Muslims, completely restricted this religious duty to nine items which were
obligatorily subject to zakat, and he exempted all others because the interests of Muslims
at that stage required such and also because this amount of zakat could achieve the
purpose behind its legislation.
However, it is acceptable for a succeeding Guardian, alone or with the participation of
others, to subject other finances to this religious tax in the light of the supreme interest of
Islam or in order to make sure that the purpose of establishing the law of paying zakat is
achieved. Unfortunately, the origin of this law has been confused with other types of local
authoritarian legislation10 by both jurisprudents of the Ahl al-Bayt (‘a) school and the other
Muslim schools. However, it is worth mentioning that exercise of this political authority is
quite clearly entrusted to the Holy Imams of the Ahl al-Bayt (‘a).
Zurarah and Muhammad ibn Muslim have reported Imam al-Sadiq (‘a) as saying:

،ْ ﻓَﺮَضَ ﻟِﻠْﻔُﻘَﺮَاءِ ﻓِﻲ ﻣَﺎلِ اﻷَﻏْﻨِﻴَﺎءِ ﻣَﺎ ﻳَﺴَﻌُﻬُﻢ،َّ ﻋَﺰَّ وَﺟَﻞ،َإِنَّ اﻟﻠﻪ
ِ إِﻧَّﻬُﻢْ ﻟَﻢْ ﻳُﺆْﺗَﻮْا ﻣِﻦْ ﻗِﺒَﻞ.ْوَﻟَﻮْ ﻋَﻠِﻢَ أَنَّ ذَﻟِﻚَ ﻻَ ﻳَﺴَﻌُﻬُﻢْ ﻟَﺰَادَﻫُﻢ
َ وَﻟَﻜِﻦْ أُوﺗُﻮا ﻣِﻦْ ﻣَﻨْﻊِ ﻣَﻦْ ﻣَﻨَﻌَﻬُﻢْ ﺣَﻘَّﻬُﻢْ ﻻ،َّﻓَﺮِﻳﻀَﺔِ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞ
َ وَﻟَﻮْ أَنَّ اﻟﻨَّﺎسَ أَدَّوْا ﺣُﻘُﻮﻗَﻬُﻢْ ﻟَﻜَﺎﻧُﻮا ﻋَﺎﻳِﺸِﻴﻦ،ْﻣِﻤَّﺎ ﻓَﺮَضَ اﻟﻠﻪُ ﻟَﻬُﻢ
.ٍﺑِﺨَﻴْﺮ
Verily, Almighty Allah has ordained a sufficient share for the poor to be taken from the
assets of the wealthy that meets all their needs. If He had known that this determined
share would not meet the needs of the poor, He would certainly have added to it. People
have not remained poor because of a duty that Almighty Allah has prescribed or because of
the share that Almighty Allah has determined for them but because they have been
deprived of what was due to them. Had people given the poor their due, they would
certainly have lived in welfare.11
‘Ali ibn Mahziyar has reported that Imam al-Ridha (‘a) wrote the following statement in a
letter he sent to ‘Abdullah ibn Muhammad:

.ِاﻟﺰَّﻛَﺎةُ ﻋَﻠَﻰ ﻛَﻴْﻞِ ﻣَﺎ ﻛِﻴﻞَ ﺑِﺎﻟﺼَّﺎع

Zakat is levied from everything that can be measured by sa’.12
So, that is what ‘Abdullah recorded.
Another man has reported that he once asked Imam al-Sadiq (‘a) about zakat on grains.
“What kind of grain do you mean?” the Imam (‘a) asked.
“They are sesame, rice, and millet,” the man answered, “and these are all grains, just like
wheat and barley.”
The Imam (‘a) responded:

.ٌﻓِﻲ اﻟْﺤُﺒُﻮبِ ﻛُﻠِّﻬَﺎ زَﻛَﺎة
All grains are subject to zakat.
Imam al-Sadiq (‘a) is also reported to have answered the question of someone, saying:

ِﻣَﺎ دَﺧَﻞَ اﻟْﻘَﻔِﻴﺰَ ﻓَﻬُﻮَ ﻳَﺠْﺮِي ﻣَﺠْﺮَى اﻟْﺤِﻨْﻄَﺔِ وَاﻟﺸَّﻌِﻴﺮِ وَاﻟﺘَّﻤْﺮ
.ِوَاﻟﺰَّﺑِﻴﺐ
Whatever is measured by qafiz13 is treated just like wheat, barley, dates, and raisins.
The questioner continued, “May Allah accept me as ransom for you! Please tell me whether
rice and its likes, such as chick-pea and lentils are subject to zakat or not?”
The Imam (‘a) answered in writing:

.َاﻟﺰَّﻛَﺎةُ ﻓِﻲ ﻛُﻞِّ ﺷَﻲْءٍ ﻛِﻴﻞ
Everything that is measured is subject to zakat.14
Zurarah has reported that he asked Imam al-Sadiq (‘a) whether corn is subject to zakat or
not, and the Imam (‘a) answered:

ِ َاﻟﺬَّرَّةُ وَاﻟْﻌَﺪَسُ وَاﻟﺴِّﻠْﺖُ وَاﻟْﺤُﺒُﻮبُ ﻓِﻴﻬَﺎ ﻣِﺜْﻞُ ﻣَﺎ ﻓِﻲ اﻟْﺤِﻨْﻄ
ﺔ
 وَﻛُﻞُّ ﻣَﺎ ﻛِﻴﻞَ ﺑِﺎﻟﺼَّﺎعِ ﻓَﺒَﻠَﻎَ اﻷَوْﺳَﺎقَ اﻟَّﺘِﻲ ﻳَﺠِﺐُ ﻓِﻴﻬَﺎ،ِوَاﻟﺸَّﻌِﻴﺮ
.ُاﻟﺰَّﻛَﺎةُ ﻓَﻌَﻠَﻴْﻪِ ﻓِﻴﻪِ اﻟﺰَّﻛَﺎة

Corn, lentils, shelled barley, and all cereals are subject to zakat just like wheat and barley.
Everything that is measured by sa’ and amounts to wasqs15 that are subject to zakat, is
subject to this tax.16
Abu-Basir has reported that he asked Imam al-Sadiq (‘a) whether rice is subject to zakat,
and the Imam (‘a) answered affirmatively and then added:

َ وَﻟَﻜِﻨَّﻪُ ﻗَﺪْ ﺟُﻌِﻞ،ِﺔ ﻟَﻢْ ﺗَﻜُﻦْ ﻳَﻮْﻣَﺌِﺬٍ أَرْضَ أَرُزٍّ ﻓَﻴُﻘَﺎلُ ﻓِﻴﻪ
َ َإِنَّ اﻟْﻤَﺪِﻳﻨ
 وَﻛَﻴْﻒَ ﻻَ ﻳَﻜُﻮنُ ﻓِﻴﻪِ وَﻋَﺎﻣَّﺔُ ﺧَﺮَاجِ اﻟْﻌِﺮَاقِ ﻣِﻨْﻪُ؟.ِﻓِﻴﻪ
Because there were no rice farms in al-Madinah at that time (of legislation), nothing was
mentioned about its taxation. Nevertheless, rice was included in the taxable grains. How
could it be excluded when the majority of the taxes of Iraq are levied from rice?17
Suma’ah has reported that he asked the Imam (‘a) whether the working partner must pay
zakat on assets used in a partnership.
The Imam (‘a) answered:

،ِ إِﻧَّﺎ ﻧُﺰَﻛِّﻴﻪ: ﻓَﺈِنْ ﻗَﺎﻟُﻮا.ُ زَﻛُّﻮه:ِﻳَﻨْﺒَﻐِﻲ ﻟَﻪُ أَنْ ﻳَﻘُﻮلَ ﻷَِﺻْﺤَﺎبِ اﻟْﻤَﺎل
.ْ وَإِنْ ﻫُﻢْ أَﻣَﺮُوهُ ﺑِﺄَنْ ﻳُﺰَﻛِّﻴَﻪُ ﻓَﻠْﻴَﻔْﻌَﻞ.َﻓَﻠَﻴْﺲَ ﻋَﻠَﻴْﻪِ ﻏَﻴْﺮُ ذَﻟِﻚ
A working partner in a partnership who does the business with the money of the other
partners is required to advise the owner of the money to pay the zakat of the money. If the
owners say that they have done so, then he is not required to do more, but if they order
him to pay the zakat, then he is required to do so.
The reporter further asked, “What if the owner of the money claims that he is paying the
zakat of the money, while the other party knows for sure that he (i.e. the owner) is not?”
The Imam (‘a) answered:

ْ ُ وَإِنْ ﻫ.َ ﻓَﻠَﻴْﺲَ ﻋَﻠَﻴْﻪِ ﻏَﻴْﺮُ ذَﻟِﻚ،ُإِذَا ﻫُﻢْ أَﻗَﺮُّوا ﺑِﺄَﻧَّﻬُﻢْ ﻳُﺰَﻛُّﻮﻧَﻪ
ﻢ
َ ﻓَﻻَ ﻳَﻨْﺒَﻐِﻲ ﻟَﻪُ أَنْ ﻳَﻘْﺒَﻞَ ذَﻟِﻚَ اﻟْﻤَﺎلَ وَﻻَ ﻳَﻌْﻤَﻞ،ِ إِﻧَّﺎ ﻻَ ﻧُﺰَﻛِّﻴﻪ:ﻗَﺎﻟُﻮا
.ُﺑِﻪِ ﺣَﺘَّﻰ ﻳُﺰَﻛِّﻴَﻪ
If the owner of the money declares that he is paying the zakat of the money, the other
partner is not required to do more than that; however, if the owner professes that he is not
paying the zakat, then the working partner must not accept that money and must not do

business with it until the partner pays the zakat.18
Muhammad ibn Muslim has reported that he asked Imam al-Sadiq (‘a) when zakat must be
paid in the case of a person who bought goods with money for which zakat had been paid,
and later the goods remained unsold.
The Imam (‘a) answered:

ْ ِ وَإ،ٌإِنْ ﻛَﺎنَ أَﻣْﺴَﻚَ ﻣَﺘَﺎﻋَﻪُ ﻳَﺒْﺘَﻐِﻲ ﺑِﻪِ رَأْسَ ﻣَﺎﻟِﻪِ ﻓَﻠَﻴْﺲَ ﻋَﻠَﻴْﻪِ زَﻛَﺎة
ن
َﻛَﺎنَ ﺣَﺒِﺴَﻪُ ﺑَﻌْﺪَ ﻣَﺎ ﻳَﺠِﺪُ رَأْسَ ﻣَﺎﻟِﻪِ ﻓَﻌَﻠَﻴْﻪِ اﻟﺰَّﻛَﺎةُ ﺑَﻌْﺪَ ﻣَﺎ أَﻣْﺴَﻜَﻪُ ﺑَﻌْﺪ
.ِرَأْسِ اﻟْﻤَﺎل
If the man withheld the goods in order to recuperate his capital, the goods are not taxable,
but if he withheld the goods after he had recuperated his capital, then this money becomes
subject to zakat for withholding it after regaining his capital.
The reporter further asked, “If one is given money to do business, is this money subject to
zakat?”
The Imam (‘a) answered:

. ﻓَﻠْﻴُﺰَﻛِّﻬَﺎ،ُإِذَا ﺣَﺎلَ اﻟْﺤَﻮْل
After the passage of a complete year, he must pay its zakat.19

Usage of the Money Of Zakat
As for categories that are entitled to the money of zakat, the Ahl al-Bayt (‘a) confirmed that
these are exclusively the eight categories mentioned in verse 60 of Surah al-Tawbah (Surah
9). However, it is not obligatory to include all these eight categories when paying the
money of zakat; rather, it is acceptable to restrict payment to one or more category. The
religious authority who supervises the distribution of zakat decides the details of this issue.
Apart from some minor details, this issue is unanimously agreed upon by all Muslims.
Additionally, the Ahl al-Bayt (‘a) instructed their Shi’ah to distribute the money of zakat to
the individuals of the virtuous community restrictedly, where possible. This instruction was
made as a result of the Ahl al-Bayt’s understanding of the nature of needs imposed upon
the virtuous community which was besieged economically and politically.
Consequently, the individuals of this community had become the worthiest to receive the
money of zakat because of being exposed to various sorts of pressures that caused their
deprivation, especially considering the fact that the majority of the zakat money went to
the ruling authorities and nothing of it was kept at the disposal of individuals except a very
small amount that could be excluded from the tax itself.

In addition, the individuals of the virtuous community deserve the money of zakat as much
as other Muslims. Accordingly, it was necessary to compensate the virtuous community for
the deprivation caused them by the rulers because of their adherence to the doctrine of the
Ahl al-Bayt (‘a). Hence, these funds were restricted to these individuals.
It is not improbable that this very idea has been intended in the authentic report of Zurarah
and Muhammad ibn Muslim, which has been cited by the three master scholars—Shaykh alKulayni, Shaykh al-Saduq, and Shaykh al-Tusi.
Zurarah and Muhammad ibn Muslim report that they asked Imam al-Sadiq (‘a) about
Almighty Allah’s saying:
‘The alms are only for the poor, the needy, those who collect them, to influence
hearts (to belief), to free captives and debtors, for the cause of Allah, and for the
wayfarer—a duty imposed by Allah. Allah is Knower, Wise.’ (9:60)
They asked whether the categories entitled to the funds of zakat included those who do not
recognize (the divinely commissioned loyalty to the Ahl al-Bayt (‘a)).
The Imam (‘a) answered:

.ِإِنَّ اﻹِﻣَﺎمَ ﻳُﻌْﻄِﻲ ﻫَﺆُﻻَءِ ﺟَﻤِﻴﻌﺎً ﻷَِﻧَّﻬُﻢْ ﻳُﻘِﺮُّونَ ﻟَﻪُ ﺑِﺎﻟﻄَّﺎﻋَﺔ
The Imam gives to all these categories only because they recognize obedience to him.
Zurarah asked, “What if they do not recognize him?”
The Imam (‘a) answered:

ْ َ ﻟَﻮْ ﻛَﺎنَ ﻳُﻌْﻄِﻲ ﻣَﻦْ ﻳَﻌْﺮِفُ دُونَ ﻣَﻦْ ﻻَ ﻳَﻌْﺮِفُ ﻟَﻢْ ﻳُﻮﺟ،ُﻳَﺎ زُرَارَة
ﺪ
ُﻟَﻬَﺎ ﻣَﻮْﺿِﻊٌ؛ وَإِﻧَّﻤَﺎ ﻳُﻌْﻄَﻰ ﻣَﻦْ ﻻَ ﻳَﻌْﺮِفُ ﻟِﻴُﺮَﻏَّﺐَ ﻓِﻲ اﻟﺪِّﻳﻦِ ﻓَﻴَﺜْﺒُﺖ
ْ ﻓَﻤَﻦ،ُ ﻓَﺄَﻣَّﺎ اﻟْﻴَﻮْمَ ﻓَﻻَ ﺗُﻌْﻄِﻬَﺎ أَﻧْﺖَ وَأَﺻْﺤَﺎﺑُﻚَ إِﻻَّ ﻣَﻦْ ﻳَﻌْﺮِف.ِﻋَﻠَﻴْﻪ
ُ ﺳَﻬْﻢ.ِوَﺟَﺪْتَ ﻣِﻦْ ﻫَﺆُﻻَءِ اﻟْﻤُﺴْﻠِﻤِﻴﻦَ ﻋَﺎرِﻓﺎً ﻓَﺄَﻋْﻄِﻪِ دُونَ اﻟﻨَّﺎس
.ٌّ وَاﻟْﺒَﺎﻗِﻲ ﺧَﺎص،ٌّاﻟْﻤُﺆَﻟَّﻔَﺔِ ﻗُﻠُﻮﺑُﻬُﻢْ وَﺳَﻬْﻢُ اﻟﺮِّﻗَﺎبِ ﻋَﺎم
O Zurarah, if the Imam gives only to those who recognize (loyalty to him) and deprives
those who do not, then these funds will not find people to receive them! The Imam gives
also to those who do not recognize (loyalty to him) so as to attract them to this faith and so
that they embrace it firmly. However, you and your acquaintances should give only to those
who recognize. Hence, if you find such people among Muslims, you may give them rather
than others. The shares of those whose hearts have inclined towards the truth (almu'allafah qulubuhum) and the share for the ransoming of captives (al-riqab) are common,
while the other shares are restricted.

Zurarah asked, “What if we cannot find any of the mentioned groups?”
The Imam answered:

.ٌ وَﻻَ ﻳُﻮﺟَﺪُ ﻟَﻬَﺎ أَﻫْﻞ،َّ ﻋَﺰَّ وَﺟَﻞ،ُﻻَ ﻳَﻜُﻮنُ ﻓَﺮِﻳﻀَﺔٌ ﻓَﺮَﺿَﻬَﺎ اﻟﻠﻪ
Any duty that Almighty Allah has made incumbent must be practicable and there must be
deserving individuals.
Zurarah asked, “What if the charity (of zakat) is not sufficient to cover the needs of
recipients?”
The Imam’s answer is already cited on p. 31.
Rooted in this concept, the Ahl al-Bayt (‘a) instituted an economic directive that dealt with
some of the needs of the individuals of the virtuous community. This directive bound the
wealthy individuals of this community to pay zakat to the poor individuals of their
community exclusively and defined the distribution of these funds.
Isma’il ibn Sa’d al-Ash’ari has reported that he asked Imam al-Ridha (‘a), “Is it possible to
distribute zakat funds to those who do not recognize (loyalty to the Ahl al-Bayt)?”
The Imam (‘a) answered:

.ِ وَﻻَ زَﻛَﺎةُ اﻟْﻔِﻄْﺮَة،َﻻ
Neither zakat funds nor zakat al-fitrah20 (can be distributed to them).21
®urays has reported that al-Mada’ini asked Imam al-Baqir (‘a), “There is a portion of the
zakat that we pay from our money. Who should we give it to?”
The Imam answered:

.َﻓِﻲ أَﻫْﻞِ وِﻻَﻳَﺘِﻚ
Give it to the people of your faith.
Al-Mada'ini said, “I am living in a country where no one of my faith lives.”
The Imam (‘a) instructed:

 وَﻻَ ﺗَﺪْﻓَﻌْﻬَﺎ إِﻟَﻰ ﻗَﻮْمٍ إِذَا،ْإِﺑْﻌَﺚْ ﺑِﻬَﺎ إِﻟَﻰ ﺑَﻠَﺪِﻫِﻢْ ﺗُﺪْﻓَﻊُ إِﻟَﻴْﻬِﻢ
.ُ وَﻛَﺎنَ وَاﻟﻠﻪِ اﻟﺬَّﺑْﺢ،َدَﻋَﻮْﺗَﻬُﻢْ ﻏَﺪاً إِﻟَﻰ أَﻣْﺮِكَ ﻟَﻢْ ﻳُﺠِﻴﺒُﻮك
You may send these funds to a country where people of your faith live. Do not pay them to
people who will not respond to you if you call them to your faith and may even slay you!22
To reconcile these traditions with the previously cited report of Zurarah and Muhammad ibn
Muslim, it seems that this special and restricted instruction was a local decision that the Ahl
al-Bayt (‘a) took on the strength of their recognition of the common interests of the virtuous
community within their surroundings but not a law that is found in original Islamic
legislation. However, Almighty Allah knows best.
At the same time, this decision stands for a policy that must be observed at all times
according to the general rule of “the nearer, the worthier.”
Nevertheless, there are some exceptions, as shown in the following tradition:
Ya’qub ibn Shu’ayb al-Haddad has reported that he asked the Righteous Servant (i.e. Imam
al-Kazim (‘a)), “What should one of our creed who lives in a remote region do with the funds
of the zakat that he must pay?”
The Imam (‘a) answered:

.ِﻳَﻀَﻌُﻬَﺎ ﻓِﻲ إِﺧْﻮَاﻧِﻪِ وَأَﻫْﻞِ وِﻻَﻳَﺘِﻪ
He must distribute them on his brethren-in-faith and followers of his belief.
The reporter asked, “What if he cannot find such people?”
The Imam (‘a) answered:

.ْﻳَﺒْﻌَﺚُ ﺑِﻬَﺎ إِﻟَﻴْﻬِﻢ
He may send them the funds.
The reporter asked, “What if he cannot find any means to transfer these funds to them?”
The Imam (‘a) answered:

.ُﻳَﺪْﻓَﻌُﻬَﺎ إِﻟَﻰ ﻣَﻦْ ﻻَ ﻳَﻨْﺼِﺐ

He may then distribute the funds among those known for bearing no hostility (against the
Ahl al-Bayt).
The reporter asked, “What if these cannot be found either? Should he pay others?”
The Imam (‘a) answered:

.ُﻣَﺎ ﻟِﻐَﻴْﺮِﻫِﻢْ إِﻻَّ اﻟْﺤَﺠَﺮ
The others’ share is nothing but stones!23
‘Ubayd ibn Zurarah has reported that he asked Imam al-Sadiq (‘a), “A man of our faith paid
the zakat funds to unworthy people for a considerable time, but later he found worthy
recipients. Should he again pay the former funds to the worthy people?”
The Imam (‘a) answered:
“Yes, he should.”
The reporter asked, “What if a person had not found worthy recipients and, therefore, had
not paid zakat, or he had not known that it was obligatory upon him to pay but came to
know recently?”
The Imam (‘a) answered:

.ﻳُﺆَدِّﻳﻬَﺎ إِﻟَﻰ أَﻫْﻠِﻬَﺎ ﻟِﻤَﺎ ﻣَﻀَﻰ
He must pay all the previous to worthy people.
The reporter asked, “What if he could not find worthy people and paid his zakat to unworthy
people, but after investigation he concluded that he was wrong (about them being
unworthy)?”
The Imam (‘a) answered:

.ﻟَﻴْﺲَ ﻋَﻠَﻴْﻪِ أَنْ ﻳُﺆَدِّﻳَﻬَﺎ ﻣَﺮَّةً أُﺧْﺮَى
In this case, he is not liable to pay it once more.24
In the light of these traditions, we can conclude that this procedure is one of the clear-cut
distinguishing attitudes of the Ahl al-Bayt (‘a) on the issue of zakat—an attitude that
ensures the virtuous community an important financial resource.

Supervision of Zakat Funds
In accordance with the procedures of the Islamic state, supervision of the zakat funds was
done by the Muslim ruler.25 It is not improbable that this was enacted in the original Islamic
legislation, since the supervision of the zakat funds entails giving the poor a part of the
fortunes of the rich, transferring these funds to their beneficiaries or spending them in
doctrinally defined fields; therefore, it must be carried out by the ruler of the Islamic state
who collects these taxes, just as the Holy Prophet (S) and the caliphs used to do.
The problem is that the majority of so-called Islamic governments throughout history have
been illegitimate and, according to the Ahl al-Bayt (‘a), not suited to supervise the zakat
funds for reasons too numerous to be mentioned in this discussion.26
Consequently, the followers of the Ahl al-Bayt (‘a) encountered a problem:
The illegitimate ruling authorities would collect the zakat and not leave the option for the
payers to distribute it themselves to worthy recipients. The followers of the Ahl al-Bayt (‘a)
were not sure as to whether it was correct or not to pay their zakat to these unjust ruling
authorities. If this payment were mandatory but at the same time would not discharge the
religious responsibility, would it then be obligatory to pay these taxes once more (putting
additional economic pressure on the virtuous community)?
To remove this legal problem, the Ahl al-Bayt (‘a) offered the following solution:
They advised their followers not to pay the governmental tax collectors to the extent
possible so that they could carry out their religious duty themselves with the remaining
amount. In the event that they could not escape payment because of political or social
circumstances (the necessity to practice taqiyyah), they were permitted to pay it to the
governmental officials.
The Ahl al-Bayt (‘a) delegated the assessment of the situations to the owners of the taxable
funds and determined that payment under such circumstances would fulfill the religious
responsibility of the payers, justifying this action with the concept that although such
governments might be unqualified for supervision of religious taxes, they are still Muslims.
In addition, the Ahl al-Bayt (‘a) wanted the virtuous community to associate and coexist
under this Islamic rule within the Muslim society lest they, in the case that they refrain from
defraying the zakat funds to the government tax collectors, become exposed to additional
political or economic pressure—which they certainly did not want.
In a set of traditions, this solution has been discussed and explained.
According to the authentic report of Ya’qub ibn Shu’ayb, which has been recorded by
Shaykh al-Kulayni, in al-Kafi, and Shaykh al-Saduq, in man-la-yahdhuruhu’l-faqih, the
reporter asked Imam al-Sadiq (‘a) whether ‘ushur tithes(27) that are taken as taxes are or
are not accounted as zakat.
The Imam (‘a) answered:
“They are so accounted, God willing.”
According to another authentic narration of al-’Ays ibn al-Qasim that is reported by Shaykh
al-Kulayni, in al-Kafi, and Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar, Imam al-Sadiq

(‘a) said the following about the zakat tax:

 ﻓَﺎﺣْﺘَﺴِﺒُﻮا ﺑِﻬَﺎ وَﻻَ ﺗُﻌْﻄُﻮﻫُﻢْ ﺷَﻴْﺌﺎً ﻣَﺎ،َ ﺑَﻨُﻮ أُﻣَﻴَّﺔ،ْﻣَﺎ أَﺧَﺬُوا ﻣِﻨْﻜُﻢ
.ِ ﻓَﺈِنَّ اﻟْﻤَﺎلَ ﻻَ ﻳَﺒْﻘَﻰ ﻋَﻠَﻰ ﻫَﺬَا أَنْ ﻳُﺰَﻛِّﻴَﻪُ ﻣَﺮَّﺗَﻴْﻦ،ْإﺳْﺘَﻄَﻌْﺘُﻢ
As for anything that is taken from you (as zakat) by the ruling authorities of the Umayyads,
you may account it as zakat. However, try to give them as little as you can. It is not feasible
to pay zakat for the same money twice.
According another authentic report of Sulayman ibn Khalid that is also reported by Shaykh
al-Kulayni, in al-Kafi, and Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar, Imam al-Sadiq
(‘a) said:

،ْ ﻓَﺮَقَّ ﻟَﻬُﻢ،ُإِنَّ أَﺻْﺤَﺎبَ أَﺑِﻲ أَﺗَﻮْهُ ﻓَﺴَﺄَﻟُﻮهُ ﻋَﻤَّﺎ ﻳَﺄْﺧُﺬُ اﻟﺴُّﻠْﻄَﺎن
،ِ ﻓَﺄَﻣَﺮَﻫُﻢْ أَنْ ﻳَﺤْﺘَﺴِﺒُﻮا ﺑِﻪ،وَإِﻧَّﻪُ ﻟَﻴَﻌْﻠَﻢُ أَنَّ اﻟﺰَّﻛَﺎةَ ﻻَ ﺗَﺤِﻞُّ إِﻻَّ ﻷَِﻫْﻠِﻬَﺎ
ً إِﻧَّﻬُﻢْ إِنْ ﺳَﻤِﻌُﻮا إِذا، ﻳَﺎ أَﺑَﻪ:ُ ﻓَﻘُﻠْﺖُ ﻟَﻪ،ْ ﻟَﻬُﻢ،ِ وَاﻟﻠﻪ،ﻓَﺠَﺎلَ ﻓِﻜْﺮِي
.ُ ﺣَﻖٌّ أَﺣَﺐَّ اﻟﻠﻪُ أَنْ ﻳُﻈْﻬِﺮَه،َّ ﻳَﺎ ﺑُﻨَﻲ:َ ﻓَﻘَﺎل.ٌﻟَﻢْ ﻳُﺰَكِّ أَﺣَﺪ
His companions came to my father and queried about the taxes that were being levied by
the ruling authorities. My father sympathized with them even though he knew that zakat
was illegitimate if not paid to worthy beneficiaries. Still, he ordered them to account it as
their zakat. I thought considerably about the question for their sake and then said to my
father, “If they hear this ruling, none will give alms (or pay zakat).” My father replied, “Son,
this is a right that Almighty Allah likes to make manifest.”28

Derelict Lands
Derelict lands29 are uncultivated and uninhabitable lands forsaken because of a dearth of
water, waterlogging, salinity, dense brush, or any natural barrier to benefit.
The Imamiyyah Shi’ah scholars believe that such lands are basically owned by the Imam of
each age because they are anfal (windfalls), which have been specified in the following holy
verse as being owned by Almighty Allah and the Holy Prophet (S):

ﻳَﺴْﺄَﻟُﻮﻧَﻚَ ﻋَﻦِ اﻟْﻸَﻧﻔَﺎلِ ۖ ﻗُﻞِ اﻟْﻸَﻧﻔَﺎلُ ﻟِﻠَّﻪِ وَاﻟﺮَّﺳُﻮلِ ۖ ﻓَﺎﺗَّﻘُﻮا
اﻟﻠَّﻪَ وَأَﺻْﻠِﺤُﻮا ذَاتَ ﺑَﻴْﻨِﻜُﻢْ ۖ وَأَﻃِﻴﻌُﻮا اﻟﻠَّﻪَ وَرَﺳُﻮﻟَﻪُ إِن ﻛُﻨﺘُﻢ
َﻣُّﺆْﻣِﻨِﻴﻦ

They ask you about windfalls (anfal). Say: Windfalls are for Allah and the
Messenger. So be careful of (your duty to) Allah and set aright matters of
difference among yourselves, and obey Allah and His Messenger if you are
believers. (8:1)
The Imam, being the legal successor of the Holy Prophet (S) and his representative, enjoys
all his rights of leadership and supervision. Many traditions, some of which have openly
declared the Imam’s ownership of such properties (anfal), indicate this ownership. For
instance, in an authentic narration that is reported by Shaykh al-Kulayni, in Usul al-Kafi,
Hafs ibn al-Buhtari reports Imam al-Sadiq (‘a) as saying:

ْ أَو، أَوْ ﻗَﻮْمٌ ﺻَﺎﻟَﺤُﻮا،ٍاﻷَﻧْﻔَﺎلُ ﻣَﺎ ﻟَﻢْ ﻳُﻮﺟَﻒْ ﻋَﻠَﻴْﻪِ ﺑِﺨَﻴْﻞٍ وَﻻَ رِﻛَﺎب
َ وَﻛُﻞُّ أَرْضٍ ﺧَﺮِﺑَﺔٍ وَﺑُﻄُﻮنُ اﻷَوْدِﻳَﺔِ ﻓَﻬُﻮ،ْﻗَﻮْمٌ أَﻋْﻄَﻮْا ﺑِﺄَﻳْﺪِﻳﻬِﻢ
ُ وَﻫُﻮَ ﻟِﻹِﻣَﺎمِ ﻣِﻦْ ﺑَﻌْﺪِهِ ﻳَﻀَﻌُﻪ،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِﻟِﺮَﺳُﻮلِ اﻟﻠﻪ
.ُﺣَﻴْﺚُ ﻳَﺸَﺎء
Windfalls (anfal properties) include estates towards which neither horse nor riding camel
are pressed forward,30 estates that are gained due to reconciliation or gift, any useless
land, and the bottoms of valleys—all these are owned by the Holy Prophet (S) and then by
the Imam, who has the right to use them as he determines.31
In Tahdhib al-Ahkam, Shaykh al-Tusi has reported Muhammad ibn Muslim to have said that
he heard Imam al-Baqir (‘a) saying:

،ِاﻟْﻔَﻲْءُ وَاﻷَﻧْﻔَﺎلُ ﻣَﺎ ﻛَﺎنَ ﻣِﻦْ أَرْضٍ ﻟَﻢْ ﻳَﻜُﻦْ ﻓِﻴﻬَﺎ ﻫَﺮَاﻗَﺔُ اﻟﺪِّﻣَﺎء
ْ وَﻣَﺎ ﻛَﺎنَ ﻣِﻦْ أَرْضٍ ﺧَﺮِﺑَﺔٍ أَو،ْوَﻗَﻮْمٌ ﺻُﻮﻟِﺤُﻮا وَأَﻋْﻄَﻮْا ﺑِﺄَﻳْﺪِﻳﻬِﻢ
َ ﻓَﻤَﺎ ﻛَﺎن،ِ ﻓَﻬَﺬَا ﻟﻠﻪِ وَﻟِﺮَﺳُﻮﻟِﻪ.ِﺑُﻄُﻮنِ أَوْدِﻳَﺔٍ ﻓَﻬُﻮَ ﻛُﻠُّﻪُ ﻣِﻦَ اﻟْﻔَﻲْء
.ِ وَﻫُﻮَ ﻟِﻹِﻣَﺎمِ ﺑَﻌْﺪَ اﻟﺮَّﺳُﻮل،َﻟﻠﻪِ ﻓَﻬُﻮَ ﻟِﺮَﺳُﻮﻟِﻪِ ﻳَﻀَﻌُﻪُ ﺣَﻴْﺚُ ﺷَﺎء
The fay’ and anfal are lands which have been seized without bloodshed, lands given as gifts
due to a reconciliation contract with their owners, all useless lands, and valley floors—all
these are regarded as fay’ properties and they are owned by Almighty Allah and His
Messenger (S). The Messenger (S) has the right to do whatever he wills with properties that
are owned by Almighty Allah. After the Messenger (S), the Imam has the right to make use
of these properties.32
Generally, Muslim jurisprudents have determined such derelict lands to be legitimate for
common use, just like the water of rivers and oceans, fish, birds and sand that can be
owned privately only by means of control or seizure.
For that reason, the followers of the Ahl al-Bayt (‘a), who represent the virtuous community,

had to face a real problem concerning their economic activities in this vital and important
field. When they wanted to invest time in or make use of a derelict land, the ruling
authorities did not interfere because the authorities had no reason to ban processes of
utility and investment in these lands since they themselves considered them to be
legitimate for common use.
However, the followers of the Ahl al-Bayt (‘a) faced a problem related to the religious ruling
regarding use of such lands which the Ahl al-Bayt (‘a) included with anfal properties that
are legitimately owned by the Imam; therefore, to invest in or use such lands required
permission of the Imam.
However, this matter has been solved and such permission, which seems to be local (i.e.
restricted) permission, was declared by the Holy Prophet (S) not disregarding the fact that
such lands are before all else owned by the Imam. Following the course adopted by the
Holy Prophet (S) the Holy Imams (‘a) also gave their followers and other Muslims permission
to develop these lands.
In his book of Tahdhib al-Ahkam, Shaykh al-Tusi, through an authentic chain of authority,
has reported Imam al-Baqir (‘a) as saying:

.أَﻳُّﻤَﺎ ﻗَﻮْمٍ أَﺣْﻴَﻮْا ﺷَﻴْﺌﺎً ﻣِﻦَ اﻷَرْضِ أَوْ ﻋَﻤَﺮُوﻫَﺎ ﻓَﻬُﻢْ أَﺣَﻖُّ ﺑِﻬَﺎ
Any people who cultivate or improve any area of land are the worthiest to own it.33
According to another authentic tradition, Shaykh al-Kulayni, in al-Kafi, and Shaykh al-Tusi,
in Tahdhib al-Ahkam and al-Istibsar, have also reported Imam al-Baqir (‘a) and Imam alSadiq (‘a) as quoting the Holy Prophet (S) to have said:

.ُﻣَﻦْ أَﺣْﻴَﺎ أَرْﺿﺎً ﻣَﻮَاﺗﺎً ﻓَﻬِﻲَ ﻟَﻪ
Whoever cultivates a derelict land possesses it.34
Scholars of the Ahl al-Bayt (‘a) school, however, have disagreed about the significance of
this permission. According to the opinion of some Shi’ite scholars, this permission entails
that investment in or cultivation of an area of land results in the investor or the cultivator
owning that land. Other scholars have argued that this broad permission gives the investor
or the cultivator a right to use that land, but the ownership of the land is still in the hand of
the Imam.35 The following authentic tradition, which has been reported by Shaykh al-Tusi in
Tahdhib al-Ahkam and Shaykh al-Kulayni in al-Kafi, supports the latter opinion:
‘Umar ibn Yazid has reported that Musmi’ ibn ‘Abd al-Malik delivered some money to Imam
al-Sadiq (‘a) but the Imam refused to accept it from him. I met Musmi’, at al-Madinah, and
asked him the reason. He narrated:
During my meeting with him, I said to the Imam (‘a), “In Bahrain, I worked as a diver and
extracted items from the sea worth four hundred thousand dirhams. As a consequence, I

have brought eighty thousand dirhams as the Khums (one-fifth tax) of my gain. I do not
wish to withhold this amount from you; therefore, I am offering it to you because it is your
right that Almighty Allah has made obligatory from our wealth.”
The Imam (‘a) answered:

 ﻳَﺎ أَﺑَﺎ ﺳَﻴَّﺎرٍ؟،ُأَوَﻣَﺎ ﻟَﻨَﺎ ﻣِﻦَ اﻷَرْضِ وَﻣَﺎ أَﺧْﺮَجَ اﻟﻠﻪُ ﻣِﻨْﻬَﺎ إِﻻَّ اﻟْﺨُﻤْﺲ
. ﻓَﻤَﺎ أَﺧْﺮَجَ اﻟﻠﻪُ ﻣِﻨْﻬَﺎ ﻣِﻦْ ﺷَﻲْءٍ ﻓَﻬُﻮَ ﻟَﻨَﺎ،إِنَّ اﻷَرْضَ ﻛُﻠَّﻬَﺎ ﻟَﻨَﺎ
Abu-Sayyar, is our share from our lands and their extracts only one-fifth? Verily, the entire
land is ours and whatever thing that Almighty Allah allows to be extracted from it is also
ours.
I said, “I have the entire amount with me and I offer it to you.”
The Imam (‘a) replied:

ُّ وَﻛُﻞ.َ ﻓَﻀُﻢَّ إِﻟَﻴْﻚَ ﻣَﺎﻟَﻚ،ُ ﻗَﺪْ ﻃَﻴَّﺒْﻨَﺎهُ ﻟَﻚَ وَأَﺣْﻠَﻠْﻨَﺎكَ ﻣِﻨْﻪ،ٍﻳَﺎ أَﺑَﺎ ﺳَﻴَّﺎر
َﻣَﺎ ﻓِﻲ أَﻳْﺪِي ﺷِﻴﻌَﺘِﻨَﺎ ﻣِﻦَ اﻷَرْضِ ﻓَﻬُﻢْ ﻓِﻴﻪِ ﻣُﺤَﻠَّﻠُﻮنَ ﺣَﺘَّﻰ ﻳَﻘُﻮم
 وَﻳَﺘْﺮُكَ اﻷَرْضَ ﻓِﻲ،ْﻗَﺎﺋِﻤُﻨَﺎ ﻓَﻴَﺠْﺒِﻴﻬِﻢْ ﻃَﺴْﻖَ ﻣَﺎ ﻛَﺎنَ ﻓِﻲ أَﻳْﺪِﻳﻬِﻢ
ِ وَأَﻣَّﺎ ﻣَﺎ ﻛَﺎنَ ﻓِﻲ أَﻳْﺪِي ﻏَﻴْﺮِﻫِﻢْ ﻓَﺈِنَّ ﻛَﺴْﺒَﻬُﻢْ ﻣِﻦَ اﻷَرْض.أَﻳْﺪِﻳﻨَﺎ
ْ ﻓَﻴَﺄْﺧُﺬَ اﻷَرْضَ ﻣِﻦْ أَﻳْﺪِﻳﻬِﻢ،ﺣَﺮَامٌ ﻋَﻠَﻴْﻬِﻢْ ﺣَﺘَّﻰ ﻳَﻘُﻮمَ ﻗَﺎﺋِﻤُﻨَﺎ
.ًوَﻳُﺨْﺮِﺟَﻬُﻢْ ﺻَﻐَﺮَة
Abu-Sayyar, I now declare our property as valid and legitimate for you. You can now add it
to your money. Everything from the lands that is obtained by our Shi’ah is lawful to them to
own until the uprising of the Rising Imam (the Mahdi). He will then levy from them land
tributes and leave the lands at their disposal. As for others (i.e. non-Shi’ah), all that which is
possessed by them and all their gains therefrom are illegitimate up to the uprising of our
Rising Imam. He will then take these lands from them and dismiss them with humiliation
(empty-handed).36

Annexed Lands
Annexed lands are cultivated lands owned by polytheists or Scripturists that Muslims had
seized through conquests, or lands that were cultivated or mortmained by the Islamic state
for the common interests of Muslims.
Islamic authorities would treat such lands as being possessed by all Muslims and managed
by the Islamic state. These lands were often developed by Scripturists or others who
converted to Islam afterwards. They would pay tributes to the Islamic state on such lands

that were either definite amounts of money called kharaj (land tribute) or a percentage of
the yields. The Islamic government would distribute this tribute for the welfare of Muslims.
As previously cited, during the first period of Islam, after 11 A.H, a question concerning
such lands was raised. Some believed that the lands should be distributed among the
warriors who participated in the conquest, while others adopted other opinions. The second
caliph, with the help of Imam ‘Ali (‘a), solved the problem by deciding that all such lands
should be owned by all Muslims, and this method was used for the lands of Iraq.37
Thus, the Ahl al-Bayt’s traditions on this issue correspond with this decision by which
Muslim rulers abided.
In Tahdhib al-Ahkam, Shaykh al-Tusi, through an authentic chain of authority, has reported
that Muhammad al-Halabi asked Imam al-Sadiq (‘a) about the ruling on the lands of Iraq.
The Imam (‘a) answered:

ِﻫُﻮَ ﻟِﺠَﻤِﻴﻊِ اﻟْﻤُﺴْﻠِﻤِﻴﻦَ؛ ﻟِﻤَﻦْ ﻫُﻮَ اﻟْﻴَﻮْمَ وَﻣَﻦْ ﻳَﺪْﺧُﻞُ ﻓِﻲ اﻹِﺳْﻻَم
.ُﺑَﻌْﺪَ اﻟْﻴَﻮْمِ وَﻟِﻤَﻦْ ﻟَﻢْ ﻳُﺨْﻠَﻖْ ﺑَﻌْﺪ
They are for all Muslims, including those who will convert to Islam in the future and Muslims
who have not been born yet.
The reporter asked, “What is the ruling on purchasing lands from non-Arab chiefs of
peasants?”
The Imam (‘a) answered:

ْ ﻓَﺈِن،َﻻَ ﻳَﺼْﻠُﺢُ إِﻻَّ أَنْ ﻳَﺸْﺘَﺮِيَ ﻣِﻨْﻬُﻢْ ﻋَﻠَﻰ أَنْ ﻳُﺼَﻴِّﺮَﻫَﺎ ﻟِﻠْﻤُﺴْﻠِﻤِﻴﻦ
.ﺷَﺎءَ وَﻟِﻲُّ اﻷَﻣْﺮِ أَنْ ﻳَﺄْﺧُﺬَﻫَﺎ أَﺧَﺬَﻫَﺎ
It is illegal for anyone to do so unless those who purchase such lands dedicate them to all
Muslims commonly. Then, the legal (religious) authority has the right to take them, if he
wishes.
The reporter asked, “If the legal authority takes them, what should he give in
compensation?”
The Imam (‘a) answered:

.َ وَﻟَﻪُ ﻣَﺎ أَﻛَﻞَ ﻣِﻦْ ﻏِﻠَّﺘِﻬَﺎ ﺑِﻤَﺎ ﻋَﻤِﻞ،ِﻳَﺮُدُّ إِﻟَﻴْﻪِ رَأْسَ ﻣَﺎﻟِﻪ

He (i.e. the legal authority) may give the purchaser back his capital and allow him (a share)
in the yields that he produces in return for his work.38
There is no real problem in the issue of annexed lands except the question of whether
payment to unjust rulers is or is not considered payment to the legal religious authority. As
clarified by this tradition and the conduct of the companions of Holy Imams (‘a), such
payment releases a person from religious liability. These lands were marked and recorded
in the official records of the government of that time; therefore, it was inescapable to pay
their tribute to the ruling authorities.

Private and Public Awqaf
Waqf39 is considered vital in the Islamic economic concept, because it contributes
fundamentally to the distribution of fortunes and prevents accumulation of wealth, on the
one hand, and organizes spending of wealth by directing it towards the common interests
of Muslims, on the other. Furthermore, waqf represents one of the resources of common
expenditure of the Islamic state and nurtures its welfare programs for the poor and the
needy.
Waqf was one of the common regulations or laws of Islam by which Muslims and the Islamic
state abided. An endower of a waqf used to be granted authority to specify his/her private
stipulations and direct the method of utility of that waqf in the most suitable way he/she
might see fit.
Making use of this common Islamic financial resource to supply the virtuous community
with financial aid, the Ahl al-Bayt (‘a) endowed many of their assets as waqf. Such
charitable endowments have been reported from the Holy Prophet, Imam ‘Ali, Lady
Fatimah, and the rest of the Holy Infallibles, peace be upon them, as an ongoing practice
that history has left no Imam (‘a) without mentioning a number of his contributions of
designating properties as waqf. More specifically, Imam ‘Ali Amir al-Mu'minin and Imam alKazim (‘a) are known for their vast activities in this field. This may be because these two
Imams (‘a) had more opportunities than the other Infallibles (‘a) to do so.
Imam al-Ridha (‘a) has reported that the Holy Prophet (S) endowed as waqf the Seven Walls
(i.e. orchards); namely, al-dalal, al-’awaf, al-husna, al-safiyah, mali-ummi-ibrahim, almanbat, and Barqah.40
Sharif al-Radhi has recorded in Nahj al-Balaghah that Imam ‘Ali (‘a), immediately after the
Battle of Siffin, endowed his property as waqf in a will.41
Imam Muhammad al-Baqir (‘a) is reported to have said that Lady Fatimah al-Zahra' (‘a)
endowed her property as waqf and made Imam ‘Ali (‘a) the custodian.42
Shaykh al-Kulayni, Shaykh al-Saduq, and Shaykh al-Tusi have reported a detailed precept
on waqf from Imam Musa al-Kazim (‘a).43
Having attracted attention to the significance of waqf in improving the financial conditions
of the virtuous community, the Holy Imams of the Ahl al-Bayt (‘a) persuaded their followers
to involve themselves in such charitable deeds in order to gain great rewards. In authentic
traditions reported from them, waqf is connected to two matters of great importance in
man’s life: first, true guidance and exemplary tradition and, second, a righteous son who
benefits his parents and the people.

Husham ibn Salim has reported Imam al-Sadiq (‘a) as saying:

ٌ َ ﺻَﺪَﻗ:ٍﺲ ﻳَﺘْﺒَﻊُ اﻟﺮَّﺟُﻞَ ﺑَﻌْﺪَ ﻣَﻮْﺗِﻪِ ﻣِﻦَ اﻷَﺟْﺮِ إِﻻَّ ﺛَﻻثُ ﺧِﺼَﺎل
ﺔ
َ ْﻟَﻴ
َ وَﺳُﻨَّﺔُ ﻫُﺪىً ﺳَﻨَّﻬَﺎ ﻓَﻬِﻲ،ِأَﺟْﺮَاﻫَﺎ ﻓِﻲ ﺣَﻴَﺎﺗِﻪِ ﻓَﻬِﻲَ ﺗَﺠْﺮِي ﺑَﻌْﺪَ ﻣَﻮْﺗِﻪ
.ُ أَوْ وَﻟَﺪٌ ﺻَﺎﻟِﺢٌ ﻳَﺪْﻋُﻮ ﻟَﻪ،ِﻳُﻌْﻤَﻞُ ﺑِﻬَﺎ ﺑَﻌْﺪَ ﻣَﻮْﺗِﻪ
Only three things reward man after his death: (1) a recurrent charitable deed that he
established in his lifetime; thus, it continues after his death, (2) a course of true guidance
that he established in his lifetime such that it is still activated after his death, and (3) a
righteous son who prays for him.44
Mu’awiyah ibn ‘Ammar has reported that he asked Imam al-Sadiq (‘a), “What is attached to
man after his death?”
The Imam (‘a) answered:

ُ ﻓَﻴَﻜُﻮنُ ﻟَﻪ،ِ)ﻣَﺎ ﻳَﻠْﺤَﻖُ اﻟﺮَّﺟُﻞَ ﺑَﻌْﺪَ ﻣَﻮْﺗِﻪِ( ﺳُﻨَّﺔٌ ﻳُﻌْﻤَﻞُ ﺑِﻬَﺎ ﺑَﻌْﺪَ ﻣَﻮْﺗِﻪ
،ٌﻣِﺜْﻞَ أَﺟْﺮِ ﻣَﻦْ ﻋَﻤِﻞَ ﺑِﻬَﺎ ﻣِﻦْ ﻏَﻴْﺮِ أَنْ ﻳَﻨْﻘُﺺَ ﻣِﻦْ أُﺟُﻮرِﻫِﻢْ ﺷَﻲْء
ِ وَاﻟْﻮَﻟَﺪُ اﻟﻄَّﻴِّﺐُ ﻳَﺪْﻋُﻮ ﻟِﻮَاﻟِﺪَﻳْﻪ،ِوَاﻟﺼَّﺪَﻗَﺔُ اﻟْﺠَﺎرِﻳَﺔُ ﺗَﺠْﺮِي ﻣِﻦْ ﺑَﻌْﺪِه
ُ وَﻳُﺼَﻠِّﻲ وَﻳَﺼُﻮم، وَﻳَﺤِﺞُّ وَﻳَﺘَﺼَﺪَّقُ وَﻳَﻌْﺘِﻖُ ﻋَﻨْﻬُﻤَﺎ،ﺑَﻌْﺪَ ﻣَﻮْﺗِﻬِﻤَﺎ
.ﻋَﻨْﻬُﻤَﺎ
(Rewards of the following deeds are linked to a person after his death:) An observance that
is continued after a man’s death for which the dead man receives an equal reward to those
who continue to observe his practice; a recurrent charitable deed that continues after his
death; and a good son who prays for his parents after they have died and, on behalf of
them, goes on Hajj pilgrimage, gives alms, manumits slaves, offers prayers, and observes
fasting.
The reporter asked, “Is it acceptable to give my (dead) parents a share in my Hajj
pilgrimage?”
The Imam (‘a) answered affirmatively.45
Complying with such instructions, waqf has become one of the common features in the
general social and financial system of the virtuous community. Although it is common
among other Muslims, the activity of waqf endowments is, to a great extent, practiced
distinctively by the individuals of the virtuous community. This matter has therefore been
discussed by the messages, known as tawqi’ (signed document), coming from Imam alMahdi (‘a) during his minor occultation.

Shaykh al-Saduq, in his book of Ikmal al-Din, has reported from Abu’l-Husayn Muhammad
ibn Ja’far al-Asadi, a document signed by Imam al-Mahdi (‘a) involving several paragraphs
about waqf, the last of which was the following statement:

ً َوَأَﻣَّﺎ ﻣَﺎ ﺳَﺄَﻟْﺖَ ﻋَﻨْﻪُ ﻣِﻦْ أَﻣْﺮِ اﻟﺮَّﺟُﻞِ اﻟَّﺬِي ﻳَﺠْﻌَﻞُ ﻟِﻨَﺎﺣِﻴَﺘِﻨَﺎ ﺿَﻴْﻌ
ﺔ
وَﻳُﺴَﻠِّﻤُﻬَﺎ ﻣِﻦْ ﻗَﻴِّﻢٍ ﻳَﻘُﻮمُ ﺑِﻬَﺎ وَﻳَﻌْﻤُﺮُﻫَﺎ وَﻳُﺆَدِّي ﻣِﻦْ دَﺧْﻠِﻬَﺎ وَﺧَﺮَاﺟِﻬَﺎ
ٌ ﻓَﺈِنَّ ذَﻟِﻚَ ﺟَﺎﺋِﺰ، وَﻳَﺠْﻌَﻞُ ﻣَﺎ ﻳَﺒْﻘَﻰ ﻣِﻦَ اﻟﺪَّﺧْﻞِ ﻟِﻨَﺎﺣِﻴَﺘِﻨَﺎ،وَﻣَﺆُوﻧَﺘِﻬَﺎ
.ِ إِﻧَّﻤَﺎ ﻻَ ﻳَﺠُﻮزُ ذَﻟِﻚَ ﻟِﻐَﻴْﺮِه.ﻟِﻤَﻦْ ﺟَﻌَﻠَﻪُ ﺻَﺎﺣِﺐُ اﻟﻀَّﻴْﻌَﺔِ ﻗَﻴِّﻤﺎً ﻋَﻠَﻴْﻬَﺎ
As for your question about the man who dedicates an orchard to us and appoints a
custodian to manage and cultivate it, and pays religious dues from its income, tributes, and
provisions and devotes the rest to us, the answer is that this is lawful only for the custodian
appointed by the owner of the orchard, but unlawful for anyone else.46
In the Islamic law, the Ahl al-Bayt (‘a), according to the common social conditions of the
virtuous community, have classified waqf into two categories: public and private.
Public Waqf is the endowment of property that is purposed to achieve the common
interest of Muslims or the virtuous community, such as mosques, schools, Husayniyyahs,
libraries, lands, arches, houses of residence for pilgrims, and the like.
Such endowments can include all people or be dedicated to the people of a certain country
or a certain category. Yet, the purpose is still public even if it is dedicated to a certain group
for the purpose of maintaining a certain status quo or because of deficiency in funds.
Private Waqf is the endowment of a property to the endower’s offspring; hence, this
category of waqf is also called “lineal waqf.” It is spent on the private affairs of all of one’s
offspring, such as residence, provisions, marriage, and other affairs.
As a result of such flexibility in spending and peculiarity in benefit, waqf has played a vital
role building the virtuous community and in supporting its financial needs, similar to the
role that khums played in improving the economic conditions of the virtuous community
and in contributing to the establishment of foundations restricted to this community.
Due to such contribution, the public social life of the virtuous community has witnessed
large properties endowed as waqf, including mosques, schools, Husayniyyahs, libraries, and
other public services. In addition to private waqf, these endowments have acted as an
important pillar in the economic structure of the virtuous community.
1. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:5, H. 8.
2. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:11, H. 3.
3. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:18, H. 3.
4. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:18, H. 5.
5. - In the current discussion, we do not intend to discuss this topic in detail and display the points of evidence
according to Muslim jurisprudence; rather, we just bring up the jurisprudential result and try to explain it from
an economic and political viewpoint in a probable mode.
6. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:3, H. 1.
7. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:34, H. 4.

8. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:36, H. 12.
9. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:48, H. 1.
10. - ‘Local authoritarian legislation’ (al-tashri’at al-sultaniyyah al-wila'iyyah) stand for laws and regulations that
are enacted by the political authority or ruler as the guardian of Muslims to organize the social lives of Muslims.
By virtue of the authority vested in him, the ruler implements the universal laws originally enacted by religious
legislation and uses the latitude that is given by the Holy Legislator for the guardian to make decisions with the
supreme interests of religion in mind. All such authority must be exercised within the framework of the general
goals of legislation.
11. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:3, H. 2.
12. - Sa’ is a unit of mass or weight, usually used for grains; one sa’ is equal to approximately three kilograms.
13. - Qafiz is a unit of weight. Its value differs in each country; however, one qafiz is equal to approximately
26064 grams.
14. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:39, H. 1.
15. - 1 wasq = 60 sa’s.
16. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:41, H. 10.
17. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:41, H. 11.
18. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:50, H. 1.
19. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:46, H. 3.
20. - Zakat al-fitrah is a payment given after the termination of the obligatory fasting in Ramadhan, with certain
conditions and regulations.
21. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:152, H. 1.
22. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:152, H. 3.
23. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:153, H. 7.
24. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:147, H. 1.
25. - According to reference books on local laws of Islam, there is a difference between funds designated as
‘visible funds’ which include produce and livestock, and those classified as ‘invisible funds’ such as savings,
business investments, and the like. Supervision over visible funds is delegated to the Muslim ruler while
payment of invisible funds is the responsibility of the payer of zakat. (Refer to Abu-Ya’li al-Farra' the Hanbalite
scholar, al-Ahkam al-Sultaniyyah, pp. 115; al-Mawardi, al-Ahkam al-Sultaniyyah, pp. 113)
26. - This topic will be discussed in the coming book of Imamate and Religious Authority.
27. - ‘ushur is the proportion of zakat on produce. This word may also be used as zakat in general.
28. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:173-174, H. 1, 3, 4.
29. - As has been previously indicated, we do not aim at discussing this topic (usually mentioned with zakat)
from a jurisprudential aspect and will not cite the specific points of evidence representing the various opinions
here; rather, we only intend to display the general opinions in order to discuss the relationship between this
topic and economic issues from the viewpoint of the Holy Imams of the Ahl al-Bayt (‘a) and the virtuous
community.
30. - This is an indication of the following verse of the Holy Qur'an:
31.
ٌ وَﻣَﺎ أَﻓَﺎءَ اﻟﻠَّﻪُ ﻋَﻠَﻰٰ رَﺳُﻮﻟِﻪِ ﻣِﻨْﻬُﻢْ ﻓَﻤَﺎ أَوْﺟَﻔْﺘُﻢْ ﻋَﻠَﻴْﻪِ ﻣِﻦْ ﺧَﻴْﻞٍ وَﻟَﻼ رِﻛَﺎبٍ وَﻟَٰﻜِﻦَّ اﻟﻠَّﻪَ ﻳُﺴَﻠِّﻂُ رُﺳُﻠَﻪُ ﻋَﻠَﻰٰ ﻣَﻦ ﻳَﺸَﺎءُ ۚ وَاﻟﻠَّﻪُ ﻋَﻠَﻰٰ ﻛُﻞِّ ﺷَﻲْءٍ ﻗَﺪِﻳﺮAnd
whatever Allah restored to His Messenger from them you did not send forward towards it any horse or riding
camel but Allah gives authority to His messengers against whom He pleases, and Allah has power over all
things. (59:6)
- Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:364, H. 1.
32. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 6:368, H. 12.
33. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 17:326, H. 3.
34. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 17:327, H. 5.
35. - Refer to Martyr Ayatollah Muhammad Baqir al-Sadr, Iqtisaduna (Our Economy), 2:744, Appendix IV.
36. - Shaykh al-Kulayni, al-Kafi 1:408, H. 3.
37. - This historical fact has been mentioned by some researchers, such as ‘Ali ibn Muhammad al-Mawardi, in his
book of al-Ahkam al-Sultaniyyah pp. 176. Although Sunni jurisprudents had various and diverse opinions about
the question and its explanation, they generally agreed on applying this decision to the lands of Iraq at least.
38. - Shaykh al-Tusi, Tahdhib al-Ahkam 7:147, S. Laws of Lands, H. 1.
39. - An endowment made by a Muslim to a religious, educational, or charitable cause.
40. - Al-Himyari al-Qummi, Qurb al-Isnad, pp. 363, H. 1301; ‘Allamah al-Majlisi, Bihar al-Anwar 103: 183, H. 10 as
quoted from the previous reference book.
The Seven Walls were the heritage of the Holy Prophet (S) who dedicated them to his daughter, Lady Fatimah
al-Zahra, as private waqf.
41. - Nahj al-Balaghah, Epistle No. 24. The same has been recorded by Shaykh al-Kulayni, in Furu’ al-Kafi, and
Shaykh al-Tusi, in Tahdhib al-Ahkam, with further details.
42. - Shaykh al-Tusi, Misbah al-Anwar, pp. 262; ‘Allamah al-Majlisi, Bihar al-Anwar 103:184-85, H. 13 as quoted
from the previous reference book.
43. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 13:314, H. 5.

44. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 13:292, H. 1.
45. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 13:293, H. 4.
46. - Shaykh al-Saduq, Ikmal al-Din, pp. 530-531, H. 49; Shaykh al-Tabrisi, al-Ihtijaj 2:298-300; al-Majlisi, Bihar
al-Anwar 53: 182-183, H. 11.

Chapter 2: Restricted Economic
Legislation
1. Khums paid from profits
2. Restricted Social Solidarity

Preamble
This chapter deals with some other Islamic economic policies, unobserved by the Islamic
state, that the Ahl al-Bayt (‘a) carried out, confirming that these policies and duties had
been enacted in the religious law of Islam of which details are known by the Ahl al-Bayt (‘a)
more than anyone else.
They also determined certain strategies, duties and teachings that were restricted to the
individuals of the virtuous community because they helped treat urgent problems that
arose or helped put their economic activity on the right track.
In this respect, we touch on three main areas:
• The Imam and the general political system
• The individuals of the virtuous community and their responsibilities towards one another
• The economic activities of the virtuous community
These areas include the following measures:
• Khums paid from profits
• Restricted social solidarity (rights of brethren-in-faith)
• Focused economic activity

Khums Paid From Profits
Khums is believed to be one of the most important economic legislations in the religious,
economic theory of Islam, especially as viewed by the Ahl al-Bayt (‘a). The origin of its
enactment and related laws are derived from the Holy Qur'an as well as authentic, clear-cut
texts of the Holy Sunnah. Khums, because of its high percentage (20%) and the large circle
of finances subject to it, creates one of the most vital resources of the Islamic state.
Muslims are almost in full agreement that spoils of war and treasures are subject to khums,
but a number, after having delved into many divergent details, have claimed that minerals

were subject to zakat, not khums.1
Based on the Holy Qur'an and Sunnah, the Ahl al-Bayt (‘a) maintained that the following
seven categories were subject to khums:
(1) Spoils of war
(2) Minerals discovered as natural resources
(3) Discovered treasures
(4) Precious stones extracted from oceans and seas, such as pearls and corals gathered
while diving
(5) Lawful money intermixed with illegally acquired assets
(6) Lands purchased by Dhimmis from Muslims
(7) Profits of earnings
There is a great difference between the concept of the Ahl al-Bayt and other Muslim
jurisprudents about financial rights restricting khums to a very narrow scope and keeping
the door wide open for other financial duties, such as zakat which has a percentage of less
than one-fifth and, in addition, restricting stipulations regarding the payment of khums.
Khums is a tax dedicated to the Ahl al-Bayt (‘a), who are the recipients of this tax. The Ahl
al-Bayt (‘a) also enjoy some rights regarding the fay' money. In fact, the Ahl al-Bayt (‘a), as
the Holy Prophet’s qurba (relatives), have been mentioned in relation to khums and fay' in
the Holy Qur'an. The Ahl al-Bayt (‘a) are unanimously accepted as the kin (dhawu’l-qurba)
to whom the Holy Qur'an has referred to on more than one occasion, such as the following:

وَاﻋْﻠَﻤُﻮا أَﻧَّﻤَﺎ ﻏَﻨِﻤْﺘُﻢ ﻣِّﻦ ﺷَﻲْءٍ ﻓَﺄَنَّ ﻟِﻠَّﻪِ ﺧُﻤُﺴَﻪُ وَﻟِﻠﺮَّﺳُﻮلِ وَﻟِﺬِي
ِاﻟْﻘُﺮْﺑَﻰٰ وَاﻟْﻴَﺘَﺎﻣَﻰٰ وَاﻟْﻤَﺴَﺎﻛِﻴﻦِ وَاﺑْﻦِ اﻟﺴَّﺒِﻴﻞِ إِن ﻛُﻨﺘُﻢْ آﻣَﻨﺘُﻢ ﺑِﺎﻟﻠَّﻪ
وَﻣَﺎ أَﻧﺰَﻟْﻨَﺎ ﻋَﻠَﻰٰ ﻋَﺒْﺪِﻧَﺎ
Know that whatever thing you gain, a fifth of it is for Allah, the Messenger, the
near of kin, the orphans, the needy, and the wayfarer, if you believe in Allah and
in that which We revealed to Our servant… (8:41)

ﻣَّﺎ أَﻓَﺎءَ اﻟﻠَّﻪُ ﻋَﻠَﻰٰ رَﺳُﻮﻟِﻪِ ﻣِﻦْ أَﻫْﻞِ اﻟْﻘُﺮَىٰ ﻓَﻠِﻠَّﻪِ وَﻟِﻠﺮَّﺳُﻮلِ وَﻟِﺬِي
ِاﻟْﻘُﺮْﺑَﻰٰ وَاﻟْﻴَﺘَﺎﻣَﻰٰ وَاﻟْﻤَﺴَﺎﻛِﻴﻦِ وَاﺑْﻦِ اﻟﺴَّﺒِﻴﻞ
Whatever Allah has restored to His Messenger from the people of the towns, it is
for Allah and for the Messenger and the near kinsmen and the orphans and the

needy and the wayfarer… (59:7)
Conforming to these holy verses, the Holy Prophet (S), the first caliph and the second caliph
(in a part of his reign) would pay a share of the khums to the relatives of the Holy Prophet
(S). However, ‘Umar, the second caliph, deemed it too much to give them such a share;
therefore, he suggested to them that such payment would be made only for urgent needs
of their members (i.e. the Holy Prophet’s relatives). From the beginning, the Ahl al-Bayt (‘a)
denounced such wrong interpretation of the religious law and refused to take anything less
than their entire due, so ‘Umar deprived them of it completely. This deprivation continued
into the successive reigns as a result of ‘Umar’s act and misinterpretation.2
In Sahih Muslim,3 Yazid ibn Hurmuz is reported to have said that Najdah ibn ‘Amir al-Haruri,
a Kharijite, wrote a letter to Ibn ‘Abbas. Yazid confirmed that he was present when Ibn
‘Abbas received and replied to that letter:

.ْ ﻣَﻦْ ﻫُﻢ،ُإِﻧَّﻚَ ﺳَﺄَﻟْﺘَﻨِﻲ ﻋَﻦْ ﺳَﻬْﻢِ ذِي اﻟْﻘُﺮْﺑَﻰ اﻟَّﺬِﻳﻦَ ذَﻛَﺮَﻫُﻢُ اﻟﻠﻪ
ْ ﻫُﻢ،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِوَإِﻧَّﺎ ﻛُﻨَّﺎ ﻧَﺮَى أَنَّ ﻗَﺮَاﺑَﺔَ رَﺳُﻮلِ اﻟﻠﻪ
. ﻓَﺄَﺑَﻰ ذَﻟِﻚَ ﻋَﻠَﻴْﻨَﺎ ﻗَﻮْﻣُﻨَﺎ،ُﻧَﺤْﻦ
“You have asked me about the share of the near of kin,” Ibn ‘Abbas wrote, “and about
those relatives whom Almighty Allah mentioned. We have always considered ourselves the
near of kin of Allah’s Messenger (S), but our people deprived us of it.”4
According to another narration, Ibn ‘Abbas is reported to have said:

،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِﺳَﻬْﻢُ ذِي اﻟْﻘُﺮْﺑَﻰ ﻟِﻘُﺮْﺑَﻰ رَﺳُﻮلِ اﻟﻠﻪ
ُ وَﻗَﺪْ ﻛَﺎنَ ﻋُﻤَﺮ.ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِﻗَﺴَّﻤَﻪُ ﻟَﻬُﻢْ رَﺳُﻮلُ اﻟﻠﻪ
.ُ ﻓَﺮَدَدْﻧَﺎهُ ﻋَﻠَﻴْﻪِ وَأَﺑَﻴْﻨَﺎ أَنْ ﻧَﻘْﺒَﻠَﻪ،ﻋَﺮَضَ ﻋَﻦْ ذَﻟِﻚَ ﻓَﺮَأَﻳْﻨَﺎهُ دُونَ ﺣَﻘِّﻨَﺎ
The share of the near of kin (qurba) is for the relatives of Allah’s Messenger (S) according to
the distribution that he used to make. ‘Umar then made us an offer, which we deemed less
than our due; therefore, we rejected it insisting on our legal share.5
According to a third narration, Ibn ‘Abbas is reported to have said:

، وَﻗَﺪْ ﻛَﺎنَ ﻋُﻤَﺮُ دَﻋَﺎﻧَﺎ إِﻟَﻰ أَنْ ﻳُﻨْﻜِﺢَ ﻣِﻨْﻪُ أَﻳِّﻤَﻨَﺎ،ِﻫُﻮَ ﻟَﻨَﺎ أَﻫْﻞَ اﻟْﺒَﻴْﺖ
ُ ﻓَﺄَﺑَﻴْﻨَﺎ إِﻻَّ أَنْ ﻳُﺴَﻠِّﻤَﻪ، وَﻳَﻘْﻀِﻲ ﻣِﻨْﻪُ ﻋَﻦْ ﻣُﻐْﺮَﻣِﻨَﺎ،وَﻳُﺤْﺬِي ﻣِﻨْﻪُ ﻋَﺎﺋِﻠَﻨَﺎ
.ُ وَأَﺑَﻰ ﻟَﻨَﺎ ذَﻟِﻚَ ﻓَﺘَﺮَﻛْﻨَﺎه،ﻟَﻨَﺎ

The share of the near of kin (out of khums) is for us, the Ahl al-Bayt. However, ‘Umar
suggested that he would restrict it to urgent occasions, such as marrying off the poor
among us, aiding the destitute, and settling the debts of the indebted, but we insisted that
he should give us our complete share. ‘Umar, however, rejected; therefore, we left it as his
responsibility.6
In Sunan al-Bayhaqi, ‘Abd al-Rahman ibn Abi-Ya’la is reported to have said that he once
met (Imam) ‘Ali (‘a) at Ahjar al-Zayt and said, “(I am amazed) how Abu-Bakr and ‘Umar
violated your rights—you, the Ahl al-Bayt—regarding khums!”
(Imam) ‘Ali (‘a) answered:

ْ ُ ﻟَﻜُﻢْ ﺣَﻖٌّ وَﻻَ ﻳَﺒْﻠُﻎُ ﻋِﻠْﻤِﻲ إِذَا ﻛَﺜُﺮَ أَنْ ﻳَﻜُﻮنَ ﻟَﻜ:َ…أَنَّ ﻋُﻤَﺮَ ﻗَﺎل
ﻢ
َّ ﻓَﺄَﺑَﻴْﻨَﺎ ﻋَﻠَﻴْﻪِ إِﻻ.ْ ﻓَﺈِنْ ﺷِﺌْﺘُﻢْ أَﻋْﻄَﻴْﺘُﻜُﻢْ ﻣِﻨْﻪُ ﺑِﻘَﺪْرِ ﻣَﺎ أَرَى ﻟَﻜُﻢ،ُﻛُﻠُّﻪ
.ُ ﻓَﺄَﺑَﻰ أَنْ ﻳُﻌْﻄِﻴَﻨَﺎ ﻛُﻠَّﻪ،ُﻛُﻠَّﻪ
…’Umar then said, “It is true that you enjoy a right, but as much as I know, it should not be
given to you entirely when it is such a large amount! If you wish, I will give you an amount
that I see sufficient for you.” However, we rejected receiving any amount less than our
entire right, but ‘Umar refused to give us our entire due.7
Many narrations, reported from the Ahl al-Bayt (‘a), substantiate that khums, including the
shares of the orphans, the needy, and the wayfarers in addition to the near of kin, are
dedicated to the Ahl al-Bayt (‘a) as compensation for their deprivation from zakat and alms,
which are considered surplus for people. Khums, on the other hand, is a duty that Almighty
Allah has made for the Ahl al-Bayt (‘a) in public funds or gains. It is thus goes beyond
surplus funds.
In Tahdhib al-Ahkam, Shaykh al-Tusi has reported on the authority of ‘Abdullah ibn Bukayr
on the authority of some of his companions that Imam al-Baqir (‘a) or Imam al-Sadiq (‘a)
had said:

ِ }وَاﻋْﻠَﻤُﻮا أَﻧَّﻤَﺎ ﻏَﻨِﻤْﺘُﻢْ ﻣِﻦْ ﺷَﻲْءٍ ﻓَﺄَنَّ ﻟِﻠَّﻪ:ﻓِﻲ ﻗَﻮْﻟِﻪِ ﺗَﻌَﺎﻟَﻰ
…}ُﺧُﻤُﺴَﻪ

 وَﺧُﻤُﺲُ ذَوِي،ِ وَﺧُﻤُﺲُ اﻟﺮَّﺳُﻮلِ ﻟِﻹِﻣَﺎم،ِ ﺧُﻤُﺲُ اﻟﻠﻪِ ﻟِﻹِﻣَﺎم:َﻗَﺎل
،ِ وَاﻟْﻴَﺘَﺎﻣَﻰ ﻳَﺘَﺎﻣَﻰ اﻟﺮَّﺳُﻮل،ِ اﻹِﻣَﺎم:ِاﻟْﻘُﺮْﺑَﻰ ﻟِﻘَﺮَاﺑَﺔِ اﻟﺮَّﺳُﻮل
 ﻓَﻻَ ﻳَﺨْﺮُجُ ﻣِﻨْﻬُﻢْ إِﻟَﻰ،ْ وَأَﺑْﻨَﺎءُ اﻟﺴَّﺒِﻴﻞِ ﻣِﻨْﻬُﻢ،ْوَاﻟْﻤَﺴَﺎﻛِﻴﻦُ ﻣِﻨْﻬُﻢ
.ْﻏَﻴْﺮِﻫِﻢ

As regarding the interpretation of this verse, “Know that whatever you gain, a fifth of
it is for Allah”, the one-fifth that is Almighty Allah’s is for the Imam. One-fifth of the
Messenger’s share is for the Imam. One-fifth of the near of kin is for the Messenger’s
relatives. The orphans, here, stand exclusively for the orphans among the Messenger’s
relatives. The same thing applies to the needy and the wayfarers. Hence, khums never
departs from them to join anyone else.8
As is understood from the ‘verse of gains’ (ghanimah 8:41) and the ‘verse of restoration’
(fay' 59:7), as well as some traditions reported from the Ahl al-Bayt (‘a), khums is dedicated
to the Imams of the Ahl al-Bayt (‘a) exclusively; while the other details (i.e. reference to the
orphans, needy, etc.) have been mentioned to define the categories that legally deserve
shares from khums apportioned by the Ahl al-Bayt (‘a).9
In (his book of) al-Kafi, Shaykh al-Kulayni has reported through a valid series of narrators,
that Imam al-Baqir (‘a) said:

ِ َّ ﴿وَاﻋْﻠَﻤُﻮا أَﻧَّﻤَﺎ ﻏَﻨِﻤْﺘُﻢْ ﻣِﻦْ ﺷَﻲْءٍ ﻓَﺄَنَّ ﻟِﻠ:ﻓِﻲ ﻗَﻮْﻟِﻪِ ﺗَﻌَﺎﻟَﻰ
ﻪ
،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِ ﻫُﻢْ ﻗَﺮَاﺑَﺔُ رَﺳُﻮلِ اﻟﻠﻪ:َﺧُﻤُﺴَﻪُ…﴾ ﻗَﺎل
. وَﻟَﻨَﺎ،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِوَاﻟْﺨُﻤُﺲُ ﻟﻠﻪِ وِﻟِﻠﺮَّﺳُﻮل
Regarding the interpretation of this verse, “Know that whatever you gain, a fifth of it
is for Allah”, the near of kin are exclusively the relatives of the Holy Prophet (S). So,
khums is only for Almighty Allah, the Messenger (S), and us.10
Shaykh al-Kulayni, through an authentic chain of authority, has also reported Imam al-Sadiq
(‘a) as saying:

ْ أَو، أَوْ ﻗَﻮْمٌ ﺻَﺎﻟَﺤُﻮا،ٍاﻷَﻧْﻔَﺎلُ ﻣَﺎ ﻟَﻢْ ﻳُﻮﺟَﻒْ ﻋَﻠَﻴْﻪِ ﺑِﺨَﻴْﻞٍ وَﻻَ رِﻛَﺎب
َ وَﻛُﻞُّ أَرْضٍ ﺧَﺮِﺑَﺔٍ وَﺑُﻄُﻮنُ اﻷَوْدِﻳَﺔِ ﻓَﻬُﻮ،ْﻗَﻮْمٌ أَﻋْﻄَﻮْا ﺑِﺄَﻳْﺪِﻳﻬِﻢ
ُ وَﻫُﻮَ ﻟِﻹِﻣَﺎمِ ﻣِﻦْ ﺑَﻌْﺪِهِ ﻳَﻀَﻌُﻪ،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِﻟِﺮَﺳُﻮلِ اﻟﻠﻪ
.ُﺣَﻴْﺚُ ﻳَﺸَﺎء
The anfal properties include estates towards which neither horse nor riding camel are sent
forward, estates that are gained due to reconciliation or gift, derelict lands, and the
bottoms of valleys. All these are owned by the Holy Prophet (S) and then by the Imam (‘a)
who has the right to use them as he wills.11
However, the ownership of khums has been exposed to meticulous argument. Some
scholars have argued that khums is possessed by the Holy Imams (‘a) personally and the
position of Imamate is a stipulation that is specified for gaining this ownership; therefore,
khums cannot be inherited by the lineal heirs of the Holy Imams (‘a) because their capacity
as Imams has been the reason for granting them ownership of such large properties. Other

scholars, on the other hand, have argued that khums is owned by the position of Imamate
(not the Imams themselves); therefore, it is not dedicated only to the Holy Imams (‘a) and
this ownership may be transferred to their representatives and agents who will thus have
the right to utilize the funds of khums.12
However, the evidence on these opinions, from a Muslim jurisprudential point of view, as
well as the sectarian disagreements between the Ahl al-Bayt (‘a) school and the other
Muslim schools, or between the different inferences of the scholars of the Ahl al-Bayt (‘a)
school, are not our primary concern in this discussion; rather, we only intend to deal with
the distinctive features of the Ahl al-Bayt’s jurisprudence concerning the funds of khums as
much as they reflect on the economic system of the virtuous community.
There are three generally accepted views towards this topic:
• The Holy Imams’ (‘a) view towards the one-fifth tax being obligatory on the funds
obtained by people from spoils of war, minerals, treasures, gains from diving, lands
purchased by Dhimmis from Muslims, legal funds intermixed with illegally acquired assets
and the profit of one’s earnings.
• The Holy Imams’ (‘a) view about the one-fifth tax regarding the profit of earnings and the
explanation of imposing this tax in later times.
• The role of khums in the economic life of the virtuous community.

People-obtained funds subject to khums
Based on the Ahl al-Bayt’s teachings about khums, their followers encountered general
problems while dealing with the money used by Muslims publicly, which included the funds
subject to khums in the view of non-Shi’ite jurisprudents (such as spoils of war and
treasures) and some funds not subjected to this tax in their view (such as tax on minerals,
etc.), in view of the fact that some properties brought up sensitive issues, such as
bondwomen and slaves captured in battles that were considered to be spoils of war, a fifth
of which belonged to the Ahl al-Bayt (‘a).13 As a result, marrying such bondwomen was
illegal without obtaining the permission of the owner.
This ruling is fixed. Whether the individuals of the virtuous community participated in such
battles or not, purchased from participants in it, or possessed such captured bondwomen or
slaves is another matter. In reality, the problem was wide-ranging and it clashed with the
doctrinal aspect and the economic and spiritual pressures on the virtuous community.
Sometimes, the problem could not be solved even if khums was paid again.
Having noticed the existence of this problem from its beginning and before the growth and
perfection of the virtuous community, the Ahl al-Bayt (‘a) declared a part of this type of
khums lawful for their followers and Shi’ah to use—yet to the extent related to the problem.
This declaration included even fathers and mothers of individuals of the virtuous
community. The Holy Imams of the Ahl al-Bayt (‘a) explained this permissibility as being to
alleviate the economic and psychological pressures imposed on the virtuous community
and ensure the legitimacy of their births and origins.
Foreseeing this problem, Lady Fatimah al-Zahra' and Imam ‘Ali Amir al-Mu'minin (‘a) were
the first to permit their followers to use the Ahl al-Bayt’s one-fifth share before the
emergence of the problem.

Shaykh al-Saduq, in his book of ‘Ilal al-Shara'i’, Shaykh al-Mufid, in his book of al-Muqni’ah,
and Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar, through an authentic chain of
authority, have reported on the authority of Abu-Basir, Zurarah, and Muhammad ibn Muslim
on the authority of Imam Muhammad al-Baqir (‘a) that Imam ‘Ali Amir al-Mu'minin (‘a) said:

.ﻫَﻠَﻚَ اﻟﻨَّﺎسُ ﻓِﻲ ﺑُﻄُﻮﻧِﻬِﻢْ وَﻓُﺮُوﺟِﻬِﻢْ ﻷَِﻧَّﻬُﻢْ ﻟَﻢْ ﻳُﺆَدُّوا إِﻟَﻴْﻨَﺎ ﺣَﻘَّﻨَﺎ
.ٍّأَﻻَ وَإِنَّ ﺷِﻴﻌَﺘَﻨَﺎ ﻣِﻦْ ذَﻟِﻚَ وَآﺑَﺎءَﻫُﻢْ ﻓِﻲ ﺣِﻞ
People are perishing because of their stomachs and private parts, since they have not
fulfilled our rights over them. Our Shi’ah and their fathers are exempted from this (for they
fulfill our rights).14
Shaykh al-Tusi, in Tahdhib al-Ahkam, has reported on the authority of Muhammad ibn alHasan al-Saffar, through an authentic series of narrators, that Imam al-Sadiq (‘a) said:

ِ ﻃِﻴﺐ...ِﻣَﻦْ وَﺟَﺪَ ﺑَﺮْدَ ﺣُﺒِّﻨَﺎ ﻓِﻲ ﻛَﺒِﺪِهِ ﻓَﻠْﻴَﺤْﻤِﺪِ اﻟﻠﻪَ ﻋَﻠَﻰ أَوَّلِ اﻟﻨِّﻌَﻢ
 ﻋَﻠَﻴْﻬَﺎ،َ ﻟِﻔَﺎﻃِﻤَﺔ،ُ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم،َ ﻗَﺎلَ أَﻣِﻴﺮُ اﻟْﻤُﺆْﻣِﻨِﻴﻦ.ِاﻟْﻮِﻻَدَة
 إِﻧَّﺎ... أَﺣِﻠِّﻲ ﻧَﺼِﻴﺒَﻚِ ﻣِﻦَ اﻟْﻔَﻲْءِ ﻵِﺑَﺎءِ ﺷِﻴﻌَﺘِﻨَﺎ ﻟِﻴَﻄِﻴﺒُﻮا:ُاﻟﺴَّﻻَم
.أَﺣْﻠَﻠْﻨَﺎ أُﻣَّﻬَﺎتِ ﺷِﻴﻌَﺘِﻨَﺎ ﻵِﺑَﺎﺋِﻬِﻢْ ﻟِﻴَﻄِﻴﺒُﻮا
Whoever finds the serenity of love for us in his heart must express thanks to Almighty Allah
for the first of graces…the legitimacy of birth. Amir al-Mu'minin (‘a) asked Lady Fatimah (‘a)
to permit her share of the fay’ funds for the fathers of our Shi’ah so that births would be
lawful. As for us, we have legalized the marriage of the mothers of our Shi’ah to their
fathers so that the birth of our Shi’ah would be legitimate.15
In addition to Shaykh al-Tusi, in Tahdhib al-Ahkam, Shaykh al-Kulayni, in Usul al-Kafi, has
reported Duraysh al-Kunnasi, through a valid chain of authority, as quoting the following
from Imam al-Sadiq (‘a):

َ ﻣِﻦْ ﻗِﺒَﻞِ ﺧُﻤُﺴِﻨَﺎ أَﻫْﻞ...أَﺗَﺪْرِي ﻣِﻦْ أَﻳْﻦَ دَﺧَﻞَ ﻋَﻠَﻰ اﻟﻨَّﺎسِ اﻟﺰِّﻧَﺎ؟
.ْ ﻓَﺈِﻧَّﻪُ ﻣُﺤَﻠَّﻞٌ ﻟَﻬُﻢْ وَﻟِﻤِﻴﻼَدِﻫِﻢ،َ إِﻻَّ ﻟِﺸِﻴﻌَﺘِﻨَﺎ اﻷَﻃْﻴَﺒِﻴﻦ،ِاﻟْﺒَﻴْﺖ
Do you know why adultery has afflicted people?...It has afflicted them because they have
not paid their one-fifth duty to us, i.e. the Ahl al-Bayt. Exempted from this are our pure
Shi’ah. We have permitted this share for them and their offspring.16
Shaykh al-Tusi, in Tahdhib al-Ahkam, and Shaykh al-Mufid, in al-Muqni’ah, have reported

the following from Salim ibn Mukrim:
I was present when a man said to Imam al-Sadiq (‘a), “Please, permit me the private parts.”
The Imam (‘a) became furious on this request. Another man explained, “He is not asking
you to permit him to violate chastity; rather, he is asking you to permit him to purchase a
servant, marry a woman, own a legacy, gain business profit, or dispose of a gift that has
been given to him.”
The Imam (‘a) replied:

ْ ُ وَاﻟْﻤَﻴِّﺖِ ﻣِﻨْﻬ،ِ اﻟﺸَّﺎﻫِﺪِ ﻣِﻨْﻬُﻢْ وَاﻟْﻐَﺎﺋِﺐ:ٌﻫَﺬَا ﻟِﺸِﻴﻌَﺘِﻨَﺎ ﺣَﻻَل
ﻢ
 أَﻣَﺎ.ٌ ﻓَﻬُﻮَ ﻟَﻬُﻢْ ﺣَﻻَل،ِ وَﻣَﺎ ﻳُﻮﻟَﺪُ ﻣِﻨْﻬُﻢْ إِﻟَﻰ ﻳَﻮْمِ اﻟْﻘِﻴَﺎﻣَﺔ،ِّوَاﻟْﺤَﻲ
،ً وَﻻَ وَاﻟﻠﻪِ ﻣَﺎ أَﻋْﻄَﻴْﻨَﺎ أَﺣَﺪاً ذِﻣَّﺔ،ُ ﻻَ ﻳَﺤِﻞُّ إِﻻَّ ﻟِﻤَﻦْ أَﺣْﻠَﻠْﻨَﺎ ﻟَﻪ،ِوَاﻟﻠﻪ
.ٌوَﻣَﺎ ﻋِﻨْﺪَﻧَﺎ ﻷَِﺣَﺪٍ ﻋَﻬْﺪٌ وَﻻَ ﻷَِﺣَﺪٍ ﻋِﻨْﺪَﻧَﺎ ﻣِﻴﺜَﺎق
Those are legal for our Shi’ah—the present and the absent, the deceased and those alive,
and those who have not yet been born up to the Day of Resurrection. Those are legal for
them. By Allah (I swear), nothing of that is legal except that which we permit. Verily, we
have neither given anybody (else) permanent permission, nor have we been engaged in a
pledge with anybody, nor have we had any covenant with anybody.17
Other narrations have borne the indication that the Holy Imams of the Ahl al-Bayt (‘a), in
order to alleviate the consequences of the economic pressures and sieges that
overburdened their followers by the ruling authorities (and sometimes by individuals)
widened the scope of this permission to include all situations of need and destitution,
although such broadening of the scope of permission was considered an executive
procedure restricted to that age.
Shaykh al-Tusi, in Tahdhib al-Ahkam, and Shaykh al-Saduq, in man-la-yahdhuruhu’l-faqih,
have reported the following from ‘Ali ibn Mahziyar:
In a letter sent to Imam al-Baqir (‘a) which I myself read, a man asked him to give him
permission to utilize khums to purchase food and drink.
The Imam (‘a) replied:

.ٍّﻣَﻦْ أَﻋْﻮَزَهُ ﺷَﻲْءٌ ﻣِﻦْ ﺣَﻘِّﻲ ﻓَﻬُﻮَ ﻓِﻲ ﺣِﻞ
Anyone who needs any of my right is allowed to utilize it.18
The same result is concluded from the following narration of Yunus ibn Ya’qub, which is
reported by Shaykh al-Tusi, in Tahdhib al-Ahkam, Shaykh al-Saduq, in man-la-yahdhuruhl-faqih, and Shaykh al-Mufid, in al-Muqni’ah:

I was present with Imam al-Sadiq (‘a) when a reed-house builder (or baby-dressmaker)
visited him and said, “May Allah accept me as ransom for you! We have gained funds,
profits, and money from business and we know for sure that you have a fixed share in
these. However, we have neglected your right.”
Imam al-Sadiq (‘a) answered:

.َﻣَﺎ أَﻧْﺼَﻔْﻨَﺎﻛُﻢْ إِنْ ﻛَﻠَّﻔْﻨَﺎﻛُﻢْ ذَﻟِﻚَ اﻟْﻴَﻮْم
If today we impose upon you to give us our rights out of these, then we will not have
treated you fairly.19

Profit of Earnings Subject To Khums
The Imamiyyah Shi’ite jurisprudents have almost no doubt about the ruling that the profit of
earnings are subject to khums after deduction of annual provisions.20 In this ruling, they
rely on the unrestrictedness of the holy verse verifying that all that which is gained by
man—be it spoils of war, treasures, minerals, diving gains, or gains of business, work, and
professions—is subject to khums.
It is true that the holy verse has been revealed on the occasion of spoils of war, but the
unanimously agreed upon rule in the fundamentals of Muslim jurisprudence (Usul al-Fiqh),
which entails that “a specific cause cannot restrict an unrestricted cause” necessitates that
the ruling derived from the holy verse must be kept unrestricted.
In a validly reported tradition, ‘Ali ibn Mahziyar reported Imam al-Jawad (‘a) to have said the
following:

ُ ﻗَﺎلَ اﻟﻠﻪ.ٍﻓَﺄَﻣَّﺎ اﻟْﻐَﻨَﺎﺋِﻢُ وَاﻟْﻔَﻮَاﺋِﺪُ ﻓَﻬِﻲَ وَاﺟِﺒَﺔٌ ﻋَﻠَﻴْﻬِﻢْ ﻓِﻲ ﻛُﻞِّ ﻋَﺎم
ُ ﴿وَاﻋْﻠَﻤُﻮا أَﻧَّﻤَﺎ ﻏَﻨِﻤْﺘُﻢْ ﻣِﻦْ ﺷَﻲْءٍ ﻓَﺄَنَّ ﻟِﻠَّﻪِ ﺧُﻤُﺴَﻪ:ﺗَﻌَﺎﻟَﻰ
ْوَﻟِﻠﺮَّﺳُﻮلِ وَﻟِﺬِي اﻟْﻘُﺮْﺑَﻰ وَاﻟْﻴَﺘَﺎﻣَﻰ وَاﻟْﻤَﺴَﺎﻛِﻴﻦِ وَاﺑْﻦِ اﻟﺴَّﺒِﻴﻞِ إِن
ﻛُﻨﺘُﻢْ آﻣَﻨْﺘُﻢْ ﺑِﺎﻟﻠَّﻪِ وَﻣَﺎ أَﻧﺰَﻟْﻨَﺎ ﻋَﻠَﻰ ﻋَﺒْﺪِﻧَﺎ ﻳَﻮْمَ اﻟْﻔُﺮْﻗَﺎنِ ﻳَﻮْمَ اﻟْﺘَﻘَﻰ
َ ﻳَﺮْﺣَﻤُﻚ،ُاﻟْﺠَﻤْﻌَﺎنِ وَاﻟﻠَّﻪُ ﻋَﻠَﻰ ﻛُﻞِّ ﺷَﻲْءٍ ﻗَﺪِﻳﺮٌ﴾ ﻓَﺎﻟْﻐَﻨَﺎﺋِﻢُ وَاﻟْﻔَﻮَاﺋِﺪ
َ وَاﻟْﺠَﺎﺋِﺰَةُ ﻣِﻦ، ﻓَﻬِﻲَ اﻟْﻐَﻨِﻴﻤَﺔُ ﻳَﻐْﻨَﻤُﻬَﺎ اﻟْﻤَﺮْءُ وَاﻟْﻔَﺎﺋِﺪَةُ ﻳُﻔِﻴﺪُﻫَﺎ،ُاﻟﻠﻪ
…ٌاﻹِﻧْﺴَﺎنِ ﻟِﻹِﻧْﺴَﺎنِ اﻟَّﺘِﻲ ﻟَﻬَﺎ ﺧَﻄَﺮ
As for gains and profit, they are obligatorily subject to taxation each year. Almighty Allah
has said, “Know that whatever thing you gain, a fifth of it is for Allah, the
Messenger, the near of kin, the orphans, the needy, and the wayfarer, if you
believe in Allah and in that which We revealed to Our servant, on the day of

distinction, the day on which the two parties met. Allah has power over all
things. (8:41)”
By gains and benefits we mean the following: gains are whatever is gained by man, and
benefits are whatever is utilized by man and the gifts that one gives to another, bearing in
mind that they are considerable in value…21
Many traditions that decisively confirm this fact have been reported from the Ahl al-Bayt
(‘a) who are the second ‘Weighty Thing’, the counterparts of the Holy Qur'an, and the most
knowledgeable of all regarding the Holy Qur'an, the Prophetic traditions, and the laws of the
religion of Islam.
Shaykh al-Tusi, in Tahdhib al-Ahkam and al-Istibsar, has reported through a valid chain of
authority that Muhammad ibn al-Hasan al-Ash’ari said:
Some of our acquaintances wrote a letter to Imam al-Jawad (‘a) asking him whether khums
is applied to all gains that one may obtain, be they few or much, to all professions and
crafts, and how they are applied.
The Imam’s reply (in a written form) was the following:

.ِاﻟْﺨُﻤُﺲُ ﺑَﻌْﺪَ اﻟْﻤَﺆُوﻧَﺔ
All is subjected to khums after excluding the (annual) provisions.22
Ibn Shuja’ al-Nayshaburi has reported that he asked Imam al-Hadi (‘a) about the taxes
imposed on the gains of a man who obtained one hundred kurr (a unit of measurement)
from the yield of wheat. He used one-tenth of the yield as expenditures, expended thirty
kurr on reconstructing his farm, and only sixty kurr remained for him…
The Imam (‘a) answered (in a written form):

.ِﻟِﻲ ﻣِﻨْﻪُ اﻟْﺨُﻤُﺲُ ﻣِﻤَّﺎ ﻳَﻔْﻀُﻞُ ﻣِﻦْ ﻣَﺆُوﻧَﺘِﻪ
Out of the remainder, after he deducts his annual provisions, one fifth is for me.23
‘Ali ibn Mahziyar has reported that Abu-’Ali ibn Rashid said to the Imam (‘a), “When you
ordered me to represent you and collect your rights, I informed your adherents, but some of
them asked me to identify (the amount of) your right, but I could not answer.”
The Imam (‘a) answered:

.ُﻳَﺠِﺐُ ﻋَﻠَﻴْﻬِﻢُ اﻟْﺨُﻤُﺲ

It is obligatory upon them to pay khums (one-fifth portion).
“What are the things subject to this tax?” I asked.
The Imam (‘a) answered:

.ْﻓِﻲ أَﻣْﺘِﻌَﺘِﻬِﻢْ وَﺻَﻨَﺎﺋِﻌِﻬِﻢ
The money of their belongings and their crafts is subjected to khums.
“Is the money of businessmen and craftsmen included?” I asked.
The Imam (‘a) answered:

.ْإِذَا أَﻣْﻜَﻨَﻬُﻢْ ﺑَﻌْﺪَ ﻣَﺆُوﻧَﺘِﻬِﻢ
Yes, when possible (i.e. when something remains) after setting apart their annual
provisions.24

The Emergence of this Ruling in Later Times
The matter of the origin of the legislation of khums and most details are clear from a
Muslim jurisprudential aspect. Nevertheless, there are some points of obscurity attached to
this legislation that require some explanation and clarification.
The first point of obscurity ensues from the fact that some details of khums were not known
in general to the Muslim nation and we cannot find any reference to or indication of such
details from the first age of Islam up to the age of Imam al-Baqir and Imam al-Sadiq (‘a),25
despite the fact that khums on earnings were existent since the first age of Islam and
during the lifetime of the Holy Prophet (S). This fact may arouse some questions about
gains on earnings that are subject to khums.
The second point of obscurity ensues from the fact that this religious law seemed to have
been nonexistent even in the milieus of the virtuous community although, firstly, such
profits of earnings were existent and, secondly, there was a profound connection between
the individuals of the virtuous community and the Holy Imams of the Ahl al-Bayt (‘a).
To explain the earlier point of obscurity, we may refer the reader to the previous chapter
about the religious referential authority of the Ahl al-Bayt (‘a) where we have stated that
the Holy Prophet (S) did not reveal all the religious laws of Islam before all Muslims, for
tangible reasons appertaining to the Holy Prophet (S) personally and to the Muslim nation;
rather, he (S) revealed these rulings and laws to special individuals, including Imam ‘Ali
Amir al-Mu'minin (‘a) and some of his elite companions.
He (S) referred the Muslim nations to the Ahl al-Bayt (‘a) if they, in the future, would desire
to learn these laws—a fact that is corroborated by traditions authentically reported from the

Holy Prophet (S), such as the famous Hadith al-Thaqalayn (Tradition of the Two Weighty
Things) and others, as well as verbal and practical confessions of the caliphs to this fact
shown in their referrals to Imam ‘Ali (‘a) to solve enigmatic problems.
As a result, details of this religious law were undisclosed to the Muslim nation because of
the political and cultural circumstances that deprived the Ahl al-Bayt (‘a) of their political
position. Hence, khums was one of the matters firmly related to this issue, because the Ahl
al-Bayt (‘a) were the one and only authority to decide about this tax.26
As another justification, it may also be said that the Holy Prophet (S) did not demonstrate
details of this religious law; rather, he delayed the question and entrusted it to the Imams
(‘a) to reveal it at the appropriate time when required.27
In addition, the gains of earnings being subject to khums was not within the affairs that
could be manipulated by the authorities because it became operative only after gaining
profits in business and deducting annual provisions. Like the amount of zakat on gold, silver
and business income, these conditions could not be controlled or defined by the religious
authority. Therefore, the jurisprudents of the other Muslim sects exclude these funds from
being delivered to the ruler because they are considered ‘invisible funds’. ‘Visible funds’,
such as cattle and yields, which could be estimated and assessed, had to be delivered to
the ruler.28
Moreover, profit on earnings during the age of the Holy Prophet (S) was a small amount and
restricted to a certain number of people.
It can be seen that non-Shi’ite Muslim jurisprudents maintain that it is obligatory to pay
zakat on business investments, while Shi’ite jurisprudents clearly maintain the opposite.
This may stand in as evidence to conclude that according to Islamic legislation, khums is on
the profit of earnings; however, khums might have been changed by non-Shi’ite
jurisprudents into zakat because of lack of scrutiny of the religious laws or because of the
many attempts at modification and distortion to which Muslim society and Islam were
exposed such that even evident issues of Islamic legislation became ambiguous, such as
some rulings of zakat, Hajj (pilgrimage) and others.29
The Holy Imams of the Ahl al-Bayt (‘a), however, did not make efforts to publically elucidate
this religious law because such efforts would certainly result in political conflicts, since
elucidation of this religious law would grant the tyrannical ruling authorities more power
and potency. The tyrannical authorities believed that khums should be possessed by the
caliph, and in this case these funds would be transferred to the treasury of the caliphs most
of whom would consider such funds to be their pure ownership.
As for the explanation of the second point of ambiguity, it can be explained by one of the
following probabilities:
(1) The Holy Imams of the Ahl al-Bayt (‘a) had not wanted to burden their Shi’ah, who were
few in number at that time, with more financial loads. Moreover, they did not consider the
existence of an urgent need for such funds because the virtuous community had not yet
spread over a large scale to have big expenses. As a result, the Holy Imams (‘a) allowed
their followers to make disposition of the funds because the funds were possessed by the
position of Imamate and the Imams had the right to determine their disposition. They also
allowed their Shi’ah to make disposition of khums received from the funds of the other
people.

All this was based on the ruling that profit from earnings was subject to khums, as being
originally enacted by Islamic legislation which the Holy Prophet (S) explained as a whole to
the people and in detail to Imam ‘Ali (‘a), as indicated by the unrestrictedness of the holy
verse involved and the purport of some traditions.
(2) Some scholars, however, have argued that the question of profits on earnings that are
subject to khums was not clarified in the original Islamic legislation; rather, it was one of
the issues left for the Holy Imams of the Ahl al-Bayt (‘a) to determine within the expansive
authorities that the Holy Prophet (S) gave them in the field of enacting certain laws
appertaining to the general affairs of the Muslim community within the boundaries of
financial issues.30
On the grounds of this opinion, we can explain the unfamiliarity of the Shi’ah, in general,
that profit of earnings were subject to khums up to the age of Imam al-Baqir and Imam alSadiq (‘a). This explanation is as follows:
The Holy Imams (‘a) had not executed this ruling before the age of these two Imams (‘a)
because there had been no need for this financial resource before that age. However, when
need for it surfaced, because of the growth and perfection of the virtuous community and
the need for funds to fill the financial gap of meeting its needs and spending on the
individuals of this community, this law was carried out.

The Role of Khums in Improving the Economic
Conditions of the Virtuous Community
Khums on profits of earnings have continually been the most important financial resource in
the economic system of the virtuous community. A large variety of public and private
expenses of the virtuous community depends, in essence, on these funds, especially in the
field of public affairs. Besides, there are other aspects which assign an additional
significance to khums in the general system of the virtuous community.
To get a good idea of the complete portrait of the hypothetical and applied functions of
khums in relation to the economic conditions of the virtuous community, we will display a
number of general aspects.

Khums as a Financial Resource
Khums, along with properties for public and restricted use endowed as waqf, largely
represent the main financial resources on which the general system of the virtuous
community depended, especially after the doors were blocked to other financial resources,
including zakat which was paid to the ruling authorities or to needy people directly, tributes
which were seized by the ruling authorities, and other public funds that found their way to
the public treasury after being levied from the Muslim regions.
As has been previously maintained, no community can build its social, political and cultural
structure without the existence of funds to cover its expenses. As for the virtuous
community which was built by the Ahl al-Bayt (‘a), the political and social circumstances did
not allow any other financial resources on which this community could depend, like
common contributions or investments, because such economic activities became more of a
menace and, at times, an extra economic burden that the majority of the individuals of the
virtuous community, who were generally poor, would not be able to pay.

Flexibility in Khums Taxation
Khums has always been owned by the Holy Imams of the Ahl al-Bayt (‘a), or was the right of
Imamate and the leadership restricted to the Imams (‘a), and they had unrestrained
authority to dispose these funds. The circle of expending these funds has widened, for it
includes the rights of poor Sayyids and Hashemites for whom Almighty Allah determined as
compensation for zakat and alms which are prohibited for their use. These rights have been
granted to these Sayyids and Hashemites because the funds were originally possessed by
the Holy Imams (‘a); therefore, the Imam (‘a) is responsible for meeting any deficiency in
the expenses of the Sayyids and spending the remainder of these funds on public affairs. As
a matter of fact, the logic of meeting the financial needs of Sayyids from khums is that they
are clean and pure funds and not excess or left over funds of people, as stated previously.
The Imam (‘a), or the religious referential authority that represents him, are granted
flexibility and opportunity to use these funds in various fields of public interest. The Holy
Imams of the Ahl al-Bayt (‘a) confirmed this in the expenditure of khums to such a great
degree that they allowed their Shi’ah to dispose the khums funds, and even give them back
to their owners when interest necessitated, as is in the aforesaid narration of Abu-Sayyar
Musmi’ ibn ‘Abd al-Malik.31

Expansive Financial Capacities
Because khums entails a high percentage of the totality of public wealth, it grants the the
Imam (the custodian of this fund) vast financial capacity to serve Muslims and the sacred
goals of the Islamic mission. Khums is levied from all essential funds that man may gain—in
the words of the Holy Qur'an—minerals, earnings from diving, spoils of war and other
income. Accordingly, khums is very much more important than alms and zakat because of
this high percentage. The importance of khums in the profit of earnings increases when we
recognize there was a general economic inclination among the Ahl al-Bayt’s followers
towards commerce and agriculture. Being a vital element in khums, there was much
attention paid to commerce by the Ahl al-Bayt.

Security Against Enemies
Being ‘invisible funds’, according to the jurisprudential classification of funds, the payment
of khums on net earnings to the Holy Imams of the Ahl al-Bayt (‘a) does not draw the
attention of their enemies; therefore, it is not considered a menace that threatens the
security of the Holy Imams (‘a), unlike the payment of the ‘visible funds’, such as the zakat
of cattle and yields, which were usually assessed and estimated by the ruling authorities.
Additionally, earnings subject to khums was not familiar among Muslims in general;
therefore, the payment of this tax to the Holy Imams (‘a) did not arouse doubts about the
movement or promulgation of the concept of Imamate in the milieus of their followers. As a
result, their security was maintained and dangers stemming from the process of payment
and collection of these taxes avoided.

Doctrinal and Spiritual Aspects
There are some doctrinal and spiritual aspects in the process of payment and collection of
khums which increases the importance of the role this tax plays in the life of the virtuous
community. To put this in plain words, khums is the right of the Ahl al-Bayt (‘a); therefore,
paying it manifests a belief in their right and in the fact that their rights had been violated.

Likewise, it expresses loyalty to them, which includes love, affection, fulfillment of
covenants and pledges made to them, and financial support.
According to a tradition, khums is the right of leadership; hence, to pay it to the Ahl al-Bayt
(‘a) denotes believing in their Imamate and leadership. A doctrinal aspect that exists in
khums exclusively is that it is unlike zakat which is paid to the poor. Therefore, to pay
khums to the Ahl al-Bayt (‘a) is also another form of showing preference to them over other
groups in the society, elevating them far above people’s unused excess funds and
confirming their exclusive right to receive the khums funds. funds.

Organizational Aspect
The payment of khums to the Ahl al-Bayt (‘a) represents an organizational aspect in the
system of the virtuous community. It symbolizes the connection of its individuals to the
leadership and the religious referential authority through financial participation in the
administration of the virtuous community and meeting public expenses made through the
Imam (‘a) or the religious authority. Of course, such participation implies affiliation to and
membership in the virtuous community. It is thus similar to the financial contributions of
members of collective organizations and associations.

Actual aspect
The Holy Imams of the Ahl al-Bayt (‘a) and the virtuous community historically demonstrate
that khums was the most vital axis of all financial resources on which the virtuous
community depended in administering its various affairs.
We now refer to a set of important faculties, issues and projects that were financially run
through the funds of khums:
(1) Religious seminaries and cultural schools in various countries: in such faculties and
schools, study is free-of-charge and instructors and teachers, in addition to researchers and
investigators, usually receive nothing as remuneration for their efforts.
(2) Expenses of foreign scholars, propagators, and instructive missionaries.
(3) Expenses of printing and publishing religious books, such as books of practical laws and
verdicts, religious teachings, theses in fields of Muslim jurisprudence, fundamentals of
jurisprudence (usul), and reporting the traditions (hadith), as well as other articles,
magazines, and periodicals.
(4) Construction and administration of mosques, Husayniyyahs, shrines of the Holy Imams
(‘a) and their saintly descendants, religious schools and dormitories therein, housing for
married students of religious studies, public libraries, and all sorts of religious
establishments.
(5) Funds needed for managing religious associations of various activities founded for
serving Islam.
(6) Funds needed for holding religious festivities and public ceremonies for commemorating
the uprising and martyrdom of Imam al-Husayn (‘a).
(7) Aid for unexpected events, such as earthquakes, floods, and other natural disasters, as
well as some public services, such as public baths, bridges and overpasses, and public

accommodations for pilgrims and the like.
(8) Meeting the financial needs of the poor, the destitute, and the needy who are in urgent
need of financial help, whether they are Hashemites or descendants of the Holy Prophet
(S), in particular, who are entitled to something from the share of the Sayyids, or the poor,
the destitute, and the needy individuals of the virtuous community. Of course, all uses of
khums must be under the supervision and permission of the supreme religious referential
authority.
From the above, we can perceive the great role that this financial duty has played in the
building of the virtuous community, especially khums from the profit of earnings.

Restricted Social Solidarity
Social solidarity, shown by undertaking individual responsibility towards financial issues
related to the lives and livelihoods of Muslims, is one of the principles towards which Islam
has called people. This is maintained by many traditions some of which will be cited in this
chapter.
Through a valid chain of authority, Shaykh al-Kulayni, in his book of al-Kafi, has reported
Imam al-Sadiq (‘a) as saying:

 وَﻳَﺤِﻖُّ ﻋَﻠَﻰ.ُاﻟْﻤُﺴْﻠِﻢُ أَﺧُﻮ اﻟْﻤُﺴْﻠِﻢِ؛ ﻻَ ﻳَﻈْﻠِﻤُﻪُ وَﻻَ ﻳَﺨْﺬُﻟُﻪُ وَﻻَ ﻳَﺨُﻮﻧُﻪ
ِاﻟْﻤُﺴْﻠِﻤِﻴﻦَ اﻹﺟْﺘِﻬَﺎدُ ﻓِﻲ اﻟﺘَّﻮَاﺻُﻞِ وَاﻟﺘَّﻌَﺎﻗُﺪِ ﻋَﻠَﻰ اﻟﺘَّﻌَﺎﻃُﻒ
وَاﻟْﻤُﻮَاﺳَﺎةُ ﻷَِﻫْﻞِ اﻟْﺤَﺎﺟَﺔِ وَﺗَﻌَﺎﻃُﻒِ ﺑَﻌْﻀِﻬِﻢْ ﻋَﻠَﻰ ﺑَﻌْﺾٍ ﺣَﺘَّﻰ
َ رُﺣَﻤَﺎءَ ﺑَﻴْﻨَﻜُﻢْ ﻣُﺘَﺮَاﺣِﻤِﻴﻦ،َّﺗَﻜُﻮﻧُﻮا ﻛَﻤَﺎ أَﻣَﺮَﻛُﻢُ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞ
ُﻣُﻐْﺘَﻤِّﻴﻦَ ﻟِﻤَﺎ ﻏَﺎبَ ﻋَﻨْﻜُﻢْ ﻣِﻦْ أَﻣْﺮِﻫِﻢْ ﻋَﻠَﻰ ﻣَﺎ ﻣَﻀَﻰ ﻋَﻠَﻴْﻪِ ﻣَﻌْﺸَﺮ
.َاﻷَﻧْﺼَﺎرِ ﻋَﻠَﻰ ﻋَﻬْﺪِ رَﺳُﻮلِ اﻟﻠﻪِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪِ وَﺳَﻠَّﻢ
Muslims are brothers of each other. They neither wrong, nor disappoint, nor betray each
other. The duties that are incumbent on Muslims towards each other include establishing
communication, showing mutual sympathy, treating the needy as they treat themselves
and empathizing with one another. If you abide by this, you will be as Almighty Allah has
ordered you to be: compassionate and merciful towards one another and regretful upon
missing any opportunity to help your brethren-in-faith, just like the conduct of the Ansar
during the lifetime of the Messenger of Allah (S).32
As far as the virtuous community is concerned, the Ahl al-Bayt (S) emphasized this as a
serious responsibility to be undertaken by the wealthy individuals of the virtuous
community towards their brethren-in-faith.
Traditions reported from the Ahl al-Bayt (‘a) emphasize two main areas:

(1) Public Alms

Many texts and traditions, reported from the Ahl al-Bayt (‘a), demonstrate the significance
of giving alms and the good results ensuing from them. However, the most important point
manifested in this regard is that some traditions have confirmed that there is another
public financial duty, in addition to zakat, imposed on Muslims. This duty has been
mentioned in the following holy verse, which avers the obligation of paying an amount out
of the funds of yields in the season of harvest before estimating the percentage of zakat.
Accordingly, some scholars, such as Shaykh al-Tusi, issued a verdict deeming it obligatory
to pay such an amount.33
The holy verse involved is the following:

ِﻟُﻮا ﻣِﻦ ﺛَﻤَﺮِهِ إِذَا أَﺛْﻤَﺮَ وَآﺗُﻮا ﺣَﻘَّﻪُ ﻳَﻮْمَ ﺣَﺼَﺎدِه
Pay the due of it on the day of its reaping. (6:141)
Through a valid chain of authority, Shaykh al-Kulayni, in his book of al-Kafi, has reported
Zurarah, Muhammad ibn Muslim, and Abu-Basir as quoting Imam al-Baqir (‘a) to have said:

ِﻟُﻮا ﻣِﻦ ﺛَﻤَﺮِهِ إِذَا أَﺛْﻤَﺮَ وَآﺗُﻮا ﺣَﻘَّﻪُ ﻳَﻮْمَ ﺣَﺼَﺎدِه

َ ﻳُﻌْﻄِﻲ اﻟْﻤُﺴْﻠِﻤُﻮنَ اﻟْﻘَﺒْﻀَﺔَ ﺑَﻌْﺪَ اﻟْﻘَﺒْﻀَﺔِ وَﻣِﻦ.ِﻫَﺬَا ﻣِﻦَ اﻟﺼَّﺪَﻗَﺔ
.َاﻟْﺠِﺪَادِ اﻟْﺤَﻔْﻨَﺔَ ﺑَﻌْﺪَ اﻟْﺤَﻔْﻨَﺔِ ﺣَﺘَّﻰ ﻳَﻔْﺮُغ
The verse, “pay the due of it on the day of its reaping” (6:141), mentions a sort of
alms. Muslims give one sheaf after another and from the fruit of date trees one handful
after another until it pours out.34
Bearing the same purport, other narrations, interpreting the holy verse that reads, “Those,
in whose wealth there is a fixed portion for him who begs and for him who is
denied good” (70:24-25) have confirmed that this portion is a financial duty, other than
zakat, which is flexible. Its amount has been left for the owner of the property to give at a
definite time but in any amount that he identifies.
In this connection, Shaykh al-Kulayni, in his book of al-Kafi, has reported through a valid
chain of authority that al-Qasim ibn ‘Abd al-Rahman al-Ansari said that he heard Imam alBaqir (‘a) relating the following:
One day, a man came to my father, ‘Ali ibn al-Husayn (‘a), and asked him to identify the
fixed portion mentioned in this holy verse, “Those in whose wealth there is a fixed
portion for him who begs and for him who is denied good. (70:24-25)”

The Imam (‘a) said:

َ اﻟﺸَّﻲْءُ ﻳُﺨْﺮِﺟُﻪُ ﻣِﻦْ ﻣَﺎﻟِﻪِ ﻟَﻴْﺲَ ﻣِﻦَ اﻟﺰَّﻛَﺎةِ وَﻻَ ﻣِﻦ،ُاﻟْﺤَﻖُّ اﻟْﻤَﻌْﻠُﻮم
.ِاﻟﺼَّﺪَﻗَﺔِ اﻟْﻤَﻔْﺮُوﺿَﺘَﻴْﻦ
The fixed portion is a duty, other than zakat and alms, which one pays from one’s funds.
The man asked, “If it is neither zakat nor alms, what is it then?”
The Imam (‘a) answered:

،َّ إِنْ ﺷَﺎءَ أَﻛْﺜَﺮَ وَإِنْ ﺷَﺎءَ أَﻗَﻞ،ِﻫُﻮَ اﻟﺸَّﻲْءُ ﻳُﺨْﺮِﺟُﻪُ اﻟﺮَّﺟُﻞُ ﻣِﻦْ ﻣَﺎﻟِﻪ
.ُﻋَﻠَﻰ ﻗَﺪْرِ ﻣَﺎ ﻳَﻤْﻠِﻚ
It is the portion that one pays from one’s funds according to one’s property. One can pay
much or little, according to one’s will.
The man asked, “What is that portion used for?”
The Imam (‘a) answered:

ً أَوْ ﻳَﺼِﻞُ ﺑِﻪِ أَﺧﺎ،ًّ وَﻳَﺤْﻤِﻞُ ﺑِﻪِ ﻛَﻻ،ً وَﻳُﻘَﻮِّي ﺑِﻪِ ﺿَﻌِﻴﻔﺎ،ًﻳَﺼِﻞُ ﺑِﻪِ رَﺣِﻤﺎ
.ُ أَوْ ﻟِﻨَﺎﺋِﺒَﺔٍ ﺗَﻨُﻮﺑُﻪ،ِﻟَﻪُ ﻓِﻲ اﻟﻠﻪ
One may make firm relations with one’s relatives, financially strengthen a destitute person,
alleviate someone’s burden, improve relations with one’s brothers-in-faith, or aid someone
in misfortune.
Impressed by the Imam’s knowledge, the man quoted:
“Allah knows best where He places His message. (6:124)”35
However, master jurisprudents have not determined these two matters to be obligatory
although authentically and validly reported traditions indicate the latter,36 assuming that
there are other traditions contradicting these. As a result, these financial duties must be
thought of as recommended (according to the principles of Usul al-Fiqh). Additionally, there
is a scholarly consensus on the non-obligation of paying such financial duties openly, i.e.
under all circumstances. Excepted from this consensus is the verdict of Shaykh al-Tusi who,
in one of his opinions, has decided the payment of the earlier financial duty as obligatory.

From the previous discussion, we may conclude that such inconsistency in the traditions
reported from the Ahl al-Bayt (‘a) on this topic should be taken to mean one of the following
two probabilities:
(1) Such sorts of payments are strongly recommended (mustahabb), because they achieve
social solidarity to an extent that corresponds with the circumstances surrounding each
individual of the Muslim community.
(2) Such payments are provisionally obligatory; i.e. obligatory under certain circumstances
and conditions. The Holy Imams of the Ahl al-Bayt (‘a) deemed these payments obligatory
out of their understanding of the nature of the social obligations of that age, which would
have been inescapably observed by the individuals of that community. Having not been
decided as obligatory in the original Islamic legislation, this duty was, therefore, deemed
obligatory by the religious referential authorities within the general responsibilities that
they had to undertake towards the Muslim community and interests that contributed to
social solidarity with the poor.37
No matter which probability is closer to the fact, the Holy Imams of the Ahl al-Bayt (‘a),
having worked towards building the virtuous community, took much interest in the issue of
social solidarity, seeing it as one of the foundations of attaining an ideal economic
condition.

(2) Rights of Brethren-in-Faith
The Holy Imams of the Ahl al-Bayt (‘a) laid much emphasis on the existence and
observation of a set of rights and duties that a faithful believer must undertake towards his
brethren-in-faith; i.e. the members of the virtuous community. Among these duties are
aiding others financially to cover their needs and meet their requirements.
This emphasis has been taught in a number of ways.
First: The Holy Imams (‘a) confirmed that the observation of these rights is one of the
actual and real obligations that must be carried out by faithful people, just like other
religious duties and responsibilities.
According to a validly reported tradition, Shaykh al-Kulayni, in his book of al-Kafi, has
reported Suma’ah to have said:
I asked Imam al-Sadiq (‘a), “If some people are wealthy, but their brethren-in-faith are too
needy to be satisfied with zakat funds, are the wealthy people permitted to fill themselves
in difficult times while their brethren-in-faith are hungry?”
Besides the tradition already cited on p. 92, as reported by Shaykh al-Kulayni in his book of
al-Kafi from Furat ibn Ahnaf, Imam al-Sadiq (‘a) said:

ْأَﻳُّﻤَﺎ ﻣُﺆْﻣِﻦٍ ﻣَﻨَﻊَ ﻣُﺆْﻣِﻨﺎً ﺷَﻴْﺌﺎً ﻣِﻤَّﺎ ﻳَﺤْﺘَﺎجُ إِﻟَﻴْﻪِ وَﻫُﻮَ ﻳَﻘْﺪِرُ ﻋَﻠَﻴْﻪِ ﻣِﻦ
،ُ أَﻗَﺎﻣَﻪُ اﻟﻠﻪُ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔِ ﻣُﺴْﻮَدّاً وَﺟْﻬُﻪ،ِﻋِﻨْﺪِهِ أَوْ ﻣِﻦْ ﻋِﻨْﺪِ ﻏَﻴْﺮِه
 ﻫَﺬَا اﻟْﺨَﺎﺋِﻦُ اﻟَّﺬِي:ُ ﻓَﻴُﻘَﺎل،ِ ﻣَﻐْﻠُﻮﻟَﺔً ﻳَﺪَاهُ إِﻟَﻰ ﻋُﻨُﻘِﻪ،ُﻣُﺰْرَﻗَّﺔً ﻋَﻴْﻨَﺎه

.ِ ﺛُﻢَّ ﻳُﺆْﻣَﺮُ ﺑِﻪِ إِﻟَﻰ اﻟﻨَّﺎر.ُﺧَﺎنَ اﻟﻠﻪَ وَرَﺳُﻮﻟَﻪ
If any believer (mu'min) refrains from meeting the needs of another believer while he can
do so or he can mediate with another person who can do it, Almighty Allah will resurrect
him black-faced, downcast-eyed, and having his hands attached to his neck. Then, he will
be introduced as a traitor who has betrayed Almighty Allah and His Messenger and will be
led to the Hellfire by a divine command.38
Thus, this financial duty is a restricted obligation upon wealthy individuals under
circumstances of harsh destitution. It becomes obligatory when a government or the
Muslim society fails to assure the livings of deprived destitute people.
Second: The Holy Imams (‘a) explained that this duty was obligatory on individuals;
however, it was still regarded as one of the duties that is difficult to impose generally and
all-inclusively because people may abandon their faith or individuals of the virtuous
community may shun carrying it out. This means that this duty is one of the private
obligations that must be carried out in general for the purpose of solidifying the
organizational structure of the virtuous community, strengthening the general relations
among its individuals and promoting feelings of responsibility towards this duty even if it is
treated as recommended. However, it becomes obligatory under certain conditions of harsh
destitution.
Mufadhdhal ibn Yazid has reported Imam al-Sadiq (‘a) as saying:

:ُ ﻓَﺈِنَّ اﻟﻠﻪَ ﻳَﻘُﻮل،َأُﻧْﻈُﺮْ ﻣَﺎ أَﺻَﺒْﺖَ ﻓَﻌُﺪْ ﺑِﻪِ ﻋَﻠَﻰ إِﺧْﻮَاﻧِﻚ

ِإِنَّ اﻟْﺤَﺴَﻨَﺎتِ ﻳُﺬْﻫِﺒْﻦَ اﻟﺴَّﻴِّﺌَﺎت

ِ ِ ﺛَﻻَﺛَﺔٌ ﻻَ ﺗُﻄِﻴﻘُﻬَﺎ ﻫَﺬ:ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِﻗَﺎلَ رَﺳُﻮلُ اﻟﻠﻪ
ه
ُ وَذِﻛْﺮ،ِ وَإِﻧْﺼَﺎفُ اﻟﻨَّﺎسِ ﻣِﻦْ ﻧَﻔْﺴِﻪ،ِ اﻟْﻤُﻮَاﺳَﺎةُ ﻟِﻷَخِ ﻓِﻲ ﻣَﺎﻟِﻪ:ُاﻷُﻣَّﺔ
َّ ﺳُﺒْﺤَﺎنَ اﻟﻠﻪِ وَاﻟْﺤَﻤْﺪُ ﻟﻠﻪِ وَﻻَ إِﻟَﻪَ إِﻻ:َ وَﻟَﻴْﺲَ ﻫُﻮ.ٍاﻟﻠﻪِ ﻋَﻠَﻰ ﻛُﻞِّ ﺣَﺎل
.َ ﺧَﺎفَ اﻟﻠﻪ،ُ ﻓَﻘَﻂْ؛ وَﻟَﻜِﻦْ إِذَا وَرَدَ ﻋَﻠَﻰ ﻣَﺎ ﻳُﺤَﺮَّم،ُاﻟﻠﻪُ وَاﻟﻠﻪُ أَﻛْﺒَﺮ
Whatever you gain (from the money of the ruler), you may donate it to your brethren-i-faith, for Almighty Allah says, “Surely, good deeds take away evil deeds.” (11:114)
Allah’s Messenger (S) has said, “Three acts of conduct cannot be neglected by the
individuals of this nation: (1) Halving one’s funds with brethren-in-faith, (2) treating people

justly in personal issues, and (3) remembering Almighty Allah under all circumstances. To
remember Almighty Allah does not mean just to utter such statements of praise for Him like
‘Glory be to Allah’, ‘praise be to Allah’, ‘there is no god save Allah’, and ‘Allah is the Allgreat’; rather, it means to fear Him before committing a forbidden act.39
Third: The Holy Imams (‘a) confirmed that such duties symbolized a morally perfect
character without which one fell short of the required qualification of a true faithful believer,
which is the main purpose behind the building of a virtuous community.
Aban ibn Taghlib has reported the following:
While I was performing the ritual circumambulation (tawaff) in the company of Imam alSadiq (‘a), one of our fellows, who had previously asked me to accompany him on a
mission, appeared before me. As he signaled to me, Imam al-Sadiq (‘a) saw us, “O Aban,
are you the one intended by that man?” asked the Imam (‘a).
“Yes, I am,” I answered.
“Is he of the same faith as you?” wondered the Imam (‘a).
“Yes, he is,” I answered.
“Then,” the Imam (‘a) instructed, “Go with him and break your circumambulation.”
“Should I do so even if the circumambulation is obligatory?” I asked.
“Yes, you should,” he (‘a) answered.
So, I went with that man. When I returned, I visited the Imam (‘a) and asked him about the
duties towards brethren-in-faith.
“Leave the matter. Do not ask me about them,” said the Imam (‘a).
Nevertheless, I repeated the same question insistently until the Imam (‘a) answered me,
saying, “O Aban, (the duty towards one’s brother-in-faith is that) you give him half of your
wealth.”
As he looked at me and noticed my surprise, the Imam (‘a) said, “O Aban, you should have
known that Almighty Allah has mentioned (with praise) those who give others preference
over themselves?”
“Yes, I knew that,” I answered.
The Imam (‘a) said:

ِه إِذَا أَﻧْﺖَ أَﻋْﻄَﻴْﺘَﻪُ ﻣِﻦَ اﻟﻨِّﺼْﻒ
ُ ُ إِﻧَّﻤَﺎ ﺗُﺆْﺛِﺮ،ُإِذَا ﻗَﺎﺳَﻤْﺘَﻪُ ﻟَﻢْ ﺗُﺆْﺛِﺮْه
.ِاﻵﺧَﺮ
“If you give your brother-in-faith half of what you have, you have not yet given him

preference over yourself. Only when you give him from the other half, have you given him
preference.”40
Imam ‘Ali Amir al-Mu'minin (‘a) is reported to have said:

َ  إِنَّ اﻟﻠ:ِﺳِﺖُّ ﺧِﺼَﺎلٍ ﻣَﻦْ ﻛُﻦَّ ﻓِﻴﻪِ ﻛَﺎنَ ﺑَﻴْﻦَ ﻳَﺪَيِ اﻟﻠﻪِ وَﻋَﻦْ ﻳَﻤِﻴﻨِﻪ
ﻪ
ُ وَﻳَﻜْﺮَهُ ﻟَﻪ،ِﻳُﺤِﺐُّ اﻟْﻤَﺮْءَ اﻟْﻤُﺴْﻠِﻢَ اﻟَّﺬِي ﻳُﺤِﺐُّ ﻷَِﺧِﻴﻪِ ﻣَﺎ ﻳُﺤِﺐُّ ﻟِﻨَﻔْﺴِﻪ
، وَﻳَﻄَﺄُ ﻋَﻘِﺒِﻲ، وَﻳَﻌْﺮِفُ ﻓَﻀْﻠِﻲ،َ وَﻳُﻨَﺎﺻِﺤُﻪُ اﻟْﻮِﻻَﻳَﺔ،ِﻣَﺎ ﻳَﻜْﺮَهُ ﻟِﻨَﻔْﺴِﻪ
.وَﻳَﻨْﻈُﺮُ ﻋَﺎﻗِﺒَﺘِﻲ
Whoever enjoys the following six features will be before and on the right hand side of
Almighty Allah: Almighty Allah surely loves the Muslim individual who (1) loves for his
brother-in-faith all that which he loves for himself, (2) hates for him whatever he hates for
himself, (3) acts towards him sincerely on account of bonds of faith, (4) recognizes my
leadership, (5) patterns himself after my example, and (6) accepts the government of my
progeny.41
Master jurisprudents are not known for having determined that this sort of spending is
obligatory although there are a good number of traditions and reported texts indicating this
obligation. Thus, they have specified this matter to be emphatically recommended (istihbab
mu'akkad).42 The reason for this may be to achieve the principle of social solidarity, or that
this duty is an executive, local (i.e. temporary) procedure taken by the Ahl al-Bayt (‘a) to
put this originally obligatory principle into practice by leaving its application to the religious
referential authority.
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Chapter 3: Economic Activity
1. Encouraging Economic Activity
2. General Trend of Economic Activity
3. Direction of Economic Activity

Preamble
The general economic activity of the virtuous community, as well as its financial capacity
and public income, is looked upon as one of the most important issues on which the fiscal

power of the virtuous community—plus its capability of movement and protection against
dangers and perils and steadfastness against difficulties and pressures—depends. Without
taking this issue into consideration, no community can attain perfection or survive the
vicissitudes of time.
We have previously referred to the fact that Islam has paid much attention to the economic
aspect. For instance, the great financial potential of Lady Khadijah al-Kubra (‘a) played an
extremely vital role in helping Muslims withstand ordeals and resist the financial siege
which was imposed upon them at the beginning of the promulgation of Islam.

Encouraging Economic Activity
While establishing the economic aspect, the Ahl al-Bayt (‘a) instituted a general principle
for their followers, educated them about it and implanted it in their social culture. This
general principle was the principle of work and exertion of all possible efforts to earn a
livelihood. The Ahl al-Bayt (‘a) disallowed reliance on others to meet one’s financial needs,
considering work to this end to be among the obligatory sacred deeds that draw one nearer
to Almighty Allah.
In an authentic tradition, Shaykh al-Kulayni reported ‘Umar ibn Yazid to have said to Imam
al-Sadiq (‘a), “A man decides to stay at home and he offers prayers, fasts and performs
devotional acts, believing that his sustenance will inevitably find its way to him. What is
your opinion about such an act?”
The Imam (‘a) commented:

.ْﻫَﺬَا أَﺣَﺪُ اﻟﺜَّﻻَﺛَﺔِ اﻟَّﺬِﻳﻦَ ﻻَ ﻳُﺴْﺘَﺠَﺎبُ ﻟَﻬُﻢ
This man is among one of the three categories of people whose prayers are never
responded to.1
According to another authentic tradition that is reported from ‘Umar ibn Yazid, Imam alSadiq (‘a) said:

ٌ أَﻛَﺎنَ ﻳَﺴْﻘُﻂُ ﻋَﻠَﻴْﻪِ ﺷَﻲْء،ُأَرَأَﻳْﺖَ ﻟَﻮْ أَنَّ رَﺟُﻻً دَﺧَﻞَ ﺑَﻴْﺘَﻪُ وَأَﻏْﻠَﻖَ ﺑَﺎﺑَﻪ
ﻣِﻦَ اﻟﺴَّﻤَﺎءِ؟
If a man were to enter his house and lock its door, would anything fall on him from the
heavens?2
Ayyub, the brother of Adim ibn Bayya’ al-Harawi, is reported to have said that he and some
others were sitting in the presence of Imam al-Sadiq (‘a) when al-’Ala' ibn Kamil came and
sat in front of the Imam (‘a) and asked, “Pray to Almighty Allah to provide me with easy
sustenance.”

The Imam (‘a) answered:

.َّﻻَ أَدْﻋُﻮ ﻟَﻚَ! أُﻃْﻠُﺐْ ﻛَﻤَﺎ أَﻣَﺮَكَ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞ
No, I will not. You must seek sustenance as Almighty Allah has ordered you to do.3
This struggle to seek sustenance has been elevated to such a degree that it has attained
the rank of jihad or even higher.
In an authentic tradition, al-Halabi has reported Imam al-Sadiq (‘a) as saying:

.ِاﻟْﻜَﺎدُّ ﻋَﻠَﻰ ﻋِﻴَﺎﻟِﻪِ ﻛَﺎﻟْﻤُﺠَﺎﻫِﺪِ ﻓِﻲ ﺳَﺒِﻴﻞِ اﻟﻠﻪ
He who works to provide his dependents with sustenance is like a mujahid who fights for
the sake of Almighty Allah.4
According to another authentic tradition, Zakariyya ibn Adam has reported Imam al-Ridha
(‘a) as saying:

ُ ﻣَﺎ ﻳَﻜُﻒُّ ﺑِﻪِ ﻋِﻴَﺎﻟَﻪُ أَﻋْﻈَﻢ،َّ ﻋَﺰَّ وَﺟَﻞ،ِاﻟَّﺬِي ﻳَﻄْﻠُﺐُ ﻣِﻦْ ﻓَﻀْﻞِ اﻟﻠﻪ
.َّ ﻋَﺰَّ وَﺟَﻞ،ِأَﺟْﺮاً ﻣِﻦَ اﻟْﻤُﺠَﺎﻫِﺪِ ﻓِﻲ ﺳَﺒِﻴﻞِ اﻟﻠﻪ
He who seeks the grace of Almighty Allah to provide enough sustenance for his dependents
will have a greater reward than fighting for the sake of Almighty Allah.5
Muhammad ibn Marwan has reported Imam al-Sadiq (‘a) as saying:

ً ﻳَﻨْﺒَﻐِﻲ ﻟِﻠْﻤُﺴْﻠِﻢِ اﻟْﻌَﺎﻗِﻞِ أَنْ ﻻَ ﻳُﺮَى ﻇَﺎﻋِﻨﺎ:َإِنَّ ﻓِﻲ ﺣِﻜْﻤَﺔِ آلِ دَاوُود
ِ أَوْ ﻟَﺬَّةٍ ﻓِﻲ ﻏَﻴْﺮِ ذَات،ٍ أَوْ ﺗَﺰَوُّدٍ ﻟِﻤَﻌَﺎد،ٍ ﻣَﺮَﻣَّﺔٍ ﻟِﻤَﻌَﺎش:ٍإِﻻَّ ﻓِﻲ ﺛَﻻَث
 وَﻳَﻨْﺒَﻐِﻲ ﻟِﻠْﻤُﺴْﻠِﻢِ اﻟْﻌَﺎﻗِﻞِ أَنْ ﻳَﻜُﻮنَ ﻟَﻪُ ﺳَﺎﻋَﺔٌ ﻳُﻔْﻀِﻲ ﺑِﻬَﺎ.ٍﻣُﺤَﺮَّم
ُ وَﺳَﺎﻋَﺔٌ ﻳُﻻَﻗِﻲ إِﺧْﻮَاﻧَﻪ،َّإِﻟَﻰ ﻋَﻤَﻠِﻪِ ﻓِﻴﻤَﺎ ﺑَﻴْﻨَﻪُ وَﺑَﻴْﻦَ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞ
َ وَﺳَﺎﻋَﺔٌ ﻳُﺨْﻠِﻲ ﺑَﻴْﻦ،ِاﻟَّﺬِﻳﻦَ ﻳُﻔَﺎوِﺿُﻬُﻢْ وَﻳُﻔَﺎوِﺿُﻮﻧَﻪُ ﻓِﻲ أَﻣْﺮِ آﺧِﺮَﺗِﻪ
.ِ ﻓَﺈِﻧَّﻬَﺎ ﻋَﻮْنٌ ﻋَﻠَﻰ ﺗِﻠْﻚَ اﻟﺴَّﺎﻋَﺘَﻴْﻦ،ٍﻧَﻔْﺴِﻪِ وَﻟَﺬَّاﺗِﻬَﺎ ﻓِﻲ ﻏَﻴْﺮِ ﻣُﺤَﺮَّم

The following statement is written in the book of wisdom of (Prophet) David’s household: A
Muslim of sane mind must not be seen busy except in three pursuits: improving his
livelihood, supplying himself with provisions for the life to come, and seeking lawful
pleasures. A rational Muslim is also required to dedicate an hour to acts directed to
Almighty Allah, another hour to meeting his brethren-in-faith to discuss the affairs of the
Hereafter, and a third hour to gain lawful pleasures. The third hour helps him do the work of
the first two hours properly.6
The Ahl al-Bayt (‘a) provided excellent practical examples in order to emphasize the
importance of work and clarified this principle empirically so that their followers would
follow their examples.
According to an authentic tradition, ‘Abd al-Rahman ibn al-Hajjaj has reported Imam alSadiq (‘a) as recounting the following:
Muhammad ibn al-Munkadir used to say: I never thought that ‘Ali ibn al-Husayn (‘a) would
leave a successor as excellent as himself until I saw his son, Muhammad (‘a). I wanted to
give him a lesson, but he gave me one. On a hot day, I went to al-Madinah where I saw
Imam al-Baqir (‘a). I said to myself, “A great man of Quraysh working at this hour of day in
search of the material world! I will certainly give him some advice.” I approached and gave
a salutation. Still catching his breath, he returned my greeting. Sweat was pouring from his
head and face because of the heat. I said, “May Allah help you! A great man of Quraysh is
seeking worldly provisions at this time of the day! What will happen if death overtakes you
in this situation?” He said, “If death overtakes me in this situation, I will be in a state of
obedience to Almighty Allah. I am afraid of death only when I am committing a sin!” I said,
“May Allah bless you! You are thoroughly right. I intended to give you advice but you gave
it to me!”7
Muhammad ibn ‘Adhafir has reported his father as saying:
Imam al-Sadiq (‘a) gave my father one thousand and seven hundred dinars asking him to
use it in business. The Imam (‘a) then said:

،ِ وَإِنْ ﻛَﺎنَ اﻟﺮِّﺑْﺢُ ﻣَﺮْﻏُﻮﺑﺎً ﻓِﻴﻪ،أَﻣَﺎ إِﻧَّﻪُ ﻟَﻴْﺲَ ﻟِﻲ رَﻏْﺒَﺔٌ ﻓِﻲ رِﺑْﺤِﻬَﺎ
.ِ ﻣُﺘَﻌَﺮِّﺿﺎً ﻟِﻔَﻮَاﺋِﺪِه،َّ ﺟَﻞَّ وَﻋَﺰ،ُوَﻟَﻜِﻨِّﻲ أَﺣْﺒَﺒْﺖُ أَنْ ﻳَﺮَاﻧِﻲَ اﻟﻠﻪ
Verily, I do not have the desire to gain profits from this business even though profit is
something desired; rather, I just want Almighty Allah to see me seeking His interests.
My father made a one hundred dinar profit from the business he undertook. The Imam (‘a),
having been informed of this, rejoiced and had my father add the profit to the capital. When
my father died and the investment was still with him, Imam al-Sadiq (‘a) summoned me
and wrote down, “May Allah grant wellbeing to you and us! I have given Abu-Muhammad
one thousand seven hundred dinars to use them in business. So, please hand this amount
over to ‘Umar ibn Yazid.”
When I searched in my father’s register, I found the following written therein: “Abu-Musa
has one thousand and seven hundred dinars invested with me, and I made a profit of one

hundred dinars for him. ‘Abdullah ibn Sinan and ‘Umar ibn Yazid have full acquaintance
with the matter.”8

General Trend of Economic Activity
The Holy Imams of the Ahl al-Bayt (‘a) founded a set of principles to be the general trend in
the economic activities of their followers. The first principle was to seek sustenance without
indolence by exerting all possible effort to provide for oneself through work.
Shaykh al-Kulayni has reported, through a valid chain of authority, that Sadir asked Imam
al-Sadiq (‘a), “What is a man required to do to seek sustenance?”
The Imam (‘a) answered:

.َإِذَا ﻓَﺘَﺤْﺖَ ﺑَﺎﺑَﻚَ وَﺑَﺴَﻄْﺖَ ﺑِﺴَﺎﻃَﻚَ ﻓَﻘَﺪْ ﻗَﻀَﻴْﺖَ ﻣَﺎ ﻋَﻠَﻴْﻚ
If you open the door [of your store] and stretch your rug [on which you exhibit your goods],
you will have done perfectly what you are required to do.9
Al-Tayyar is reported to have said that Imam al-Baqir (‘a) asked him, “What is your current
profession or what kind of job are you currently doing?”
He answered, “I have no job.”
The Imam (‘a) instructed:

َ ﻓَﺈِذَا ﻓَﻌَﻠْﺖ،ًﻓَﺨُﺬْ ﺑَﻴْﺘﺎً وَاﻛْﻨُﺲْ ﻓَﻨَﺎءَهُ وَرُﺷَّﻪُ وَاﺑْﺴُﻂْ ﻓِﻴﻪِ ﺑِﺴَﺎﻃﺎ
.َذَﻟِﻚَ ﻓَﻘَﺪْ ﻗَﻀَﻴْﺖَ ﻣَﺎ وَﺟَﺐَ ﻋَﻠَﻴْﻚ
“Betake yourself a store, sweep the confines, and stretch a rug therein. If you do so, you
will have done perfectly what you are obligated to do.”
The reporter said, “When I carried out the Imam’s instruction, I was given ample
sustenance.”10
Ibn al-Qaddah has reported Imam al-Sadiq (‘a) as saying:

.ُﻋَﺪُوُّ اﻟْﻌَﻤَﻞِ اﻟْﻜَﺴَﻞ
Laziness is the enemy of work.11
Imam Musa al-Kazim (‘a) is reported to have said:

،َ إِﻳَّﺎكَ وَاﻟْﻜَﺴَﻞَ وَاﻟﻀَّﺠَﺮ:ِ ﻟِﺒَﻌْﺾِ وِﻟْﺪِه،ُ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم،ﻗَﺎلَ أَﺑِﻲ
.ِﻓَﺈِﻧَّﻬُﻤَﺎ ﻳَﻤْﻨَﻌَﺎﻧِﻚَ ﻣِﻦْ ﺣَﻈِّﻚَ ﻣِﻦَ اﻟﺪُّﻧْﻴَﺎ وَاﻵﺧِﺮَة
My father said to one of his sons, “Beware of laziness and tedium, for they deprive you of
your share of this world and the Hereafter.”12
The second principle was commitment to seeking only legal sustenance. Almighty Allah,
ordered man to seek of His sustenance and guaranteed it to him—provided it was sought
through lawful means.
He, the Almighty, has thus said:

َوَﻓِﻲ اﻟﺴَّﻤَﺎءِ رِزْﻗُﻜُﻢْ وَﻣَﺎ ﺗُﻮﻋَﺪُون
In heaven is your sustenance, and (also) that which you are promised. (51:22)
Complying with this divine instruction, the Holy Imams of the Ahl al-Bayt (‘a) asserted that,
while seeking sustenance, it is necessary to maintain balance between obligation and what
Almighty Allah has determined for each individual. As a result, man is required to seek
sustenance and, at the same time, be committed to the regulations and general rules
determined by Islam, avoiding squandering or violations of these regulations.
Abu-Hamzah al-Thumali has reported on the authority of Imam al-Baqir (‘a) that the Holy
Prophet (S) said in his famous sermon at the Farewell Pilgrimage:

أَﻻَ إِنَّ اﻟﺮُّوحَ اﻷَﻣِﻴﻦَ ﻧَﻔَﺚَ ﻓِﻲ رَوْﻋِﻲ أَﻧَّﻪُ ﻻَ ﺗَﻤُﻮتُ ﻧَﻔْﺲٌ ﺣَﺘَّﻰ
َ ﻓَﺎﺗَّﻘُﻮا اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ وَأَﺟْﻤِﻠُﻮا ﻓِﻲ اﻟﻄَّﻠَﺐِ وَﻻ،ﺗَﺴْﺘَﻜْﻤِﻞَ رِزْﻗَﻬَﺎ
ْﻳَﺤْﻤِﻠَﻨَّﻜُﻢُ إﺳْﺘِﺒْﻄَﺎءُ ﺷَﻲْءٍ ﻣِﻦَ اﻟﺮِّزْقِ أَنْ ﺗَﻄْﻠِﺒُﻮهُ ﺑِﺸَﻲْءٍ ﻣِﻦ
ِ ﻓَﺈِنَّ اﻟﻠﻪَ ﺗَﺒَﺎرَكَ وَﺗَﻌَﺎﻟَﻰ ﻗَﺴَّﻢَ اﻷَرْزَاقَ ﺑَﻴْﻦَ ﺧَﻠْﻘِﻪ،ِﻣَﻌْﺼِﻴَﺔِ اﻟﻠﻪ
ُ ﻓَﻤَﻦِ إﺗَّﻘَﻰ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ وَﺻَﺒَﺮَ أَﺗَﺎه.ًﺣَﻻَﻻً وَﻟَﻢْ ﻳُﻘَﺴِّﻤْﻬَﺎ ﺣَﺮَاﻣﺎ
ْ وَﻣَﻦْ ﻫَﺘَﻚَ ﺣِﺠَﺎبَ اﻟﺴِّﺘْﺮِ وَﻋَﺠَّﻞَ ﻓَﺄَﺧَﺬَهُ ﻣِﻦ،ِاﻟﻠﻪُ ﺑِﺮِزْﻗِﻪِ ﻣِﻦْ ﺣِﻠِّﻪ
.ِﻏَﻴْﺮِ ﺣِﻠِّﻪِ ﻗُﺺَّ ﺑِﻪِ ﻣِﻦْ رِزْﻗِﻪِ اﻟْﺤَﻻَلِ وَﺣُﻮﺳِﺐَ ﻋَﻠَﻴْﻪِ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔ
Verily, the Trustworthy Spirit (the Angel Gabriel) inspired in me that no single soul will die
before fully receiving its sustenance. So, (you must) fear Almighty Allah and seek
sustenance. Do not make the delay in an amount of your sustenance incite you to seek it
through an act of disobedience to Almighty Allah, for He, the Blessed and Exalted, has
divided lawful sustenance, never unlawful sustenance, among His creatures. Therefore,

whoever fears Almighty Allah and waits patiently, Almighty Allah will give him his lawful
sustenance, but whoever ravages the curtain of protection and rushes to take his
sustenance unlawfully, Almighty Allah will reduce it from his lawful sustenance and leave
him to compensate for it on the Day of Resurrection.13
Ibrahim ibn Abi’l-Ballad has reported on the authority of his father that Imam al-Baqir (‘a)
said:

ً َ ﻟَﻬَﺎ رِزْﻗَﻬَﺎ ﺣَﻻ،َّ ﻋَﺰَّ وَﺟَﻞ،ُﻟَﻴْﺲَ ﻣِﻦْ ﻧَﻔْﺲٍ إِﻻَّ وَﻗَﺪْ ﻓَﺮَضَ اﻟﻠﻪ
ﻻ
َ ﻓَﺈِنْ ﻫِﻲ.َ وَﻋَﺮَضَ ﻟَﻬَﺎ ﺑِﺎﻟْﺤَﺮَامِ ﻣِﻦْ وَﺟْﻪٍ آﺧَﺮ،ٍﻳَﺄْﺗِﻴﻬَﺎ ﻓِﻲ ﻋَﺎﻓِﻴَﺔ
،ﺗَﻨَﺎوَﻟَﺖْ ﺷَﻴْﺌﺎً ﻣِﻦَ اﻟْﺤَﺮَامِ ﻗَﺎﺻَّﻬَﺎ ﺑِﻪِ ﻣِﻦَ اﻟْﺤَﻻَلِ اﻟَّﺬِي ﻓُﺮِضَ ﻟَﻬَﺎ
:َّ وَﻫُﻮَ ﻗَﻮْلُ اﻟﻠﻪِ ﻋَﺰَّ وَﺟَﻞ،ٌوَﻋِﻨْﺪَ اﻟﻠﻪِ ﺳِﻮَاﻫُﻤَﺎ ﻓَﻀْﻞٌ ﻛَﺜِﻴﺮ

ِوَاﺳْﺄَﻟُﻮا اﻟﻠَّﻪَ ﻣِﻦ ﻓَﻀْﻠِﻪ
There is no single soul but that Almighty Allah has decided for it its sustenance to be gained
in a lawful and wholesome way, but He has also determined the same sustenance if gained
unlawfully; therefore, if a soul takes any of its sustenance in an unlawful manner, Almighty
Allah will reduce it from its lawfully-earned sustenance, which He has determined. With
Almighty Allah, however, there is much more grace than sustenance that is gained either
lawfully or unlawfully, to which He has referred, saying, “Ask Allah of His
grace.(4:32)”14
The third principle was to take considerable interest in preserving one’s funds and
maintaining equilibrium in spending in order to avoid both squandering and
parsimoniousness.
Almighty Allah has said in the Holy Qur'an:

وَاﻟَّﺬِﻳﻦَ إِذَا أَﻧﻔَﻘُﻮا ﻟَﻢْ ﻳُﺴْﺮِﻓُﻮا وَﻟَﻢْ ﻳَﻘْﺘُﺮُوا وَﻛَﺎنَ ﺑَﻴْﻦَ ذَٰﻟِﻚَ ﻗَﻮَاﻣًﺎ
Those who, when they spend, are not extravagant and not niggardly, but hold a
just balance between those extremes. (25:67)
The Ahl al-Bayt (‘a) also instructed that one’s funds must be cared for and managed
personally, especially when such funds are considerable.
Tha‘labah and other narrators have reported that Imam al-Sadiq (‘a) said:

.ِإِﺻْﻻَحُ اﻟْﻤَﺎلِ ﻣِﻦَ اﻹِﻳـﻤَﺎن
Proper management of funds is part of faith.15
Dawud ibn Sarhan has reported that he once saw Imam al-Sadiq (‘a) weighing dates with
his own hands. He thus said to him, “May Allah accept me as ransom for you! You could
have ordered one of your sons or servants to save you from this deed.”
The Imam (‘a) answered:

،ِ اﻟﺘَّﻔَﻘُّﻪُ ﻓِﻲ اﻟﺪِّﻳﻦ:ٌ إِﻧَّﻪُ ﻻَ ﻳُﺼْﻠِﺢُ اﻟْﻤَﺮْءَ اﻟْﻤُﺴْﻠِﻢَ إِﻻَّ ﺛَﻻَﺛَﺔ،ُﻳَﺎ دَاوُود
.ِ وَﺣُﺴْﻦُ اﻟﺘَّﻘْﺪِﻳﺮِ ﻓِﻲ اﻟْﻤَﻌِﻴﺸَﺔ،ِوَاﻟﺼَّﺒْﺮُ ﻋَﻠَﻰ اﻟﻨَّﺎﺋِﺒَﺔ
O Dawud, three matters can lead a Muslim to uprightness: (1) mastery in religious
knowledge, (2) steadfastness against misfortune, and (3) good management of
livelihood.16
Yunus has reported that Imam al-Sadiq (‘a) instructed him saying:

َ ﺿَﺮْب...َ وَﻛِﻞْ ﻣَﺎ ﺷَﻒَّ إِﻟَﻰ ﻏَﻴْﺮِك،َﺑَﺎﺷِﺮْ ﻛِﺒَﺎرَ أُﻣُﻮرِكَ ﺑِﻨَﻔْﺴِﻚ
.أَﺷْﺮِﻳَﺔِ اﻟْﻌَﻘَﺎرِ وَﻣَﺎ أَﺷْﺒَﻬَﻬَﺎ
Manage your major affairs in person, and employ others to manage minor dealings…major
affairs include purchasing real estate and matters of a similar nature.17
The fourth principle is commitment to a policy of economization, which includes saving
one’s annual provisions, according to the religious law of Islam, so as to eliminate
neediness and avoid requiring aid from others.
Al-Hasan ibn al-Jahm has reported that he heard Imam al-Ridha (‘a) saying:

َ  وَﻛَﺎ.َإِنَّ اﻹِﻧْﺴَﺎنَ إِذَا أَدْﺧَﻞَ ﻃَﻌَﺎمَ ﺳَﻨَﺘِﻪِ ﺧَﻒَّ ﻇَﻬْﺮُهُ وَاﺳْﺘَﺮَاح
ن
 ﻻَ ﻳَﺸْﺘَﺮِﻳَﺎنِ ﻋُﻘْﺪَةً ﺣَﺘَّﻰ،ُ ﻋَﻠَﻴْﻬِﻤَﺎ اﻟﺴَّﻻَم،ِأَﺑُﻮ ﺟَﻌْﻔَﺮٍ وَأَﺑُﻮ ﻋَﺒْﺪِاﻟﻠﻪ
.ﻳُﺤْﺮِزَا ﻃَﻌَﺎمَ ﺳَﻨَﺘِﻬِﻤَﺎ
If one saves the provisions of a year, one’s burdens will be light and one will rest. Abu-Ja’far
(al-Baqir) (‘a) and Abu-’Abdullah (al-Sadiq) (‘a) did not purchase even a knot before they

would have already saved provisions for that whole year.18
Ibn Bukayr has reported on the authority of Imam al-Ridha (‘a) that the Holy Prophet (S)
said:

.ْإِنَّ اﻟﻨَّﻔْﺲَ إِذَا أَﺣْﺮَزَتْ ﻗُﻮﺗَﻬَﺎ إﺳْﺘَﻘَﺮَّت
Verily, after a person saves his (annual) provisions, he will certainly be stable.19
The fifth principle was autonomy in business such that the investments and profit of one’s
business would be one’s own concern rather than dealing with partners.
Al-Mufadhdhal ibn ‘Umar has reported that he heard Imam al-Sadiq (‘a) saying:

ُ وَﻛَﻴْﻒَ ﻻَ ﻳَﺤْﻈُﺮُه.َﻣَﻦْ آﺟَﺮَ ﻧَﻔْﺴَﻪُ ﻓَﻘَﺪْ ﺣَﻈَﺮَ ﻋَﻠَﻰ ﻧَﻔْﺴِﻪِ اﻟﺮِّزْق
وَﻣَﺎ أَﺻَﺎبَ ﻓِﻴﻪِ ﻓَﻬُﻮَ ﻟِﺮَﺑِّﻪِ اﻟَّﺬِي آﺟَﺮَهُ؟
Whoever becomes an employee of another has in fact banned sustenance on himself.20
This is because whatever he gains goes to his employer.21
‘Ammar al-Sabati has reported that he once said to Imam al-Sadiq (‘a), “Men who are
employed in business give whatever they earn to their employers.”
The Imam (‘a) commented:

َ ﻓَﺈِنْ آﺟَﺮ،ُ وَﻟَﻜِﻦْ ﻳَﺴْﺘَﺮْزِقُ اﻟﻠﻪَ ﻋَﺰَّ وَﺟَﻞَّ وَﻳَﺘَّﺠِﺮ،ُﻻَ ﻳُﺆَاﺟِﺮُ ﻧَﻔْﺴَﻪ
.َﻧَﻔْﺴَﻪُ ﺣَﻈَﺮَ ﻋَﻠَﻰ ﻧَﻔْﺴِﻪِ اﻟﺮِّزْق
They must not accept to be used as employees; rather, they should seek Almighty Allah’s
sustenance and work in business for themselves. If they accept to be used as employees,
then they will have banned sustenance on themselves.22
The sixth principle was to distribute funds in a number of economic occupations and not
invest everything in one area.
According to a valid tradition, Mu’ammar ibn Khallad has reported that he heard Imam alRidha (‘a) recounting the following:
A man came to Ja’far al-Sadiq (‘a) to try to give him advice. “O Abu-’Abdullah,” said the
man, “Why have you separated the funds in scattered sectors. If they were all put in one
occupation, it would be easier to supervise and provide greater benefit.”

The Imam (‘a) answered:

،ُ ﻓَﺈِنْ أَﺻَﺎبَ ﻫَﺬَا اﻟْﻤَﺎلَ ﺷَﻲْءٌ ﺳَﻠِﻢَ ﻫَﺬَا اﻟْﻤَﺎل،ًإِﺗَّﺨَﺬْﺗُﻬَﺎ ﻣُﺘَﻔَﺮِّﻗَﺔ
.ِوَاﻟﺼُّﺮَّةُ ﺗَﺠْﻤَﻊُ ﺑِﻬَﺬَا ﻛُﻠِّﻪ
I have distributed them among various sectors so that if one sector loses, the other funds
will be saved. At any rate, the total is the composite of all these funds.23
The seventh principle was avoidance of saving, storing, or transferring all of one’s funds
into currency, gold, or silver. One should conduct business with one’s funds or transfer
them into real estate, farms, or commercial enterprises.
Zurarah has reported that he heard Imam al-Sadiq (‘a) say:

 ﻳَﺠْﻌَﻠُﻪُ ﻓِﻲ...ِﻣَﺎ ﻳُﺨَﻠِّﻒُ اﻟﺮَّﺟُﻞُ ﺷَﻴْﺌﺎً أَﺷَﺪَّ ﻋَﻠَﻴْﻪِ ﻣِﻦَ اﻟْﻤَﺎلِ اﻟﺼَّﺎﻣِﺖ
.ِ ﻳَﻌْﻨِﻲ ﻓِﻲ اﻟْﺒُﺴْﺘَﺎنِ أَوِ اﻟﺪَّار،ِاﻟْﺤَﺎﺋِﻂ
No legacy is worse than money that lays stagnant…money must be transferred into
estates; i.e. farms or houses.24
Through these principles, we get an idea about the general economic activities that the Ahl
al-Bayt (‘a) determined for their followers.

Directing Economic Activity
The Ahl al-Bayt (‘a) did not stop at principles; rather, they directed the economic activities
of the virtuous community after examining the social, political and economic circumstances
under which the Muslim community in general and the virtuous community in particular
lived.

Common Activities
A general view of professions that produced greater benefit pointed out the following fields
of economic activity:
(1) Agriculture: cultivating lands of the ruling regime (i.e. annexed lands), cultivating
derelict lands, entering into a farm-sharing contract (muzara’ah), or irrigating lands by
digging wells and canals.
(2) Animal Husbandry: shepherding, providing fodder and in-house breeding.
(3) Trade: facilitating processes of exchanging money for goods, distribution of goods
internally and externally through transport of goods to various regions and countries (i.e.
import and export).

(4) Manual labor: weaving, saddle making, blacksmithing, construction, etc.
(5) Extracting natural resources: mining, diving, hunting and fishing.
(6) Professions and crafts: tailoring, goldsmithery, tanning, preparation of medications,
and similar professions and services.
(7) Clerical jobs: clerks, constabulary, jobs in the military forces, tax collection,
employment, governorship and the like.
(8) Cultural, educational, and the arts: teaching, writing, oration, poetry, novel writing,
drawing, sculpture, ornamentation, calligraphy, etc.
(9) Complete avoidance of religiously forbidden professions: sorcery, witchcraft,
black arts, sale of wine and intoxicants, managing brothels and so on.
Of course, economic activities vary with regard to the social conditions and circumstances.
However, except for forbidden earnings, these activities are necessary for human societies
because they help in their perfection and, sometimes, some of these activities are even
obligatory according to the religious code of Islamic law; that is, they are obligatory
collectively upon the society and when some individuals carry out those activities such that
the needs of society are met, the others will be released from responsibility in that regard.
In the past, the followers of the Ahl al-Bayt (‘a) would engage in a large variety of economic
activities, other than those that were forbidden—a fact that can be understood from the
reports on the religious laws appertaining to such activities. Other reports have also
asserted that the followers practiced various activities and would ask the Holy Imams (‘a)
about the details of laws pertaining to their jobs.

Forbidden Activities
The Ahl al-Bayt (‘a) prohibited their followers from practicing certain activities, previously
mentioned as religiously forbidden professions.
According to an authentic tradition, Abu-Basir has reported that he asked Imam al-Baqir (‘a)
about the legality of occupying offices in the ruling regimes of unjust rulers.
The Imam (‘a) answered:

ْ إِنَّ أَﺣَﺪَﻫُﻢْ ﻻَ ﻳُﺼِﻴﺐُ ﻣِﻦْ دُﻧْﻴَﺎﻫُﻢ.ٍ ﻻَ وَﻻَ ﻣُﺪَّةُ ﻗَﻠَﻢ،ٍﻳَﺎ أَﺑَﺎ ﻣُﺤَﻤَّﺪ
.ُﺷَﻴْﺌﺎً إِﻻَّ أَﺻَﺎﺑُﻮا ﻣِﻦْ دِﻳﻨِﻪِ ﻣِﺜْﻠَﻪ
O Abu-Muhammad, never help them in any matter even if it be as trivial as handing them
over a pen. No one can obtain any worldly benefits from them without losing a part of their
faith in the same amount as the benefit.25
According to another authentic tradition, Ibn Abi-Ya’fur has reported the following:
I was once in the presence of Imam al-Sadiq (‘a) when one of our acquaintances (i.e.

followers of our faith) visited him and said, “May Allah lead you to more success! One of us
who is exposed to penury or indigence might be offered (by the despotic ruling authorities)
employment to construct a building, clear waste from a river, or fix a beaver-dam. What is
your opinion in this regard?”
The Imam (‘a) said:

ﻣَﺎ أُﺣِﺐُّ أَﻧِّﻲ ﻋَﻘَﺪْتُ ﻟَﻬُﻢْ ﻋُﻘْﺪَةً أَوْ وَﻛَﻴْﺖُ ﻟَﻬُﻢْ وِﻛَﺎءً وَإِنَّ ﻟِﻲ ﻣَﺎ
 إِنَّ أَﻋْﻮَانَ اﻟﻈَّﻠَﻤَﺔِ ﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔِ ﻓِﻲ.ٍ ﻻَ وَﻻَ ﻣُﺪَّةُ ﻗَﻠَﻢ،ﺑَﻴْﻦَ ﻻَﺑَﻴَﺘْﻬَﺎ
.ِﺳُﺮَادِقَ ﻣِﻦْ ﻧَﺎرٍ ﺣَﺘَّﻰ ﻳَﺤْﻜُﻢَ اﻟﻠﻪُ ﺑَﻴْﻦَ اﻟْﻌِﺒَﺎد
I would never desire to do anything for them, even if it be as trivial as untying a knot or
sewing a bag, even if they give me whatever lies between its (i.e. al-Madinah) two
extremes (i.e. mountains on either side). Definitely not! Even if it be handing over a pen. On
the Day of Resurrection, the assistants of the tyrants shall be put under a canopy of fire
and kept there until Almighty Allah finishes settling accounts with all His worshippers.26
Likewise, the Ahl al-Bayt (‘a) forbade their followers from practicing other banned activities
that were common in that age, such as rearing girls for singing, using them as slaves, or
selling them; selling forbidden things like corpses, blood, filthy things, and intoxicants;
working for the benefit of the singing profession, sorcery, witchcraft, or black arts; cheating,
counterfeiting, or working in prostitution in addition to other banned activities mentioned in
the books of practical laws.
They also instructed their followers to avoid certain activities and occupations which were
considered by them to be objectionable or requiring precaution. The reason for this was
that such occupations required high proficiency in religious law to be practiced
properly—either because ordinary people do not pay enough attention to details of religious
requirements or because of certain subtle spiritual and moral aspects. Money-changing,
goldsmithery, and butchery are examples of these objectionable economic activities.
According to a valid tradition, Ishaq ibn ‘Ammar has reported that he once visited Imam alSadiq (‘a) and informed him about the birth of his son, “May Allah accept me as ransom for
you!” said Ishaq, “Which craft should I teach him?”
The Imam (‘a) answered:

ًإِذَا ﻋَﺪَﻟْﺘَﻪُ ﻋَﻦْ ﺧَﻤْﺴَﺔِ أَﺷْﻴَﺎءَ ﻓَﻀَﻌْﻪُ ﺣَﻴْﺚُ ﺷِﺌْﺖَ؛ ﻻَ ﺗُﺴَﻠِّﻤْﻪُ ﺻَﻴْﺮَﻓِﻴّﺎ
َّ وَﻻَ ﺗُﺴَﻠِّﻤْﻪُ ﺑَﻴَّﺎعَ اﻷَﻛْﻔَﺎنِ ﻓَﺈِن،ﻓَﺈِنَّ اﻟﺼَّﻴْﺮَﻓِﻲَّ ﻻَ ﻳَﺴْﻠَﻢُ ﻣِﻦَ اﻟﺮِّﺑَﺎ
ِ وَﻻَ ﺗُﺴَﻠِّﻤْﻪُ ﺑَﻴَّﺎعَ اﻟﻄَّﻌَﺎم،َﺻَﺎﺣِﺐَ اﻷَﻛْﻔَﺎنِ ﻳَﺴُﺮُّهُ اﻟﻮّﺑَﺎءُ إِذَا ﻛَﺎن
ُ وَﻻَ ﺗُﺴَﻠِّﻤْﻪُ ﺟَﺰّاراً ﻓِﺈِنَّ اﻟْﺠَﺰَّارَ ﺗُﺴْﻠَﺐ،ِﻓَﺈِﻧَّﻪُ ﻻَ ﻳَﺴْﻠَﻢُ ﻣِﻦَ اﻹﺣْﺘِﻜَﺎر
ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪ،ِ وَﻻَ ﺗُﺴَﻠِّﻤْﻪُ ﻧَﺨَّﺎﺳﺎً ﻓَﺈِنَّ رَﺳُﻮلَ اﻟﻠﻪ،ُﻣِﻨْﻪُ اﻟﺮَّﺣْﻤَﺔ

.َ ﺷَﺮُّ اﻟﻨَّﺎسِ ﻣَﻦْ ﺑَﺎعَ اﻟﻨَّﺎس:َ ﻗَﺎل،ِوَآﻟِﻪ
If you turn him away from the following five crafts, you may then teach him any craft you
like: (1) You must not put him in the craft of money-changing, because a moneychanger
cannot avoid usury. (2) You must not involve him in the craft of coffin-selling, because a
coffin-seller is pleased when a plague comes upon the people. (3) You must not involve him
in food-brokerage, because monopoly rarely leaves a food-broker. (4) You must not teach
him to be a butcher, because mercy and sympathy has been divested from butchers’
hearts. (5) You must not put him in the slave-trade, because Allah’s Messenger (S) has said,
“The most evil of all people are those who sell people.”27
According to another validly reported tradition, Talhah ibn Zayd reported on the authority of
Imam Ja’far al-Sadiq (‘a) that the Holy Prophet (S) said:

ْإِﻧِّﻲ أَﻋْﻄَﻴْﺖُ ﺧَﺎﻟَﺘِﻲ ﻏُﻻَﻣﺎً وَﻧَﻬَﻴْﺘُﻬَﺎ أَنْ ﺗَﺠْﻌَﻠَﻪُ ﻗَﺼَّﺎﺑﺎً أَوْ ﺣَﺠَّﺎﻣﺎً أَو
.ًﺻَﺎﺋِﻐﺎ
I have given my (maternal) aunt a slave-boy and I warned her against teaching him to be a
butcher, a cupper, or a goldsmith.28
Abu-Isma’il al-Razi (i.e. of Ray, currently Tehran), the sword-polisher, has reported that he
visited Imam al-Sadiq (‘a) carrying two garments. “Abu-Isma’il,” The Imam (‘a) said, “I have
been gifted many garments by you but none of them was as fine as these two.”
Abu-Isma’il said, “May Allah accept me as ransom for you! These were spun by my wife and
woven by me.”
The Imam (‘a) asked astonishingly, “Are you a weaver?”
“Yes, I am” Abu-Isma’il answered.
The Imam (‘a) warned, “Do not be a weaver!”
Abu-Isma’il asked, “If I do not, then what should I be?”
The Imam (‘a) instructed, “You may be a sword-polisher!”
Abu-Isma’il commented: I had two dirhams with which I bought swords and antique mirrors.
I then went to Ray and sold them at great profit.29
The Ahl al-Bayt (‘a), of course, demonstrated that these crafts are not objectionable in
themselves, but rather are undesirable because they were attached to some complicated
matters. They clarified that the warning against engagement in such crafts was because of
confusing ethical and legal matters attached to them. On other occasions, they also
confirmed that honesty must be present in every job.
According to a validly reported tradition, Imam ‘Ali Amir al-Mu'minin (‘a) has said:

.َ ﻳُﺤِﺐُّ اﻟْﻤُﺤْﺘَﺮِفَ اﻷَﻣِﻴﻦ،َّ ﻋَﺰَّ وَﺟَﻞ،َإِنَّ اﻟﻠﻪ
Verily, Almighty Allah loves trustworthy professionals.30

Unambiguous Economic Activities
In addition to their directives in this field, the Ahl al-Bayt (‘a) chose for their followers a set
of economic activities to be the main object of their attention and the center of their
activities. In this respect, we will refer to three activities: commerce, agriculture (in its
common sense), and utilization of real estate.

Commerce
Commerce is considered the chief and most important economic profession. It identifies
market value and balances prices within the frame of supply and demand and in the field of
production. Accordingly, commerce contributes largely to provide the vital necessities of
human societies.
Founded on this fact, commerce had a special significance in the Islamic economic theory
and was preferred over other economic activities.
The Ahl al-Bayt (‘a) used various methods of expression to urge engagement in business
and commerce.
Clarifying the vital role of commerce, they are reported to have said that nine tenths of
sustenance or blessings lie in commerce.31
They also declared that commerce increased the dignity of man.
Shaykh al-Saduq has reported al-Mu’alla ibn Khunays as saying:
As he noticed that I was late for work, Imam al-Sadiq (‘a) urged me saying:

.َأُﻏْﺪُ إِﻟَﻰ ﻋِﺰِّك
Go and join your dignity.
According to another tradition, Imam al-Sadiq (‘a) said to one of his servants:

.َ ﻏُﺪُوَّكَ إِﻟَﻰ ﺳُﻮﻗِﻚَ وَإِﻛْﺮَاﻣَﻚَ ﻧَﻔْﺴَﻚ...َ إِﺣْﻔَﻆْ ﻋِﺰَّك،ِﻳَﺎ ﻋَﺒْﺪَ اﻟﻠﻪ
O servant of Allah, watch over your dignity…it is to go to markets and honor yourself
therein.32

Furthermore, the Ahl al-Bayt (‘a) declared that doing business keeps men’s intellects
sound.
According to another valid tradition, Imam al-Sadiq (‘a) is reported to have said:

.َﺗَﺮْكُ اﻟﺘِّﺠَﺎرَةِ ﻳُﻨْﻘِﺺُ اﻟﻌَﻘْﻞ
Abandonment of business reduces faculty of reason.33
Mu’adh, a garment seller, has reported that Imam al-Sadiq (‘a) asked him, “O Mu’adh, have
you become too weak to do business or have you forsaken it?”
Mu’adh answered, “Neither of these two!”
The Imam (‘a) thus asked for justification (about why he was not working), and Mu’adh
explained, “I have more than enough money for my livelihood and I am not indebted to
anyone. Hence, I do not think that I will consume all my savings up to my death.”
The Imam (‘a) instructed:

ْ وَإِﻳَّﺎكَ أَن،َ إِﺳْﻊَ ﻋَﻠَﻰ ﻋِﻴَﺎﻟِﻚ.ِ ﻓَﺈِنَّ ﺗَﺮْﻛَﻬَﺎ ﻣُﺬْﻫِﺒَﺔٌ ﻟِﻠْﻌَﻘْﻞ،ﻻَ ﺗَﺘْﺮُﻛْﻬَﺎ
.َﻳَﻜُﻮﻧُﻮا ﻫُﻢُ اﻟﺴُّﻌَﺎةَ ﻋَﻠَﻴْﻚ
Do not forsake business, because forsaking it decreases one’s reason. Work for your
dependents and never let them work for you.34
Burayd al-’Ujali is reported to have asked his son-in-law Muhammad ibn Muslim to ask
Imam al-Sadiq’s opinion about a matter that he had decided to undertake, “Many deposits
and funds have been given to me for safekeeping and I am anxious because of them. I
would like now to forsake all worldly affairs and give these back to their owners.”
When Muhammad conveyed the matter to Imam al-Sadiq (‘a), the Imam said:

ِ وَﻟَﻜِﻦْ ﻳَﺄْﺧُﺬُ وَﻳُﻌْﻄِﻲ ﻋَﻠَﻰ اﻟﻠﻪ،َ أَﻳَﺒْﺪَأُ ﻧَﻔْﺴَﻪُ ﺑِﺎﻟْﺤَﺮْبِ؟ ﻻ،ُﻳَﺎ ﻣُﺤَﻤَّﺪ
.َّﻋَﺰَّ وَﺟَﻞ
O Muhammad, is he intending to wage war against himself? No, he must not do thus;
rather, he can receive (income) and give (to others) for the sake of Almighty Allah.35
The Ahl al-Bayt (‘a) also declared that doing business saves the virtuous community from
begging.

Shaykh al-Kulayni has reported on the authority of Muhammad ibn Muslim on the authority
of Imam al-Sadiq (‘a) that Imam ‘Ali Amir al-Mu'minin (‘a) said:

.ِ ﻓَﺈِنَّ ﻓِﻴﻬَﺎ ﻏِﻨﻰً ﻟَﻜُﻢْ ﻋَﻤَّﺎ ﻓِﻲ أَﻳْﺪِي اﻟﻨَّﺎس،ِﺗَﻌَﺮَّﺿُﻮا ﻟِﻠﺘِّﺠَﺎرَة
Engage yourselves in business, because this will save you from being in need of what
others hold in possession.
According to another tradition, the Imam (‘a) said:

.ِﻣَﻦْ ﻃَﻠَﺐَ اﻟﺘِّﺠَﺎرَةَ إﺳْﺘَﻐْﻨَﻰ ﻋَﻦِ اﻟﻨَّﺎس
Whoever engages in business will cope without the help of others.36
Because of the significance and merits of commerce, the Holy Prophet (S) engaged in
business both with the capital of Lady Khadijah (‘a) and independently.
Referring to the noble characteristics of righteous people, the Holy Qur'an indicates that the
righteous are engaged in business:

ِرِﺟَﺎلٌ ﻟَّﻻ ﺗُﻠْﻬِﻴﻬِﻢْ ﺗِﺠَﺎرَةٌ وَﻟَﻼ ﺑَﻴْﻊٌ ﻋَﻦ ذِﻛْﺮِ اﻟﻠَّﻪِ وَإِﻗَﺎمِ اﻟﺼَّﻠَﻼة
ُوَإِﻳﺘَﺎءِ اﻟﺰَّﻛَﺎةِ ۙ ﻳَﺨَﺎﻓُﻮنَ ﻳَﻮْﻣًﺎ ﺗَﺘَﻘَﻠَّﺐُ ﻓِﻴﻪِ اﻟْﻘُﻠُﻮبُ وَاﻟْﻸَﺑْﺼَﺎر
…men whom neither merchandise nor selling divert from the remembrance of
Allah and the keeping up of prayer and the giving of poor-rate; they fear a day in
which the hearts and eyes shall turn about. (24:37)
Shaykh al-Kulayni, through a valid chain of authority, has reported that Asbat ibn Salim said
that he once visited Imam al-Sadiq (‘a) who asked him about the manners of ‘Umar ibn
Muslim. When he was informed that ‘Umar had given up business, the Imam (‘a) said:

!ِﻋَﻤَﻞُ اﻟﺸَّﻴْﻄَﺎن
This is the act of Satan!
Having repeated the same statement three times, the Imam (‘a) said:

ْ إﺷْﺘَﺮَى ﻋِﻴﺮاً أَﺗَﺖ،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِأَﻣَﺎ ﻋَﻠِﻢَ أَنَّ رَﺳُﻮلَ اﻟﻠﻪ
 وَﻗَﺴَّﻢَ ﻓِﻲ ﻗُﺮَاﺑَﺘِﻪِ؟،ُﻣِﻦَ اﻟﺸَّﺎمِ ﻓَﺎﺳْﺘَﻔْﻀَﻞَ ﻓِﻴﻬَﺎ ﻣَﺎ ﻗَﻀَﻰ دَﻳْﻨَﻪ
ُ }ﭑ ﭒ ﭓ ﭔ ﭕ ﭖ ﭗ ﭘ ﭙ}… ﻳَﻘُﻮلُ اﻟْﻘُﺼَّﺎص:َّ ﻋَﺰَّ وَﺟَﻞ،ُﻳَﻘُﻮلُ اﻟﻠﻪ
َ ﻛَﺬِﺑُﻮا! وَﻟَﻜِﻨَّﻬُﻢْ ﻟَﻢْ ﻳَﻜُﻮﻧُﻮا ﻳَﺪَﻋُﻮن.َإِنَّ اﻟْﻘَﻮْمَ ﻟَﻢْ ﻳَﻜُﻮﻧُﻮا ﻳَﺘَّﺠِﺮُون
.ْ وَﻫُﻢْ أَﻓْﻀَﻞُ ﻣَِﻤَّﻦْ ﺣَﻀَﺮَ اﻟﺼَّﻻَةَ وَﻟَﻢْ ﻳَﺘَّﺠِﺮ،اﻟﺼَّﻻَةَ ﻓِﻲ ﻣِﻴﻘَﺎﺗِﻬَﺎ
He should know that the Messenger of Allah (S) purchased some camels that had been
brought from Sham, settled his debts from the profits and distributed the remainder among
his relatives. Almighty Allah says, “Men whom neither merchandise nor selling diverts from
the remembrance of Allah….” Some storytellers claim that the men praised in this verse did
not work! Such storytellers are liars. These (praised) men were engaged in business, but
they would also never miss performing all the prayers in their (prescribed) times. They were
superior to those who performed prayers but forsook business.37
As has been previously cited, Imam al-Sadiq (‘a) used to do business with his money
through sleeping partnerships although he was not himself in need of money.
However, at the same time that the Ahl al-Bayt (‘a) urged their followers to engage in
commercial activities, they warned them against involvement in ethical and religious
problems that might accompany such activities.
Al-Asbagh ibn Nubatah has reported that he heard Imam ‘Ali Amir al-Mu'minin (‘a) saying
from the minbar (pulpit):

َ ُ اﻟْﻔِﻘْﻪَ ﺛ،َ اﻟْﻔِﻘْﻪَ ﺛُﻢَّ اﻟْﻤُﺘَّﺠَﺮ،َ اﻟْﻔِﻘْﻪَ ﺛُﻢَّ اﻟْﻤُﺘَّﺠَﺮ،ِﻳَﺎ ﻣَﻌْﺸَﺮَ اﻟﺘُّﺠَّﺎر
ّﻢ
 ﻟَﻠﺮِّﺑَﺎ ﻓِﻲ ﻫَﺬِهِ اﻷُﻣَّﺔِ أَﺧْﻔَﻰ ﻣِﻦْ دَﺑِﻴﺐِ اﻟﻨَّﻤْﻞِ ﻋَﻠَﻰ،ِ وَاﻟﻠﻪ.َاﻟْﻤُﺘَّﺠَﺮ
 وَاﻟْﻔَﺎﺟِﺮُ ﻓِﻲ،ٌ اﻟﺘَّﺎﺟِﺮُ ﻓَﺎﺟِﺮ.ِ ﺷُﻮﺑُﻮا إِﻳـﻤَﺎﻧَﻜُﻢْ ﺑِﺎﻟﺼِّﺪْق.اﻟﺼَّﻔَﺎ
.َّ إِﻻَّ ﻣَﻦْ أَﺧَﺬَ اﻟْﺤَﻖَّ وَأَﻋْﻄَﻰ اﻟْﺤَﻖ،ِاﻟﻨَّﺎر
O group of traders, give priority to learning religious laws over engagement in business.
Give priority to learning religious laws over engagement in business. Give priority to
learning religious laws over engagement in business. By Allah (I swear), usury in this nation
is more observed than ants’ creeping on the Hillock of Safa. So, fuse your faith with
honesty. Except those who give duly and take duly, a dealer is wicked and the wicked will
be in Hellfire.38
Imam al-Sadiq (‘a) has reported the Holy Prophet (S) as saying:

َﻣَﻦْ ﺑَﺎعَ وَإﺷْﺘَﺮَى ﻓَﻠْﻴَﺤْﻔَﻆْ ﺧَﻤْﺲَ ﺧِﺼَﺎلٍ وَإِﻻَّ ﻓَﻻَ ﻳَﺸْﺘَﺮِﻳَﻦَّ وَﻻ

 وَاﻟﺬَّمَّ إذَا،َ وَاﻟْﺤَﻤْﺪَ إِذَا ﺑَﺎع،ِ وَﻛِﺘْﻤَﺎنَ اﻟْﻌَﻴْﺐ،َ وَاﻟْﺤِﻠْﻒ، اﻟﺮِّﺑَﺎ:َّﻳَﺒِﻴﻌَﻦ
.إﺷْﺘَﺮَى
He who is engaged in buying or selling must avoid the following five things and, if not, must
neither buy nor sell: (1) usury, (2) taking oaths, (3) concealment of an item’s defects, (4)
speaking highly of a commodity to be sold, and (5) finding fault with the commodity to be
purchased.39

Objectives of Encouraging Commerce
In particular, the Ahl al-Bayt (‘a) encouraged their followers to engage in commerce
because they intended to achieve definite objectives for the virtuous community. These
objectives can be summed up in the following points:
(1) Economic activity begets positive moral and spiritual results as mentioned in traditions
already referred to. In plain words, economic activity is regarded as one of the most
important social activities and people that engage in commerce gain the respect and
esteem of others. All high-ranking personalities have engaged in economic commerce.
(2) Such business activities produce flexibility, freedom, and continuous motion. The nature
of doing business requires activity, travel, and building expansive relations with various
social milieus and provides flexibility in choosing how to spend one’s time, how to invest
one’s capital, and what categories of people to deal with.
(3) Such activities earn sizeable profits for those who participate in them. According to
some traditions one attains up to nine tenths of his sustenance through commerce. Such
wealth increases the financial capacity of the virtuous community and ensures a definite
and considerable financial resource to its administration through the khums that are levied
from such assets.

Agriculture
In its all-inclusive sense (which includes animal-husbandry) agriculture and agricultural
investment are counted among the most important economic means for nations and
communities both because they are chief sources of food and major sources of raw
materials that are used in many essential, transformative and manual industries.
Therefore, the Islamic economic theory has conferred upon agriculture the second level of
importance after commerce and even the highest level under certain economic
circumstances (such as a besiegement) or for certain social classes (such as working class).
Moreover, no nation or community can ever achieve ideal independence unless there is
sufficiency in agricultural production.
Increasing its importance, the funds obtained from agricultural activities are usually pure,
legal, and free from legal obscurity. As a result, the Ahl al-Bayt (‘a) are reported to have
classified agriculture as the most lawful and pleasant of all professions.
In his book, al-Kafi, Shaykh al-Kulayni has reported through a valid chain on the authority of
Sayyabah that a man seeking certainty said to Imam al-Sadiq (‘a), “May Allah accept me as

ransom for you! I heard some people saying that agriculture is disapproved of.”
The Imam (‘a) answered:

َ ﻓَﻻَ وَاﻟﻠﻪِ ﻣَﺎ ﻋَﻤِﻞَ اﻟﻨَّﺎسُ ﻋَﻤَﻻً أَﺣَﻞَّ وَﻻَ أَﻃْﻴَﺐ،إِزْرَﻋُﻮا وَاﻏْﺮِﺳُﻮا
.ُﻣِﻨْﻪ
You may sow and plant. By Allah (I swear), people have never been engaged in any job that
is more lawful and more pleasant than agriculture.40
According to another tradition, the Imam (‘a) is reported as saying:

.ُ ﻳَﺰْرَﻋُﻪُ ﻓَﻴَﺄْﻛُﻞُ ﻣِﻨْﻪُ اﻟْﺒَﺮُّ وَاﻟْﻔَﺎﺟِﺮ،ُﺧَﻴْﺮُ اﻷَﻋْﻤَﺎلِ اﻟْﺤَﺮْث
The best of jobs is the sowing of a cultivated land from which both the good and the bad
eat.41
According to a third tradition, the Imam (‘a) is reported as saying:

ْ وَﻫُﻢ،َّ ﻳَﺰْرَﻋُﻮنَ ﻃِﻴﺒﺎً أَﺧْﺮَﺟَﻪُ اﻟﻠﻪُ ﻋَﺰَّ وَﺟَﻞ،ِاﻟﺰَّارِﻋُﻮنَ ﻛُﻨُﻮزُ اﻷَﻧَﺎم
َ ﻳُﺪْﻋَﻮْن.ًﻳَﻮْمَ اﻟْﻘِﻴَﺎﻣَﺔِ أَﺣْﺴَﻦُ اﻟﻨَّﺎسِ ﻣَﻘَﺎﻣﺎً وَأَﻗْﺮَﺑُﻬُﻢْ ﻣَﻨْﺰِﻟَﺔ
.َاﻟْﻤُﺒَﺎرَﻛِﻴﻦ
Farmers are the treasures of all creatures. They plant pleasant things that Almighty Allah
causes to grow. On the Day of Resurrection, they shall be the best of people in rank and the
nearest in standing. They shall be called the blessed ones.42
According to an acceptably reported tradition, Imam al-Sadiq (‘a) is also reported as
relating the following:
When he was asked about the best of income, the Holy Prophet (S) answered:

.ِزَرْعٌ زَرَﻋَﻪُ ﺻَﺎﺣِﺒُﻪُ وَأَﺻْﻠَﺤَﻪُ وَأَدَّى ﺣَﻘَّﻪُ ﻳَﻮْمَ ﺣَﺼَﺎدِه
It is (the income from) a crop that is tended and refined by the planter who then gives its
due on its harvest day.

When he was asked about the next category in superiority, the Holy Prophet (S) answered:

 ﻳُﻘِﻴﻢُ اﻟﺼَّﻻَةَ وَﻳُﺆْﺗِﻲ،ِرَﺟُﻞٌ ﻓِﻲ ﻏَﻨَﻢٍ ﻟَﻪُ ﻗَﺪْ ﺗَﺒِﻊَ ﺑِﻬَﺎ ﻣَﻮَاﺿِﻊَ اﻟْﻘَﻄْﺮ
.َاﻟﺰَّﻛَﺎة
It is the money of a man who tends his sheep leading them to rainwater and, at the same
time, maintains prayers and defrays the zakat tax.43
Due to the significance of agriculture and the fortune and reformation found therein, the
Prophets and Imams used to work in agriculture in various stages of their lives.
Imam al-Sadiq (‘a) has reported the Holy Prophet (S) as saying:

ًإِنَّ اﻟﻠﻪَ ﺟَﻌَﻞَ رِزْقَ أَﻧْﺒِﻴَﺎءِهِ ﻓِﻲ اﻟﺰَّرْعِ وَاﻟﻀَّﺮْعِ ﻟِﺌَﻻَّ ﻳَﻜْﺮَﻫُﻮا ﺷَﻴْﺌﺎ
.ِﻣِﻦْ ﻗَﻄْﺮِ اﻟﺴَّﻤَﺎء
Verily, Almighty Allah has made the sustenance of His prophets in agriculture and
shepherding so that they would not resent any drops from the sky (i.e. rain).44
According to another tradition, the Holy Prophet (S) is reported to have said:

.ً إِﻻَّ إدْرِﻳﺲَ ﻓَﺈِﻧَّﻪُ ﻛَﺎَن ﺧَﻴَّﺎﻃﺎ،ًﻣَﺎ ﺑَﻌَﺚَ اﻟﻠﻪُ ﻧَﺒِﻴّﺎً إﻻَّ زَرَّاﻋﺎ
All the prophets that Almighty Allah has sent were farmers except (Prophet) Idris (‘a) who
was a tailor.45
The Holy Prophet (S) and Imam ‘Ali Amir al-Mu'minin (‘a) worked in agriculture. In this
respect, Imam al-Sadiq (‘a) is reported to have said:

ُ ﻳَﻀْﺮِبُ ﺑِﺎﻟْﻤُﺮِّ وَﻳَﺴْﺘَﺨْﺮِج،ِ ﺻَﻠَﻮَاتُ اﻟﻠﻪِ ﻋَﻠَﻴْﻪ،َﻛَﺎنَ أَﻣِﻴﺮُ اﻟْﻤُﺆْﻣِﻨِﻴﻦ
 ﻳَﻤُﺺُّ اﻟﻨَّﻮَى،ِ ﺻَﻠَّﻰ اﻟﻠﻪُ ﻋَﻠَﻴْﻪِ وَآﻟِﻪ،ِ وَﻛَﺎنَ رَﺳُﻮلُ اﻟﻠﻪ،َاﻷَرَﺿِﻴﻦ
َ وَإِنَّ أَﻣِﻴﺮَ اﻟْﻤُﺆْﻣِﻨِﻴﻦَ أَﻋْﺘَﻖَ أَﻟْﻒ،ِﺑِﻔِﻴﻪِ وَﻳَﻐْﺮِﺳُﻪُ ﻓَﻴَﻄْﻠُﻊُ ﻣِﻦْ ﺳَﺎﻋَﺘِﻪ
.ِﻣَﻤْﻠُﻮكٍ ﻣِﻦْ ﻣَﺎﻟِﻪِ وَﻛَﺪِّ ﻳَﺪِه
The Commander of the Faithful, peace of Allah be upon him, used a shovel and cultivated

the soil. The Messenger of Allah, peace be upon him and his Household, used to take out
the seeds (of date-palm trees) and then plant them, and they would grow from that
moment. The Commander of the Faithful manumitted one thousand (bonded slaves) out of
the money he had obtained from work with his own hands.46
In his book, al-Kafi, Shaykh al-Kulayni through a valid chain of authority has also reported
the following account on the authority of Imam al-Baqir (‘a):

، وَﺗَﺤْﺘَﻪُ وَﺳْﻖٌ ﻣِﻦْ ﻧَﻮًى،ُ ﻋَﻠَﻴْﻪِ اﻟﺴَّﻻَم،َﻟَﻘِﻲَ رَﺟُﻞٌ أَﻣِﻴﺮَ اﻟْﻤُﺆْﻣِﻨِﻴﻦ
،ٍ ﻣِﺎﺋَﺔُ أَﻟْﻒِ ﻋِﺬْق:َ ﺗَﺤْﺘَﻚَ؟ ﻓَﻘَﺎل،ِ ﻳَﺎ أَﺑَﺎ اﻟْﺤَﺴَﻦ، ﻣَﺎ ﻫَﺬَا:ُﻓَﻘَﺎلَ ﻟَﻪ
.ً ﻓَﻐَﺮَﺳَﻪُ ﻓَﻠَﻢْ ﻳُﻐَﺎدِرْ ﻣِﻨْﻪُ ﻧَﻮَاةً وَاﺣِﺪَة.ُإِنْ ﺷَﺎءَ اﻟﻠﻪ
One day, a man met the Commander of the Faithful (‘a) and found a small quantity of seeds
(of the date-palm tree) beside him. “Abu’l-Hasan,” the man asked, “What is this beneath
you?” The Commander of the Faithful (‘a) answered, “These shall be a thousand bunches,
Allah willing.” Hence, the Imam (‘a) planted all these seeds without leaving even a single
one.47
According to many traditions, Imam al-Baqir, Imam al-Sadiq, and Imam al-Kazim (‘a)
worked in agriculture.48 that The other Holy Imams (‘a) also worked in this field when they
had a chance. Traditions have asserted that agriculture was the general means of livelihood
practiced by the Ahl al-Bayt (‘a).
It goes without saying that all economic activities are contingent upon God-wariness and
defraying religious dues, including zakat and others, because success and prosperity are
conditional upon observation of such religious duties.
In this regard, the Holy Prophet (S) is reported to have said:

َ  أَوْ ﺧَﺮَجَ زَرْﻋُﻪُ ﻛَﺜِﻴ،ُﻣَﻦْ زَرَعَ ﺣِﻨْﻄَﺔً ﻓِﻲ أَرْضٍ ﻓَﻠَﻢْ ﻳَﺰْكُ زَرْﻋُﻪ
ﺮ
،ِ أَوْ ﺑِﻈُﻠْﻢٍ ﻟِﻤُﺰَارِﻋِﻪ،ِ ﻓَﺒِﻈُﻠْﻢٍ ﻋَﻤِﻠَﻪُ ﻓِﻲ ﻣُﻠْﻚِ رَﻗَﺒَﺔِ اﻷَرْض،ِاﻟﺸَّﻌِﻴﺮ
:ُ ﻷَِنَّ اﻟﻠﻪَ ﻳَﻘُﻮل،ِأَوْ أَﻛْﺮَﺗِﻪ

ْﻓَﺒِﻈُﻠْﻢٍ ﻣِّﻦَ اﻟَّﺬِﻳﻦَ ﻫَﺎدُوا ﺣَﺮَّﻣْﻨَﺎ ﻋَﻠَﻴْﻬِﻢْ ﻃَﻴِّﺒَﺎتٍ أُﺣِﻠَّﺖْ ﻟَﻬُﻢ
وَﺑِﺼَﺪِّﻫِﻢْ ﻋَﻦ ﺳَﺒِﻴﻞِ اﻟﻠَّﻪِ ﻛَﺜِﻴﺮًا
If someone plants wheat but the crop fails to produce or much barley grows in its place, this
means that the planter must have committed a wrongdoing in ownership of that land or in

employment of workers; that is, he must have wronged an employee in work or in wage.
Almighty Allah says, “Wherefore, for the iniquity of those who are Jews, did We
disallow to them the good things which had been made lawful for them.
(4:160)”49

Social Objectives of Agriculture
The Ahl al-Bayt (‘a) intended to achieve definite social objectives for the virtuous
community in particular and wanted to create an accord between this economic activity
and the political and social conditions of the community. Some of these objectives can be
summed up in the following points:
(1) Agricultural activities have been presented as the best of deeds, as shown by the
previously mentioned traditions, because they highlight man’s spiritual connection with
Almighty Allah and because they are the most pleasant, most lawful and purest means of
earning money.
(2) Engagement in agricultural activities procures self-sufficiency for the individuals of the
virtuous community. It also teaches them reliance on Almighty Allah alone in addition to
self-dependency in managing their affairs. Under harsh social conditions a self-sufficient
farmer can dispense with the help of others completely and has the freedom to manage his
life, worship Allah and carry out his duties on his own initiative.
(3) Engagement in agricultural activities provides the members of the virtuous community
with a safe refuge and averts direct contact with the despotic authorities and their officials.
As a result, a good, yet proportional level of security is achieved for the individuals of the
virtuous community who, under such circumstances, can practice their activities and
private rituals freely, because the ruling authorities usually lack influence or power in the
rural and agricultural regions. Therefore, such regions were important shelters for the
descendants and followers of the Ahl al-Bayt (‘a) who were pursued by the ruling
authorities. These regions were also good grounds for promulgating the true guidance that
is represented by the faith of Shi’ism.
(4) Agriculture, in its capacity as a vital economic activity, provides good income. It is
regarded as one of the best means of production and the best method of investment. It also
increases the financial capacity of the virtuous community and ensures a considerable
financial resource to the governing system of the community through khums and zakat, as
well as other dues which are levied from its assets.

Real Estate
The Ahl al-Bayt (‘a) held real estate as one means of earning important funds. They also
persuaded their followers to buy and keep real estate, preferring real property to ‘silent’
properties (i.e. currency).
Real estate contributes to construction and improvement of derelict lands. It thus can be a
means of production when used as a farm or an orchard, a means of service and aid when
used as a dwelling place, or a place of offering commercial services when used as a hotel,
hospital, or commercial shop. Real estate, therefore, plays a vital role in human life in
general.
A view at the narrations reported from the Ahl al-Bayt (‘a) shows that they laid stress on a

number of aspects concerning real estate:
(1) Real estate helps achieve a livelihood and guarantees commercial work and reciprocal
movement. Therefore, it is better than ‘silent’ property.
Through a valid chain of authority, Shaykh al-Kulayni has reported on the authority of
Murazim that Imam al-Sadiq (‘a) advised Musadif, his servant, saying:

ُ ﻓَﺈِنَّ اﻟﺮَّﺟُﻞَ إِذَا ﻧَﺰَﻟَﺖْ ﺑِﻪِ اﻟﻨَّﺎزِﻟَﺔُ أَوِ اﻟْﻤُﺼِﻴﺒَﺔ،ًإِﺗَّﺨِﺬْ ﻋُﻘْﺪَةً أَوْ ﺿَﻴْﻌَﺔ
.ِﻓَﺬَﻛَﺮَ أَنَّ وَرَاءَ ﻇَﻬْﺮِهِ ﻣَﺎ ﻳُﻘِﻴﻢُ ﺑِﻪِ ﻋِﻴَﺎﻟَﻪُ ﻛَﺎنَ أَﺳْﺨَﻰ ﻟِﻨَﻔْﺴِﻪ
Betake yourself a building or a farm. When one is exposed to a misfortune or a conflict, one
becomes readier to make self-sacrifice if one realizes that there is something left for the
dependents to live on.50
Through a valid chain of authority, Shaykh al-Saduq has reported that Imam al-Sadiq (‘a)
used to say:

...ِل اﻟﺼَّﺎﻣِﺖ
ِ ﻣَﺎ ﻳُﺨَﻠِّﻒُ اﻟﺮَّﺟُﻞُ ﺑَﻌْﺪَهُ ﺷَﻴْﺌﺎً أَﺷَﺪَّ ﻋَﻠَﻴْﻪِ ﻣِﻦَ اﻟْﻤَﺎ
.َﻳَﺠْﻌَﻠُﻪُ ﻓِﻲ اﻟْﺤَﺎﺋِﻂِ؛ اﻟﺒُﺴْﺘَﺎنَ أَوِ اﻟﺪَّار
No legacy is worse than silent property…it must be transferred into estates; i.e. in gardens
or houses.51
(2) There is a moral and spiritual aspect in acquiring real estates which is associated with
selflessness and altruism. To put in plainer words, the possession of a piece of real estate
can bring comfort that there is security for one’s family members; as a result, this can be
encouragement to sacrifice oneself for the sake of one’s faith if the need arises, given that
individuals of the virtuous community have always been objects of pursuit and persecution
by the tyrannical ruling authorities. This aspect has been confirmed by the previously
mentioned report of Murazim.
(3) The Ahl al-Bayt (‘a) cautioned their followers against selling their real estate unless they
wanted to substitute it with a better piece of real estate. They therefore encouraged their
followers to hold real estate because it is blessed and brings about sustenance and good
fortune unlike ‘silent’ money, which is unblessed and diminishes in value.
Referring to this fact, the Ahl al-Bayt (‘a) are reported to have said:

.ِﺛَﻤَﻦُ اﻟْﻌَﻘَﺎرِ ﻣَﻤْﺤُﻮقٌ إِﻻَّ أَنْ ﻳُﺠْﻌَﻞَ ﻓِﻲ ﻋَﻘَﺎرٍ ﻣِﺜْﻠِﻪ

The financial return on an estate is unblessed unless it is used to purchase another estate.
Musmi’ has reported that, seeking the advice of Imam al-Sadiq (‘a), he said, “I have a land
that many are asking me to sell and offering good prices.”
The Imam (‘a) answered:

ُ أَﻣَﺎ ﻋَﻠِﻤْﺖَ أَنَّ ﻣَﻦْ ﺑَﺎعَ اﻟْﻤَﺎءَ وَاﻟﻄِّﻴﻦَ وَﻟَﻢْ ﻳَﺠْﻌَﻞْ ﺛَﻤَﻨَﻪ،ٍﻳَﺎ أَﺑَﺎ ﺳَﻴَّﺎر
ﻓِﻲ اﻟْﻤَﺎءِ وَاﻟﻄِّﻴﻦِ ذَﻫَﺐَ ﻣَﺎﻟُﻪُ ﻫَﺒَﺎءً؟
Abu-Sayyar, know that whoever sells water and mud (i.e. land or estate) but does not put
its financial return in some other water and mud has verily lost his money in vain.
Musmi’ said, “May Allah accept me as ransom for you! I will sell it at a good price and
purchase a larger plot of land.”
The Imam (‘a) answered, “If so, there is no objection to selling it.”
According to another narration, the Ahl al-Bayt (‘a) are reported to have said:

.ٌ وَﺑَﺎﺋِﻌُﻬَﺎ ﻣَﻤْﺤُﻮق،ٌﻣُﺸْﺘَﺮِي اﻟْﻌُﻘْﺪَةِ ﻣَﺮْزُوق
A purchaser of real estate will be granted sustenance, but the seller of it will be deprived of
blessing.52
(4) It is more highly recommended to purchase various estates in different places rather
than in one place, as has been confirmed in the aforementioned report of Mu’ammar ibn
Khallad from Imam al-Ridha (‘a).
As a distinctive feature, real estate assets are so blessed that they are free from suspicion
and legal and moral confusion, which can accompany merchandise, transactions, or even
manual professions.
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AH 130 or 131.
This section of the previous reference book comprises many narrations about the Ahl al-Bayt’s acting as
examples to be followed.
8. - Shaykh al-Kulayni, al-Kafi 5:76, H. 12.
9. - Shaykh al-Kulayni, al-Kafi 5:79, H. 1.
10. - Shaykh al-Kulayni, al-Kafi 5:79, H. 2.

11. - Shaykh al-Kulayni, al-Kafi 5:85, H. 1.
12. - Shaykh al-Kulayni, al-Kafi 5:85, H. 2.
13. - Shaykh al-Kulayni, al-Kafi 5:80, H. 1.
14. - Shaykh al-Kulayni, al-Kafi 5:80, H. 2.
15. - Shaykh al-Kulayni, al-Kafi 5:87, H. 3.
16. - Shaykh al-Kulayni, al-Kafi 5:87, H. 4.
17. - Shaykh al-Kulayni, al-Kafi 5:90-91, H. 1.
18. - Shaykh al-Kulayni, al-Kafi 5:89, H. 1.
19. - Shaykh al-Kulayni, al-Kafi 5:89, H. 2.
20. - Shaykh al-Kulayni, al-Kafi 5:90, H. 3.
21. - Shaykh al-Kulayni, al-Kafi 5:90, H. 1.
22. - Shaykh al-Kulayni, al-Kafi 5:90, H. 3.
23. - Shaykh al-Kulayni, al-Kafi 5:91, H. 1.
24. - Shaykh al-Kulayni, al-Kafi 5:91, H. 2.
25. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:129, H. 5; Shaykh al-Kulayni, al-Kafi, 5:107, H. 5.
26. - Shaykh al-Kulayni, al-Kafi 5:106-107, H. 5.
27. - Shaykh al-Kulayni, al-Kafi 5:114, H. 4.
28. - Shaykh al-Kulayni, al-Kafi 5:114, H. 5.
29. - Shaykh al-Kulayni, al-Kafi 5:114, H. 6.
30. - Shaykh al-Kulayni, al-Kafi 5:113, H. 1.
31. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:3-5, H. 3, 4, 5, 8, 12.
32. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:3-5, H. 2, 10, 12.
33. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:6, H. 1.
34. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:6, H. 4.
35. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:7, H. 9.
36. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:4, H. 11, 8.
37. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:6, H. 5.
38. - Shaykh al-Kulayni, al-Kafi 5:150, H. 1.
39. - Shaykh al-Kulayni, al-Kafi 5:150-151, H. 2.
40. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 13:193, H. 1.
41. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 13:194, H. 6.
42. - Shaykh al-Kulayni, al-Kafi 5:261, H. 7.
43. - Shaykh al-Kulayni, al-Kafi 5:260-261, H. 6.
44. - Shaykh al-Kulayni, al-Kafi 5:260, H. 2.
45. - Al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:25, H. 3.
The same is recorded in ‘Awali al-La'ali and other reference books of tradition, yet with a very little difference.
46. - Shaykh al-Kulayni, al-Kafi 5:74, H. 2.
47. - Shaykh al-Kulayni, al-Kafi 5:74-75, H. 6.
48. - Shaykh al-Kulayni, al-Kafi 5:73-77, H. 1, 3, 7, 9, 10, 11, 13, 14, 15.
49. - Shaykh al-Kulayni, al-Kafi 5:306, H. 9; Tafsir al-’Ayyashi 1:284-285, H. 304; al-Majlisi, Bihar al-Anwar
103:66, H. 15.
50. - Shaykh al-Kulayni, al-Kafi 5:92, H. 5; al-Hurr al-’Amili, Wasa'il al-Shi’ah 12:44, H. 3 as quoted from the
previous reference book.
51. - Sayyid al-Borojerdi, Jami’ Ahadith al-Shi’ah 17:136, H. 8 as quoted from Shaykh al-Kulayni, al-Kafi 5:91, H.
2, 7 & Shaykh al-Saduq, man-la-yahdhuruhul-faqih 3:170, H. 3642.
52. - Shaykh al-Kulayni, al-Kafi 5:92, H. 6, 8, 4.

Epilogue
The principles that the Ahl al-Bayt (‘a) formulated for this system can be summarized in the
following points:
(1) The Ahl al-Bayt (‘a) laid special emphasis on work, making use of all possible
opportunities and prospects that are permitted by the general economic system of the
Muslim community, such as cultivating unused lands; pursuing economic activities like
trade and agriculture; owning real estate; adopting professions and careers as
well as other economic activities; and avoiding banned activities, such as working with

and assisting tyrannical rulers against the virtuous community (with particular
exceptions).
(2) The Ahl al-Bayt (‘a) instructed their followers to maintain equilibrium—between
financial and religious duties imposed on them and between social and individual
duties. For instance, they specified that paying zakat to the ruling authority
releases the people from liability in this matter. Likewise, they exempted khums
(one-fifth) from spoils of war, extracted minerals and profits on diving, but levied
it on the profit of earnings, to be paid as an equivalent of zakat of commercial
profits as is specified by non-Shi’ite Muslims.
(3) They regulated economic and financial activities in both earning and spending. In
addition to emphasizing general alms, the Ahl al-Bayt (‘a) instructed that religious dues
must be spent on the individuals of the virtuous community exclusively.
(4) They utilized the common economic legislations of Islam, such as khums, in
domains that served the individuals of the virtuous community, in particular, to
maintain self-balance and self-sufficiency.
(5) They deemed specific financial measures to be obligatory to bring about social solidarity
through fulfilling the rights of one’s brethren-in-faith by, for example, aiding them
financially to meet their needs.
(6) They put forward certain economic policies and guided the individuals of the
virtuous community to work, economize, do business with their money, and use
their property in the most appropriate ways. They also took much interest in the
moral and spiritual aspects regarding earning profits and avoidance of
dependence on others through working and doing business.
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